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Preface

This is the last volume of this monograph. In
the pages of this volume I try to record the observations.
etc,, which I made during my stay in NewGuinea with
the Kamanuku in the time from 1934 to 19€8.

It is not always easy to penetrate into the reli-
gious conceptions of the native people, but to under=-
stend their life and their actions it is absolutely
necessary to understand’ the background, on which
these actions are based. Only if one knows this
backgrolnd will one be able to understand their
actions.Thereforeit is essentiul to,penetrate their
spiritual world as far as possible, at least as far
as that is possible for a forgigner.

What is recorded on the following pages is not meant
to record everything in full, or to give a complete
picture of thelr corteptions. I also do not say that the
record is the only correct one.Each clan and each tribe
will have some variations of this or that custom, but
that does not make the other variation incorrect, or
untrue. I follow mg notes as they were recorded to me
and according the explanations given to me.

I want to express my deep appreciation  to Karl and
Laurel Bergmann, who kindly read these pages and
corrected my English, as far as necessary.

Mutdapilly, Febr, 1972

W. Bergmann




and Fairvtales

In volume III of this monograph I have recorded
a number of legends and fairytales, as they were
told to me by some Kamanuku'men, or were written
down by some of them for me.

Legends and fairytales give some insight into the
thinking of the group of people in which they origi~
Rated.The same holds true with these lcgends and
fairytales. - One could make quite a few remarks in
regards to these legends and furyta]os, ‘but it is
not my intention to go into details here. However,

a few remarks may be appropriate.

Witho v doubt people have had some thoughts about the
origin manklnd, of animals and things they see.

That is indicated in quite a number of legends and .
falrytales. In legeng 1 (one) ( Siambuka) for example °
the origin of fire and the propagation of mankind

is clearly indicated.That in such narrations nearly
always some people are pf‘supposed as here man and
woman) is quite natural in New’Guinea.Siambuka is more
or lesg of supernafural origin.He arrives from above,
like 'lightening, but then he¢ is a man, like all the
others. But he is the first cause, and helps mankind to
get fire and from that time on they have and keep

fire,From that time also people multiply Jismbuka
and his wife arc seen as the progenitors of the Ka=
manuku and of all the surrounding tribes. = That

later Gerigl tries to chase Siambuka away, indi=

cates that he has done something against good custom, .
as he had intercourse with the wife of another man,

a wife who did not belong to him.Therefore the fight
resulting in chasing away the first husband of the woman,
Siambuka stays as he is thc stronger oney




In New Guinea onc very often finds that, before
men multiplied, somebody had to be killed flrst and
out of his blood or pieces of his body new life came
into existence.But that is not only characteristic
of peonle in New Guinea but =lso is indicatedin some
fairytales of white people.~ I know quite a number
of legends and fairy tales of other tribes, in which
a man always had’to be killed, before mankind was
able to multiply.

Of the Kamanuku this geems not to be the case, at
least not according to legend number one; but there
are quite a number of other legends and fairytales, which
point in the same direction - namely, that sombody
has to die, in order that new life can come into
existancelas is clearly indicated for example in
legend tlo. 4( Mondo and Gande).Here ondo has to die
in order that the people may come into the possession
of pigs. He does that of his free will to help hig
own peaple.The same thought appears also in other
legends &nd fairytales, for example in legends No.

15{ resp. 54). lere the sister has to die.Even if

it seems at first that it is because she did a wrong
against the old Gokum, the real cause is so that the
others can discover the valuables, shells etc, and by
this she hdps her people to come into possession of
these highly eppreciated and most yaluable goods.

Also in the origin of many animals, birds etc. the

same thought appears again and again.Somebody has to die;
but very often a second or a third reason is apparent
to explain why there are so many kinds of animals and
or birds.

Furthermore I wish to stress, that quite a number
of legends and fairytales cast somc light on the

customs and unwritten laws of the native people. One
notices also that man¥ of the legends and farrytales
have at the end an apllication to the existing custom.

"Because that was so...... we do this or that, or do
not do this or that....."

It would be more or less an idle quéstion to ask what
wag - earlier the legend or the custum.In other words:
ere ‘the customs already in practice and then they
were given a basis by the legends, or the legends come
_first and thenthe customs were derived from the legends ?
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In yuite a number of legends and fairytales
something happens which is against custom and
usage, in other words a wrong, a crime, which
has to be punished. At the same time it is then
a warning to all the others, not to do such bad
things.Therefore many of the legends and fairye-
tales conclude with the remark: " if he (it) had
not done that....... but now, becayse he did
that..... it is so and so."

To illustrate that: In legend No. 3 one cousin
cheates the other, time and zgain, and the other cousin,
a bit of z simpleten, glways follews the advise
of his cousin until at’last be is led into,a crime
against his own mother. Then Parake becomes aware
and chases his:scousin out of the "country".

In legend “», 8 the illegal abductjon of the
wife of another man is punished. In legend 15 the
cheating of grandparents is punished. In legend
17 Gande cheates Mondo and takes even his wife
away from him.This he has to pay for with his life,.

One could add quite a few more remarks, for
example: That the spirits have quite some influence
upon the living people and th~t they can act
to the advantage or to the disadvantage of the
living people, = or that animals 2s well as plants
areoften personified in leoends and faiyytales =
but I do not wantto go into details of all this.

I only wanted to give a fow indications.
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l-Religious Conceptions

s
1. Some indications

How the univérse came into existence people hardly ever
contemplated.‘Lf they were asked how the earth.came
into existence their answer was: "pamara pangwa" or :
pamere par]gwa.} which means: It is where 1t is, or: How
it is so it is, or: It has been always so. Also in |
bhe legends and faojrytales I have found no indication
in this, respect, but about the beginning of am.merls,
mankind, birds etc. therc are many indications in the
legends. Therefore we may say, there is no conception
of ‘a "creator" god or spirit.At least of the Kamanuku
nothing has CO;EG to my knowledge in this respect.Other
tribes in New Guinea have :uch conceptions in their myths
and/or legends. )

About sun, moon and stars very little is known.But
there are some indications that sun and moon have some
influence upon the life of men.These indications I
would not call "cult® but there are quite frequent
indigations, that sin and moon are thought to be

persons or splmts. I wish to mention a few of these
indications.They do not play a big role, but are  of
small importance regarding the daily hf;e I could not
say if it has been always that way . It is possible that
they played a bigger rcle in ancient days.

The sun’is somctimes called: vagl awa ( awano ande) =
grandfather. Yagl awa ande opgomuglo wagle mokona yaglkera,
Before your fyas grandfathei - I plant my garden(as you
see it:whil®’" look at it....) Mokcna ere yaglkera kuro
tange te cre pangwa,’ creme u wakai emin nlnaglend1 pire
mingi gagl bilandiwa.Pirika areka si wemin ninaluo.( I
plantcd the garden, but i* has not gpown well sofar,
therefore shine nicely and when you have brought it ready
for harvesting, then I can eat it ).




When people made a sign of "strictly prohibited"
on a tree, by binding some material around it, or grass
around a pandanus tree,then they often held this ma=-
terial they bound around the trec up to the sun and
said: "Sun, you see this " and then bound the material
around the tree. In other words: Sun, you look out
ind see to it that nobody dares to touch this, which
own.
When, little babies were about 3 days old they took
a strong smelling kind of grass and formed that into
a loop.This grass is called wamugl.Then they killed
and prepared fowls and/ or pigs.%hen that had been done
they pulled the loop open(pirika siqga) and held it
toward the sun and said:" Yawana ande ecne sugl motnatn
gake i yake wakai enambiwo( CGrandfather sun, while you
are watching him this boy shali grow up nice and healthy".
When they had said that they threw the grass away and
ddstributed the food and ate 1it.
When building a house the sun also was addressed, but
that has already been mentionéd in’volume II under housebuil=
ding'( eremine ande yei moglo....). s

The sun was thought to be masculine and the moon fiminine:
Awamba arare, they called out when the now moon was sigh=
ted for the first time.Children call out like that often,
but the old people tell them that they cught to call
awamba, an cxpression for ancestor or progenitor.

In this way one could mention quite a few more indi=-
cations which at least indicate some kind of cult in
regard to the celestral bodies, but as they do not play
a big part in the life of the natives these few indications
may suffice.

Totem: Also in regard to some td%m,animals there are a

fow hints here and there, for example: Some old people never
touched the meat of a cassowary etg¢. But otherwise I have

not found anything that played any significapt role in the
life of the people in: this regard. In other tribes,
especially near the cods%, this is different.
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1. Local Spirits

Local spirits play a bigger role in the life of the
natives,According to their belief there are quite a

life of the people in a good way, or they can bring harm
and mishap. One kind of these spirits is called:
a) Gitn dewe
Of them it is said that they live in the forest ,or
in grass thickets. They may cause s¢res and sicknesses,
" The spirit hits me therefore I am sick" they say. The
spirit is the cayse of the sickness. Of these spirits it is
said, that they are like human beings, or at least very
similar to.them. Therefore they believed that little
children were exchanged by them, namely that tzey put their
own children in place of a‘human child and tnen took the
, human child away with them. These dewe were said to be
men and women.Their hair was said to be straight and
very thin. Also they had only a few teetn, they said,

Because they were able to do ha

rm to the people, one
had to be careful not to arou

se the spirits against cne-
y these spirits

one was not permitted to hunt, and oftdn one was not per=-
mitted to visit such a place. If somebody in the vicini~
ty of such a place had killed an animal, then he placed
it for a while on the ground or held it in the direction
of the place so the spirits could see it and take of it
what they wanted( soul matter),

When the time was near for harvesting the apugl
(kind of pandanusT men would go into the forest and into
the huts, built to stay overnight in these areas. However
they would not start immediately to harvest the fruits,
but would ha¥e to wait until the dewe had taken what
they wanted and as much as they wanted. Only after that
might the people start to pick amugl for themselves, .

self.At such places which we{e inhabited b
’
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b. Kumo kanai ,

Another group of local spirits is called: Kumo kangi.

The name indicates that there may be some relations tc
kugo( see next paragraph), but whit these may be, I could
not say. Some of these kumo kapgi are.thought to. be simi=-
lar to hupan beings, others are thouoki to be ugly mon=~
sters. The names are many, eg.: kumo, gitnuinui,arem=
bande etc.They say: Some of them have ondy one eye in the
middle of the forehcad, also only one arm at one side,
only one leg, divided heads(’ split in two parts, etc.
{cf. legend No 6 volume TII), It is further said,that
they live near water and rivers in the thicket of ‘bambu
grass,between ?ush and trees. They are thought to cat hu-
man beings, nam?lv the bodies of the %eopbo who float
down the river. These bodies are often such of people
who possessed kumo and were thrown into the river to get.
rid of them, therefore perhaps the name kumo kangi).)
Often the people do not dare to call or mention their
names as in the motto: "Talk of the devil and he will
appear". Instead onc says: There where the ones= “who =
eat- us live.People say: Dewe na sungwa, but also:kumo
kaygi na sungwa( the dewe spirif or the kumo kangi spirit
hits me, makes me sick, causes my illness.) Sickness as
well as accidents of people and domestic animals can be
blamed to the evil influence of the evil spirits.They

can cause mishap, failure of crops, even cause that a
whole clan may be exterminated.

Such places, at which such evil spirits live are avoi=-
ded(or shunneds. One is not permitted to go there, one,
may not take anything from there, not even a, tree, because
kgmo kangi may have planted it( and therefore’owns it),
It would be theft and they would take revenge. Especi=
ally various kinds of vines, which grow at such places,
may not bc taken eway:for example the kan gogl, which grows
often in such thickets.This plant is a semi climber and
cliubs up on trees and has very many red flowers, a
pretty sight. Also the kan kama, the black vine, was
not permitted to be taken from such places.

s i A WW%




Because these spirits could cause harm quite a

few precautionary measures had to be observed in
order not to provoke the ange™ of the spirits. For
example: Someone wanted to kill a pig, but the pig
mlght have dug the soi] near the place where.the
spirits live, or might have eaten this or that be-
longing to the spirits. If one suspected that, then
the spirits were called before the pig was killed;

" I intdd to kill this pig, listen and know it".

When it had been butchered, the liver, or at least

a piece of the liver, was taken and put on

platform, or near the house in front or at the b

It was left there for the night.Next morning, if

the plece was still there, it was taken and held high in
the air in the direction where the spirits lived ard
the splrlts were called to take of the meat as much
as they liked.After having done so the piece was
brought back into the house and cooked with the other
meat and eaten.

If somebody had gone near such a place where the
spirits live, either because he was not careful or did
not know it was a spirit- inhabjted place, he had to
count with m1°hap and even with’death. Surely the spirits’
would come at night and eat him. Nothing could help them,
nothing could break the power of imagination} even the
influence of the good spirits were pcwerless.

c. Aucestor=spirits. '

For a Kamanuku life was not bound by birth and, death,
Not only the time people lived, but the ancestral past
belonged to it as well as the future | children).Al-
together this is one unit.Therefore it is understandable
that the spirits of the ancestors were honoured and
venerated and a special cult had been developed
honour and venerate the spirits of the ancestors.The
ancestors had lived before them and were living on after
death; and in addition the life of a man was not full
if he had no descendants. Therefore children were a special
blessing, also, from this paint of view.To have many
children was something a man was always proud of,

If somebody died, the soul or spirit did not die with
the body but lived on{ This soul or spirit was called:gigl).

AR G 7
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According “the belief of the natives the spirit of
the deceased one stays at first close to the place
wivere the body lived. In some respects, the spirit .
is bound to be where the body of the deccased one is.
Therefore the spirit was thought to be'near the house,
garden etc. where the person had lived.Later the spirit,
is thought to be near the place where the body has been
buried, or at least in the vicinity of the burial place.
4s the bodies of the kumo owncrs were thrown into the
rivers, the spirits of such people had to follow °
the bodies, and had therefore to leave the area, where
the kumo person had lived, and could therefore do no
more harm to the others.The same was thought of the bo=-
dies which were thrown into big and deep caves.3ut
people were afraid to go to or to be in theg vicinity of
such caves. Also near the rivers, which carrigd such
kumo bodies away, one did not like to stay. Especially
at night everybody tried to avoid such places.
If somebody had hanged him or herself, for example in the
forcst, then they believed, that the spirit was living
near the place where the persgn had committed suicide. =
The spirits could not be seen.Also nobody knew how their
form,figure or shape would be.35ome said thev would change
into animals, or into birds, especially in such as
could give indications for the future. These were thought
to be given by the spirits. Rut even if they could not
be seen, even if one did not know how they looked, they
were convinced that the influence they had upon the life
of the llving ones could definitely be felt. )
Because the spirits were thought to be living on after
the body had died, the influence of them was thought to be
real, for the individual person as well as for the clan
and tribe. The more influence such a person had had,while
living here on earth, the bigger the inflyence of the spi=-
rit after the death was thought to be. This influence
could be benevolent or could be malignant. Therefore
it was impdtant to do everything possible to, keep the
spirit in good mood. Out of this conception or expostu=
lation the ancestor cult will have developed.
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To influence the spirits of the ancestors, to appease
them, to keep’them in good mood; to be sure of their good
influence etc. there were quite a few customs and,usages,
which everyone followed, for his or her own good, for
the individual life and for ‘the life of the group. The
influence of the ancestor spirits reached only as far
asAt did when the person was still living. That means,
it hardly ever gets further then the own group, the
influence does not reach over the enemies etc. Among
thege sustoms and usages which everyone followed be-
long for example the following:

1.The mourning customs, the lamentation for the dead,
the decoration of the body of the deceased one, the put~
ting in stage of the body, the burial, the eating of the
burial fe,st etc.etc.

2. Komuglange, a kind of sacrifice for the dead one.
When the body had hcen buried the relatives put a dish
with some food behind the house in which the deceaséd
one had lived. They did that for, some days or weeks.

The food could consist of: Sweetpotatoes, sugar cane,
taro, yams, or something similar.. The food could ke
placed there cooked or raw.It was meant to be for the
spirit of the deceased one. It was not taken away,

if it was sti]l there next morning. If it was gone they ,
thought the 3pirit had eaten it( perhaps rats or dogs

had eaten it). If it was still there they left it to rat.
Whether i$ was still there or had vanished did not matter;
at least they thought the spirit had_taken what it

wanted from 1t, and therefore was pleased and well
disposed to the living ones.(The visible things do not
negd to disappear, the spiritseat ohly the invisible, the
magic strength of the food).

3. To honour the ancestor spirits there was from time,
to time a pig killed in the vicinity of the burial place,
or on the place where the big pig festivals take place.
These places are often close to the customary burial
places or vise versa.This was thought mainly to be a
sacrifice for the ancestor spirit.The burial places ,
were placal in such a position,that close to them there
was room to kill pigs, and for people to assemble there.
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The spirit of the ancestor(s) were thought to be in

the vicinity and could seec and observe everythihg ,
that was done there to honour them. I did not ob-

serve that special parts of the pigs were given to the
ancestors, but that would not be necessary, since it
was fully satisfying for them that is was done there
where they abode. The pig was butchered near the burial
place or near the grave, and also it was cooked to=
gether with sweetpotatoes and vegetables there.They

ate some of it at that place, but most of it was
carried to the village and there eaten by all.These
sacrifices were common. The ancestor spirits(they believed)
were glad that they were thought of in this way, that
they were honoured, that they were not forgotten by

the living oncs and were refreshed, comforted and
delighted. Thale good will and kind feeclings resulting
from these gifts werc shown in success in breeding ani-
mals etc.ctc. Their blessings were surc to be continu-
ally with their relatives.

4, Also the gerua pieces, which will be mentione@ and
described at another place, must be mentioned here.

They were made and carriced to honour the ancestors. They
more or less personify the spirits of the ancestors and
they are in this way able to take part in the big pig
festivals( big dances of the pig festivals).

5. The balum house, which the Kamanuku erected at the
time of the biq pig festivals, was also built to vene=
rate the ancestor spirits.(sce :pig festivals). HYere the
pigs were lined up before they were divided amongst the
guests, or at least parts of the pigs,And that was done
so that the ancestor spitits could refresh themselves.

They could then take what they wanted, and only after
that, the guests were served.

6, Furthermore it has to be mentioned, that if
possible, the bodies of the deceased ones had to be bu¥ied
at homey and thatltas its cause in the belief in the ancestor
spirits.Therefore it is understandable that everything

possible was done not to bury the bodies somewhere else,

but at home at the common burial places.
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7.The blowing of the pig flutes{nerembare) is also
connected with the ancestor cult. The spirits of the
ancestors will hear it and give their special‘bles-
sings so that the pigs grow quickly and get big and
fat. These flutes are mostly bown in the evenings and
date at night, weeks' and months before the big pig
festivals take place. .
8. Also various dances which are performed during the
time of the pig festivals must be mentioned here, for
example the fertility dance's.That is beneficial for
the fertil ty of man and animals. Also the gardens
will grow better, all by the influence of the ancestor
spirits. .

One could easely mention quite a fewmore things,.
which also are connected with the ancestor spirits, or
ancestor cult, but his may suffice.

—————

The nativgs thought perhaps somewhat along this line:
The ancestors, or the ancestor spirits are not dead, but
theylive on., They are not separated from the living ones
but live with them, take part in their woes and well-

being and help the living ones, or, if the latter do
not honour them, they take revenge. A

So, if the necessary honours are givén to the anfestor
spirits they will help’ the living ones. They prevent
sickness or even death. They take care that the gardens
grow well, that the pigs and other domestic animals are
well and grow quickly, that’the pigs multiply. They watch
over the women and children. They prevent wars, and if wars
break out they help to overcome the enemies etc.,etc.

But if the ancestor spirits are forgotten, if they are |
not venerated and honoured, if they do not give them what
they can exgpect, then they have to take the consequences.,
Then not blessings and well-being will follow, but on
the contrary; instead of blessing, curses; instead of
health , sickness, pining away or even death.The pigs
#ill get bongy and sick, thg young ones will die, the
gardens will not grow, food will be scarce and hunger
will be at the door etc,etc.
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Therefore the life of the living genération is very
closely connected with the ancestors.Health, wellbeing,
happiness and plenty of goods etc. are dependant on

the goodwill, the benevolence and the blessings of the
ancestor spirits.

d. Omens i

3

In a certain sense also, the omen must be mentioned here.
There can be good omens and bad omens. They think these
omens are connected with the ancestor spirits. They cause
and send them. There are quite a large number of such omen.
I shall mention only-a few here:

If someone is sitk, it is a bad omen if at night the ;
bird kua calls out.It is a bad omen and means that the
sick one has to die apd that death is imminent. 1€ then
such a person dies, their belief is strengthened.The
spirit has called out.

Also some noises in the walls of the house, or in the
roof of the house, caused by the kugume kambu, were
cointed under bad omen. It also indicated, that some=
one of the inhabitants had to die shortly after.

These and other omen, as well as all unusual and sudden
noises were feared, for cxample:If somebody went out of
the house at night, perhaps to relieve him or herself,
and then something rustled near his or her feet( perhaps
it was a rat or a lizard) then they thought the noise
had been caused by a spirit(of the ancestors).

e
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If somebody wanted to make a visit, perhaps to ex-
change goods with some friends, an: then he heard the
bird kuraglmba call out, then this could be a good’
or a bad omen according to the way the bird called.
This bird seems to have different calls. If the call
was a short clucking soun® , then it was useless to
go on, everything would be in vain and nothing would
come out of the visit; but if the sound was like a
peeping sound, similar to the peeping of A rat, then
it was a good omen and success was asured.

Also dreams could be meaningful. If somebody intended
to do something, say: Making a trip, a visit to friends
and/ or relatives etc. and he had a dream in which
he encountered difficulties, then he would not pro€eéd
with his intentions. But if in a dream all went weli,,
he was encouraged and went along with an easy heart.,

There were also people who weré kind of clairvoiants.
They were called: Xumbu kanungwa pai yungwa yomba(people
who have dreams which bccome tree). So for egample some=
one of such people could tell the place in the forest
at which game could be found or he coulcd point out
the place where fish were to be caught in the river,
or such a man or woman could see when something had
been stolen and where the stolen goods were hidden.

