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INTRODUCTION s

In social anthropology there need'be:no.exéuse for;
a study of kinship. The contributions made in thiS'specific g
area of social 1ife have been outstanding; lndeed one of “
the major contrlbutlons of Social Anthropology as a sc1ence"
in its own right has been precisely in the field of klnshlp
This has become its formal object, in a sense. Klushlp "
studles have been used. for a varlety of purposes, e. g forf?'
purposes of reconstructing hlstory, as an exerc1se in formalt

logic, as a method of arriving at cognitive processes, in -

the study of evolution, as an index of soc1a1 structure and - -

of social change,. and so on. Still others want to reduce‘f

‘the role of kinship to the point where it has little ‘or no

meaning or place in a study of a social system. It will-

become clear in the course of this dlssertatlon that T do {-:
feel that kinship, as ktnshlp, does ‘have’ somethlng to tell.
an investigator.- : '
Another reason for ”d01ng kinship" relates to the
point that no one of the workers in New Guinea,, 1 e. in'-
the Central nghlands, which is also the locale of thlS
study, has as yet published anything like a full study of -

‘the kinship system of the people w1th whom he worked. We

need only consider some of the major studles whlch have come
out of the Central Highlands to realize thlS ' We note also i
the variety which they exhibit. R. Sallsbury deals w1th S
primitive economics and the changes whlch the steel axe

1



:wrought on the economy of the alane R. Berndt ciscusses

the problems of confllct and soc1a1 control using the .
Kamano, Fore and other groups as his sprlng -board; M. Reay
dlscusses the very interesting problem of 1nd1v1duals and
ethnocentrism among the Wahgi people, H. Strauss considers
prlmarlly the religious life of the Mbowamb, who are also
the subJect of this dlssertatlon, G. Vicedom who worked

with the same people published three large volumes deallngx
-w1th almost every aspect of thelr life, the least emphasls :
belng glven, perhaps, to thelr klnshlp M. Meggitt: in a '
recent book dealing with the Mae Enga focusses on their :
11neaoe system,- not so much as an Jnternal system but as it
is assoc1ated w1th land-use and 1and shortage Land- problems
l:are also the main topic of ‘the work done by P. Brown and H.
‘Brookfleld for the Chlmbu area. R "Bulmer, in his study of
the Kyaka Enga, concentrated on leadershlp (For references,
see the blbllography ) '_

o In each case, there is much 1nc1dental mater1a1
glven relatlve to other _aspects of the life of the people

under 1nvest1gatlon, also to their klnshlp - All of the-

'__authors mentloned 1nc1ude a section on-kinship, but since

thelr empha51s is generally dlfferent it receives only
cursory treatment. Sometimes it is limited only to a table
_ of terms with the barest indications of how the different

" kin treat each other or how the'kinship system.structures.'

’ itself. 1In addition to the above books, to be sure, there

’ have been published many shorter articles on different groups
' _1n the Central nghlands (and I restrlct myself to the _
Australlan hali only), each of them concentrating on some -
spec1al toplc, also sometlmes but rarely on klnshlp

" Berndt,, for 1nstance, contrlbuted a lengthy artlcle in

- Oceania deallng with' tne klnshlp system of- the Kamano, etc.
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but it ié very preliminéry, in'spite of its length. It
was done, for example, after he had been in the field only
for four months, and covers four different language groups.
Moréover, it is mainly descriptive, with very little attempt
made at an analysis. 1in the special issue on the New

Guinea Highlands which the American Anthropologist published

recently there was nothing on kinship (Watson 1964). The
article by J. Pouwer came the closest, aithough he was more
concerned with the larger levels of social structure.
Studies in politics, i.e., analyses of the political levels
of lineage and descent groups, have proven interesting to
New Guinea scholars. Ecological studies also are very
strong when one goes through the literature on the Central
Highlands, as are studies of acculturation, change, and

such topics. Kinship, in spite of its central place in
Social Anthropology as a science, has been a neglected step-
child as far as New Guinea Highlands material is concerned.
In this dissertation I hope to show that a better under-
standing of the kinship.system of the Mbowamb may help ex-
plain some other facets of their social organization. It

is also intended as a description of a kinship system, which,
although not perhaps unique, has some interesting aspects to.
it neverthelesz. 1In this connection I can only agree with
Dumont and Levi-Strauss. Dumont, for example, says:

Surely the questions we can most profitably tackle are

~ those that have matured before us, which are not chosen
by our arbitrary will but spring from the very develop-
ment of our studies. Regarding kinship, one can point
out two things: first, the '"problems' to be tackled
are largely collectively given, they need not be invented
by one individual; second, in contradistinction to many '
others, here is a real, self-defining system, I mean a
system whose boundary is objectively given, and this is
not a negligible advantage. ‘The average researcher,
the beginning student must know that he is more likely



to be successful and useful, if he treads such rela-
tively familiar ground, than if he engages in more
perilous undertakings [1961:76]. s €

Levi-Strauss, in the conclusion to his important article on '
Social Structure makes somewhat the same complaint; he does
not make his complaint so épecific to kinship, although it
is implied:
Surprisingly enough, it is at the very moment when
anthropology finds itself closer than ever to the long-
avvaited goal of becoming a true science that the ground
seems to fail where it was expected to be the firmest;
the facts themselves are lacking, either not numerous

enough or not collected under conditions’ insuring thelr
comparability [Levi-Strauss 1953:549].

In view of these remarks, .this presentation contalns muoh
descriptive mater1a1 .

This dlssertatlon concentrates on the topic of
kinship and descent groups, and the connection of the two.
This is viewed from a very specific angle, however, and for
a very specific purpose. This dissertation is intended as’
a structural analysis of the social morphology of Mbowamb
society.. Social groups in the Mt. Hagen area are built up
in terms of descent groups, patrilineall& conceived (with
‘modifications). They are constituted as kin groups termino-

logically. 1 intend to study these groups from within,

i.e., precisely as kin/descent groups, not as groups which
own land or groups which live together, or groups which are.
constituted and bound by any other external criteria or

"functions," if you will. Dumont (1961) in his article on
marriage in India made a distinction between the structuralist
approach and the substantialist approach, saying that the
descent theorists, e.g., Fortes, Goody, Gough were nor really
structuralists, but substantialists in that they sought to

reduce all relations to some "substance.' Goody, for example,
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tried to reduce everything'in descent to property and the
transmission of property through inheritance. Dumont, on
the other hand, insisted that stress should be put on the
relationships themselves, on the complementarity which
existed between various factors. The unity of categories
is rooted in- the opposition of one to another, rather than
in some substantial unity. Here we can most clearly see
the connection of this approach with that of structural
11ngulst1cs. | '

In this analysis therefore, I want to stay strictly
with{n the framework of kinship itself, and within the
framework of the descent groups to which kinship gives rise.
The concern is not -to relate these groups to their activiﬁ
ties or their functions, but to uqderstand them as much as
bossible in themselves, as séeial groups whose members
1ﬂteract in certaln ways, just because they are members of
thlS group, and not because they all hold land together or
because they all perform a certain ceremony together periodi-
cally. Sometimes this may be the only thing which holds a
group together or gives.it any kind of existence. In
Mbowamb society, however, groups are always phrased in terms
of kinship, and it is in terms of kinship. that we wish to
anal&ze them. .

Groups are also integrated into larger units. This
is accompllshed prlmarlly through marriage and through the
t1es which are established through marrlage Thrs also, as
an important part of kinship, forms a large part of this
dissertation. Kinship in my use of the term, can be divided
into consanguinity and affinity. Much of the conrroversy
in the'iiterature related to the analysis of social morphology

has been concerned with giving either marriage or descent
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(consanguinity) prlorlty, but this is partially related to
the type of ana1y31s one makes of a social system, whether
one makes a strictly formal or structural analysis or'a
substantial one, as Dumont has put lt. Those who prefer a
strictly internal or formal anglysis, an analysis in terms.
of the kinship structure itself have come to stress affinal
:elations-in opposition to those who conceive of descent as
the primary factor in the establishment and integration of
social groups. In this latter case, descent had to be
supplemented by some other mechanism, which came to be called
Wfiliation." 'Descent" finally became '"serial filiation"
and relations with the group which did not determine one's
"concrete membership in the descent group became known as

"complementary filiation.' ' The emphasis, however, is
‘clearly on consanguinity,-on the fact that a person 1is
related to each of his parents, but not necessarily in the
same way.

The questlon of as31gn1ng priorities to affinity or
consanguinity in any a priori way seems to be a difficult
undertaking, although people like Levi-Strauss insist that
affinity is the most neglected structural principlé to con-
sider in the analysis of social groups. This qertainly_-
relates to his conviction that it was marriage or affinity
which initially set man apart from nature and caused the
1evel of culture to emerge (Levi-Strauss 1960a) In some
cases one can perhaps say, after sufficient analysié of
various aspects of the social system, that marriage is
structurally more important than consanguinity or descent.
The question, however, smacks of the '"chicken and the egg"
controversy, and as such is impossible of solution. The

two are correlative and one implies the other. In any case
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it. would not do.to presuppose that either affinity or
consanguinity are the more important before making the
analysis of the kinship and social system.

Many authors, of course, deny_the usefulness of
making an internal analysis only 6f a social system. For
them only a substantialist.interpretéfiqp is an adequate
interpretation. Thus Goody would develop his entire
-analysis around the different kinds of property which‘the
groups under in&estigation dispose of; and in terms of this
_exfernal criterion he defines his social systems. Others
maintain that only residence adquately defines the groups
they are discussing, or some othe:'criteria are required
to define the social groups of their people. Fortes would
claim that only when one considers the larger political or-
ganization of a so&ial system as well as their'corporqte
quality in respect to land-holding can one édequateiy define
and analyze the social groups. '

Defining groups, however, in terms of some external
‘criterion does not always seem entirely sétisfactory. For
one thing, it would make comparisons between groups very
difficult. We have.an-object example of this perhgps in
the difficulties which I. Lewis faced and the final frustra-

tions of his conclusions in The Relevance of Models in

Social Anthropology (1965). Gfbups,thus defined might not

be comparable. This is because the criteria according to
which groups are defined are external to the‘system itself,
and therefore unique to that time and place. For this reasoﬁ
a formal analysis, an analysis according to the structure of
the group itself would be preferabie, provided it does tell
us something about the social system. . The substantialist
would no doubt say that it does not tell us anything useful.

In any case, the problem which Freeman posed as a result of
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his study of cognetic social groups remains and must be
faced if only in such a simplistic manner as this disserta-
‘tion attempts. Freeman says: '

The difficulty posed by cognatlc or non-unilineal descent
is that collateral cognates (from first cousins onwards)
belong to more than one cognatic stock. This means that
cognatic stocks at this level, overlap; and consequently,
unless some criterion other than and in addition to,
descent be brought into operation, it is impossible to
achieve the division of society into discrete groupings.
. . . No account of a bilateral or non-unilineal system
can be considered complete until the way in which this
difficulty is solved has been demonstrated in detail.