If the others followed the directions given by them

the missihg soodwould be found( at least so the
asserted).Only cases with success were reported to me,
but how often they h~d no success I do not know.To

find that out one had to do quite A bit of research.

But if it came true or not, chat is not the point, the
main thing is that they believed that som2 men as well as
women had the 9ift of clairvoiance.They saw and could
tell, what was hidden to others.
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Also if war was imminent, such people with the
gift of clairvoiancy could tell beforehand, what
was not very difficult, as people lived nearly all the
time in a state of war.

Such people are also able to tell beforehand, if
and when somebody will die. I was tol! of a weman, who
several times told of the death of somebody else.
saying the name of the person who would die after a
short while. They dreamt of people who were carrying
poles.If they were short, then a child would die, if
they were long, a grown up would die. The husband of
bhis woman asserted that each time, when his wife
had told of such a dream, shortly after ,it had become
true, always a few days later, exactly as she had
told him before.

@ do not want to say if all this is true or not, or
if it was exactly as they reported it to me, also I can not
say if it always became true., what was told, or what
the woman said. I only report as I was told and as the
people believed it,

‘

3. Kumo

When the first white people came into contact with the
people in the Chimbu area, which was in the year 1933,

they were surprised about the free behaviour of the

Chimbu people, including the Kamanuku, beca.se the behaviour

was different from other tribes. They were not shy and
afraid, butopener and freer than the people of other

areas in New Cuinea.

If one méiothcr people, especially for the first time,
people were normally afraid, shy, reserved, but not so the
Chimbu people. They came near, stood up agalnst you)
looked at,you from head to foot, stared at you, etc.

Such free'bchaviour was & ho unknown to me when I arrived

&t Chimbu. I had at that iime been 6 years in New Cuinea
and I had seen and travelled through many arcas and had come
in contact with many trlbes and tens of thousands of’ people
who had never before seen :in their lives a white man.

it OGNy RN A 3 i,
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I had seen many tribes én the Huongolf peninsula

and the area in the highland up to the Goroka valley
was well known to me at that pime.But such free be-
Ravour I had not met anywhere else. Even the women

and girls ware not shy at all. Mormally they kept

away % '@ distapce; but the Chimbu women and girls were
not so. They came close, they looked at you, they were
not afraid at all. In other areas the women stood away
from the visitors at, a good distance and if you looked
in the diregtion where they were, they quickly looked
the other way, but not so the women and girls of the
Chimbu area.

Such behavioyr had of c%urse its reason, but it took
quite a long time, until * found out what was the real
cause for this. If one pays only a short visit and stays
only for a few days with them, one will of course not
find out the real cause for such behaviour, but with
time, I learned to understand, that the real cause lies
in the belief in kumo '

But with that statement nothing much is explained,

if one does not know what kumo is and how it works. Kumo is
a word of the Kuman lanquage, a word of the local language,
which is not possible to translate with a single word

into English, because these things, which are expressed
with this word, do not exist in the English culture.

One could translate:black magic, or death sorcery, but

its meaning is different from that for which these

words are normally used. One could also say: Possessed

by a spirit, meaning a person which is in the possession

of the kumo spirit, but that would cxplain at best only
part of the meaning of this word.

Black magic, or death sorcery, or sanguma, as it is

called in the Madang areca, is widely known in most parts
of New Guinea, and it was known in this area too, at least
by name and by hearsay; but in their lives it played a very
small role. But this black magic was known and feared and
practised for examplg: In the Goroka valley, the other
side of the divide towards the Ramu, in the upper Maili
river valley etc.etc.




To point out the difference betwecen black magic or
death sorcery, as it is known,fcared and practised
in most parts of New Cuinea and kumo, it will be ne=-
cessary to stress a few points of the black magic
first.As far as I can sce, there are tyo main diffe-
remces between "black magic" and "kumo .

1. If one wants to make black magic in New Guinea

the sorcerer needSa kind of medium in the sense, that

he needs "soul matter" of the person whom he wants

to make black magic against.Any part of the body can
be used for such medium, but the parts preferred, are
very different in the different areas. So such a medium.
can be: Hair, fingernails, refuse or wast whjch has been

connected or touched by the person, faeces, urin, semen,

the wammth of the body, breath, the look ctc.ctc. Of
bhis, or of one of these parts, the sorcerer has to
get some into his possession, mostly secretely, with=
out the owner having a notion. If the sorcerer has
succeaded to get some of this soul-matter then he nor=
mally bundles i$, so that it cannot disappear, and
then he starts to do different manipylations with this
bundle in the belief, that everything that is done to
the soul matter, as part of the body, will also happen
to the body itself. In other words, what happens to part
of the body, that happens also to the body itself,

But with kumo it is quite different, Nothing of all
this is peeded. Therefore kumo is not black magic or .
death sorcery in the scnee that the well known black
magic is. And because the native does not nced to fear
that some of his soul matter may be lost or taken bg
someone else, he has no fear in this respect, He throws
away scraps of “ond etc. without fear; he does
not shun an evil look et, etc. He may go anywhere to
relieve himself. He may wash ot take a bath in a pool
or river and many other things. He is not afraid if he is
confronted with a strainger. And all that because he
does not fear to loose any of his soule-matter, which
could be used in black magic against him.
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2. Furthermorg another slgnlLlcant difference

has to be mentioned.In black magic, as it i§ most=

ly found in New Guinea, always somebody. is blamed for

making the black magic against the sick person, and

in most cases always an enemy is blamed, mostly one of
another village.If this person is blamed rightly or

wrongly does not matter much. Mostly the guilty person

is found out by some manipulations which are made with

or in the presence of the body of the person who, has

died. In other words, they let the dead onc tell’the
living who is to blame and who is the guilty one; And

people firmly believe, that the dead one has glven the

answer to the question who the guilty persen is. And
soon after, or after the dead one has been buried,

revenge is taken against the "guilty" ones. Thé enemy

is attacked and one or more 6f them are killed.That

is vandetta or bloau revenge.

But with kumo it is quite differént. Never a person
of a neighbouring village is blamed, but always somebody
from their own middst, somebody of their own clan or
tribe, sémebody who lived together with the person who
has died. The person who is blamed may be a man or a
woman, a grown up person or a child. And if one was
blamed to have kumo, or to be & kumo, that meant as much
that he or she was doomed to die. If they agreed on

who the "kumo" was, then he was killed, either by his

own pegal%hga they hired some men from another village

and they did the killing fot them, if ,they

d1d not want to do the killing.themselves. No revenge
was taken against people of anothep village or clan,No
blood revenge was carrled out, if one does not want

to call such killing blocl revenge. Often the guilty one
did not even know that He or she was Plamed as kumo
And of all the discussions and negotiations which proceeded,
such killings he or she often did not know anything.
Mostly such victims were quite suddenly attacked and killed.
The body was then thrown into the river, because, as

long as the body was in their midst, tne kumo would be
there too. Only when the body had left the area, the

kumo had to leave too, and only then the people felt

gafe that the kumo cculd not do any harm to them anymored

S
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Very often sudden or unexpected death were the cause
why somebody was blamed to have kumo.For example: If
a young person who seemed to be healthy,man or woman,
suddenly died, maybe he or she had an heart attackj or
if shortly after one another several people died, per-
haps the cause was dysentery or any other infectious
disease, or 'flue, then that would give cause for sus~
picion.At such and other occasions, they often concluded

that a kumo must live in their midst and cause the sick=
ness and deaths.And then the kumo had to be disposed
of, otherwise all the others would be in danger of dy-
ing too. R

But they could not always keep it secret if they blamed
somebody for kymo.The more influential the person who is

tgtbgublg%l]egdsthe more care must he taken that he does not
9 SPLCiOUSep 1 as a influential and strong man he
will find means and ways to take preventative measures,
or to try to get the blame away from him and to some=
body else. .

I was quite surprised to learn that some people quite
openly said that they had kumo, yes , even boasted to
have killed so and so many people. Did the others not
believe them? Or did such people want to die?

Comparing the cases, that came to my notice and which
I could more or less observe, I must say: Those to be
killed for having kumo mostly were the poor ones, who
had not many relatives, or no influential relatives,
often orphans etc.(Even small children of a few years old
could be chosen and blamed as kumo) But that was not al-
ways the case and not infrequently people of good standing
and with great influence were chogen, people who had many
pigs and valu-ables, even such men as could be called
the leading men or the chieftains.Then they concluded:

He is so rich, his having so much valuables cannot
be except for the regson, that he has kumo. And when they
came to this conclusion then they killed such people and
distributed the goods amcngst themselves.
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I have of course tried to solve the secret of kumo,
but it is not easy to understand the thinking of the
natives.But one thing seems to be sure, kumo seems to
be the bulwark or bastion of the thinking of the people.
Nothing is feared like, kumo.
What I have said sofar does not give a real insight
of what kumo really is. In the followlng I shall try
to describe kumo a little more in detail., But i} is
not possible to define in a single word or in a single
sentence the meaning of kumo. - A young man, his name
is Mokono, once wrote down for me how kumo came into
existence; and an eldLrly man with the name’'of Gende
tried to give more detajls and explanations.Other men
have told me their version and I try to give here, what
I could learn from them, This man Mockono is able to read
and write and what he wrote down for me in his mothertongue
I translate here into English:
" Very long ago there was only a single woman who
had kiimo. She lived at Womkamz (middle Chimbu),there
where the first mep lived and mu]tlplled All the other
womén had no kumo, only this one. She had a grown up
son,He was married. His wife had no kumo.Then she heard
other people say:That woman! her mother in law) has
kigmo.She thought:" What does that mean, she has kumo?"
I should like to know what that is" she has kumo". I
wonder, would she give kumo to me? I should very much 11ke
to have kumo.So she thought and then she presented her’
mother in law with a new gtring apron and a new netbag.
She gave that to her mother in law, but her mother in
law did not give her kumo. And because her daughter in
law lived with her husband in a happy marriage, she gave
her a magic spell for a good ~mariidje, so that her huse
band, whom she loved very much, shoudd never marry an=
other woman
Then the dauahter in law , who had no kumo, thought:
"I wanted her to give me kumo, but she did not do that.
She gave me a ,magic spell instead. I shall make her another
present"Thon she cooked a good meal and gave that to her
mother in law.




But her mother in law did not give her kumo but
instead another magic spell, t%is time for her pigs,
that they should grow nice and quickly and shoufd
multiply very much.Also a spell for the garden, that
the food should grow abundantly.

Then the voung woman thought by herself: " I gave
her all that to get kumo, but she gave me only magic
spells." Then she was thinking what she should do next.
Then she went at night and collected mushrooms and pre=
pared them, put salt’over them and gave them to her

- tother in law to eat.When she did that her mother in
law thought:" I gave her all the msgic spells I know,
and now she gives me another present. Why does she do
*hat? Does she want to get kumo?" So, thinking that,
she said to her:" 1 have told you all I know,I have
nothing more to give." Then the daughter in law said:
"o my mother in law, I eat your faeces( form of veneration
like:"Kiss your hands") what else you still possess ,
give it to me". Then the mother in law said: " I still
have a small thing, if I give that to you, you must be
very cautious, otherwise they will kill us, therefore
I shall not tell you that"., Then the daughter in law
replied:'" O my mother 1 eat your faecces, please do
tell me".

When she implored her like that the woman who had

kumo did the following: She gave her a small rat, that .
went into her body( without her noticing it) (somewhere
at her hand or foot, this rat is supposed to go in and
penetrate the body until it reaches the liver or the
brain, and there it stays, without doingany harm to the
owner}. Doing this she gave her the warning: " If geople

far away are about to die, do not kill them; but i
body in the vicinity is sick, then kill him or her.
Not the common and poor people, but the influential
and rich people, those are the oraes you must kill. And
the little sticks, do not

some=
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put them on the grave, so that other people may

see them(quch small sticks were put into the ground

at the grave, before the body was layed into the
grave.They were hidden between the fingers and put

into the ground if possible in a way that nobody

would observe it.The sticks were about the size of

a match.) When the people who moutn the dead cne

arrive, put this stick into the ground, not

far away from the body.(They perhaps think, when they Are
clese to the body, others can not observe them so, much.

( It seems to be a sign, that they have killed thé person
and is meant to be a protection against discovery.).

"But if somebody should observe it and blame you,
then deny that you have killed him or her . Do, not
admit it but deny it,even if they should kill you, do
not admit :t! And because her mother in law gave her
that little rat, kumo has spread from then on over
the whole area.

While they were talking like that two men were stan-
ding behind the house and heard everything the two
women talked to each other. One of the man wis Barem.

That is all we know about the origin of kumo."

This story or gegend explains some of the secrets of
kumo, but not all, a* least not for us. One thing is sure,
they believe that a little "something" is’transferred
into the body of the perscn, who has kumo.It is also

sure that they believe kumo can be transferred from

one person to the other, knowingly or unknowingly.Some
say it can be transferred from on person to the other
while the one person is sleeping. It is also sure that
they believe, that the kumo owner has no disadvantage
whatsogver by possessing kumo. Kumo does not harm the
person who has kumo. But a kumo person can harm and kill
others.~ It is also certain that many people, even to-
day, still fear kumo very much, even if killing for kumo
has not appeared since many years, at least not to my
knowledge within the area where the Kamanuku live.




In the following paragraphs I want to record a few more
things about kumo, which the people have told me during
my stay with them, some of it they have told me many
yeaTs ago, some of it more recently. All of it dogs not
lead to much explanation f@r us, but it gives an insight
into the thirking of the people,

Even today some péople assert, that they are able
to see kumo at night, They beliecve firmly what they
tell and talk quite a lot of it,

The people who have kumo are &2ic to be able to
change their form of appearance.The one ¢hange into
a cassowar%,_others into dogs, pigs e¢te. When they
do that other people can sec them, such people who
have no kumo, and when the kugo are chased by these
people they often change again into human beings., The
people who chase them say that they, if they can get the
kumo (person) they kill them beating them to death,
pulling out their hair(head tearing off their wearing
apparals etc. If the kumo is a woman, then the wearing
apparals at the backside is torn off and also the or-
Raments, if they wear such, as shells, feathers, animal
skins etc. The things they take this way, are put into
bambu pipes’and put into the menhomses under the roof.,
These things are apparently thought to be loaded with
magic pewer.When a war came, these bambu pipes were
taken from their places and into them the pointé of arrows
were put(in the opening), but only for a moment. By
touching kumo, some of the power of kumo would go into the
arrows and make them more deadly and help in this way to
be victorious.

Another account goes like this: The kumo( the ones
who possess kumo) go at night in the form of human beings
and stand behind the houscs of their friends and rela-
tives. They stand either behind the house or near the
entrance and try to look into the housé,craning their
necks to see what is going on inside. If then a_ xumo
was noticed and seen they were chased and if possible
killed, or at least some of their hair pulled out. Some
say that the kumo cut off their own hair
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and gave it to their pursuers. Then the pursuer would
take the other decorations from them, if they had any and
tet them run away,

An other man told me the following:
If somebody had died and they suspected, that he had
been killed by a kumu, then they set a watch necar the
grave at night, of course very secretly, They thought
the kumo would come at night, dig out the body and
eat it, (ihen I askedﬁ if they in reality had dug out
the body, they said:fof coursc not, but a lizard, or a
beatle or fire bug may be crawling around there, and
that would then be the kumo, If somebody would eat
these "kumo! thep they would begome kume themselves.y
The ones who had Rumo would get kumo and the ones with
kumo would increase their power,

The men who kept watch at the grave had to wait per=

t in vain, perhaps also the second -
ird night they would have success for
certain. If then somebody would come to the grave to
lock fer kumo then he was sudidenly overpowered by the
men who kept watch and brought into the village.

f then the next day the prisoner was questioned and
was threatened with being killed, then he had a lot of
excuses. Perhaps he said:" I did nothing at all to
kill the person, but the little "somcthing” that lives
in me urged me on and’on and at last I followed jtg
advise and killed him." When a person had confessed that
be or she was killed, either clubbed to death or’taken *
and pushed d iff 6r from a big rock. The
body was thr «If they were some distance
from the river, theYbound ropes around the fect of the
victim and several young men, the ones who were to bring
the body to the river made wide stripes over thei: bo=
dies( with white clay) and then they pulled the body
to the river as quickly as they could pull and ran.




Another way how they found, out if somebody had
been kilded by kumo or not, has already been told
in volume I page 206 - 207.

At the time, when the white people came into this
area,from 1933 on, quite a few new thoights were intro-
duced into the thinking of the natiyes.Some of them said
the white people would be a kind of medium, as the °
kumo could change into white people.Others said that
kumo could change into horses,cattle, goats, even into
motorcar$, when the first cars came into the area af-
ter 1953.( The car was thought to be a liying thing).
Others said that kumo appeared with burning torches
in their mouth ( headlights of cars?) etc.

If one asked kumo people, such ones who were blamed
for possessing kumo and who were themselves convinced
that they had kumo, by what they knew they had kumos
then they answered:"Herc in my head there is a little
mouse( or a lizard, or a little snake or a similar
animal), It tells us( dual first person!) let us eat
faeces, let us kill people, let,us do this, let us
do that.If they urge us continucusly in that way then
at last we do what they tell us."

Others said:" Our kumo is similar to a bird." Others
again'said:"Our kumo is like a little baby, which is
in our head.If it tells us; Let us do that, then we
do it.We arc human beings like the other people, but,
when we lie down and sleep, then it urges us continu=
ally and pushes us and does not let us have any rest,
until we have to stand up and walk outside in the night!
Something like that they confessed when they were
threatened with being killed,

Christians often said, that nothing was behind all this;
but they were not really convinced of that, otherwise they
would not have been afraid of kumo anymore, but I had
to observe quite the oposite.Some Christians even totay
assert
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that they have scen kumo ahd even still today would

sce them from time to time.They may say that the devill's
bad spirit’is in such people and causes them to do the
evil déeds.But that the fear of kumo and the believe

in kumo is still there, even today, and the events of
life are still under the control of the fear of kumo

one can observe at a sudden death again and again.

People then talk of kumo as the cause of death.

On page,22 I have said, that the kumo cwner, when the
body is put beside the grave, puts a small stick into
the ground. Ope would think, that he would avoid doing
that, not to be discovered, but they say: "Kumo urges
us to do that." In doing that there may be a certain
confession: " I am the one who did it", but more probably
it widl be a certain protecting charm.

Cne may compare the following: If in the olden days
somebody had stolen a pig and killed it and had brought
it home without being discovered and prepared and eaten
it with his relatives and friends, then he went back
and put little sticks on the road which he had come
with the pig, to prevent the traces of his deed being
discovered. If you take that into account it should
be fairly clear, that such doing was a charm of pro=-
tections )

The assertion that bodies which were killed by
kumo were uncarthened and eaten is also not true.

That is not to be taken literally. That they believe

that kumo{people) visit the graves,eSﬁecially new

graves, is a fact,but "3f they are asked, if they in
reality dig out the bodies,then that is normally denied,

But they say:" They eat the liver, or the spirit, or

some animal or beatle or something like that." But

some people asserted, that in the old days it happened

that some bodies were unearthened, but then they say

also, that they were not touched after that.

3
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Sometimes bodies were taken from a grave to get
different bones from the bodies used to make spells
and charms, such as bones of the arms and fingers ctc.

If they tell you that they at night chase the kumo,,
grab them and kill them, that is hardly to be undér-
sto’d literally. It is somcthin? the people boast off,
But an unexpected noise, a rustle in the grass, the
call of a bird etc. gives such a fright to the one
who hears it that he or she is literally rigid for fear
and cannot get back inside quickly enough, when it
happened outside the house. But all these stories in-
dicate one thing: The fear which occupies the thinking
of the natives and the fear of kumo. :

Also the way as told in the '"legend" in the beginning,
that one likes to get kumo, seems not to be the common
way to get it,at least not as far as I can see. Very
often the thought of inheriting kumo seems to be pre=-
valent.Father and mother pass it on to the children,
brother to brother, sister to sister, Mot in‘ the way
as we understand inheritance, but in the way that they
think that one gives it to the other, mostly in a way that
the other does not know it, for example while sleeping.
In other words:Close contact with one apother can make
youa kumo. A little somcthing, what can not be more
closely defined, gets into the body (rat, lizard etc.
but it can not be seen with the eyes) , and that makes
you a . kumo,

As has already been told, when they killed a kumo then
they also disposed of the body.Some were thrown into very
deep caves, which are herc and there in the limestone .
formetion of the mountains, but most of the bodies were
thrown into the rivers and then body and spiit were
carried away by the water and the next flood. In the first
years of our stay in this area we often saw bodies in

the rivers. Skeletons wete found near the rivers and

in the river beds betwecen big stones.Such skeletons were
lying there for weeks until the next, flood carried them
away, Because of these bodies, people feared to go |

near the rivers gespecially at night. = Others were killed
somewhere in the forest and were covered with earth

As has been said, often the people who were blameé for
having kumo did not even know that they were blamed:
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On the other hand sometimes people were acclised of having
kumo ,but they were not executed for a while.At least
it was soon known of us, that we did not fear kumo and that
we protected people who were said to have kumo and that

; we did not persecute and/or kill them. In consequence.

of that many of such accused persons sought refuge at

! our station.After we had been at Ega for about a year,

k we had about 30 odd people at our place, all accused

i of having kumo. = Often after a whilc such people could
go home without being further molested, especially when

no further mishap occured or when nobody else died.