. - . [1961:200].

What he says here concerning the cognatic grouf
holds also for the unilineal descent group. Because uni-.
11neal descent groups are so multi- functional and therefore
.so obvious, so discrete, Lt easily happens that one does not
bother to 1nvest1gate precisely how the criterion of descent
or kinship, operates, other than as a principle of recruit-
ment. Quite rightly therefore can Rivers, and Leach (1962a).
after him, restrict descent to unilineal descent, aﬁd then
apply it only to mean recruitment to a group through birth.
This is to fly in the teeth of evidence that descent is
operative in groups other than uniiineai enes, and also in
the teeth of evidence that recruitment to a group may be
effected in ways other than through descent, or birth, and
still be phrased in terms of descent for the people. It
means restricting the meaning of the term 'descent" very
drastically. It relates again, I suggest, to the different
ways one can approach the-analysis of social groups. _Freemaﬁ
states‘that with non-unilineal descent groups ~ne is almost
forced to admit external criteria, but he recognized thlS as
a difficulty and one whlch must be solved before an adequate -
-descent group theory can be presented. A similar dlfflculty:

can be applied to unilineal descent groqps as well.
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_ Closely related to this problem, and flowing from 1t-
: partly, is the problem of affinity and the place of afflnal
relations in a soc1ety Ever since the work of Levi- Strauss_
this has ‘been much in the fore in anthropological l1terature.”
Lev1 -Strauss himself was prlmarlly concerned with what he
,called "elementary forms of relatlonshlp and by that he
~seems to ‘have meant those systems of affinity where there
was no choice whom one was to marry; he was precisely in--
terested in such systems as prescribed sister- exchange and
cross- cousin marriage and the relationships these types of
~marriage establlshed between groups. Complex structures, “on
the other hand, were those where choice ‘was free.. His
analys1s, and the analyses of those who follow hlm, are pri-
marily formal, and are analyses of structure qua structure,
not as defined by some external cr1rer1a. In our conc1u51ons
we shall come back'fo this point of 'alliance theory" and
How it can be applled to the Mbowamb situation. Marriage,
in Mbowamb soc1ety, is certainly a mechanlsm whereby groups
are allled one with the other, whereby the social system is
1ntegrated most effectlvely Marriages are deliberately
dlspersed and are omni- dlrectlonal. It has been suggested
that systems of prescribed or preferred marriage exist in
 New Guinea, espec1ally in certain coastal areas. Certaln
parts of the Highlands seem to jndicate something of this
as well. For example, Berndt in his study of the Kamano
klnshlp system indicates a preference for cross- cousin
.marrlage, and the kinship terminology recorded by Marie Reay
for the Mlddle Wahgl people indicate that sister- exchange

is the ideal type of marriage. Salisbury, moreover, in an

.,early artlcle, speaks of a marriage cycle. This has become

Y long and 80 all- embrac1ng, however, as to be almost

meanlngless. As we .shall see later, thlS is not exactly
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the situation for the Mt. Hagen or Mbowamb area, althéugh

alliance theory properly understood can be applied.

I-

Very closely connected with the above, insofar as
it has much influence on thé outcome of one's analysis, is
the level of abstraction which one assumes. To put it in
other words: what sort of model is one working with? What
is the level of the analysis? Very often this is confused
in. the writings of theorists which in turn causes a con-
fusion to creep into their conclusions as well.

We can, first of all,_talk about the level of the
.phenOmena. These are the things which people do, the mar-
riages they perform, the incantations they make, the gardens
they cultivate. Whatever people do, whether as a group or
as individuals, are data. This level as such cannot be
utilized. It must be worked upon, otherwise it remains just
what it is, some activity. In a sense this is similar to
the strezm of sound which comes from a speaker;s vocal ap-
paratus when he speaks. A linguist cannot hope to write it
all down as it is pfonounced, in spite of‘attempts in eafiy
days on the part of linguists to attempt just this. It is
too.variea, and as such it cannot be really utilized for
any worthwhile purpose. , _

The level of observation is more meaningful. This
is the raw phenomena as we, the anthropologists,. see them.
One must remember, however, that some phenomena are not -
directly observed, but inferred, e.g., processes of various
kinds. By the.very fact of our observing, however, we run

the risk of changing the situation and therefore also the

-
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phenomena. This is especially true of the New Guinea
Highlands situation. To be a non—participagt observer is
almost impossible; to observe activitiesiaithout-changing
the situation seems to me to be next to impossible, uniess
the people absolutely do not know you are there observing
them, or they have come to take you completely for granted,
which can happen, but rarely. Prescinding from this effect
we might have on the phenomena themselves as they transpire,
there is also.an effect we have on the phenomena by the :
sheer fact of observing them. We modify the phenomena by
our very observation, because this implies a traqslation al-
~ready. We see something haﬁpening, and we have already '
interpreted it somewhat by that fact and by all the store of
our experience and prior knowledge which we bring to the
observation itself. Also, of course, we modify our observa-
tions by the theoretical assumptions we bring to the situa-
tion. Our observations will differ if we begin with the
assumption that everything in a culture or in a social ac-
tivity must somehow fit together--in which case we shall
diligently observe everything which we can possibly describe--
or if we begin with the assumption that this is a religious
ceremony, and I am going to be interested only in religious
happenings. Then .our observations will obviously be colored
by what we think religion, under the circumstance; should °
be, in what it éhould consist. Also such personal consider-
ations, whether we like the people with whom we work,
whether we enjoy our field work, or find it all distasteful,
will no doubt color our observationms.

First of all, we cannot help  any change in the sit-
uvation which our own presence brings to it, because we do
not control the actions of our subjects to that extent. -If

we go to observe a wedding, and they persistently bring us
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and our presence into the speeches which they make, obviously
we have changed the situation, but we cannot do anything
about it. One must use judgemenﬁ in such a situation and
abstract from the account which you form of the activity
that which is introauced as a result of your own presence.
"In the second place, one cannot help but bring certain as-.
sumptions to the observation of an activity or ceremony. The
'only way we can legitimately observe in anything approaching
a scientific way is'by starting out with certain assumptions.
We have to know, in a sense, what to'look_for. The solution
to this probiem is to make .one's assumptions. as clecar and as
explicit as possible.

There is another distinction to keep in mind when it
comes to the ievel of observation. Much depends on whether
we observe ourselves or whether we observe something through
the eyes of an informant, as it were. Then there is an
added possibility of bias entering into the'information
which one acquires, the bias which enters as a result of the
translation process from the informant's observation to your
own understanding of the situation. In working with informants,
however--and this is a favorite technique of anthropologists--
one can be getting various things or types of information
from him.  One might, first of all, be gétting nothing more
or less than an account of the phenomena themselves as he
_understands them, as modified by his own observations and
the assumptioné which he brings to an activity. These latter
would almost certainly be different from our own assumptions
of what this ceremony means or what are the important aspects
of it. Or, and this is an important level, the informant
may be giving us his own model of the phenomena. This is
‘the third level, i.e., the level of the participants under-

standing, the model which they build in their own mind to
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represent their social structure to themselves. Now tbis
model can be'built directly out of the phenomena, or it can
pre-exist-in the minds of the participants, as it were, and
influence and even direct their activities. '

This'level of unders tandlng, i.e., the level of the
models which the part1c1pants in the social system build up
for themselves relates very closely to the problem of norms
- or the normal, the "ought'" and the "is" of social activity.
On this level of understanding we can prescind from the
problem whether the model as the people conceive it repre-
sents an ideal sort of model, according to which the people
should order their activity, or whether it represents a
de facto model according to which the people actually regulate
their conduct; Whéthef they should do so or not need not
enter into question. People do certain things; in their own .
minds they have certain models of their system which they
have built for themselves. These models in-turn reflect on
other activity, modifyiﬁg it in one way or another. This
model of the people can be implicit or explicit, or it can
be conscious or unconscious (again with a variety of meanings
and levels). Barbara Ward approaches this problem and dis-
cusses this last distinction in her contribution to The

Relevance of Models, etc.

This discussion of a people's model, of course,
comes very close to defining their values or value orienta-
_tions (Kluckhohn 1959:411); therefore it also.comes very
close to defining one of the notions of culture, at least
in this limited area of a people's kinship system and social
morphology. It is the people's way of thinking about their
social system, their ideology, their cultural construct. It

is this level precisely that we are primarily concerned with
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in this dissertation. To arrive at the culture of their
socialhsystem, i.e., at their model, we go to their state-
ments first of all, and to their activity secondly.
"Culture," as Leach says, -'makes statements about the social
order" (1957:133). It is our ‘program to investigate these
Mstatements.'" We are not concernedfhgre, however, with all
of ‘culture and how it ''states" the social order. We are
concerned with the cultural understanding of kinship and .
other social groups, mot, for example,.with the way in which

religion "states' the social order.

There are other levels of discussion possible. There

is the level of the anthropologlst s model, Whlch he creates
to explain the phenomena. Goody makes several p0351b1e
distinctions relative to this model. He distinguishes
between "'folk concepts' and the concepts which the anthro-
pologist uses to explain phenomena. Thesé latter then can
be vieQed as (a) part of the total system of social rela-
tionship, and/or (b) in a setting wider than the experience
0¢ one culture provides (Goody 1962:37-40).

Logically one can distinguish still other levels of
analysis.. All the various ways of analyzing can be further
subdivided by one's metaphysical or epistemological stand,
which would then discuss the locus of the reality under
discussion or the validity of the. 1n51ght each approach of-
fers. One might pose, for example, the optologlcal question
of the nature and reality of "structure," i.e., where does -
it exist, if it does at all outside the investigator's mind;
does it exist in the phenomena themselves or only in the
mind of the observer. Nadel, for example, discusses these
precise points (1957:150-52). He puts the social structure

in the social reality, whereas he claims Levi-Strauss and
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Leach find it in the logic behind social reality, i.e., in
the models which are built up after empirical reallty, '
Whlch for Leach, exist only as 1og1cal constructlons of hlS
mind. ' _ ) '

‘These are all interesting and useful queStions to A
pursue, but for purposes of this dissertation we abstaln
from them. Insofar as we are able, we shall 11m1t our dlS-
cussion to the cultural understandlng of the Mbowamb as
regards thelr social system to see what llght and 1n31ght
this can give us relative to the-constltutlon'and_lhtegra-

tion, on this level, of their society.