Bistribution: Kumo is known cver the whole Chimbu
area.At the border of thé arca both are known, black magic
(death sorcery) and kumo. Towards north the waterghed of the
Bismarckranges is the border, the Gerigl, who live toward
the Ramu side of that range, have the black magic. In
*ais area, also called Iwam, black magic is very strongly
feared and executed. In some tribes the women are the
ones who are the "sorcerers".That was to such an extent,
that in some tribes men not even eat or touch what women
had cooked or brought from the gardens. - Kumo is also
known toward east up the next river valley(Maili) and
in the Elimbalim regjon‘and to the west it is known fur=
ther west than Kerowagi.To the south the belief reaches
further than Omkolai.All in all there may be 150 ooo.
people in the area in which kumo is the main fear for
‘ death, either only kumo, or toward the borders mixed,
kumc with black magic. g

That is about all I have to say of kumo.According to
our thinking and our logic quite a few things are npt plain
and clear, but I think according to the thinking of the
natives there does not exist any doubt or obscurity.
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Some_Examples:

To illustrate what has been said so far about kumo

I want to give a few examples which will show how
kumo works.These examples are not meant to be taken
as "nice stories" for they only show how kumo in
reality works, and_these things rcally happened 2s
they are related. Of the first example I was an eye=
witmess.

1. We hud not yet been very long at our new station,
which we called Ega, when one afternoon, not far from the
station we heard agonising screems in the direction
of the Ega creek. We saw an assembly of men obviously
fighting. My workers and evangelists, who were still
closer to them than I was, ran to the plage only 150
yards(130meters) away and found that several men were
about to kill a man with their stone axes. My people
shouted and rnlgnickly to them and freed the man whoh
they had hurt. He was a man of about 30 years of age.

The man!s name was Girai.They had hit him and wanted

to cut off his head. My people brought the man to the
station.ile was bleeding from a number of wounds which

he had at his ncck and at his shoulders.One ¢f the wounds
was so deep that air came though from his lungs with
each breath. Wc trcated the man and dressed his woundg
and I am glad to say, thc man recovered.

I asked for the reasons of the behaviour of the men.

I was told ie was 3 kumo. His home vas about an hour's
walk farther north. As often in such cases, thig man

was blamed for having kumo( he himself had no notion of
this). They did not like to kill him themselves, there-
fore they had asked the Mirani people to do this for -
them for a good reward. The Mjrani people agreed and were
ready to kill this man for them.
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Having made the necessary prparatlons this man was
invited by the Mirani people to pay them a visit. He
did so. He was welcomed in a very friendly manner and”
was well entertained. A good meal was waiting for him.
After some time he wanted to go home, when they E?d fi-
nished the meal, which he had with his murderers.Some

of them accompanled him, as is customary when friends
and/or relatives make a visit. The men were heavely
armed, but they always were, so that did not give any
causc for sdpicion.Opposite our station, near the creeck,
the men . all of a sudden started {o hit the man with their
stone axes and tried to kill him.He tried to defend
himself, but if we had not been near, they would un-
doubtedly hove killed him.

We kept the man for some time on our station, several
weeks, until hls wounds were healed.’hen he was ready to
go home, nothing happened to him, at least not as far
as I could find out.The first anger had cooled off.
Whether he paid for his life, or whether the fact
that he had been in our care for so lona saved his
life,I could not say, or if the fact that the original
plans miscarricd helped him I don't know, but as far as
I was informed, he could live unmolested in his home
cian.

2 Tﬁeﬁe lived two brothers of the clan of the Bomai-
kane, Both werc chieftaips, or at least very prominent

people. At that time there died in the group of the

Bomaikane several people. Most probably it was an’in-

fectious disease, which was unknown to the people. The

result of these deaths was, that the two brothers were

said to have kumo and that they had killed the other

people, For a long time nobch dared to harm the two
os

brothers, but when they then t again a number of
people, who were killed in a fight, the life of these
two brothers could not be spared anymore. They decided
(the other pcople of the clan) to kill both of them.

One of the two brothers, his namc was Bage, was led
under some pretence into the forest one day and there .
in the forest, not far from Somande, about 5 km north
of Ega, they kllled him and buried him there at the
same place.
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Teine,his brother, was killed shortl\’( after, near the
village Kurumugl, wes* of Uru- Pare.The father of

the twg brothers, who was still living, was also killed
and his hody was thrown into the Chimga river,Teine was
buried.,

The two men I have just mentioned, had still a younger
brother.He was not at home at that time, when the brothers
were killed, but visiting another village. When he heard
of the death of his brothers, he tricd to saye his life
by fleeing and hiding, gt it did not take very long
before the others had found out where he was, He was also
killed,His name was Dama. In this way the whole family
was e¢xterminated as far as the male members were con-
cerned. All were accused of having kumo.They were hlamed
for having done harm to their fellow village people.If
bhey had let them live the life of all the others would
have been endangered and they had to count with the
fact, tha{i all of them would have been killed, one after
the other.Therefore they had to kill them as a preventive
measure. That was their belief.

When they were killed'they took possession of all their
goods,gardens, pigs etc. "‘Influer)tial men" means at the |
E: same time "well to do men". The gords and valuables were
j distributed amengst the survivors. It was said that they
also found in the possession of the killed men skuls
§ (human skulls) and other human bones(fingers, jawbones,

t tecth etc.? All this was a sure proof that they had
|
|

killed the right men|
From thot time on, so they said, sitkness and mis-
f hap did not, visit their group anymorc.The clan mul-
i tiplied and got strong and since then they had no more
i misfortune..

3. Ag hag already been mentioned, at that time quite
a few people came to our station, who were said to ..
have kumo. Also when we made visits to the people in their
villages, we met quite 2 number of men and women who .
were said to have kumo. On one of these visits we were
in the Kui river valley on the evangelist station

: Gegere. (strictly speaking these people do not belong

Iy to the Kemanuku, but to the Yongumugl people or tribe).

We met here a young girl, still a child of about

o e, AR i AR e etk : ¢
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6 years old.The people had wanted to kill her,

but the evangelists had asked for her life and they had
agreed nct to kill her, if she would leave the village.
The evangelists tock her into their house.That was in
the year 1935.But as they fecared, and perhaps rightly so,
that they would kill the girl secretly if the occasion
should arisc, they askeg us to take the yirl along

to our station., To girl was only to glad to go with
us,so we took her along. When she went with us they
would not be in danger to be harmed an¥more by her,
because she would live far away in another group.To do
harm the kumo must live in their middst. - I relate thig
story for two reasons,Firstly, quite innocent children
could be accused of having kumo.This girl was an orphan.
And secondly to prove, that the belief in kumo does

not only affect the Kamanuku tribe, but all the neigh-
beuring tribes as well, :

4, Another killing was told to me by a man named Gende.
He himself was involved in the killing of this kumo,
when he was still a very young man. He would be now
about 55 years of age. X

Not far from our staticn there lived a young man
named Kaigo. He was a good friend of Gende and Waim, both
men well known to me. Both of the men are &bout 55 years
of age.It happencd several years after we had arrived at
Ega and the men,Gende and Waim, were at that time
about 15 Eears old. At that time a chieftain of this
area was killed by the Naruku people. This man's name
was Siune. Several other men were killed at the same
time. Then this young man Kaigo was blamed for having
kumo.His kumo hac assisted the enemies and for that
reason they had been able to kill their men. Therefore
they decided to kill Kaigo. At first Gende and Waim and
also their father Deglmba tried to kill him with aTrows,
but they missed him. Tha Deglmba twok the boy by his
hair and pulled him on the village place.Another man
with the’name of Kawagle took his spear and hit Kaigo in
his side.But he was not dead as yet.




At that stage others tried to intervene and scemed

to save the life of Kaigo.They took'him and put him

on a stretcher and carried him away. In reality they
wanted to bring him to the river and throw him into

the river.Cn the way to the river the mortally wounded
young man noticed the intentions of the people and in
his pangs of depth he freed himself and Jumnod from
the stretcher to run away. He was ghascd by thc others
and soon caught.They killed him and his body they threw
into a very deep cave in the rocks.

5.The same customs are also further to the west, there-
fore the following example: It happened not far from

the missin-station Kerowagl, about 25 km west from Ega
in the Waghi valley. The cvangelists there one day
heard a pitiful moan. The local natives who also heard
it wanted to run away, but the cvangelists followed

the wimper which came from the direction of the Koro
r1ver(nnL far away). Soon they found in the river bed

a young girl, still a ¢hild of about 5 years old,buried
under a heap of stones.Her people had not wanted to kill
her with their hands,therefore they had piled a heap

of stones on her dnd left her, noping the next’flood
would come soon and kill her and carry her away. It was

also a girl whom they asserted to have kumo,thercfore
bhey had decided to kill her in that way.

6. A further example may be related and that will be
the last one. This happened not in the area of the Kama=-
nuku but towards the east, about 20 km away from Ega in

the trihe of the <irelina.

In the village of Dumun several small children had
died, most probably cf dysentery, hut the people said
a kumo must be living amongst them.Soon they found a
suspect in the person of a young married woman of ahout
25 years old.She was hlamed for heing the cause of the
death of the children. She herself had no children ,but
had heen married for several years, and because she had
no children, she was said to be jealous of the other
wonen who had children,and had killed their children.
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Circumstantial evidence was looked for and soon

fcind, It was found thit she had been out of the house
at night several times.Where could she have heen but on-
ly to the graveyardr One brought this suspicion,the
other that. Sodn they all were convinced th-t she was
the guilty orie. Than they could meet and decide in
which way she had to be killed. Her own hushand was

an obstacle for some time, as ,he did not agree.But
when another young woman was promised to be given to
him as his wife, he consented. In that way her death
was decided upon.The woman hersclf did not notice any=-
thing of all that whatwas going oOn.

The day of her death came near. Several men took the
woman and told her they would make a visit to our sta-
tion and asked her to go along. She willingly agreed.3ut
after some time, when they came nearer to the Chimbu river
she noticed that she was the only woman who had come with

the pen. She got suspicious and tried to run away,
bt to late. The men grabbed her and led her to the
river. Then they took all the valuables she was
wearing from her and hit her with a stoneaxe over her
head and threw her body ihto the river.The water took
her hody along.

In this way I could easely relate quite a few more
killings of kumo(people with kumo). But thismay be enough
to illustrate how they decalt with people who were supposed
to have kumo. = It may be mentioned, that not only
death and misfurtune could lead to blame for kumo but
also when a man was exceptionally rich he could be
blamed. Many a chieftain had to die for this reason,
as for example the chieftain Ganeckaupa, not far from
here, or an.influential man of the Gena tribe,north

{ Ega, with the name of Kamapem, 3ut these ex1mples may
sufflce to give an insight’into the belief in kumo
with all the consequences.
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4, _ Charms

3

The topic I want to describe next I call charmg. It is
quite different, from kumo, which masters or controls

the thinking and feeling of the people and which they
fear constanhy. For’ that reason I have tried to describe
kumo in some details. Charms are different, as nothing
is involved to do harm to anybody, but on the contrary,
magic powers, which they believe exist, are tried to be
worked for ones advantgge in some way or another.The
other kind of black magic, as known 1n most parts 05 .
New (3uinea, was known from hearsay, but it was used °
very seldom and people did net have much faith in it.
At lecast one may say that is was of very little conse-~
quence for them.

But what I call charms, ( one could also call it:for-
tune spells, or sorcery ‘to brmg luck, or whatever the
name may beﬁ was very much in common for all people.
There was noéody who did not use charms in one wgy
or the other. One could differenciate between preven=-
ting charms, analogy charms, averting chamrs etc.etc.
But always the fact remains that magic powers -are tried
to get or to bind, in ordey that they will work foe
the personal advantage, or to the advantage of their
own people, clan,tribe etc. If someone would’not e
them, it would be to his or her dliadvantage.To get
the magic nower to work for oneself, one needs to
know some spells, incantations etc. Inmany cases some
parts of a grass, a vine, animal parts, bones, hair etc.
are kept and worn by thc one who seeks to get the for='
tune, or to get the magic power to work for him or her,
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It is quite impossible to tell and account for all
the different kinds of charm and that would also go far
beyond the framework of this book. FoE that reason

I would like to describe a few kinds of such charms,
and also repeat a few spells here and there. 1§ will
also try to tell when and where thcy were used.That
each and everyone had such magic words and used them
is selfevident, Each onc belicved that they would be
to his or her advantage in some way or aﬁother, to be
healthy, lucky, successful and so on. I give now a few
of these charms by name and try to describe them.

1. Pig charm
The pig is without any doubt or aucstion the most precious
and valuable animal the Chimbu people know and pgssess. Pig
meat is very much liked and very valuable, therefore it
is understandable that the plg was also valuable. They did
not shin time nor work to raise pigs, and the more the
better, E;ch one had a number of them. It was always
a great honour to show up with many’ and big pigs,
especially at the big pig festivals. Many pigs not only
show the wealth of the posgessors but at the same time
give a certain degree of influence over all matters
concernina clan and family.

If one takes all that into account, it is understandable
that everywne tried to do everything p0551ble to fur-
ther Lh( growth and the incrcase of the pigs. One way
to influence this is to know the growing and increasing
charms. The normal charm cach one used was to rub the
pigs each morning with :ishes, before they went out of
the house, scpecially the back of the pigs and at the
same time murmuring a spell to further the growth and
health of the pigs.

When little piglets were born then soon a spell was
enchanted over them to help them grow. On of such spells
is:

Simbu kombuglo bera bera

Singa kombuglo bera bera




. s
muf bera bera, mum bera hera
mua bera bera, mua bera bera.

But besides that, there were many other charms to
promote the grow%h of the pigs. Amongst other things
the following wae repcrted to me:
When a man died they opened his chest and took
a little piece of his lungs and wrapped it into
diglimbi leaves. This little .packet they carried with
them and from time to time a little bit of the fibre
of the diglimbi Jeave was broken off and put into the
food of the pias, This would ﬁelp to get them grow
quickly and keep them healthy. It was also said that
would help to get big litters. This charm was traded
in from the Kerowagi people, especially from the Danga
and the Gena. It was also sufficient to hold this
packet in his hand and tell the pigs to keep well
and grow fast and get fat. Power went out from’such
a charm packet and was transferred to the pigs.
( Remark: If in such a charm packet in reality was
any part of a human body I doubt very much, but the
people believed it and thought it was true.)

Also from the Dom people a charm was traded in for
the same reason.( Of course, it is selfevident that

such charms had to be paid for with a high sum). In
this casg the object was a bit of the bark of a tree,
which grows in that area,btit not in the area of the
Kamanuku. This bit of tree bark was wrapped in leaves
and from time to time they would break off a littlc picce
of it, from leaves and bark, and give it to the pigs
mixed in with their food. Or it was enough to hold
the packet in one hand over the food and call the name
of the leaves and bark over the food and give it to
the pigs.That would have the same effect as has been
nsaild before.




Later on , when horses,cattle etc. came into the
area it is understandable that thé people were very
much surprised about the size etc. They tried by means |
of chaxm and spell to transfer the size of them to
their pigs.They touched the animals and then their pigs,
they took hair and fed their pigs with it, yes even
faeces(dyng) they carried away and mixed into the food
for their pigs.All that was in line with their magic
thinking.

2. Garden_Charm

As something has already been said in regard to this kind
of charm in volume II, it is not necessary to repeat
it here again. Garden charm was used when they made the
garden Teady, when they planted the seed and seedlings,
etc.etc.

A short garden-charm or spell was the following:

. . o .
Ande noi noi, ande noi noi,
ba noi noi, ba moi noi.

1

3._Protecting Charm
This word comprised a number of charms, all of them
used to get protection against sickness, against mighap,
against lightening and thunder( the thunder is’'more
feared than the lightening), against theft etc.etc.
That occasionaldy the sun was called upon to help
against theft has already been mentioned. s
Then there was a number of charms which prohibited
other people from touthing or taking things. It ¢ould
be a vine, leaves,grass wound into a rope etc.All
these thinge could be put into the gardens, into the
forest, on the roads ctc. All were put up while a
spellf or incantation) was said.All that was done to
pre¥ent theft, thercfore oine could call it: Charm against
theft.
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4.8ickness Charm

Here different kinds of charms are in use which all
are practiced if somebody is sick, and all are meant
to help the sick person to overcome the sickness or
to ban the evil influences of the evil spirits who are
thought to be the cause in many of the sicknesses. In
volume I page 60 = 61 such’an action is recorded and

I shall not repeat it here.Such and similar manipula=-
tions were very much in use.

It should not’ surprlse us that such men,who perfor-
med such charms, the witch = doctors, also performed many
other maanulatlons. or example, they could pull out
foreign matter at the apots, where the pain was located,
such as: little stoneg, pieces of wood, bones etc. They
either "pressed" it olit with their hands, or sucked it
out with their, mouths. That their difficult tasks
had to be paid’for, and heavily paid for, is easily
understandable Some of the charms commonly in use
are called: : gangino giugl nimbine - charm against
painj numbut “nimbine - charm against pneumoniaj kumo
kangi nimbine = charm against he influence of evil
spirits and so on,

If one had a swelllng in the abdomen, the wﬂltch
doctor took a piece of pig meat, wrapped it in spider
webs (" gogu mambu) and rubbed soot on, until it was all
black. This little packet he hid into his mouth and
then he sucked on the ebdomen of the sick man or
woman and then all the sudden he would spit out the,
packet, telling the patient that he would get better
now, as hc had pulled the cause of his sickness out,
That no wound appeared on the abdomen where th¢ packet

had come out did not bother the Foople at all. That wgs
the secrct of the witch doctor. He then cut the little

packet with a knife and found the pieces of pig meat.

" Who gave you that?" he would then ask the sick per-

son, "o wonder you had so much pain. But now it is out
and now you will be better Soon". This charm had to be
paid for with a big,fat pig.




5. Love Charm

Thete were quite a number of love charms in cormon’
use. Nearly every grown up man and woman used them.
There were also quite a number of "media" in use. I
can mention her only a few: Penki peni leaves were taken,
which have a strong smell, and little picces were
plucked off and pressed into sugar cane or into sweet-
potatoes, which then the man gave to the girl or to
the woman on whom ho had cast an cye. By touching the
charm and eating from it, her longing for that man
should be aroused to make her willing to dance with
him and come with him,

Keru yombuglo are bones of an animal, which they
cannot exactly define, as these things are traded in
from other areas.They say the hair of these animals
was like the hair of the whitc pcople. Such animal's
hair and bones arc taken and cut into very small
picces and put into small bambu containers. These small
containers one put into his hair, secretly, so as not
to be seen. By doin% this they thigb the look of the
girl or woman is attracted to them§ % the same time
her longing for him. They say that the girl or woman
is attracted to the beauty of that man or youth.

Also mondo mongo, a kind of tree fruit, were used
as love charm. Thev took them and removed the kernel out
of the shell and made a hole at the top end. Into this
hole theyblewsand at the two sides they made, two small
holes, which thev could cover with their fingers. In this
way they were able to produce several sounds. The blow-
ing o this )Jittlc instyument would attract somebody
of the opposite sex.Girls blew them who were waitin
for boys and vise versa. If somebody heard such sof%
melodies, which were :voduced on thesc instruments,
he or she knew that « . =hody clse was waiting for him
or her.-There are quiw: a number of other love charms,
which cannot be enumerated hcre, because it would be quite
to much for the framework of this monograph.
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6. War charm

of yere nimbine, arrow charms, therc are quite a num-

ber, which are all supposgd to help tho defeat af the

anemy, to frighten him ard to kill him.Here also I can
mention only a few things.

They’ try to transfer special magic powers into the
arrows.As has already becn said under kumo, th1t
hair etc. which they thought was espccially full of
magic power, was carcfully preserved and held. They
were put inp small bambu centainers and put under the
roof in the menhouses, over the fire place or some-
where else. Such containers were taken from there
places, when war was imminent, and the points of the
arrows were put into them for a moment, so they would
touch the object contalnlng the magic power.By this
contact som¢ of the magic power would be transferred
into the awrows.They would then be in a position to
bit better and kill, or they should bring fear into
the lines of the enemies so they would flee. If then
the enemy had lost courage they could chasc them and
burn their houses and des’ ‘y their gardens and kill
their pigs.

Or another charm: When men left to meet the enemy
then one min, who had a special charm, went ahead of
the others.Perhaps he alone knew that type of charm, for
everything is kept secrct, even the charms.’ If everyone
would know them,they wou1d lose their power. On the
road this man went ahead and murmured his spell from
time to time.”y doing this he chaised away all bad spi-
rits and everything that could be a hindrance,all bad
influences, so that thé others could come near the
enemy without obstacle.
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7. Heuse Protection Charm

That people also try to secure their houses, in which
they live and find shelter against gold and rain, is
understandable. Yungu himbine, house charm, has already
been menticned under house building.The ornaments or
decorations over the roovgs of the houses (*today one
sees many houses without these decorations) were faste-
ned on poles which extended over the roof, Pijeces of
fern trees(black) and many ornamental pTants and leaves
were fastened at the top of these poles. iMenhouses had
at least 6 to 9 or more of these decorat2d furrets which
extended a meter or morc oyer the roof,and most of the
family houses also had a number of them. The fern pieces
are called:tambuno mambuno. Eri kogugl, which is used
for decoration of these poles is a plant which grows
between stones. When they, fasten this plant, it stays
green for a long time, for months; and when it rains now,
and again, even for years. Also dire duruwagl is used

for these decorations(kind of orchid?).They often flower.
Because it rains frequently in New Guinea theseplants
stay fresh and green for a long time. Most of tﬁese plant
grow in their natural stage on trces as "parasites".

I am convinced that all these decorations ¢on the houses
were originally nothing else but charms to protect the
house against evil-influences from outside.

Another charm is, that over the entrance of the house
two sticks are fastened. These sticks are shaped differently
so they do not fit togethér, for example one it pointed :
and the other is cut flat.Then at night when one of the
spirits arrives, he will tTy to fit the two sticks to=
gether.He will try in vain.Then he gets tired and passes
gn without doing any harm to the inhabitants of the

ouses

That, when building a house a spell has to'be said, I
have already mentioned under house building. Thid is °
done when the main posts are put into the ground. They
look for and gather djffercnt grasses and cut them fine,

and chanting a spell they put it into the hole and
then put the post ,in.Thus the house shall be able to
stay good for a long time and give shelter and warmth
to the inhabitants. The c'arm used at that occasion ist

Ercmine andg yei moglo
endiweri endi yei moglo

ninga nipaa. e e O
— memu¢aax£§&wdm~ ph




3. Baurn Charm

If it did not rain for some time( weeks and months),
which now and agin happens in' the so called dry seo=
son({ I have experienced this 3 times in the 40 years
which I spent in New fGuninea) so that the gardens dry
out and the sweetpotatoes and vegetables die, or at
least are about to die, and a real famine threatened,
then s?me people, who knew how to do it, made the rain
charm. ( but not ofly then, but even if 1t was a bit dry
th%idid the same).

ey took nogai maine, or better, the red flowers
of thiu plant or small tree and also some branches of
the same tree and carried them to the river. “aving
arrived there the plucked the flowers from the twigs
and branches and threw them into the water of the river
while saying the words of the rain spell. The contents of
such a spell were: Now it is sumshine’day by day, that
shall stop and rain shall come again.Bome men cried
the words of the enchantment out aloud, others did so
and cried ardshouted, so that the tears ran down their
cheeks.( It seems that the tears should attract the
water.As the tears would run down the cheeks in the same

way the water should run down from heaven.) There are
quite a number of other rain charms.

9 Supshiv.:_€harm ,

The opposite from rain charm is the sunshine charm. When
it had rained for a longer period and the dry ceason
did not come when expected( the variation may be 4 to 6
weoks ', and sometimes there is a very light rainy seasci.
an&?or a very heavy rainy season), and when peop{e wai-
ted to prepare and’plant theirgardens, then they made the
charm for sunshine. They fetched water and poured the wa-
ter over banana leaves which were put on the roof of the hou-
ses, if possible in the area where the fireplace was in the
house. There is should ¢iry and the sun should shine again.
Doing this they chanted the spell:
Ereme ande endambendi
nigl kogl mitna yei iwo.
( That today the sun may shine again we have fetched water and
put on the roof of the houses.
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10. Hunting Charm

When people went with bow and arrow into the forest
for hunting they mostly took a dog along to trace and
track the game. "hether the dog was a good hunting dog
or not could mean success or failure.But to make him a
good -hunting dog, he had to be piepared for the hunt,
that he would trace the animals, that he would be eager
and full of pep and strength to follow ard catch the
fleeing animal.

To ensure all this they caught burume, a kind of wasp,
and looked for different kinds of thorny vines, cut them’
into small pieces and mixed it into the food for the dog.
Such vines were: kewan mai uglu, bugla kunaglkui a kind
of grass with sharp edges, which easely cuts your hands
and legs if you are not careful). By eating these things in
the food, the dog should get all the powers which were

in the things they ate.

Also when snares and slings were layed, enchantments
were made before putting them in their places. One of them
is the following:

Kiame kayane dogo daga

were kan humba inditne,
hungo gange
waramugl teugle maugle.

The meaning of this spell is:
Search and find
the rope shall get you( the sn;re)
the stick shall pull( which is’bent for the snare)
covered with dew you shald lie.
( In the morning, when the dew is, you shall lie dead).
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11. Marriage Charm

Also for marriages, namely th~t the marriage should
last, thatthe husband should not leave his wife and
the wife should not go to another man etc., they had
various charms. Here also I can mention only a few
~things.

Kere yombuglg,that is: Rones of the kere bird and
penge penge, which are leaves of a tree, were gathered
and put into a small bambu pipe as is done with the
love charm, and thén this bambu container is earried
hidden in the hair.This container can also be hidden
somewhere neer the sleeping places. The meaning is
twofold: Morecommon; The wife and also the girls shall
like me, and the other: iy wite shall long for me
and for nobody else.

The charm used by the women to get the good will of
her husband and that the husband should 3lways be faith-
ful to her is called: Dendine. It consists of spells,
which only the women know and use.These charms or
spells aim to have the effect that the husband shall
like only them, th-~t they should appear nice and char=
ming to their husbands and at the same time that all
the other women should appear ugly and distastful to
them, so that he shall not like any of them.

Against this women's charm for faithfulness, the men
had a charm to counteract this spell. If a man tried to
get the goodwill of a woman and had no success, he attri=
buted his misfortune to the charm of his wife. Then he
went to a man who knew a charm against that and bought
from him for gocd“money"a charm stronger than the charm
of his wife. Thig should make his wife's charm power=
less and other women and girls would start to Xike him
and long for him.
Therefore a good marriage depends to'a great egtent on the

correct use of such charms and spells. Nearly everyone
used these chamrs to secure a good marriage.
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12, Protecting Charm aeainst Exhaustion

If somebody felt exhausted or fatigued for one reason
or another, if he had no appetite, if he lost wéight,
bhen that showed that something was wrong and was a
bad sign. To counteract all that, various charms

were in use. For example: If a man had had intercourse
with his wife then he often used such a charm, so that
he should not feel fatiyue or get sick. This charm
consisted in an enchantment or spell which was mur-
mured while the area of his abdomen had to be rubbed
with his hands, both sides of the navel.”y doing this the
state of fatigue and exhaustion should disappear or

be prevented,

13. Perfume Charm

One could call this type of charm just as well by

another name, such as increasing charm or something
similar. This is the charm for pi§ fat or pandanus oil,
which is used to rub on the skin.This is done frequently,
so the charm i¢ to make, is keep for a long time and

to increase it, so that there should be always enough

of it in the containers.This type of fat or oil was

kept in containers made of gourds etc., and a spell

had to be said(while the container was being filled)

to the effect, that the fat oI oil should always keep

for a very long time etc. Only after the spell had bben
said could the container be closed. In other words, the
spell should increase the quantity of the contents of the
containers.

But also when they took soﬁ%hing out of the bottle, then
they had to say a spell bcfore they opened the bottle and
only, then when this had been done,could the container be
opened to get the amount out which was needd at that
time.




- 47

*lhen they wanted to rub this fat or oil oA their skins
they hadto say a2 spell before they did so - As fur as I
can see such "ointments" were rubbed on not only to

look nice but at the same’time to be a means oA protec=
tion against cold and wet. So it was essential’that it
stayed on the skin or body as long as possible.

Here is one such spell which was used for this purpose:

bakan nigt kindo
uruinugl koglo
waramugl kog:o
kual koglo'

iemin nigl kindo
d
koglo koglo.

Meaning: The water shall glide off and run down
as it runs down from slippery stones( in the river
as the drops fall from the urumugl
as the dops fall from the waramugl
as dew glitters and is in drops
even and smooth itshall be( the skin).

la. Clothing Charm
Even if the clothing of the natives may have been poor
and scanty they took great care that it was always nice
and orderly, meaning that the clothing fitted nicely
to the body, that nothing went to one side etc. It brought
shame to a person if the clothing was’so much to one side
that man o woman was "nude" or naked.Each evening, when
they lay down to sleep the men took off part of the
wearing apparal, for instance, they had mom than one
apron on, or several belts, and each morning they had
to put is on again.The leaf apparal for the backside was
all taken off each evenlng.ﬁhen they had put on the
aprons etc. in the morning, they would spit into their
hand or hands and stroke the aprons smooth; from top
to bottom.“hile doing thls they had to say a spell.The
sides were also treated in the same way so that the apron
should not slip to one side, while walking, standing or
sittine down.
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As with the men, the women had also several charms

in relation to their string aprons.Fach morning when they
put them on, they had $o say a spell, with the same
purgose as had been said of the men.At night the women
took all the string aprons off except one.

15, Protecting Charm against Loss of liagic Power

hen they had to wade through a river or if they had to
cross the river over a bridge then they had to be care-
ful to lose nothing of their magic power in their bodies
or in the things thwey had on their bodies or were carry~
ing with them.They did it in this way: The took a stone,
said a spell over it and threw it into the river, or
better, across the river. When the stone then had landed
at the other bank of the river one could cross the
bridge, or wade the river without danger of losing

some of his or her magic power, On the other hand, if one
had not done so, he could have easely lost some of his
magic power( or soul matter) by touching the cold water,
or by just going cver the cold water.The magic power hid
to be protected and it could not be allowed to go"cold."

16 .Decoration Charm

To decorate their bodies is not only a lot of work and
takes a lot of time, but it is also very expensive.
Nevertheless peopnle like to deccrate themselves, maybe
for a dance or any other festival, such as marriage, pig
festivals etc. It is always very important how one deco-=
rates him or herself. If one is decorated, one wants not
only to look nice and attrgactive, but one expects that
the eyes of other people will rest with pleasure and
astonishment on the person decorated in that way, To
achizve all thal it is necessary that a spell be said
while putting on each of the pieces of ornament with
which on is decotaring him or herself. This will help to
achieve the admiration of the other people




For example:

Somebody wants to decorate himeelf with the plumes

of the bird of paradise.He takes the feathers into his
hand, says the spell and only then does he put the plu~
mage into his hair.

Before the small shells( put on strings) are put ovér
the little sticks in the nose, a spell has to be said.
After that they may he put into place.

If one wants to "wash" his face and bring it up to
shine and then put on fat and paints, he must say a fit-
tiw% spell before he or she begins the work.

When armlets or rings for the leqgs are put on, they take
the rings and hold tfem in their hand, s~y the spell and
then put them on.etc.etc.

All that is necessary to be and look nice and attracs
tive.And this is especially the case if one(he or she
wants to get the attention of somebody of the other sex.

17, Sleeping_Charm
This charm is not necessary for good sleeping or for the
purpose of falling asléep soon, hut so that while slee-
ping nothing gets lost, nothing of that which one knows,

nothing of what one is thinking of {memory etc).Then on

the cther hand that nothing of the nice fatty skin and e
its shine is lost, that is shall not get dry etc. To ot
all this hapveninn, they say a fitting snell hefore

they g0 to sleep, which will help to achieve this.

18. Arowina Charm for Children)

One of the charms they use so that little children may
grow well and quickly is the following:

Gugl pindako, gugl pindako
wamuna pindako, wamuna pinéako
keio pindako, kaio pindako.
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19. Gbnce Charm

If a girl wanted to dance with a hoy or young man
( see courtship dance, volume I )'then a spell had to
be said before this could be done. One of the many en-
chantments is the following:
Agua kugl kugl
mugua kugl kugl
binde kuku, binde kuku
ba~“undo - kuku, baundo kuku.

All these examples are taken more or less arbitrarily out

of the epormous number of charms and spells of which

the dail¥ 1ife - is interwoven and intermixed and grown

together, ‘hithout them normal life is not pessible,

not thinkable. I could give quite a number more of

different charms but the examples given may suffice.

The examples may show that there is nothing in the life
of the natives which is not in some way or the other
affected by charm or magic power, which one tries to
put into his or her advantage. These examples are in-
tended not to ciive a full record, but to let us
have a gldte at, an insight into the life and the
thinking of” the native and his supernatural or religious
conceptions.”ithout any daubt, one has to -count these
charms and belief in magic power as part of their
religious conception.

.

20. The Perforation of Stptum and Ear.

I have already mentioned that the septum of all males
is perforated.They made the holes into the wings of the
noses only for the purpose of putting decorations on.One
would think that this would also ke th= case when per=
foration of the septum is made. That would be partly true,
but only partly, and that was not the main reason.The
nerforation of the seﬁtum of all males was done fairly
early, perhaps when the children were 2 years old, some=
times earlier, sometime a little later.
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The deeper significance of the perforation of the
septum was the following:

& hole in the septum was more Or less the passport
for entering the life hereafter, the life after death.
If somebody,should die without having the septum per=
forated then he would not he permitted to enter the
other world. They said, an ugly and odious worm had to
eat @nole through the septum first, and only then
they would be admitted.The perforation was made with a
buglo tambuno, a piece of stick of a fern. This piece
was sharpened to a poigt and then pushed through the
septum. Some said the pint of this stick had heen hea-
ted before pushed through the septum.In that case the
hole would have been burnt through instead of just pushed
through.

Such a hole was at first fairly small and narrow, but
to enlarge it they put at first leaves into ié, which were
rolled. This prevented the hole from growing together
again , and, at the same time, as the leaves had the
tendency to oven wider, the hole was slowly enlarged.

1 have, seen many a man who could without any effort put
a 12 gage shut gun cartridge through his hole in the
septum.

If a child died before the septum had been perforated,
thin they did that before they biiried the body of the
child.

The ea1, oOT better, the lobes of the ear, are also per-
forated and this not only with the males but also with
the female8. As far as I know, this has no deeper signi-
ficarce, but is done only for the purpose of hanging de-
corations in the holes, also different charms, such as:
hunting charms, lucky charms etc.

At many neighbouring tribes such occasions as per=
foration of the septum and the earlobes, cutting the hair
etc. were always an cccasion for festivals, as with the
Yongumugl,Sinesine, vondumo etc. All that could be done
only if several pigs were prepared’ for a good meal and

a good meal could be served to all, Other things were
connected with it too, but as I write more or less only
of the Kamanuku, and they did not do it that way; I shall
not describe it further.




2]. Ambi mendiglkwa

Ambi mendiglkwa means literally: Women are pr nant.
Withotit question we have to deal here with a fertility
“charm. It was performed when’ food was scardce and a
famine seemed to be imminent.That =could happen after

a long drought, or if for one reason ot the other the
garden did not bear,-x in time of war, when no gardens
could be made at the proper time.

Tnen they made a figure on the ground from small sticks,
which they put into the ground, sometimes with some
leaves till on the sticks. A head was formed, a face,
ears, eyes, hands, feet,legs etc. “hile doing this,
different spells had to be said, In the middle of the
figure ( see next page) various seeds and fuits were
put at thé place of the abdomen. As the variety of the
seeds etc. indigated , so the gardens, should bear
various fruits and vegetables. The growth of the vege-
tahbles should be accellerated by that.Thé figure itself
resembles without doubti a pregnant woman. It is under=-

- standable that they chose this type of picture, for
they could expect for certair that a pregnant woman
would after some time multiply by giving birth to an
infant. Likewise the garden should soon bear fruit.

The picture on’thc next page: ambi mediglkwa, is
dBwn by a native. I have tried to reproduce it accor= *

din?;% klustrate what has been said abaut this charm.
: eir picturel

In other contexts is has been mentioned that nearly every-
where in the hlghlands, mostly on trees, one finds such
or similar fertility charms cut into the bark of trees,

in stones, on elay walls etc. These signs which are often
called mondo mamuno are withoUt doubt fertility charms,

at least they were orlglnally Today it is often said
they had no special meanings. It would be only *play"
of the young men to make these signs.That may be partly
true today, as thege signs always indicate the genital
part of a woman, espe01ally when the bark swells and tries
to close the "gap".
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22._Yagl awane ande

This has already been mentioned on the first pages
of this volume, I mention it here again, because it
belongs also under this heading "charm", It is diffee=
ent in that bhe sun is personified and is addressed
directly.In the other charms or spells it is always
impersonal, nobody is addressed.iho or what is
addressed theré, 1s uncertain, some power, which can=-
not be defined.3ut here the sun is called’upon, if one
makes some sign of prohibition(don't touch!).The sun
shall see it and bring. it to light( if somebody dares
to toush or to take it).So a man maY say:"Sun, grand=
father, look at me(what I am doing)". Then one takes a
-vine and holds it over the fire so that it gets
soft and flexible, put the vine around his hand or
hands and waves it in the air and holds it up to the
rising sun and then he totters and falls down to the
groind, like one who is weak and sick and is about to
die. Doing this they call the sun and say:"Yagl awane ‘
ande, na eremere yegl kunot nenambuka yegl eretenatniwo.
No konbo yongugl panderamiwo.( O sun, grandfather, as
I do here so it shall happen to anyone who steals this,
I close the door( or obstract the door)." then he has |
said this spell then he binds the vine around the tree
or whatever else it may be , which he wants to srotect.

Mawsc] (fastings)

There were quite a few rules that one had to fast, or at
least that one was not permitted to eat various food,-or
that one was not permitted to eat such food for a certain
time. Most of such prohibition rules concerned young boys,
and girls when they had their first men$truation. But now

and adin I found, that also old peonle did not touch
various food, for example cassowary meat. (Tobem?)




Cassowaries were mainly eaten by elderly men, not ’

by the younger men or boy$ and not by girls or children.
The same was true of dogs. Game from the forest was also
prohibited for young people to eat with exception of rats
and other small animals, e;pecially such ones which
could be hunted in the grassland. All these the young
ones were permitted to eat. Also eels were not eaten

by Ioung people, but when the young boys then were

fully grown all these prohibitlon rules, which were said
to be precaytionary measures, were abolished. When they |
were fully gown, then they had no prohibition rules to
follow and they could eat the same as the old people did.

The prohihition rulws were not only for various kinds
of meat, but also for other food. For example, the kambe v,
yaundo, a kind of banana, was forbidden to be eaten by
young people, also the other kind: gane paikurukwa (banana).
In addition the grown up peovle of both sexes never ate
of them at the same time. If the women ate of them the
men refused to eat and vise versa. At least that is
what they told me. Also a special kind of gin(fruit) was
not permitted to be eaten by young people, namely the
mume and the gin bei.The same was true of the amugl kea
( kind of pandanus).
There were other rules of abstindbe. If there was a
fight in progress and preparations were taken for the
next day to have a fight, then none of the wariore who
wanted to fight was permitted to sleep with his wife
or touch any woman at all.They were also not permitted
to sleep in the family houses, but had to be in the
men houses. That was quite openly anounced the day before.
Also when a big festival was close at hand( pig festi-
val) the men had to avoid coming close to the women.
They said: Otherwise they could not perform well when dancing.

3




- 5 =

Another type of abstindte was practised in the following
way: If somebody had been killed in a fight, then a
single man of the clan was selected to "fast". le was
not permitted to eat with the others, was not to stay
with them, not to communicate with them, he had to
live on his own, by himself etc. By all this they

hopéd to impress and influence the spirit of the killed
one.He should see what they did for him ( 'they" -
represented by this one man) and therefore he should
be good to them and help them that hey could be victor-
ious in the next fight and kill one or more of the
enemies for him( not "“lood revenge" but getting even,
the same number had to be killed on each side.)

3

5. Law

There is.o% course no written law, or cm‘:}fiéd law, g]s:
we know it. People could not read and write. But still

there is a kind of unwritten law, which everycne knows
and respects, and according to which everybody lives and
acts, We could call it custom, but it is more than

that. There are firm rules according to which they know
well . what is right and what is wrong, rules that apply
to everyone and everyone respects them."That is the

way we have acted and are used to living and acting,"
that is clear to everybody.%hite people may often not
know and understand why they do this or that, but it

is quite clear and simpde and selfevident for the natives,
It may seem mixed up and illogical for us in many cases
but not so tor the indigines.

That everyone is covered and protected by his or her
own clan or tribe, is well irnown and selfevident for every
native. Is is also clear that one may do or may not do
in one's own clan or group what is permitted to Pe done
to another clan. Yes, it may be a crime if you do some=
thing in your own clan but is may be a heroic deed if
you do it to another cl=n. So for exmample:To take or
steal something from a foreigner, or fom somebody of
a neighbouring clan( including from the white person)
can be good, because your own clan is enriched, whether
it be money or valuables, pigs dogs etc.




The only firm rule in this respect is not to be caught,
because that brings shame to their own clan and in’ the
0ld days would have renewed enmity and perhaps war.

Rut to steal etc. from one's own clan or from his or
her friends, is always a had deed. But that does not
say they do not steal from each other, from the garden,
from the house, or whatever and whereever it.may be.

1. Owpexship

For a white man is is often not eaty to understand the
native in their thinking and logic. Itdoes not matter
from where he comes, whether it be from Australia, America,
Germany or from any other European country; because we
are brought up in a quite different culture and atmos=
phere.That the group,clan or tribe covers the doing

of the individual and takes his side, I have already
said; that on the other hand each one has the vielibeing
of the group a.ways in mind, should be understood as
selfevident.Rut the group and clan, or whoever it may
be, is also résponsiblé for the doings and for the acts
of each of its members. Therefore, if one has to get
tgven", it is not necessarily the case that the cvil=
doer or culnrit has to be punished. 1t does not matter,
as long as it is one from’ the same group or clan, be=
cause all are responsible. e do not undérstand
that in many cases. Collective thinking and individu=
al thinking cldhes here often. [hat also can be applied
to ownership.Some is commonly owned, by the group and/
or tribe: other things are not. Sometimes one might
think that the natives are bigger individualists than
the white peopie are,.of ten in things of which we gbuld
think that they would have them also under collective
ownership. ’ s

I want to record now a few observations whichk I

made and put down in writing in the course of years.
They do not cover every aspect, but they may give a
few hints here and there for the one who is inter=
ested in the thinking of the natives or who tries to
understand them.

T Soi d_Property

As to the ouwnership of the land one has to differentiate,
ag tar as I can see, petween tribe and smaller subdivi-
eionsiclan and/or groups).For the tribe the borders for the
land are absolutely firm
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and fixed to every side and in every dir‘ection .
against the right of ownership of the neighbouring
tribes.Mcur‘\tains,riVers,creeks,trees etc.serve as
land marks.Everybody knows that,and knows also the
marks from chilghood, as they are instructed with
them very early, and everybody respects the borders
and borderfiarks. R

Borders of a tribe can, as far as I know, not be
changed, not by negotiations nor by payment. The
only possibility of changing the borders and of
aauiring land and take it into possession, was to chase
the owners away by war and to annihilate them as far
as possible. That happened, and not even seldom, but
even then, such a c,se was not settled for a long time,
not for many decades.The only settlement possible was to
aive the land back to the original owners.Unless the
tribe chased away was so weak and so few people sur-
vived that they could not think of getting the land
back at all. In th-t case such remeants of a tribe
were absorbed into another group and the other side could
keep the land; in any other case the real owners would
try in one way or the other to get their land back.