II‘

A rough, prellmlnary deflnltlon of some of the.
'terms.uSed in the dissertation is in order. Their more
speciflc.meaning-will'beoome clearvas_the-dissertetibh‘
progresses. "‘ ' _ ' i :

The term "group" or "social group' is used to
signify a .unit of some klnd which is recognlzable as a N
social unit flrst by the people themselves and also by ‘the ;‘:'
‘fact that it performs certain act1v1t1es in common ‘and’ in a’
patterned way, 1 e., it acts as a unlt sometlmes-. We are
more concerned w1th the first aspect, i. e., how the people-
themselves understand the group. We shall also dlscuss somes'
of the activities performed by groups, prrmarlly to 1solate
them, not to define them. By group” therefore, we do- not
mean a 'category,' i.e., a plurallty of people put- together
because of some common characterlstlc(s), but a plurallty .
Whlch has no (essential) unity beyond thlS.- Our 1n1t1a1
and Sufflc1ent understanding of group is that of a- plurallty :

of persons who are held together by some sort of soclal t1es,_;
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and the social ties we are conberﬁed with here are those of
descent and kinship. By our use of the term "'group" we do
not want to prejudice the definition initially by considera-
tions of size, leadership, types of activity undertaken,
kind or degree of integration, etc. We are not concerned
' therefore with such distinctions either as "priﬁary" or
"secondary'" group. Some of these aspects of group structure
'should become clear as the groups.are described and in-
ternally defined. ' .

OQur use of the term "structure" is very loose. .By-
"levels of social structure'" I mean simply "group'" but con-
sidered from the specific aspect of its forming one of a
series of groups nesting one in the other. Thus the lineage,
a group,' is a "1eve1 of social structure" when considered
in terms of the fact that 1t is imbedded in a clan, also a
group with its own internal composition and functions  The
'clan, as the next higher, 1.e., more inclusive, level of
social structure subsumes several lineages, and itself forms
part of a st111 hlgher level, e.g., the phratry or tribe,
" and so on. ) ' ' |

At other times the use of "structure" is used to
emphasize the patterned and perduring character of somé as-
pect‘of the social system, for example the kinship
“structure.'" This concept of structure, of course, can be
considered on various levels of abstraction, as we have
hinted above, except perhaps on the level of the phenomena
] themselves.- Structure, in other words, does' not exist in
itself, but only strﬁctured’things (activities, processes,
etc.) exist. One's stand on this question depends on one's
%’definifion of structure. Levi-Strauss'and many others have
dlscussed thlS problem at some length (Levi-Strauss -1953).

“The 1eve1 in this dlssertatlon again is generally the
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people's understénding of the structure of their system.

By the terms "sfructural" or "structuralist" we also
'signify an approach. This meaning relates to Dumont's use
of the term described above, and refers to the main concern
of this dissertation, which attempts to analyze the social
morphology, i.e., the groups-system of the Mbowamb in terms
of itself, i.e., in terms of descent, genealogy, and kinship,
both consanguineal and affinal. And we want to do this in
terms of the culture, i.e., the symbol-systém of the people
themselves. How do they conceive of their social groups,
in other words; how do they symbolize their groups-system °
to themselves and how is this system internally constituted,
i.e., as a descent-kinship system. What particular meaning
of "structure" is used will be clear from the context.

The term hdescent"'is taken to indicate a "kinship
tie between two individuals such that either one individual
is the ancestor of the other or both share a common ancestor'
(Gould and Kolb 1964:192). A "descent group" therefore is
a group formed somehow out of kinship, real, fictitious,
simply terminological, etc.; our 'initial definition" does.
not specify. "Descent grouﬁs, by the fact that they are
groups in our sense of the term, implie. membership in a
certain kind of defined group, achieved in a certain way,
again however within.the context of kinship. Later we shall
indicate some of the ways in which one gets at the larger
descent groups from the kinship system, which is ordinarily,
at least initially, eg@-centric an¢ cgo-oriented, therefore
individualistic rather than group-oriented. Again we con-
sider descent in this dissertation primarily as a cultur31.
construct, not so much as a bio-physical process, or as an
objective process by means of which certain social ends are

achieved, e.g., membership in a kin group, unless the various
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meanings of descent happen also to overlap in the construct
the people have built for themselves}'

We also use the terms ”agg;tion" and "agnates' and
also "siblings.'" Agnation normally implies patrilineal
descent, or at least kinship traced through a male. In my
use of the term I would like to stress, first of all, the
- point of "brotherhood or sisterhood." Normally in Mbowamb
society this is effected by patrilineal descent, but the
kinship system makes it possible for siblings or agnates to
develop in ways other than through v iri-descent. Agnation,
when used in this dissertation, implies moreover that the
sibling-bond is structurally important in the discussion
underway. The term "siblings,'" as used throughout the
dissertation, would denote only the relationship, whether it
is structurally important at the given point in the dis-

. cussion or not. How the state of being agnates comes about
will be made clear as we go through our description.