So we may say, the tribe as a whole is the owner
of the land. And here the old men and the most influential
men are the ones who are chiefly responsible. The land
is inherited from generation to generation and this
only to the male descendants. Women have no right to
the land and can never be owners of the land, at least
not with the Kamanuku and with the other tribes in the
Chimbu area. We have here not the matriachial but the
patriarchial law, which is quite different fror, many
coastal tribes.

The basic right in regard to the land or ground has
brought many clashes and misunderstandings with the
white people and with the Engl. law, not only with
individual persons, hut also with the policy of the
government.

For us a deal, if contluded, is final and for ever;
not so with the natives. Strictly speakify it is not
possible and unthinkable to sell land. It does not be=
long to an individual alone; the ancestors as well as
the descendants are also owners. So it is not surpri-
‘sing, even if not in the now living generations, but
in the next generation, that’claims will be made again
to the land which was "sold", Land can not be "sold"
in our sense, but only be "hired", that means one may
havé it for 1lif or for usutruct ( to use it for gardnes
etc.

R s,
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The matter is not changed by the behaviour of individual
men, who claim to be owners of some land and are willing
to sell it to the white people(the government buys
the land and leases it to the individual or companies).
If influential people act that way, the others will
keep quiet.The money offered for the land is a temn-

any hope that the huyer will

And that applies also to the tribe as a whole).
But this is not only so at the area of the Kamanuku and
neighbouring tribes, but is more or less the same, not-
withstanding if father or motherright is the custom in
this or that area.At least T know of many a case, where the
next generation claimed ownership of thé land which had
been sold by their fathers or ancestors.That only pro-
ves that the basig thinking of ali the Newguineans is
very similar and alike, as far as the ownership of the
land is concerned.

Quite big problems arose when, by intermarriage of
coastals w?tﬁ the highlanders,father- mﬁ?:e‘grig'ﬁts
came into clash.As far as the highlanders in the Chimbu
and “croka areas are concerned, men who married girls
from *his area(coastal men married local irls), such
men could never become owners of the land{ at the coast

is is vise versa).

It seems to be quite different, if we do not take the
whole tribe, but different clans

into consideration.They are not the proper owners,there=

for the "ownership" is more fluctuating. To be sure,

the groups and clans have their own menhouses and they

work their gardens in common and divide the portions

amongst all the adherants, relatives etc. Even people
who do not belong to the clan may make gardens, as

friends, relatives of women etc. They stay perhaps for a

longer time. If you ask who the owner of the gardens

are, you will find quite a number of gardens that belong

to people from other clans etc. But that someone 6f another

tribe ha§ gardens here, will be found very seldom,

By workln? the ground and planting gardens, by planting
trees etc. [ big trees as nenge and yomba are 50 years old
or hundred years) the one who does the work gets a certain
ownership right, which I would like to call"subownershép',
One can often hear:" That land is mine, my father planted
the trees, my brother had a’garden, my grandfather planted
here, therefore it is mine",

et o
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It happens in most cases, if one asks who the owmer of
the land is, that quite a number of men claim owner=
ship, firstly the leading men of the tribe and then all
the ones who are in some way or the other "subowners",
because at some time they have planted gardens there,
trees etc . s

That they could "sell" land in the meaning as we under=
stand it, that thought has hardly ever entered their mind.
Therefore the single man has no right whatsoever to sell
land, because he does not own it. If it still happens,
then only because the price for the land tempts them
to get rich quickly, and all the’others may keep quiet
and permit him to take the money.They may get part of
tt; and if not, the tribe or clan is enriched anyhow.

( Today they know of course quite well that land on€e
bought by the government, is bought for ever.According

to the laws sofar, land 5nce bought and alienated, cannot be
returned to the natives).

How strong the feeling of the ownership is in their
minds, for that only one example: 'When we arrived in the
Chimbu area in the year 1934 and founded our station
we asked of course who the owners were.We had of course to
tell them, that we could not buy the land, that that would
be done later by the government, but we could make a
present to them, so that we could use the land for the
time being. %hen we did that, the Kamanuku did not claim
ownership, but they said, the real owners were the people
of the neighbouring tribe.They had chased them away and
had occupied the land, but it did not really belong to
them. They named a number of the leading men of the
neighbouring tribe and these peole came then and took
the presents we offered, in the presence of the Kamanuku
people.How long the Kamanuku had "owned® the piecé of
land which we wanted for our station, I cannot say.Anyhow,
even if they had chased the other people away and had taken
the land into possession and had made gardens etc.
they still knew quite well, tnat they were not the
real owners.
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If it happened that a man of another tribe lived with
friends, perhaps because his sister was married there,
then a piece of land could be given to him to plant a
garden, but that was only meant for a limited time
and he never became “owner". But a certain claim he
had, even when he had returned to his clan or tribe,
for egample on trees which he had planted.

If it was not possible to buy land, at least not to
my knowledge, it was possible to secure some rights
to a certain piecé of land, provided it was in the area
of the same tribe. Take the case of an old man, who was
dying and had no descendants, or no male descendants'
if then other people treated him well, fed him and
cared -for him, possiblg with pig meat etc., then this
man could provide that these people could inherit
his land, gardens,trees, fruitgardens etc. In other
words, he could bequeath his subo=wner rights to these
men. If he did that, his will was normally respected by
the other men of the clan.

Also in the case of infectious diseases, as with
scirosis of the liver, an exchange of land could take
place.That means, the rlghtful heirs exchanged the land
for another piece of land.?y that they tried to avoid
having the infectious disease go over to the heirs,
because they believed, that inheriting the disease was
connected with personal relationship.

If one person had a big piece of land which he could
claim as his own, hut had only a small famlly, while
another family had less ground but was 4 big family,
bhat did not normally raise a big problem. It was
the custom, when land was divided to be planted, that
this was done

G i it . S [p—— Y




-~ 62

by the chieftains or influential people atcording

to the number in the families.Not to give enough

land to the families with many children would have
harmed the home clan, as the manpower of each group
was very important and the more people a group had and
the more fighting men, the stronger they felt and

the more respect others had for them, therefore each
clan saw to it, that each family had enough land

and nobody had to starve for want of food.

Marriage s

The men are the owners of the land. Thé children of

the male sex are the heirs of the land.Womén have no
rights in regards to ownership of the land. As exogamie
is the custom, not in regard to the whole tribe, but

in regard to the clans in the same tribe( a girl was
never married to a man of the same clan) and as the
women were alwgys taken into the community of the

clan into which they married, no change could take
place by marriage in regard to ownership of the land.

The woman, even if she is not owner of the land, be-
comes by her marriage usufyuctuary( she can use the land)
for the sake of her husband, and for the children which -
she will bear to the tribe. If a woman has many male
children, that is no problem. On the contrary, she is
very much respected for that,because the tribe or clan
is enriched by it and strenghhened Land is distributed
according to the size of the families. The men who di=-
stribute the land for the gardens are oftén called
"fathers", because they care for them all. But the old
men are not always the persons who count, for sometimes
also the elder brothers can have a lot of responsibiii-
ty, especially in the gase, when he is older and has smal-
ler brothers and in case the father has died or has
been killed in a fight. In that case the responsibility
of the father goes over to the elder brother.
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That can be very important,especially when a younger
brother wants to marry, or if a younger sister is given
into marriage. The maternal uncle has no special rights
or responsibility, as is the case in the areas, where
the matrilinial system is in use. In the areas where
this is the case such an uncle has often a special name,
which is not the case in this area.

If it happens that a man dies, or when he is killed
in warfare which happened very often in the olden
himes, then the woman(wife of the deceased one) stays
mostly where she is.She belongs to the clan and is
more or less owned by the clan.Not a single man or person,
but very often the whole clan hive put their valuables
together to pay the brideprice.In most cases they try,
when the time of mourning is over, to marry such a widow,
especially if she is still young, to a man of the same
clan, which can be done mostly without much difficulty.
"hether she has children or not does not make any
difficulties. Mostly, there lived quite a numher of
men in each clan who'had no wife and were only too glad
to take such a widow. Perhaps it helped too, at least
to some respect, that no new brideprice had to he
paid in this case. "ut also elderly women’were re-
married, perhaps as second or third wives. If they could
have no children anymore they were still godd enough to
look: after the pigs and work in the gardens.The women
gained by their marriagé a state of security and were
sure to be srovided for.

If there was nobody who was willino to marry such a
widow, or if the widow refused to marry the man, she
was supposed to marry, then is was permissable for her
to stay in the clan of her husband, particularly
if she had children, or she was permitted to go back
to her clan. In such a case they asked for the return
of the bridepiice in case she married a man of another
clan or tribe.The brideprice was then teturned to the’
people who had paid the brideprice for her originally.

st
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In the case where the woman (widow) returns to her
own clan or tribe, she is permitted to take her
children along with her, especially when they are
still small, but only temperarily.The children are in,
and stay in, the custody of the clan or tribe of the
husband (father). The woman takes the children along
only up to the time when they are grown up. At that
time at the latest, they have tc come back to the
father's clan, boys as well as girls,the children
are members of the clan of the father. The relatives
or the clan take care that the boy gets a wife, and
the girls can only he given in mariiage by the rela-
tives of the father. But now and again they agree to
pay some compensation to’the clan of the mother for
bringing the children up. )

Also th?care very weld for orphans as a rule.In
most case¥ the relatives of the father take care of them,

but sometimes families who are not related(by blood)

to them take such children and bring them up. Often
they make special fruit gardens for them and when

they come into marriageable age they ensure that he boys
get a wife and the girls are given in marriage.

But there were exceptions. There were some orphans

who were quite forsaken and nobody cared for them.

If the mother died when her child was still a baby,
there were normally some other women who took such a
small child and fed it at their breasts, as long as
they needed milk ffom a mother. An exception was, when
both parents died, hecause then they feared that they
would have to die, if they took such a little child, *
and such babies were abandoned and had to die in misery,
Evil spirits had caused the parents to die or the
spirits of the ancestors, and everyone who would care
for such children , had to die too,
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If one asks for the reason why some people liked to
take and care for such small children, orphans and half
orphans, one has firstly to mention that some families
like to have many children, and if they have none or
only one or two they like to take a few of such chil~
dren and care for them. That can be seen in quite a
number of families. I have known quite a number of such
families, who took several orphans into their houseand
home and cared for them until they were grown. But one
has also to consider, especially in the old time, that
by each childsthat was brought upsthe clan increased,

if it was a boy then manpower was increased, since he
was a warrior later, and if it was a girl she would bring
a brideprice and friendly relation with others could be
established by her. Perhaps there was also the thoyght
that by takino care of such children the blessings’ of the
parents and ancestors spirits would rest upon them.

Parents without children, and there were quite a number

of families who had no children, about 8 = 10 percent,

very often took several children and regarded them as

their own.These children were often taken from families
who had many children and willingly gave one or two to

such families to bring them up.In the olden days it was
very often the case, that a man, if his wife had no
children, took one or more wives beside the first one,
hoping to flet children by them, especially sons. But s
that did not always materialise.

As a rule such adopted children were cared for very well,
But the foster parents had not the last say about the
children they had raised, for the real parents always
had some say over them.That showed especially when the
girls had grown up and were about to be married. The
decisive word was then still said by the real parents,
namely the father.It was different; when the parents were
dedd and the children were orphans. In that case the
foster parents were more or less responsible, even if they
made decisions only with the agreement of the clan.

Bl L
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In more recent time there is a "buying' of ¢hildren,,
They "buy" a child and take it as their own.They pay’

a certain sum of money or valuables for such a child.

By taking ‘the price the parents fcrfeit the right of
ownership of such a child. But as far as 1 can see,

this is a innovation and was not done in the olden times,

Bride price, payment for children when they are born
to the clan of the mother, also when children die, payment
to the relatives of the mother, have already been mentioned
in volume I and I do not need to repeat it here.

Each clan and each group was very particular, even
jeaIOU§ly interested thaet all children, who belonged to
the own group, had to come back to the group of the
father. There were sometimes very long neqotiations
especially when the mother had taken the children along
with her and they had grown up in another clan. Balance
of man power was perhaps the foremost reason for such
.customs.

The children belong, to their parents, but not alone
to them, they helong also to the community, to the clan
or group of the father.Only small children belond
at first more or less to their mothers, hecause they
had to care for them, had to feed them, had to keep
them clean etc. That was with the boys as long as they
were sti]l small and needed the mother, but with the
girls longer, mostly until they came into the marzdage-
able age. But the decisive words as far as the 91an
and the group was concerned, was always said by the
fathers and by the leaders of the clan or group.

When women caused abortion, which was not seldom at
all in the old time, or if they killed the little ones
soon after they were born, because they did not want any
more children, the women did that on tXeir own and not
with the agreement of their husbands. These learned to know
of it only after the fact and when it was to late to do
anything to prevent it. For the’men the rule was: The
more children the more prestige.




Gardens
The land, as stated, belongs to the men of the clan, the
women are not owners, and the women belong to their
husbands and the’children to their parents and a} the same
time to the clan,,Of all the other things one could
say: What one obtains, gains, earns, aquires etc. that
is his or her own. The gardens belong to men and women
jointly, as both have worked to get the gard®Rs grow-
ing. It has already been stated which work each one
has to do, men and women, cf: gardens, volume II.

But even if the gardens belong to them jointly,each’
one has his or her own rights and responsibilities.Eg.
the man plants the sugar cane and the bananas, he has
to put poles to them, has to tie them up and has to
harvest them, when they are ripe, and offers them on
the market. If the wife likes to have some sugar cane
she asks her husband first and if he, gives permission
she may take some. Cnly if he has said what she may
take will she take it. Also the yams are planted by the
men, but not the taro.

On the other hand the woman is the owner of the sweet=
potatoes and of most kinds of the vegetables.She planted
them, or put the seeds into the ground, she has to keep
the garden clean and she also harvests them and carries
the sweetpotatoes and vegetables home for the daily
food.

The men are the owners of the fruitgardens. They paant’
the pandanus(long ones) and also the amugl in the forest,
But the women may also eat the fruit, especially if
there is plenty of it, but the men will do the harvestingy

Houses s

The men houses are owned by the men.The other houses are
owned more or less gointly.The men build_ them for the

and keep the houses clean they are more or less co=ow=
ners(.j One may also say the family houses are jointly
owned.

womeg and for the children.As the women live in them
¢




The Pigs
The pigs are mostly bought by’the men, in casé where
they are traded in, usually as little piglets.There=
fore they are the main owners.But as the women do most
of the feeding and bring them into the fence and/or
houses at night and’let them out in the morning, rub
them with ashes etc. = in other words as they care for
them = they are co-owners of the pigs. One may therefore

say correctly, that the pigs are owned jointly. The
husband therefore will never sell a pig or kill one
before he has asked his wife and she gives permission
for him to do so. It may of course happen that the
man is rough with his wife and does not care what she says,
or that the wife fears her husbond and therefore does
not say anything, even if she does not agree, because
it would cause bad feelings and so on, if she did.But
if a man acted in this way, it was not seldom that
his wife went and hanged herself. Normally the man
asks his wife and if the two agree , then the man can
do as they have agreed upon.

lthen a mother pig had, a litter, the little piglets were
also owned by the husband, as he had bought the mother
pig in the first place. 1t then the woman cared for the
little pigs, sometimes even took them at their own
breasts, then the became more or less owner, at least
the main owner; But cven then she could not do with
the little pigs as she liked, but always nad to get
permission of her husband.

Dogs apd Cassowaries :

With them it was similar, they were owned jointly.

The husband bought them and because that he became the
main owner.The women fed them and cared for them and
became with their work part ownews It was the same with

the offspring(dogs). s

Cassowaries were seldom caught by the Kamanuku men. .

They were not close enough to the forests. Mostly the small
cassowaries caught by’ some men of the ngighbouring tribes,
were bought’from them. They were fed mostly by the women,
but the hut they lived in was built by the men, so both
were jointly owners.,
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Of other animals which were kept the same holds true.
They were traded in and then kept until they were grown
up. s

Netbags are made by the women. Nearly all kinds of net-
bags are also worn by them.The bigger net bags they need
to get the daily food from the gardens, they carry the,
children in them, sometéimes also little pigs and dogs.
Netbags are owned by the women with one exception: i.e.
the samall netbags which are carried by the men over
their left shoulder(mostly).This netbag belongs to the
men, even if they are made by the women.

String skirts. What has been said of the netbads holds
true also of the string skirts or striﬁg aprons. The women
make them and they are the sole owners. That holds true

of the string skirts which are worn in front and also of the
wearing apparel of the backside, even if the bark is taken
off the trees by the men, since all the other work to
get them ready ¥o be worn is done by the women. -

Mondo, or wooden pots were made only by the men, or they
were traded in from neighbouring tribes, which lived closer
to the woods or forest and had better access to suitable
trees of which they were made. But all the cooking in

these pots is done by the women, and as they have to

care for them to keep them in good order and condition,

the women becomc part owners of them too.

Weapons-These' are made exclusively by the men, or they
trade them in.They are used also only by the men, for a
woman does not use bow and arrows, or shields and spears.
Therefore the men are owners of the weapons.

Decoration: Mnst of the decoration or pieces of detoration,
except some types of armlets, legrings, chains etc.etc,

is owned by the men. Most of the ornamental pieces are
made by the men too, or traded in. The women and especi-
ally the young girls, who wear a good number of these
pieces, are mostly not owners of them, but they are given
to them temporarily by some men. If then the festival
occations are over, these pieces have to go back to the
real owners; or, when a girl wears a lot ot them before
bhe ig married, it is only up to the time of her marriage.
Then most of the most valuable pieces go back to the
owner.
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Pieces of decoration can also be lent to or borrowed
from friends and relatives.If then the festival occasion
has past they have to be given back, of~ten for a c¢harge or
with the promise to recompense for the use of them by
lending some of th: same kind at an othér occasion.
Mostly the price is a good hunk of meat.It is under=-
standable that they do not like to lend or borrow the
best and most valuable pieces of such decorations, as
there is always the danger that they mlght get damaged,
for example by rain, or even that a piece may be stolen
and is thus lost.To us one plume may look like another,
but the{ know exactly which is thelrs, and often know even
the real owner of a piece by sight.

There are many things which are always lent or on
loan, as the many picces of the brideprice.iiany have
contributed to get all the needed pieces together.
But each one expects that he will get at the appro-
priate time a piece back whch is at least as good as
the one he has contributed, or even, if possible, a
better piece.And if somebody dies whithout having paid
back his debts the children and other helrs are re=
sponsible to give them back or pay for them.’

Each one likes to borrow from other people.One hard=
ly can find a man who is not indebted to someone else.
As long as the owner docs not press for paying back they
don't mind at all. And if someone is hard pressed he perhaps
tries to pacify the first one by lending or borrowing
the same item from another friend or relative.It bo-
thers most of them. very little,if at’all,or when they
will be able to pay back their debts.

Nowadays they also have money.The owners of the
money are the men.Of course they may give small sums
to their wives but the bulk is kept by the men.That
anplies also to bank books. There is quite a bit of
money in circulation, but most of it is spend as soon
as it is earned.But there are also quite a number of
men who have hundreds and thousands of dollars hidden,
either in their houses or somewhere else, or they have
it. in a bank. As a normal rule one may say, that the
men consider themselves to be the owners of the money.
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The 6h11dren belong to their parents and to the clan.
When small, it is the responsibility of the parents

to care for them. If the father dies, the eldest bro-
ther takes over the respon51b111ty, if he is’old enough.
If the mother dies the father is responsible. If the
mother goes back to her clan or tribe, she leaves the
children in the clan of her husband as a rule. Rela-
tives of the deceased husband take over full responsi-
bility in this case. If she takes the children along
with her to her clan, then her relatives will care for
the children.But as already stated, they canp go only
temporarily, for as soon as they are big endugh they
have to go back to the clan of their father.

The_Food

The food as it is needed for the daily meals has to be
fetched from the gardens if not each day,’then every
second day, sweetpotatoes, vegetables etc.etc. Also the i
sweetpotatoes have to bpen cleaned and the vegetables g
have to be prepared for cooking and fire wood has to N
be collected.All this has to be done by the women,
except for firewood, for if there are big logs,branches
or trees, then the men split’it and carry it home.The
cooking is also women's work.But if meat is to be
prepared and cooked, that is men's work. They kill. ;
the pigs,they hunt the ame, they butcher and prepare i
the meat and normally they “do also the cooklng.

When the food is ready to be eaten then it is distribu=-
ted by the women. They give the portions to the men &nd
children and then take what they need for themselves.
When they are in the house for the meal, then they eat
more or less at the same time.Ezch one sits down and
eats what was glven to him or her, of he or she may
prefer to eat in a standing position.
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Tables and chairs were unknéwn to them, also plates
and dishes were seldom used.As a rule the food was
served on leaves, or just without anything the por-
tion for each one was given into his or her hands.
Today there are dishes and plates in every house, mostly
cheap enamel or tin or aluminium, which are used to ,
distribute the food; and mostly there is also a spoon
for each one, especially when they cook and eat rice.
Meat is, as mentioned, normally cooked and prepared
by the men ( not tin or canned meat, but pigs etc. ,
They cook the meat(pigs etc.) together with the sweet™
potatoes and vegetables in the big pits in the ground.
The meat is usually seasoned with different herbs which
they collect in garden and forest; galt and ginger
are the most used seasoning ingredients.When the food ig
boiled or steamed and ready to be taken out, this is
_done by the men and the meat is distributed by them too.
Each one of the people present gets his or her portion,
always remembering to repay what they got from them
at such and such an occasion or festival.