Another expression we use is "kinship system.'
System refers to anxthing which is somehow interconnected
to form a unit entity, however fragile. Kinship system is
comprehensive and refers to various aspects of kinship all
of which are interconnected. In this dissertation it
refers (a) to the terminological system and also (b) to the
patterned social behaviér'chéracteristic of a kinship system.
Here, of course, all the various distinctions relative to
the level of analysis employed can again be made, i.e., are
" we concerned with the phenomena, the behavior itself, or
the behavior as we observe it, or the behavior-as the
participants conceptualize it? ~Are we concerned with norms
or with the normal, what ought to be done or what is done?
Again, we are mainly concerned with kinship behavior as the

people construct it for themselves: 'this is what ‘a father
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does! This is what a MB does for his 28!!," and S0 on. ' -
This sort. of understanding of the people is our level of
analysis. This model or construct readily ‘and very‘éften
reflects the normatlve but analytlcally,'at least, it need
not so refer to the normative. This approach relieves us
here from the need to explain discrepancies between the
norms and-thé actualities of a éeople. At many points in
our dissertation we shall, of course, be-describing actugl
behavior; we shall dip into the observed phenomena;-we shall
try to do so, however, only insofar as it would reflect
some such statement of a Mbowua as indicated and therefore
only insofar as the.behavior seems to be a reflection of his
model or construct. '

For this reason our description of kinship behavior
is so tlghtly connected with the kinship termlnology The
' kin terms, as we maintain, reflect the Mbowua's model of
;hls society, at least as far as kinship is concerned. This
is especially true of the Mbowamb kinship system in as much

as the terms used all refer prlmarlly to relationships

rather than to individual klnsmen as we shall see below.

With these very general, preliminary definitions
we shall be content, allowing clarification to come as we
proceed through the dissertation-and through the factual
material. At certain times also, especially in our éonélﬁ;:
sioﬁs, we shall also leave the cultural construct of thé
people themselves and begin to build models of our own, or
apply models which other people have devised to help explain-
certain phenomena in Mbowamb society; it will be obvious

when this is done, or it will be obviously stated.
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The conclusion of this introduction will be takén up
with a brief discussion of my field work and the mechanics
thereof. '

An anthropologist goes into a field situétion with
a problem focussed in his mind. Normally he does not set
out anymore to "do a culture," but rather is interested in
only'a particular piece of the socio-cultural continuum.
This is ‘determined already partly by the anthropologist's
studies and personal interests, as well as by the exigencies
of the field situation, prior work done there, and so on.
The problem is generally one of isoléting aﬁd limiting '
oneself in the collection of data (Nurge 1965:4).

In accord with my own interests I .went to New Guinea
to study funeral rituals, especially the social gift-
exchanges which people engage in at this time. That ex-
changes formed part of the funeral ritual was indicated in
the literature dealing with the general area. I was con-
cerned'therefore not so much wi&h furerals as such or with
their religious aspects, but with the cross-generational
insight such exchanges might afford into the social dynamics
of the social sysEem, insight into the group structure, and
into.any system of continued social alliance which might
exist in the Mt. Hagen area. It very soon became evident
that it would be difficult to adhere strictly to this pro-
gram. In the immediate area I had chosen for my field woék
there were only a few deaths for tbe first months of my stay
in the field, and these few were either of women or "rubbish"
men, for whom there was little elaborate ceremony. Moreover,

the people of the whole surrounding area had conducted a



ceremony three montbs before I arrived; consequently the
supply of sizeable, available pigs was at a minimum. As a
result, a study of funeral exchanges was not very feasible
when I first arrived.- Moreover when someone dies, the -
corpse is quickly burled Wlth a minimum of ritual or
ceremony. A small funerary feast with pigs, will be held
within a week or so; the exchange aspects of the feast,
‘however, are held to a minimum. The more impressive killing
of pigs and the more formal distribution of pork can then
~ wait for months until some other exchange or ceremony is
underway or until an impressive number of pigs can be
mustered for the second:fﬁnerary feast. There are many
modifications possible on this theme} much'depends'on the
social status of the one who is'deceased, or on the social
conditions prevailing at the time'of the death and the
projected exchange. - -

In addition to the point, therefore, that  few of
consequence were dying in my area, and by the time one
heard of the death of someone from a neighboring group, that
person was already buried and the 1n1tlal mourning was
finished, there was the added dlfflculty that the outstanding
funeral exchanges had .already been made in connection with
the ceremony the people had just finished, or wefe impossible
due to the scarcity of:pigs. To reconstruct, on the other
hand, the funeral exchanges which had taken place previous
to my coming, like any otherlreconstruction among the people
w1th whom I worked, was definitely unsatisfactory for a
" variety of reasons which need not be spelled out- here. . It
very quickly became clear therefore that the program I had
brought to the field was impractical. Towards the last

‘half of my stay, the people began to make exchanges of

e,
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| 4ifferent kinds, but in the meantime it became obvious that
a substitute approach was in order. . -

My main substltute, for the 1n31ghts 1t gave me into
their social structure and their mode of marrlage, came
from a questionnalre I administered to-anyone who oame to
my house. Arid to get the people to come to ‘my hOuse,'rather
than search them out, which was a very. t1me~consum1ng, and. .
from the point of view of completeness, a risky task, I took
a picture of each person who came to answer my questlonnaire.
Then sometime later they would come in to plck up the prlnt
of themselves. Since the Mbowamb llke to Have their plcture
taken, ‘this technique worked out quite well ThlS questlon!..:'
naire, with the 1nterv1ew1ng ‘which could go on at the same ™
tlme, plus genealogles, usually garhered from.one or two
people who seemed to know, and then checked by others, plus
' my list of houses according to 1oca11ty and sleep1ng/11v1ng
arrangements, furnished me W1th a falrly adequate demographlc ;
and even structural base on whlch to-build an analy51s of
the kinship system.and the system of exchanges resultlng:“f K
especially from marriage. . .. LR e, N

The choice of & spec1f1c area to study was practlcally
settled before I went to the field. On the ‘advice mainly. of
Fr. Wm. Ross and Fr. Steffen, two m1851onar1es very famlllar'
with the Hagen 51tuat10n, it was strongly suggested that ‘
Kwinka and the people known as Kumdls would be a good ch01ce.'“
Some of my requlrements were as "follows: suff1c1ent popu-
lation concentration so that one would not - have to waste too
much time looking “for people- -a group or an area which . '
would be fairly representatlve of the whole surroundlng area
a group which was not too changed because of prolonged and
continuous contact w1th Europeans._ On these counts the

choice of the Kumdi Engamois was most fe11c1tous:d It was a happy
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choice also for more extraneous reasons. The area and
people were located on a newly built road, which made
necessary trénsportétion quicker and easier. The people Ii
studied lived fairly close t0'thé people who are described
in both G. Vicedom's three volumés and H. Struss's fourth
Qolume addition to the series. This made possible many
controls which would otherwise have been difficult to .
achieve. The groups I studied also lived fairly close to
the Kyaka Enga described by R. Bulmer, which introduced
further contfols, as well as opened up the possibil}ty.of
doing studies éf aboriginal accuituration...

The choice of area was a good oné therefore for many
reasons. The time of field work, in many respects, was less
fortunate. Shortly before, as we have already indicated;
the Kumdis had killed most of their pigs in a special con-
certed ceremony, with the consequence that social activity
was at its nadir when first I arrived in the field. 1In
another way, of course, this is not bad. Sometimes anthro-
pologists describe only the social spectacular, drawing
conclusions regarding the nature of society. from these
periods of heighteneé social activity. It is just as useful
to understand the hum-drum activities rélated to living in
society as well. As far as the Kumdi Engamois were con-
cerned, the group whose activities fill the pages of this
dissertation, this latter is the aspect of their life which
I observed most fuily. Only towards the end of my stay
there Were.they beginning to engage in the more obvious and
striking social activities again.

This relates to another point pertinent especially
;o'the New Guinea Highlands situation, viz., the optimum

.time and length of field work. A year is often stated as
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an adequate period of time, insofér as the field worker, in
this time, wil: be able to observe any cyclic ceremonies,
which are often based on a year time period, and also,
normally, an entire agricultural/gardeniﬁg cycle. This is
not so in the Mt. Hagen area. To witness an entire ceremony
cycle, one would have to be present for five years or more;
a full cycle of planting and harvesting might take longer.
than a year also. Bulmer hints at this same problem, for
instance, in his study of the Moka exchange in his area
(Bulmer 1960). Not only may vne have to modify an original
thesis aesign because of the area he chooses; the field -
worker will likely have to modify his design even more be-
cause of the time he happensito come to the field. 1In the
Hagen area, for instance, one might come at a time when ex-
changes are being made in great number; just the opposite
may be equally true. '

In my own personal approach to my area, I intended
to do an intensive study of a group manageable in size rather
than an extensive census-type study bf a larger area and
many groups. What the chosen group did, what affected.the
chosen group, this was my concern also. This, of course, -
implies the presumption, for example, that the different
groups are fairly homogenéous, and similar activities,
motivations, etc., move them as they did my own chosen gfoup
of 800 people. ' '

This sort of approach has many advantages and. dis-
advantages, much depending on the kinds of data or hypotheses
one is concerned to investigate. Some of the advantages and
disadvantages relate both to the field worker's own task
which he poses to himself as well as to the people who sur-

round the group he chooses to study intensively.. At times
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it helps, for instance, to be identified élmost exclusiveiy
with a ceftaiq group; at other timés it can be a distinct
problem. This dilemma of 1dent1%1éat10n is especially
acute, I think, in the Central Highlands.

There is another kind of identification which can
alsc affect the outcome of a field worker's efforts, viz.,
whether.he is associated with the missions, the goﬁernment;
or the planters. Essentially there are 6nly these three
for the people. In the last category, for instance, they
would include store-keepers, merchants, skilled laborers,
‘etc. I was identified with the Cathollc Mission. -On the
whole, it was not a bad 1dent1f1cat10n. It was most useful,
perhaps, in the 1n81ght thlS position helped-me to achieve
~ of their notion of sickness, its etiology, cure, etc. It
was most df a hindrance insofar as it took some time to
convince the people that I was not there to build a school
or a trade store, both desirable items from their point of
view. Also fhose of the Kumdis who were Lutherans were not
as willing to give information to me as were the Catholics,
or those who had nbt'accepted~either religion. To their way -
of thinking, I could not possibly be interested in Lutherans:
In the matters related to this dissertation I do not think
my identification with the Cathblig Mission was either much
of a hindrance or of any particular édvaﬁtage.

My best informarts pro#ed to be the young men between
twenty- flve and thirty-five years of age. Most of these
spoke pldgln-Engllsh, a very useful attribute from the f1eld

worker's point‘of view. They knew what was generally going-
on in their culture or could usually direct me to an older
‘man who did know the aspect under discussion. They could

even help interpret their culture. As a group they therefore
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more readlly grasped what I wanted by my questions. The
‘ younger people did not really know their own culture- suf-
ficiently to be particularly useful as informants. The

girls were most competent for certain items of 1nformatlon,

- but on the whole were too shy or giddy to be very useful:

For them 1nterv1ews had to be conducted either in the
vernacular or ‘with a pldglﬂ-Engllsh/vernacular 1nterpreter
who would be one of the young men usually. For this reason
also the interﬁiew often proved_unsatisfaétory. Older
women, if they could be convinced that they really did know
_something, generally made good informants, but fhey were
usually'less ready to divnlgé information they had than were
older men. The older men were yaluable informants, pro-
vided their interest in a subject could be aroused and
sustained. As a fule, my experience was that the 61der the
.male informant was, thevpoorer.he proved as a useful in-
formant. The opposite generally was true of the women; '
Normally I did not explicitly pay my informants,