At festivals they do not distribute individually, but
always for groups of people. At the big festivals there
are several thousand of people present.Then the food
is put in heaps on banana leaves, sugar cane, bananas, ,
and then the cooked food such as sweet potatces, taro, yams,
beans, vegetgbles..... and on top of all of it %he meat.
Between each heap a stick is put into the ground and

. then the heaps of food are piled up, one beside the other,
in a long line.hen they have finished distributing( men and
women carry the food, the women what they have prepared
and the men what they have cooked), then one of the leas
ding man goes along the line and standing at each heap
calls the name of the group, which has to take the heap.
Only when he has arrived at the last heap and called the
last group of people, all cry out whith a loud shout and
“then they take the food and divide it amongst them , and
eat, and what they cannot eat, they put into their net-
bags and carry home. The big meal is always the finishing
act of such a festival.

As long as one lives he is and stays owner of his or
her goods. If someone wants to use any of the tools, deco~
rations etc. of somebody else, he will always ask first and
get permission to do so.




If somebody dies t the right of ownership goes over
a

to the heirs, That goes both ways, positive and nega-
tive:that means, not only the goods, but also the debts,
are inherited by the heirs, and they are responsible.

Of the -children the eldest son has some pyrvileges and
responsibilities, because he is, if old enough,the repre-
sentative of the father, especially if the father has died.
Thet can be in regard to the distribution of things in-
herited, or in regard to the care of the younger brothers
and sisters, and when the brothers get -old enough to be
married, the eldest son is then responsible to get a

wife for his brothers. In other words: The rights and
responsibilities as they are given by the pdcilinial

system 'yo over to the eldest son in the family.

If the eldest son is not in a position to take over the
privilegew and responsibilities, for example if he is not
strong, if he is sick etc. then these responsibilities
can be taken over by a younger brother.

If. there are no male heirs, or if the childen are still
small when the father dies, then the brother of the
father takes cver.This is only temporarily, for when the
children are grown up, they take over the privileges and
responsibilities of the rightful heirs.

If a mother dies and the children are still small,thén
other women mostly take the children and care for them,
either until they are grown or until such time as the
father remarries. By his marrying another wife, the chil-
dren get a new mother and she cares for the children.
Remarriage after the death of one of the mates is nor-
mally not very long after husband or wife has died, in
most cases is will take only several months., If the
necessary goods are at hang for the brideprice and |
especially if the man is a leading man, a new mother
to find does not take long.

2
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There were no special war- laws, but there were’certain
rules and customs , which all knew and observed. I want
to mention a few of them:

What has heen said to war’ itself, has already been mentloned
in volum I pages 185 - 195, concérnlng the different kinds
of fighting etc. and does not need to be repeated here.

That the causes for war ¢ould be various ones, such as women,
land questlons, pigs etc. has also already been said.
Whether the "crime" or misdemeanor was done by one of

the same group or by a stranger, was very important. If
someone considered himself to be neglected or mistreated
in his own group by one of his own people then he

would easely 'get exited and angry and it was not at all
seldom that scme people of the same clan had a’brawl

or a fight and even that some men were wounded. Ndérmally
on such occasions other men take sides and let go. If
then later they have cooled down, the 'quilty" ones have
to pay some valuables or pigs etc. as a gift of recon=-
ciliation, or both side exchange goods.

If someone of another tribe was involved, then that
normally meant war, if the  "guilty" one did not pay hea-

vily in pigs and goods etc. Of course they did not just
start a war and fight.They carefully considered their own
stength and manpower anc. the manpower of the enemy they
wanted to punish. Were they strong enoggh to do this?
Here the elderly people, formerly mostly fighting lea=
ders had the decisive word to say, the fathers of the
clan or tribe, as they were often called. If the decision
of the old men was that such a crime®uld only be dealt
with by war, then the fight started very soon, of cburse
only after the necessary preparations had been made.

That most of the flghts were fought in the open,
away from the villages, in no=-man's=land, had aiready
been mentioned.The other type, that they tried to ex-
tinguish a clan altogether, was not so frequent.It also
happened that one, two or a few warriors hid somewhere’ °
in an ambush, in a garden, near a road in the grass ete,.
anc! if then someone of the enemy passed by, they killed
him or her, or them.

Another way of killing was to kill someone treacherously.
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In such a case they appeared to be very friendly
and if the other believed them and went where they
wanted him,then suddenly they attacked and killed him.

If somebody had been killed and his body fell into
the hands of the enemies, then the body was mostly re-
turned to the other side for a good payment. Wounded
ones, when they fell into the hands of the enemies,
were often killed by young lads, who took part for the
first time in a fight. Nyt infrequently such poor’
victims were torturad for a while until they died.,
aymgathy with them was more or less unknown.

risoners were not made, unless they were women.
They were taken and were common propefty until such'time
when they were released against payment. It happened
of course thot such women would run away, if they
coutd manage it.

iihen it was a war of annihilation, then hobody was

spared, not women, old people or children. Mostly

they were all killed.But it sometimes happened that some-

body took a little child with him and reared it as

his own. )
That people who were blamed £ir having kumo

were killed by their own group, has already been said.

Often the ones who were blamed and killed had not the

slightest notion that they were blamed in that way.

If somebody accused another person of having kumo and

killed him staight away, then that was a very diffi-

cult position and only by payment of a very high

ransom' could such a person avoid belng killed him=

seld, unless he could bring convincing'evidences that the

killed person really had or was a kumo. But if some=

body, of whom they had agreed that he was a kumo was

killed the'nothing further was done.They did not even

mourn for the dead one.

In a common fight. the victory ¢ould be one day on

this side, the next on the other. If one side had, several
mishaps and were defeated, thc cause for that was’not
seldom thought to be the sp1r1ts of the ancebtqrs. In
some way or the other their wrath had been 1ncpurred.
If that was the case they stopged fighting for a while,
A has already been stressed, it was essential that the
13sses on both éides were equal before they could think
of making peace. If an influential man had been killed,
that of course weighed very heavily, far more then if
an ordinary man had been killed.




If one group was in a state of warfare with another
group, and if they had to hire allies to help them,
and if one of these wag killed, then they had to pay
for the dead one, unless they had already paid in
advance for their help.

The, old leading men did not take part in a fight,as

a rule, In days gone by such men had been leading
warriors in most cases, but now they let the younger
generation do the fighting.The old ones stayed at home.
Only if their own house and home was threatened by the
enemies and when they had to fight for their lives
would they take their weapons and join in the fight.

The custom, which I found in neighbouring tribes,
whereby a chieftain did not kill the people he disliked
for some reason or the other, but had his henchmen to
do the killing for him, I did not observe with the
Kamanuku, 2

It i§7é€ident, that in wartime’the intention was to kill.
Nobody thought that to be wrong.It was necessarI to
keep the peace and to prserve the tribe. Here also the
rule may be aplied:%hat I can do to harm the enemy is
always good, hut what the enemy does to us is always bad.

Spoil,Loot
The rule mentioned before, that everything that one cat=
ches, earns, finds etc., belongs to him, can also, be aflied
in wartime.hat one catches is his, a pig, a dog, tools,
weapons, fruit, sweetpotatoes and vegetables etc. To a
certain extent women and children fall under this rule,
Dead people, if they fell into the hands of the enemy,
were seldom maimed, but given back unmutilated against
payment. But as exceptions it happened that in their
anger they hacked the corpses to pieces, burnt them, or,
when a house burnt, they threw the body into the flames
and burnt it together with the house.




3. Marriage and Family

As has already been mentioned Gnder marriage,resp.
family in volume I page 162 ff. and 177, the girl

or the woman goes or changes over by marriage into

the group or clan of her husband by exchanging the
bridprice. Her husband and the new clan are " her
rightful owners, not in the sense that they can do with
her as they like, rather she is protected by the ex~-
changing of the bride price. If a husband treats his
wife badly, rightly or wrcngly, she can always run

away from him, and that happened fairly frequently.
They then try to persuade her to return, but often
quite in vain. In such a case the valuables paid in the
exchange of the brideprice, haveto be returned, which
is often hard to do, as they have perhaps been exchanged
several times in the meantime. ‘

Women as well as men were and are often jealous. The
women often had or have a fair idea if the husband has
another woman, and, when on the other hand, the wife
was unfaithful to her hushband, he soon noticed it or
others told him. If it then came into the open, nor-
mally the man was considered the guilty part and had
to pay the husband of the woman, with Wwhom he had had
a love afair, and this, if accepted by the husband,
settled the matter. The relatives were mostly involved
too.

If unmarried girls had intercourse with boys or men
that was not considered a serjous matter. The girl had
no "owner" as yet and in most cases such actions would
not even been known to others. The boy or man did
not say anything and the girl received in most cases
a present and she kept,quiet. If both ate salt together,
that meant that nothing would be said. It was different,
if a girl got pregnant. In such a case she mostly stuck
to the boy or man by whom she was pregnant( if she knew
who it was) and if he then was willing to marry her and
could pay the brideprice, the matter was settled.




It was not seldom at all that if a girl found she was
pregnant, that she tried to have an ebortion.

A wopan who had run away from her husband sometimes
could be persuaded to return, often by people from both
sides. If not and if she was pressed to hard, and if they
did not agree to return the bride price, then it happened
that she just went and hanged herself. In that case the
relatives of the husband’asked for return of the bride-
price, it seldom got it.

That a man had certain rights against his wife and on
the other hand also respon51)111t1f5, and visé versa the
wife against her husband is well known by all. About the
division of work I have already reported in volume II.

If one party did not fulfill his or her obllgatlons,
then often there was quarrel and strife. Even brawls
between husband and wife were not seldom.But the wife
was not always the one who got the heating or was hurt,
even if that was true in most cases, but there were also
quite a number of men who were beaten by their wives

now and again. Perhaps they neededit too.

. That many men looked upon their wives as "hought" and
that they therefore owned their wives and therefore could
more or less do with them what they liked, should be

clearly understood. Often small actions of his wife
could put the husband into a rage and in his anger
he mistreated his wife.There were also some rude and
violent men who were feared by everybody and nobody
dared to intervene.The more influéntial a man was,
the more he could do as he wanted.

The women did not consider themselves as &trangers,
when  they married into another clan or tribe. In times
of war they stuck normally to the side of the husbands
clan., But nouwlthsiandlng they might try from time
tc time to give certain messages to the relatives of
their own clan or tribe. In times of negotiations
for peace they often were the first ones to arrange
negotiations and act as mediators.




In time of peace there is always a certain friend-
ship between the hushand of a wife from another tribe
and that tribe, and the relatives of' the hushand pro-
fit by that in some way or the other.That is essen-
tial especially with the trade relations.

How women were treated, who had frequently to do with
other men I have already told in volume I(page 179 ff.)

A punishitent for women of this type, which I have
not mentioned there is the following: The hair of the head
of sugh a woman is cut off, but they put the lice back
again into her short hair.They want to put shame on the
woman «

Intercourse with a woman was basically dealt with as
theft. Moral or ethical considerations were hardly de-
cisive or even considered.

Theft

The feéling of ownership is well developed, even
strong.There are things which we would normally
think husband and wife’would own jointly, but they
are individually owned." I made 1t, I earned it, I
bought it etc. therefore it is mine ard belongs to
me and to nobody else." “hat is owned by one the other
one does not dare to touch or to use, at least not
without the permission of the rightful owner.

If somebody needs and uses something of another
person and it gets lost, or js damaged, for example
a piece of decoration such as plumes of a bird,
which can easely bhe damaged in Ialn, then the one who
loaned it has to'replace it and give another one of the
same value for it.

That even goes for an employer. He is respon51ble for
everythihg that happens to his employee Th2t went
so far, that they sometimes asked for payment if
people brought sweetpotatoes and vegetables to the
station to sell it, even if they were not asked to
bring any, and if them anything




happened to the carrier of such goods, or‘to the goods.
They then came and asked for compensation.They had had the
intention of coming to the staglon, therefore they had
been in our service and they concluded that we were re-
sponsible for any losses.’

If they lent a tool etc. the ong who used it had to
pay a certain amount for the use, but normally the deal
as made with mutual unders+and1ng. If for example an axe was
damaged when lent from another person then the one who
borrowed it had to pay for it or had to give another one
for it. e had to pay in a way the owner is content with.

Such liability can even last for a longer period, may-
be for months or even years. If for example one byys a pig
and after some months the pig gets sick and dies, then
the one who hought it will ask for compensation.

If one does not pay and/or compensate, then he may be
blamed for theft. One was obliged to do it, but did not
do it, therefore he is in the wrong, or used something
which he was not supposed to use and because he did not
compensate, he is guilty of theft

Thé responsibility or liability can also be transfer-
able.There are cases where the payment’cannot be made
by the one who is responsible for them. In such cases

the responsibilities can go over to brothers,relatives,
friends etc. Each one expects to get back what he

has lent, sometimes with high interest-.If a person
dies hefore he has paid his of her debts, then these
go over to the rightful heirs.

But it may happen, that they are convinced, that the
person who died, was the only one responsible and that
the heirs assert that, because he died, they are not
responsible.In such cases not 1nfrequently brawls and
fights are the consequences, until after some time
they come to a compromise.
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" He ate it", they say," hé is dead, therefore there
is no more responsibility". The word "ate® has here a wider
sence, perhaps it can be translated with "use", for not
only eating and drinking but also to steal etc. is
often exprfssed with " to eat". Perhaps in the latter
case they Think that most of the things stolen are
also eaten. But even sexual intercourse is terminated
as "eat", ‘

Direct $keft is frequent.In olden times T think,
each one was a thief and took what he or she could,
if there wag occasion to do so. It was deemed bad and
wron¢ to take anything from anybody of the same group
or tribe but still it happéned very often. Temptation
was there nearly every day,The other person had some=
thing which another person liked to have and if there
was a fitting occasion one took it, if it covld be done
withont being caught.There were pigs, do3yss normally
they were killed and eaten - fowls, eggs, all kinds of
| fruit and vegetables in thé garden, valuables, feathers,
shells,skins,tools etc.etc. “ho can enumerate all the
things that could be 8tolen and could be used? Even
if they were told and taught to take nothing from an=
other person, especially not of any person of the same
group, but only from strangers, there was hardly a
man or a woman,who could abstain from taking things, if
there was an occasior *to take it, even from their best
friends and close relatives.

Jecause the basic thinking was,that you were not
supnosed to take anything from your friends, but that
is was permitted and even a good act to take what you could,
without being discoveres, from any strancor, including
the white peonle, it is understandablz:that many things
were stolen from white people, government officers
included, even if the thieves knew quite well that
they would be punished if they were caught.The white
people had so much,and most of them did not even know
if something was missing.Therefore is was even easier
to take from them than from their own people, for théy
would nct eyen recognise the goods they were missing.
3ut their own people would always recognise them, even
years later. If one was caught stealing, that was a cause
to be ashamed.

hen a thief was caught = which was only possible if
caught in the very act, otherwise the thief will deny
the deed or havr a plausible excuse - then he has to pay
comPensation. If it is with friends that may settle
it, if it is from another tribe, it may he cause for war.

e ———
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For the animals one possesses ozﬁ is }fesp?n:;levl:r;gake
that a pig breaks through a fe

cfigsrtl?;srgpggrt of a Slégden, or youl:dog eats thedfowls
of somebody else etc., then that is counted under -
theft and the owmer of the animal has tc pay corppg
sation.He has, so to lipegl'(, stplaeris’chrough a thir

N in this case is anim . .
pe;}}?g?'trl\geves were ki{led, evert if taken in ths Zery
act, was seldom done. There were a few cases Khlc
came to my notice, but they were exceptions.T e;eh d cone
cases concerned sick people.They were hungry an latiees
into the gardems and hélped themst_alves ( Their rela Ivest
"did not care for them).That was dlscovgred _and'thiyt'én)
repeatedly,( people with leprnsy.who ived in isolati
and then they were waylaid and killed.

——

5 Fighting of “omen
Fighting amongst women was frequent iA the old days.
I could observe quite a number of them. The causes are:
Theft from the gardens, jealousy of the women in regard
to certain men "and polygmy, as several wives of one
husband very seldom like each other. Thére are of course many
other causes, but I mention only these, = When such a
fight starts, it normally begins with bad words and
accusations, which Very soon go over into'a fight, The
other women take sides'and soon there are dozens of them
fighting on éach side. The men look and observe but do
not intervene.Ble.ding heads, broken fingers and arms,
bruises etc. are the consequences of such fights. Later
on, when they have cotled off a bit, the men try to me-
diate, the chieftains or other influential men. Mostly
they have to exchange gifts of reconciliation.But any
new theft, or iuspicion, J'ealousy etc. can renew such
fights. That a hushand preferred a Yy0,ing woman and
neglected th 3
The young
and the affection




6. _Lost and Found

If somepody finds anything on the road or elsewhere,
then the object he or she has found belong to him or her,
as long as the rightful owner cannot prove that he lost
it and"that it be?ongs to him or her, Often the finder
will not mention it at all that he found it, but hide it,
and perhaps trade it in somewhere else. If the ownership
has been proven, a cift has to b made to the finder and
then he will give the object back.

Frequently the finder will not be known.3ut if in such
cases the real owner discovers the lost ohject in the
possession of somehody, then he will blame the one who
has it with theft, or the one from whom he traded it
in. Often such objects hav9 changed owners several times
before they are rediscovered and it will be hard to trace
who the original finder is. |

At hunting it was similar and still is. The one who

kills the animal is the owner.Put the Tight of owner-
ship can go further, the one who saw the animal first
may claim ownership even if the’other was quicker and i
killed it before he could do so. That may lead to quarrels §
and brawls and thc stronger one will be victorious in {
the end, or the man who has the highest influence. H

In the course of timc ev'er) in these rules and "laws" some
changes have ‘taken place. "ut fundamentally most of the
old rules’still hold true. A few of these changes I may men=
tion here. They are not complete, but may give an indi-
cation:

1.The payment at the birth of a child to the relatives

of the mother is today often not observed anymore.

That was a firm right(law) in the old days, but today

it is neglected and not in use anymore with many

people.
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2. Al8o when.children dief they had to be paid for
in the old days.The relatives of the mother
asked for compensation.That custom is hardly ever
+followed anymore today.

3. To ask for payment for dead onés was common
custom and usag: in the old days. Some accusa=-
tions were brought forward, with children for
example, that the father did not care enough,
if a woman died the husband had neglected her
etc. This custom is not in force anymore with
the exception in accidents, when somebody is blamed
and made liable.As accidents with cars and
trucks happen today, the driver is mostly blamed
and very often the driver runs away after an -
accident and cannot be found for weeks and
months. Many drivers are from othet areas and
sometimes they do good to run away.-Of course
one or the other of the old customs may be

+ revived at any time, nobody knows.

4. Also various customs in connection with the
first menstruation of a young girl and also
initiatien rites with the boys have nearly all
disappeared.

Those are only a few of my observations in regard to
the customs and unwritten "laws" of the natives. I am .,
convinced I did not even touch many aspects, but the :
little hints given may give a little insight into

the thinking of the natives , and some of their do-
ings and actions, and why they do it etc., may be

a little better understood.

L i




6. Social Structure

The organisation or the strycture of the Kamanuku
trlbe, as it appears to the outside, has already,descri-
bed in volume II page 23 ff. s

One may ask: What is it that binds a group of people
together? Who are the leading men and how do they come
into this position? How far is relationship a binding
factor for a clan or tribe, how much geographical and
historical influences come into account? I could not’
say. I am here concerned mainly with the leading men.,
It has to be said at first, that the tribe has no
single leading man or chieftain, only the clans have.
If it were necessary for a’tribe, then a trlbe would not
exist here, but only clans.The unity of a clan does not
rest in a'man who is the leader of the tribe.

The clans have leadlng men, one, two or more. As a
rule these men are mostly fairly cld, the socalled fa-
thers of the group. .Each subdivision of a clan may have

again one or more leading persons. For all the different
functions there need not be only one man but several

men can be leading, each one in another d1rect10n, and
also, todav,this man may be the leading person in some

1esgect and in_anothcr matter the negt day it may be

another man.’ .One for example may be gifted in oration
and he will be the man who does the talklng, another

is a good judge, a third one is good in trading,another
in counting etc.etc.

As has already peen stated the Kamanuku leading per-
sons or men are not the’young men. The,same applies to all
the neighbouring tribes. The leading mén are mostly
all over 50 years of age, mostly older. A young leading
®an, except in war and fighting, one will find very seldom.

It would be interesting to know and to explain for what
reasons the leading men come into the leading position.
One cannot explain that in one or two sentences.As far as
I can see, there are quite a few factors which contri-
bute to mak1ng a man to a leading man or chieftain.

I shall try to mention some of them, as I see it:




1. Leadership is not just inherited, so that it would
go on from father to son, but is has of course certain
nfluence, th=at means: Sons of influential men have a
better prospect’ of becom'ing leading men than sons of
mere common men.But it is not inheritance’alone which
make them chieftains etc. It is very well possible,
that the sons of the present leading men will not
*be the leaders of the coming generation.
2. Further it must be considered that to be a chief=
" tain"one needs a special gift or tsﬁllent in leader=-
ship.If that is missing, one, even‘he is an appoin-
ted leader, will soon lose his leadership and if he
i be a figure head,
ead other people,
le to give advise, and in difficulties
+he must show how tiey can overcome them,

3. A further factor has to be taken into consideratiop,
namely how or in which’way such a man has shown his
bravery, his skill etc. in fights with other tribes.
Was he brave and could he distinguish himself before
- other men? Was he daring and bold in war? etc. .

4. Furthermore a certain luck must be counted with.
That'wns not only in regard to fights with the ene-
my, but also on hunting trips, success in trading

" etc.One who- has mishap after mishap had not. much
* prospect of coming into the position of a leader.

5. Connected with this is,that a man who is lucky and
successfud will get richer than other people; richer
hhan the others, he has more valuables, he can have
more wives, bigger gardens, more pigs( women have to
care for the pigs etc) and with that is connected
more influence,bigger esteem otc. Cie is conditioned
*by the other and follows as consequence of the other.

6. Also a person is more gifted’than his fellow men.
This must be taken into account: A gift for speech,
a good voice, ready=-tonqued and quick-witted etc.

The gift to_ convince others,




the gift to judge the state of affairs correctly

and evaluate it, to give the correct advise how one

has to act correctly and at what time, all that and

many otheraspects I wish to include when I say per-
+ sonal gift for leadership. '

7.Valuables and wives meant esteem and influence. The
social esteem will be higher the more a man has. But
that alone does not make him a leading man.All the
othet qualities must be present or at least part of
them.Only if one takes all these things together
then the preconditions to become a leading person
are given.That also other factors come into conside-
ration I know, and is selfevldent, for example:
Exp&eience which the "old" ones have gathered and
attained in their lives etc.

The leading men are held in high esteem and are honoured
even if they are old and frail. Normally what they say
will be done and when more of these men make a decision
and give advise, it will be followed by the others.
Only when they are really old and infirm then they
gradually lose their influence and others take over.

If one considers all’this one will not just say:Lea-
dership is inherited. A brave and capable man will
always get more and more influence. The old leading
men are not voted into position. I would rather say:
By their acts and deeds men grow into the position to
become leaders.

To explain what I mean I want to say the following:
Take a group of children, boys or girls( the age does
not matter, they may be 5 or 6 years old, they may be
12 or more’ It will always be that one or several of
them will have a leadlng role, willing or unwilling.’
( with or without 1ntentlon) knowing or not knowing.
Similar it is here.
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Somebody may be a leader from childhood on, others
may come into such a position only step by step,others
are working themselves 1nto such a position. Of course
all the different gifts and capabilities will have a
certain role as well as the position of their fathers.

But it might happen from time to time that a single

man made a decision by himself, which normally is only
done in the council of the old men. - The things which have
to be decided can be of different importance.Some refer
only to the clan, for example; to make a garden, to build
a: menhouse etc. Sut there are other matters which are
far-reaching and go over the competence of a single clan,
for example: War with a n91ghbour1ng tribe, a big pi
festival and more of such things. In all of such matters
hardly ever will a single man make a deciseion, but

only the council of’the old men, and then only after

long consideration . 'hen the matters are less impor-
tant, then of course the men of the group can take the
de01510ns. In all the important questions the old men

or the fathers of the different clans will come to a
decision or conclusion jointly.Therefore we may also say:
Th leading men of the different clans are the ones who
.represent also the tribe.

Then, when the white people came and established a
civil government, they introduced a system of Luluai
(chleftaln) and Tultul( 1nterpreter ﬂ In many cases

e

the main and leading people were picked out, but in other
instances the choice was not as good. Some offlcers just
asked how many wives a man had and made the one who had
the most to be chieftain. The tultuls were often more
the leading men than the luluais, as they did the talking
and nobcdy could control what they tranlated.The system
also had some difficulties in the réspect that people
were not used to the one“man- system. Also some tultuls

_ misused their influenges. But in all new systems there
‘always will be some drawbacks, especially if they are

" strange to the peopla.
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Tor several years now this system has been abéndoned
and village councils have been introduced; but here
also the people have to learn first, as the members of
such councils are voted in and are not necessarily
the leading.people of the groups. s

That for all this there were no- written laws is
clear, but experience had made the people wise. The
preservation of the tribe and/or clan, if possible also
the increase of the group, its manpower, one had to
keep in mind always, in all decisions,

Something else I want to mention here. Did "castes"
exist amongst the people, different ranks according to
the social position of the people? One may answer with
no and with yes.,

TCastes" as they are known for example in India, did
not exist: a state in which one was born and had to
stay in.And still, there was a big difference in the
social rank of the different men, in the clan as well
as in’the tribe.df this difference I want so say a few
words.,

We noticed very soon after we had arrived in that
area, especially in the first years, amongst the Kama-
nuku as well as amongst the n€lghbouring tribes, that
there were many grown up males, often more that 40
years of age and older, who lived single and werenot
married and never had been married.That was very sur=
prising to us.Today it is quite different, yes,one
may say,this has been altered altogether.But every
census of the peogle will confirm that there were a
fairlI big percentage more males living than females
in all the tribes. If then quite a number of the lead-
ing men lived in polygamy and had up to” 4 and 5 wives
the situation was still more aggravated. I know a
man, who was made head luluai, who had 28 wives, taken
to a large extent only after being appointed into this
position and the brideprice for some of them was not
paid until many years later, if at all. In his position
be got away with it. If one knows these facts it is
not surprising that many men could not get a wife,
and of course the ones who were poor and had little
or no influence were the ones who had to stay single.

M .




,We may distinguish between 2 groups of people:

1. The old men and leading people.2. the common people
or the middle class, men with families, with houses,
gardens, pigs etc. and then 3. the men who had no wives,
the have=-nots, the poor ones, the tom=-tai as they were
called. Any ethnologic differences were not the cause
for this. If one just says: these poor people had to
stay single, not much is explained, but if one knows all
the implications, it looks quite differently.

A man, who is not married is and will stay a poor
wretched, and very often he is at the same time a simple-
ton too.He owns no valuables( where should he get them?),
which he couls give for a bride price, normally he has
also no friends who would hdp him. !le has no wife, in
¢onsequence he has no gardens, no pigs, because to work
the garden is women's work and also to feed the pigs
Such a man is depen-ent on the goodwill and sympathy
of the others. Perhaps he stays close to a family, so
he will get something to eat, but he has to do most of
the work of the man in return. ile may be well liked , if
he ic industrious, but he will not get naid for his work and
will never be able to change his state of affairs.

One may ask how it is possible to come into such a
position to be such & poor man.That may be explained quite
naturally and simply. Take for example: One is an orphan.
He has no parents who care for him and also has no close
relatives.Then perhaps nobody did much care for him and
when he grew up he had to live in strained circumstances,
or from hand to, mouth. Ye had nothing, he gained nothing,
he earned nothing and had always to stay as he was, one
who ‘had nothing. It happened now and again that such a
man got a wife when he was old, perhaps an old widow
or so, whom nobody else wanted anymore, or a woman for
whom no man was available. In most cases such men stayed
single until they died.
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There were several dozen of such bachelors in each
tribe, with the Kamanuku as well as with the other
tribes in the neighbourhood. I had the impression that
with the tribes toward the east thére were still more
of such men than with the Kamanuku.

On the contrary there were no single women, except
very old ones whosé husbands had died and who were to
old to marry again.They were mostly cared for by their
children. ~irls, even if they came from poor families,
or if they had no parents, always got a husband. It was
possible that the bride price for them was a little less,
but if such gitrls were grown up, there were always peop-
le claiming to be the "owners! of them. Baughters of
prominent parents were not only very much sought aftet,
but for them also a higher bride price had to be paid.
Therefore it was often the case, that boys of prominent
parents also were married to daughters of prominent
persons, hut that was not always the case.

In the course of years'also in this respect many
changes have taken place. People who had nothing in the
old days had occasion to work for the white men, at
the government station,or go to the coast and stay there
for 2 years and work on a plantation and then came back
with a"lot"of goods.By th»t théy were all of a sudden
not the poor and downtrotten peéople anymore.They could
pa'y the bride price and could get married.Furthermore,
polygamy has decreased very much and more women are
available( in proportion) for marriages. In other words
‘this type of poor unmarried men has nearly vanished
entirely.

For these and other various reasons there have been
changes in the life of the peoplesand also in regard to
the social structure some changes have taken place and
everything is still in the changing state. If one lives
with them and amongst them, one does not p_ti¢e it so much;
but if one compares today with the time 30
and moré years ago, the changes are enormous in many
respect.

IR st e
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7. Rig Festivals  ( bugla yungu)

The big pig festivals, which are celebrated in the
whole Chimbu area and further, will be the biggest

and most important event ' in the life of te people
here,except perhaps wapfare., They have religious si%-'
nificance in sofar as a good parw‘é of them is connecfed
with the ancestor cult.The people do not count years
as we do,but pig festivals. They do not say a boy is so
and so many vears o d, but: " He has seen so and so
many pig festivals". Besides this they have an im-
portant social meaning such as: ’isits, meeting of friends
and makino new friends, exchanging of women from tribe
to tribe, peace at least for some time, common meals
and eating of meat, all thzt and many more is connected
- with these big pig festivals. This pig festival is the
biggest of all festivals and the widest spread of all
festivals.But such festival i5 not held every year

but perhaps every 4 - 6 years.Different custonms connec-
ted with these festivals may vary a little from tribe
to tribe, but basically they are very similar. In the
following I shall refer only to the customs as they are
known with”the Kamanuku and as far as I could observe
them there. Some of that which I want to report, was
told to me by elderly men, especially by Gende.

As has already heen mentioned, the tribe of the Ka-
manuku is subdivided into ‘clans: Okondie, Endugakane,Romai=-
kane, Awakane and Simbaiku. In the old days these big
pig festivals were Gelebrated only at 4 places, at Pare,
Kou, wWagl and Kogai, Later other places wére added, per=
haps because the population had increased.These laces
are: Myrumugl,Singere and Uru, The places for tge festi-
vals are from old, traditionally at the same place and
at no other places can such festivals be celebrated.

As already mentioned, the intervals between each of
thesg,fes tivals could vary, the shortest interval being
4 years, but sometimes it lasted up to'7 or 8 years,
until the next one could be celebrated. That an occasion
with such important meanings was the basis for their
time counting does not surprise us. Compare the Olympic
festivals. The intervals between the festivals de ended
on the consideration of and when it was possible to
get enough pigs ready and fat enough to be killed.
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The number of pigs which are killed and eaten at such
festivals is enormous.One can only guess, the number, no-
body has counted them sofar, and they themselves could
not <count exactly with such big numbers. But that is
not necessary and not important.I have tried to get an
appropriate estimate and came to the cin-jiusion, that
fairly small places killed up to 100 or 120 pigs.The
estimate is possible, as the jawbones of the killed and
eaten pigs arc lined up either over the menhouses or

the houses which aré especi-zlly “uilt for this occasion,
or on tree branches.“ut even if the people cannot tell
hovi many pigs were killed and eaten all in all, they
know exactly how many they have eaten when invited by
neighbours and consequently how many they have to kill
and present 10 them to get even, or pay back their
debts. Or on the other hand, how many pigs one 'may ex-
pect from : the hosts at the next big pig festi-
val.Sometimes they carve knotches into trees? standing

and life trees) to remember how many pigs they have

got from the others and therefore are obliged to pay back.
I have often seen such markers and have counted them

and came up to one hundred and more. Give and receive

in return, those are two things whichage very firmly

engraved into their thinking. )

That such fustivals need enormous preparations and
planning, also a lot of time, to make ®verything nice,
good lcoking, and wofrthy for the hostes, need not to
be stressed too iwuch.

The people who live here around our station have their
festival place at Pare. That is a place about 4 km north
from here,near the Chimga river, the other side of the
Akan mountain( about 2000 m high).There at Pare the Endu=-
gakane, the Okondie and the Awakane have their festivals
as lonq as people can remember. I want to mention that
the other clans of the Kamanuku tribe have their festivals
ail about the same time, but at different places. It
gappens of course that there is a difference of several

ays.
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" ka ingwa, they take talk" they say, which means:
the first preparations for a pig festival are started.
The leading men gather and talk it over and when they
agree thet it is time for a new festival, further steps
will be teken soon.The main point for the duoi§ion is
whether  there are enough pigs for the occasidn and when
they will be big enough to we'killed and eaten. If this
condition is not fulfilled, then they have to wait and
no festival can be arranged. If there are not enough.piqs.
then admonitjons may 9o out to ensure, that they multiply
and that the people take special care that ‘they get big

- and fat soon. Then the gardens must be big enough to have
food for the pigs to feol.Even if the pigs run mostly.free
and Jook for their feod, they will always be fed at night
and the more they have to eat the quicker they will
grow. It is of course an honour for every one to have the
biggest and fattest pigs.To make the garden;}for food
for the visitors can only be decided at a time, when
the pigs areencugh in number and big enough.

To expedite the growth of the pigs a number of men

went, in the olden times, into an area with plenty of
trees, if pussihle into the forest( not far away from
Pare there is plenty of forest, this side of the mountain
is only grassland). They took {he pias along and let
them look for their food there, There they could find

worms beat%es, grubs etc. also roots and perhaps some

tree fruits acorns). In other words they could find
more and better food there. The food’'had more protein
and the pigs grew better and quicker, .
Besides that a number of charms have to be applied.
This side of Pare in the rocks of the mountain there
grows a vine, the kan kamal(the black rope).This they
collect a™ then it is brokon or cut’into small pieces
and mixed with the food for the pigs. The say that that helps—
helos to make them grow faster, ‘

Not far from Ega there is a small pond. Its name is:
Yowai nungu. F_om this pond they took water and fed it
to the pigs, of they put the water’on the boiled sweet~
potatoes and gave them to the pigs. That also had the
same effect, they claimed.

In the vicinity of Pare there is also a pond. Its name

ist Nungungi.Of the water of this pond they also took
and fed the pigs with it.
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The matter with this pond was the folowing: When the
pig festival was finished then the men took the buil=-
ding matetial of the bolum house and’submerged it into
this pond.There it stayed and rotted.But as the bolum
house had been built in honour of the ancestor spirits,
and because this bolum house had been built for the
ancestor spirits, they concluded that the bolum house
which had been put into the pond, would with the bless=
1ngs of the ancestor splrlts give the water special

mag}t gogeralwa veral years of nrep ratlon nti
the neeg 5 amou%% J? rtﬁw’c’re ra? eg b1 ng % %
enouah to be killed. The plqs grew very slowly, as far
as I could observe, becausé they do not get the feed
they need for qu1ck growth. Grown pigs will be mostly
4 years old and older.

When they then saw that the number of pigs increased
‘and were growing well, they could alsd see when aprox=
imately the festival could be arranged.That this type
»f festivals were only in a certain time of the year,
has already been mentioned previously. The main reason
for this was presumely that at this time of the
year the sweetpotatocs and vegetables were abundantly
1n the gardens.

Put even if the pigs were the main items for such
{estivals, it was also essential to have enough other
food. In other words preparations must be made early,
big gardens have to be planted etc. I do not need to
repeat here, what has been said about garden making,
fence building etc.etc. only that this all has to be
donc for this special occasion in view of thé many
cuests, who will be invited for the festival. It would
be a shame if the hosts should not have food enough
for them, food, abundantly, more then they can eat,

‘en as well as women take it as a point of honour
th:st everything is there, nice and abundantly, and
therefore they do not shun work and labour, that enough
is planted and they do all they can to have plenty.
That is all quite selfevident ¥or them,
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When everything had becen arranged and ordered, then it
was the privilcdge of the chicftain of the Endugakanc
clan to takc the next stop.At that time( about the year
1636 - 1928) the chicftain was Waim-tembera-biake. He
was the son of Molba.He proclaimed the coming festival,
decorating himself with a wide bglt, gegua, made from
Spanish rced and putting akemako? a spociaily nice lecaf)
on, as wearing apparcl for the backside, and then he
visited the lcading men of thc other clans.That had to
be done according to the firm order of succession.

The said chieftain wcnt:first to the Endugakanc, which
is part of the same clan.The chicftain of this group
was’ Siwi- meninigangigle. He knew at once what he wan=
ted. Al-rcady his dress told him that. He talked with
him for a while and when he agreed and said " everything
is alright" then the twd went on to the next group.

This were the Bomaikanc.These had several men houses
and sevcral leading men. Thercfore they had to go from
onc to the other and tell them why they were coming and
what they intenued to do.They went first to the chief-
tain Kuman=-kumugl. %hen he had agreed, they went to s
the next group whose leading man was Siune. ‘Vhen he had

agreed they went to Mondo-bugla- nongwa(also Bomaikane).
When he also had agreed they went to the Awakane. Their
chieftain was Endei= kumburukwa and a second onc was
Boie - cndcka. “When‘both had agreed they went on and
came to the Okondic. Their'*hree lcading men ware:

Deglmba, Dakan and Ropguro, ‘then cverything had been
talked over with them they went to the Simiaiky. Their
chiéftain was Nini9iglkine. He of course did also agree,

When this long trip had fome to.an cnd then they
assembled on a certain day, all the leading men, and
had a long discussion. It was agreed upon that the time
had come to blew the pig flutes, If they all agreed
then they also decided to tell all the other people
what their decision was and that a pig festival would
be held in the "near" future. The people had now to
prepare a good meal for all the chieftains.

k3, R R b
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This meal did not just consist of the dal&f sweet=~
potatoes and vegetables but a few small pfgs had also to
be killed and Erepared and also several roosters or
hens.. If all this was cooked it had to be seasoned with
salt and herbs. But before they ate, the men admonished
the women to care very well for the pigs, so that they
should grow quickly. Nof” woik nor toil should be shunned.
When they had told them that, only then did they start
to eat.

When they had finished oatlng, all then joined in a
loud cry of joy: oii , oii; and with that the 51gnal
was given that from now on in all villages thé pig
flutes had to be blown each evening and night. The
leading men had decided’ upon that, but they themselves
did not blow the flutes.That was the job of other men
who knew best how to do it. They soon started.The women
and children present had to bow down, head fairly low,
standino or sittine.( For description of the flites see
volume II under musik instruments page 185 ff.).

From now on each night beginning with thé setting in

of darkness these flutes had to be blown. The men who
did that went in pairs, each one with a flute, which
were blown in a certain rhythm, and the flutes were
tuned to each other.So they could make various melodies
in cuite different pitches, as the flutes were of diffe-
rent sizes. Doing this they went from one hamlet to the
other and sometimes around thep.They walked around

the houses in which pigs were, which were marked to be
killed for the coming fesflval.

Without any doubt this blowing of these flutes also
belongs to the ancestor gult. "ihen we blow the flutes,
the ancestors will hear it and help the pics grow quickly
and get fat ", they said.

Sobn they also decided when the festival would take
place.Some count the months " when the moon has been young
so and so many times"(newmoon), but more often
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they “count" by the position of the sun( when the’sun
has reached such and such a point at the horizon).
From time to time the admonition that every one has to
look well after the pigs, will be repeated.

So that the pigs will grow well and grow qu1ckly it
was essential, %hat several charms hag to be made. I
cannot go 1nto details here, but I want to mention a
few of these charms.

1. Each morning, when the pigs were let out of the
houses ( they were at night in the women or family hou~-
ses) they had to be rubbed with dry ashes, especially
the backs of the pigs. The ashes were taken from the
fireplace of the house. This was done by the women, as
they took care of the pigs.The'men were mostly not
present, but in the men houses. While rubbing the pl?s

with ashes they had to say spells. One of these spells
is the following:

Kua pake pake clouds in cluster %ﬂetgissway
Kawa pake pake clouds very thirk ( should grow
, Bundo pake pake.  mushroom like (

2, There was also a man in the vicinity who could say
a magic spell over the sweetpotatoes. The women brought
them to him. He would then take one or two, brake them
in half and spit on them and murmur his magic spell over
them: Sometimes he also went from house to house to do
this,After that the women took the "blessed" food and
carried it home and fed the pigs with it.

3.There was also a grow1nq spell, which was used when

the pigs were still small. If a sow had piglets in the
house or somewhere in the grass then they turned the "nest"
upside down ( the leaves etc.),the nest on which the

sow and the piglets had lain, and rubbed both mothersow

and piglets with ashes and said the following spell:
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Meijgema pia pia As the mengema(catterpillir)
Kamama pi# pia crawls
Simbu kombuglo as the kamama movesfatterpillar)
Tamba kombuglo ‘* as the Chimbu rock big)

Mongo bururu barara. 3 the Tamba rock (big
so thick and fat you &hall
. grow.

After some time, when the time of the festival came
nearer, then thy had another meeting and they talked

. over what the next steps to e taken would be.They

gathered on the festival place and came to the decision
that it was time to start an? clean the place and clear
from it all grass and weeds.( The place had not been
used for several years).

But before this work could be started, they brought
food from all sides, sugar cane, bananas, sweetpotatoes
and vegetables, and then the main food: pigs and a num=-
ber of roosters or hens, and also other animals, if
they had some. A big meal was prepared and the pig
flutes were blown again on this occasion.,

While now some of the people started to clean the
place, others prepared and cooked the food. %hile the
place was cleaned - the people of all the different
hamlets worked togethér to do this - the food was cooked
and ready to be eaten. It was divided amongst the dif-=
ferent groups.Each group got its portion piled up on
big leaves(banana leaves). The time of the festival
was an item to be talked about."If the sun goes toward
north then it is a bad time for festivals, but when she
returns towards south(rising sun) then it is the correct
time". In other words, when the sun rises behind that
mountain or behind that tree then the time is for the
festival.(dﬁ;ing the bad time the pigs have no fat, the
people say).’'When that has been decided upon, the big
meal follows.

When the people had gone home, they soon started to
fell trees and made posts ready, building material for the
houses which had to be erected on the festival place
for all the visitors which were invited and wou?d come,
as well as for themselves.
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Also small trees and pﬂes for rafters, purloins etc.
had to be selected eut and piled up. They were not
carried to the festival place at this time. They were
piled in heaps to dry in the sun. )

Then t%ey prepared with their axes kinds of boards,
about 1.50 to 2 meters long and 30 - 40 cm wide, These
they took and erected them on prominent hills, moun-
tain slopes etc. They could be seen througtiout the
whole area.On many of th: prominant places these boards
can be seen and they indicate: Make ready, feed the
pigs well, prepare your decorations for the festival,‘
the time for the occasion draws nigh.( Endi bungu hoken =
di yengwa it is called, when they put these boards up.),

Having put these signs up they started to carry the
building material from the forest to the festival place.
This was done not only by the hosts! butfr;ends and men
from otiher groups helped to do this, es-pecially the men
whovere sure to ke invited to the festival.

Soon after thay started to build the guesthouses
near or around the festival place. At first the walls
are made.This ic done by the hosts. Vines are put
tight on the groun r the walls are
rammed into the ground and the grass is put bei™een
the posts, which has bean carried to the place by the
women. It is mportant that tha walls are fairly dense,
so the huts will be warm later. These guesthouses
are built by one room being added to the other in a
long line uhtil they thin¥ they have enough for all
the expedted gussts. Sometimes they make single ,
small houses for the quests, sometimes they make on-
1¥ 2 or 3 ouses,hut up to 80 or hundred meters long.