. certainly not for each item of information they proffered.
Given the values " pf ;he.culture, this procedure would, I
think, have proven disasurOus'for effective field wérk..:I
did have é quasi-permanent assistant, ﬁho helped me with the
languégé, interpreted for me, helped me find informants,
etc. I paid him a régular'sélary; ‘He was not himself.a
Tocal ﬁan but had relatives~with ‘the Kumdi Engamois. In
addition,. there was on the statlon a full-time catechist who
' was paid by the mission. He was very useful to me. Al-
though not a Kumdi Engamoi, he had lived at Kwinka for sev-
eral years, was well-liked and respected by the people. He
kne& the Kumdi Engamoi_customs, or whom to ask. The othef
informants were usually paid in a more informal way,,ﬁith

smoking paper, salt, other food items, with monetary
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aseistance in time of their need and with other favors like
Bringing small items back from town as they'were ordered,
'supplyiﬁg body paint for decorations, and so on. For
example, if a girl would inform me in sufficient‘time that
she was going to be g;eased and sent to a husband, I would
give her a special,‘highly—desired piece of cloth (''laplap')
" for a wedding gift. Sometimes for special information, for
a special incantation or a series of stories, I would give
some money. In my opinion it is much better to get informa-
tion from the Hagen people informally, as part of a general-
1zed exchange situation and because of frlendshlp ex1st1ng
between the ethnographer and the irformant.

It is quite difficult to find what might be called
key informants, i.e., people who not only know their
culture--at least the aspect one is interested in--but also
who can verbalize their knowledge with at least a slight
degree of reflection or grasp of what is desired. This’
type of inforﬁant seems.to be a rarity. Moreover, for-
other reasons as well, the Hagen native does not make a
very good informant generally. He tends to leave out de-
tails in any presentation, concentrating only on whaflseems
striking to him. This is especially true, of'course, if he
happens, in addition, to be uninterested in what is under
discussion. With the Mbowamb it is especially -necessary to
check and re-check on information &hieh one has not wit-
nessed. _

To go into a full account here ofiethnographerf
informant relations would'be useful, but not entirely rele-
vant. One must be sure, for example, to get information
from all the various status-holders, i.e., from 'Lig men"
as well as from "rubbish men," from old women ‘as well as

young people, etc. Each group or type will have access to
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material -which the other status-holder will not know--or
knowing, will not divulge because at this time, i.e.,
having this different status, they are not supposed to know
what pertains to someone else. To obtain, for example; an
incantation geared to-kezping. one's husband for oneself
must be gotten from an oldeir woman. Younger w0men do not
know these, in the sense especially that they are not sup-
posed to or expected to know these incantations yet; and
therefore. cannot (will not) give you any of them.

An important part of field work relates to the
worker s language competency. In my work this also entered
into my choice of informants. It is always necessary to
learn as much of the vernacular-as possible. In the Hagen
area this is so because not everybody speaks or understands
pidgin-English. This lingua franca ‘is fairly restricted to
the young men who have worked on blantations or been to
school. Pidgin, moreover, is an inddequate medium of com-
munication in many respects, e.g., in dream translation,
song or chant translation, and so on. Yet for me pidgin
was also indispensable. I learned the vernacular as best I'
could, and achieved a level of competency which enabled me
to conduct a simple interview on my own. I could carry on.
a slow conversation, and I was able to catch the drift of
the people's conversations, at least to the extent that I
knew when and what to explore further. Most important, I
was able to control my interpretets; I could tell when they
were leaving something out of my questions and whether they
were translating the whole reply. Also, in translating
stories, with the grasp'I had of the language, plus an in-
adequate pidgin translation plus time and circumlocution,’
I was.usually able to achieve at least an intelligible and

even a fairly adequate translation of the stories,
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incantations, etc., which I would first record;'in'natural."”h
‘speech utterance, on tape. I could nottunderstand speechesi:;_'
Often also there was misunderstanding because i didlnot .
properly catch some remark'or nuanee of tense;'and so on: l
In my mind it is still debatable what would be the best
approach, -to concentrate the bulk of one's fleld work ex- -
clusively on language study, saving the ethnographlc work
for later or, what is more usual I suspect, approach the
f1e1d work on a broader front. ~As soon as one arrlves,,
things -are happening. Perhaps this event will not recur
during your projected stay. Pldgln English-is fairly easy
to learn, and is adequate for many klnds of lnformatlon, at’
least in the initial stages of onme 's field work. Still a.":
point mlght be made for the approach whereby the 1n1t1a1
two-thirds of the field work time would be ~spent on
1anguage learning. - '4' e

Field work was, for me, 11tera11y a fantastlc ex-
perlence useful in many ways. -Trying oneself to enter
1nto and share another people's way of life, makes the ac-
counts of others who have attempted the same thlng more.i"
intelligible and clear. . Having, experienced some of the
difficulties which must face all anthropologlsts ‘who do a
piece of field work makes it more possible to read crltlcally,-
but at the same time to read with sympathy for all the
anthropologlst s labors and work of analysis which must have
gone into the report which he presents LlVlng so 1nt1mate1y
with a people whose way of 11fe is so dlfferent from one s .
own can also be a broadenlng experience for oneself personally,.
as I think it was for me. often such experience means .
strength for the conviction that human belngs are essentlally
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