If the area’is undulating then houses are fitted
accordingly.The houses are at the sidés of the festival
place, at the end round or oval round. Each room of these
guesthouses is about 3 by g meters,‘that means about

15 qn., but many rooms are bigger, according to the

group which is intended to occupy it,

R NS S
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Each room has an opéning toward the festival place,

an entrance or door. "“hen the rooms are bigger,
double the size or more, then there may be two in-
trances. "Doors " are normally’not made for the ope=-
nings, the entrances stay open. The walls of these
houses are about 80 cm high »nd in. the middle , if
it is a hipped (A shaped) r it may be 1.50 m
high, but often these guestl =’uces may have a flat
roof with the high side to the festival place. The
roof 1s made’from leaves and grass, Tharp is no "floor"
in the houses.The guests will sleep on' the gmound,
on which some grass and leaves are strewn. In most
of the rooms is also a fireplace, especially when
%he festival place is logated in a hi%h altjtude

more than 2 000 meters). In this altitude it aan
get fairly cold at night and in the morning.

“hen the walls are finished then the other people,
who will be invited for the festival, are called to
help.They come and help carrying further buildihg
material, poles and long posts for the roof etc.

.While the men do this work the women have to go into
the gardens and bring food from there, which they
then prepare and cook.

The men bring,tﬁe buildingmaterial, but not quite to
the festival place.They put it down at some distance,
about a km or so. “hen they have brought all the
pieces to that place, then all assemble in a long lina
and carry the wood to the festival place shouting and
crying out.Also flutes are blown for this occasion.

Having arrived at the festival place they’start
soon after to put the posts into the ground, the main
post for the roof in the middle and the ridge pieces °
on them, Then they put the rafters on and the purloins.
Material for binding these into position is only sparce=
ly used. The houses are not built very, carefully, but
that is not necessary, as they will be’used only for a shezi
short time, a littlé over a week or so. The purloins are
fastened with vines.
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While thé men do this work the food is cooking in
the pits. When they have finishedsthe food will be
ready to be taken out of the "earth ovens". When the
food is distributed, each one of the people present
can see how much pig meat(

bag with food then he knows: "0,' T .nd my group of
people , we will get a whole pig. Another netbag

1s taken and the anouncer takes the one side of the

and then he takes the other side in his hand and

says the name of another group. By that the people
know: "0, my group and the other group, we together
will get a pig." If the portion of sweetpotatoes is
bound"into a bundle and is given in this way to the
people, then they know:" ie shall get severa pieces
of meat, a hind leg, a piece of the back etc, etc."
After havirfeaten, some of the peopde go home into
their hamlets, others stay to help work the next day.

Next morning the‘men go and fetch banana‘lgaves,
nandanus leaves etc. The women go and get grass and then
the houses are covered with this material (i.e. the
Toofs of the houses are made; ).

Having finished that
wood, which also ha
meantime. Thié wood ooking on
festival days. When the haWe split it, it is carrieq
into the houses and piled up into heaps, i possible
close to the fireplaces, There i can dry. They need
a lot of wood for festival days, I has o be dry, other=-
wise it will not burn and not give heat, ‘which is nee-
ded to heat the stones and cook the pigs.




After finishing all this work there is an easy spell,
a time of lull. The houses have fo have time to dry a
bit, otherwise they are very, cold at night, and the
fire-wood also needs time to dry. This time of rest
may last about 2 to 3 weeks.

When this time of waiting has’bcen observed, then
they say:" Indaun dewie sumga", which literilly means:
we cut the grass straight( namely the lower end of
the roof). But they do not really do anything like
that, it is only a saying and the real meaning of the
expression is: Now it is time to bring the pigs, fowls
etc. to the festival place,( Only selected ones are
brought at this time). "hen they have arrived, they are
killed and put into a line.Also pieces of decotrations,
made from shells, are brought to the place etc. All
this is done as preparation for the lighting of the
fire for this festival.

Having made all the necessary preparations , a numbér
of men would sit down in two rows, facing each other.
All were richly decorated.Then a pole of kurumba wood
(softwood) was brought and given to the men. The one
end of this pole or stick was split open to about

bhe third of the length of the stick and a wedge was
put into the slit. While the men held this stick with
their hands, head and shoulders bent backward so as not
to damage the decorations, =- they told me = two men
took a vine put it over the stick near the wedge and,
some inflammable material and stated to pull the vine
rope with quick movements from one side to the other.,
The vine, rope or cord, is normally made from guimbo,
a type of bambu, or from gundo, another bambu etc.

By the friction heat is developéd and soon smoke
starts to rise and they have fire. As soon as they saw
bhe smoke several men would bend forward and blow

into the little spark and soon they had flame and fire.
This whole action is very much like the making of fire |
in normal circumstances, but all has to be done with
some pomp and solemnity, worthy of the big pig festival.
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It will be obvious that we have here certain rituals
and actions which have an old tradition and had to
be carried out exactly as they were hafied down by
tradition, from ancestors to posterity.

When the fire was burning all leading men took some
of it, all who had helped to light the fire, and brought
it into their houses and clans. Nobody else was permitted
to take any of this "holy" fire.

Now they also started to bring some of their decora-
tions to the festival place. Some of the guests who
were invited, brought some of their decorations, so
the hosts could decorate themselves abundantly.These
pieces of ornaments were not given, but only lent, and
had to bc returned after the festival.

About the same time the young people stdted with
.their dances.Of the girls all took part, starting at the
age of 5 years and upward, all who were not yet married,
and from the boys such who were about 5 - 12 years old
could take part.The older ones were not permitted to
take part in this type of dances, for they were already
counted as grown ups. These dances were on the festival
place, in the afternoon and in the evenings.They lasted
about 8 to 14 days. One may say, and one can see, that
here also it 1s the young folk who start the festival
and the dance.

Now the leaders had to check and to see if thg necessa-
ry quantum of the stones, needed for cooking had been "
brought, and whether they were sufficient or not. In
many cases they would find, that they needed more. To
bring them from the rivers to the place was women's work.
They go in a long line one after the other to the next
creek or river, or where they can find such stones as
needed, put them into their netbags, or the bigger )
ones they carry on their heads, and while singing aloud
they come back carrying the stones to the festival place.
That is repeated again and again until enough stones are
piled up.

Now tge necessary konduwagl( fire tongs) have to be
made, sticks of about up to one meter long and split
open on one end, so the %lowing and red hot stones can be
taken up with them and put into the pits.
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v
The men are’responsible that enough of these '%y(
are prepared.

During all this time men as well as women will in
their spare time work to bring their wearing apparels as
well as their decorations and pieces of ornaments in
order, the pieces made out of shells &s well as the
plumes of bird of paradise and others. Also the animal
skins have to be looked after, the ornamental axes,
the spears, belts etc. etc.

Now soon the time comes when the women have to bring
the food from the gardens, an enormous amount of sweet=
potatoes, taro, yams, and all the different kinds of
vegetables. The men will get and bring sugar cane and
bananas. Some of the food is stacked into the houses,
but most of it is put on eleveted frames of wood in the
open air, but possibly in the shade of a tree. Tons, af=-
ter tons of food are carried day after day, for it would
shame the hosts, i: the guests should go short , Sweetpota=
toes do not keep ve€11 if dug out of the ground, about a
week is the limit, unless they are looked after very

carefully.Then thew may last a few days longer.

The men also havi: to prepare the geroa pieces, made from
wood ( ances*or cult .These geroa are known in many sizes
from the scallest of only a few cm Eiq to the largest of

1.50 meters nigh and about 50cm wide.’ These pieces are
worn on, the heads of the men or boys.I have seen such -~
geroa piecés of more than 3.00 metérs high, but these are
exceptions. Now and again one may see a’girl carrying
such a geroa, hut never a married woman. Most are worn by
young men and grown up boys,

For the time‘being these geroa pieces are only prepared
and made ready. They may have to be cut, or if théy have
been used before, they will need new painting etc. On the

next, page I shall try to give a drawing of such geroa pie-
igi, s0 it may be easier go have an idea what they looE
ike.

i, MMWW‘
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1, Geroa, a piece commonly used, about 1.20 - 1,50 m

** high and 40 - 50 cm wide. '

2.Very small form, only 10 - 20 cm wide( flat).

7. A biggergform, ondy the "head" and notthe’ "body".
Paints prvalent are: red, yellow, blue etc.
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Then they have to bring kokun tambun leaves.These are
very big leaves of a shrub with a special fragrance.
These leayes are put’ with the meat into the pits and
cooked with the meat. In some leaves they wrap in

some meat. They will be eaten later with the meat which
is weapped,in. But also other herbs( roots, leaves etc)
and also salt had to be provided for in sufficient
quantities.

When the kokun leaves have héen fetched then they
start to paint the geroa pieces. The paints’which which
ﬁ@dominate are:red, yellow, blue and others. Not that
each piece is painted with one colour, but each piece
1s painted with differents colours.

When that has beeldone thén they prepared for the gigl
kambu dance. (spirit dance).That wac done in preparation
of the bolum house. O 1y leadina rren prepared secretly the
building material for this house. The grass which was
needed was brought by the women tr- the festival place
and here the men took it and carz*““it to the spot where
they wanted to build the bolum house.( the bolum house it
usually a little distance away from the festival place
proper, but not very far). Women and children and also
common people were not permitted to help building this
house, they were not permitted even to watch or be in
the vicinity. .

The gigl kambu dance is performed at the festival place.
All may take part in it( the women do not dance).Every-
one decorates him or herself and the men wear the geroa
pieces. The neroa are worn in honour o° the ancestors
(ancestor spirits). They also are thougnt to take part
in the ceremonies of the festival and to honour them
the men wear the geroa and kill the pigs for them. For
little pigs which are killed, they wear littlé geroa
pieces, and for the big pigs bjg gerua pieces. Some men
wear even two geroa pieces. One is then for a relative,
whe had died not very long ago. If he had lived, then
he would have worn this geroa piece.
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Also for cassowaries which they intend to kill they
make such geroa pieces. The gigl kambu dance is simi-
lar to other dances, partly the dance, tredding with
the feet at the same spot, parzly is is"a mov ng
forward ar” backward in Tows of 4, six or eight people,
Thesongs ( texts and, melodies) which are sung are nmt |
stereotyped, the same each time, the words as well as
the melodies change. They like always having new songs.
The words’ of a $ong are very often repeated, sometimes
for hours. Here are a few of such sings
About:
Kawagle goma kuky goma po Bed bird of paradise
Kawi po no’kui pakero red and gay co%oured
wande ende, comb (of rooster) move
0 song of joy,

Or another:

Kagl age muno i
Kagl 338 muno . Kaglage!blrd) appear

in all your glory
muno domo gane domo. appear.

Or:

Gerua muno domo The glor¥ of geroa appear
Kawi muno domo s the glory of kawi appear |
Kawi muno domo the glory of kawy appear

Geroa muno domo. the glory of geroa appear,

+

Ia the following night : - the bolum house is blilt,
which had to be done "secretly" by the leading men.

It was erected of the previously prepared material, I
said "secretly", that means no children and no women
and no common people were permitted to help, but they
were permitted to be in the houses not far away,

The bolum house I have mentioned in volume II,The’
building of this house I do not need to repeat here,
See volume II page 15 ff),
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i the same niéht the first guests will arrivg
Zsilggart to dance. Guests come now on thf.follow1:g days
here, ﬁhereever,their friends live, part-
gggg fxeilgde etc. So they come from :Yopgumugl,Sinesine,
Kewandugl, Naruku, etc.etc.

No%: also the time has come to kill the pigs for the
ancestors. Already during the past days pigs have been
brought and tied up near the festival place, tied by
one front leg'with a rope, so they can dig and eat and
move a little.The rope is up to 3 or 10 meters long.
The ropes are fastened to trees, or to litile posts
which the owners have rammed into the ground. Of the
pig already there a few are selected to be killed for
the ancestors.The owners kill them. They take a cudgel
or club or even a big stick in their hand together with
sweetpotatoe leaves( vines with leaves) and twigs of
casuarina trees. That is also a chamm and is done so
that the pigs shall increase very abundantly in the days
to come.

Then’they kill a number of these pigs, perhaps a dozen
or so.Then they are taken and brought to the bolum
house, where they are lined up around the bolum house,

or near the house piled up one cver the other. That is
the time when the ancestors, or their spirits may take
of the pigs as much as they want. After a while they
take the pigs away and singe “he hair, (The cassowarie
are not put on fires; but the feathers are pulled out?
Then they are cut up.That it done in a rituai way and
according to firm custom,(butchering of a pig see volume
II page 125 f.) Te prepare a pig in this wag taked several
hours,
Now the cooking pits have to “e prepared and every-
thing that is used’for cooging(}eaves, grass etc) has
to be brought,near. The fire is'1it and the stones are put
on the wood to gd them hot. etc, The meat is steamed
in these pits.

‘
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Only the heads(skulls, as the bones aré separated from
the meat) and the liver are not cooked. They are carried
to the bolym Hbse and put down there on the ground. Then
they make a emall pit there near the bolum house and

cook these pieces there. While this is cooking in the

pit the women have to gather small bundles of grass

and the men put the grass on the bolum house, Mmake the
(roof] When that has been done thén the meat will be
ready to be taken out of the pit. It is takep out and
then all the jawbones are collected and put over the
cross pieces of  the walls of the bolum heuse Then .
they take pig fat(lard) and rub that on the posts of -
the bolum house, so richly that the fat runs down the
posts. The meat of the pig headsj the little that is
still on the bones, is not distributed to the guests, but
is eaten by the hosts themwelves, O,to the roof of the
bolum house they put then th belly pieces of the pigs,
firstly, without doubt, a §idt to the ancestors, but then
also to show how many pigs"they have killed. Vhile it

is lying there the main par: of the pigs is taken out
of the pits and is distribuugd to the guests and eaten.
The belly pieces are now takén from the bolum house and these
are eaten by the hosts, resp, the owners of the pigs.
then all this is done, the day is over, and everyone will
go and have a rest. :

Next morning the work will continue, Already very
early every one decorates him or herself as richly as he
or whe can. liore people aproach dancing,from all directions.,
They.do not proceed to the festival place at once, but
stay’ at some distance, several hundred meters away, and
wait,

‘hile they are waitino there, two men appear and quarrel:
" Why did yo sleep last {7ht with my wife?! Crying out and
abusihg each other they .. near ,nd start to hit each
other. Doing that they move into the direction of the
arriving and assembled dancers(guests etc. ).
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Women and children follow, but all decorated men are
hiding here or there. “hen all the men are hidden

wway from view, the two men who have quarre‘lled,stop
shouting.They have arrived where the visitors are.They
lead the visitors now to the festival place. The people
follow the two men who lead them, dancing.After having
arrived at the festival place, or after having come close
to that place the men‘who were hidden so far come from
their hiding places and arrive in big numbers. All this,
the drimatisation etc. is called: hugla tambuno wingwa,
wilthou doubt a warning to the visitors, to behave them-
selves.

Wher) all have arrived the women come in a long line
and go close to the bolum house and sit down around the
house. Head and shoulder they bow forward halfway to
the ground and sit in this position, hundreds of them.
On their heads there are leaves of sweetpotatoes and ve-
getables and on top of that is a digging stick. While
they sit down in this way several songs are song by the
men and the women. This is obviously a fertility cere-
mony.The blessings of the ancestors, which are present
to a certain extent in the bolum house, are asked upon
these women, for themselves ~d for their garden work,
for the gardens which they p 't and attend to and also for
the pigs which they raise.

While the women are sitting in this position around the
bolum house, some men give a sign( the¥ are also close to
the bolum houser? and then the young gi¥ls and the young
boys arrive in a long line and come to the bolum house.
(initiation rite)."hile they are aprcaching other men
make a dance ard shoot arrows, not real arrows, bui
only stalks of grass into the direction of Randie, )
gggabona(south of ‘the Near river) Mondoma buno etc.

doing that they call out:" Go into that direction".
The mentioned groups of people are their enemies as 1gng
as they can remember.They say if the young boys accept,

some food from them and eat it they would have to die.
Here it seems to be a course spell, which they perform.
They call it: geroa kiamugl. Having arrived near the
bolum house the young girls and boys soon miX with the
other people.
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Now the dances befin again and for a whileball men dance.

ime. od i a a dis*s “Luted
%Q E?epm%a?rtmlﬂgaggf ggrdeéghrggg&,p gdhgag."{ﬁey take whatf
belongs to them, bananas, sugar cane and the cooked food.
They eat what they can and the rest they put into their
netbags for later.Then the dance begins again and goes on
and on, all evening and all night. This is the only night
where the people dance all night.On all the other occasions
they dance in the afternoon and in the evenings, but late
at night they go into their houses and sleep.

hat thé dances are like I have indicated a.little here
and there.Not all danceg, are alike, not the texts nor the
melodies, the beating of the drums, nor the rythmic
movements of the bodies.It has already been said, that
only the men dance these dances but that here and there
@ grown up girl is dancing in line with the men. The men
are all very much decorated and the girls who dance in
the lines with the men are just decorated as the men.
The men dance according to the beating of the drums
and the drums are beaten according to the dances of the
men, just as you wish to express it. Sometimes they dance
tredding on the spot, then they move forward, backward,
quickly,slowly, mostly in lines one after the other of

or 10 men side hy side, other dances are in a long
line.Mosjc of the movements are done with the feet,
but the Other parts of the body are also more or less
involved. %o they dance all night long.

Now the next mérning is the main and last day - of
the pig festival.On this day the main kidling of the

igs i i e.Then the’food ha
Bnd all the people have to be fed.They ge
and at the same time the last one.Until now everything
was only an indication of that which would follow, but
now is the real thing.

But before the pigs are killed they sing some songs
of meurning to their honour.lI want to mention a few here:

1. Budana ya .
buglana ya 8 r‘g;’ Sig
guglkumba boratnomo The . . s
e qual cudgel will hit you
augl kumba boratnomo  jne augl cudgel will kill'you.
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2. Buglana ya 0 my pig
buglana ya , 0 my pig
wie kumba boratnomo the wie cudgel will hit you
kogai kumba boratnomo. the kogai cudgel will
kill you.

Buglana ya 0 my pic__;

buglana ya ,0 may pig

yu dinare pikitniwo “you do not tell me anything

yoko dinare pikitniwo.without a grunt you will go
"uy. (depart)

Buglana ya :

Nuglara za 8 w B%

pime tou yawe with pime you will be wrapped in

tambage tou yawe with tambage you will be
enveloped.

When the day has fully come the pigs will be killed,
while these song are song by the women(mostly).

But before that can be done the women have to decorate
themselves very nicely. Then the men put the gerua pieces
on them and then the women go and loosen the pigs(they
are the ones who cared for them) and lead them with the
ropes with which they are fastened to the festival place,
Here they hand the pigs over to the men. They put strong
sticks into the ground and fasten the pigs’ to them, so
they cannot run away when hit to be killed. Some kill
them without fastening them.Some of the pigs may run away
fastened or not fastened. Most of the pigs are not dead
after one blow, but need to be hit several times until
they are dead. The men kild the pigs with a' kind of
cudgel or big stick, often a kind of club, which hasg
been prepared beforehand or has been put into the house
from the last big killing, so as to be dry and firm.
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With these clubs the pigs are hit on the forehead
to spit the skulls, but some miss the, centee and
only cause the pig to be frightened and to run away.
Some pigs tear the ropes and run away.Then often not
only one man but 3 or more run after the victim and
hit the pig when they can.The more the pig cries and
squeals the bigger the fun, and the men have their joy
too in chasing the pig(pigs). The killing is dome by the
owners of the pigs, but if a pig runs loose, then every
one runs after it. Each of the owners has normallg
more than one pig, mostly 4 .= 5, or even up to 10.
As a rule one may say that as many pigs are killed
on these festivals as there are inhabitants, women
and children counted. Here of course are meant the
hosts.

When the killing is finished, which is done with much

crying and shouting, thé'the dead pigs are pulled to
the bolum house and there they put }éhem in a long line

and pile them up one over the other. Dogs and other
animals are not killed at this moment but later. The
pigs are killed to honour the ancestors and they can
at first take what they want.They see the big number of
pigs and are glad.But just as important as the good

will of the ancestors is the showing off. The guests
can see the big numbér of the killed pigs, how big

and fat they are etc. The more pigs and the bigger they
are, the more honour,Therefore the whole group of '
visitors comes and files past, to have a good look.




After a wnhile the pigé are taken

away and pulled back

to the festival place. Here they are lined up in two
long rows reachlng from one end of the place to the

other, so’the whole place
with plgs.

is more or less covered

“hen they are lined up, then’the socalled kangu men

(the town criars
and make speech.It is not

are always the leading men, but often they are, it

is also very important to

come forward. They have the word now

necessary that these men

.

have a good and strong voice.

They say something like the following:

Yawagle, yomba yungugl woi

unga, mogl eniwa, ene mokonan
na ne waninga dirange diyomiwo.

Ipire na sina‘no m@ndi
kundugl pire wan mogl-
kerawa. Goinge ere wan
moglerawa. Yagl ere yaql
ambu kinde bogl atné
UrUruU wan mun erawo.

Ereme u kinde ongwa to

i u wamgera. Ereme kumba
mambuglo wage’begl kungu=-
ane sindumiwo.

Ipire natnga neinga pamara
monjgo bagl ine ere diwo.

.0 you friends, you have
come from everywhere.I
have eaten at your place

(pig festival) and I pay
back my dehts now.

That you might punish us,
for that we lived constantly
in fear.l did not dare to
looi: up Bent over I lived
under this debt, all of us,
men and women.

For thr reason of debt
we have gathered here today.
We hit them on the heads
(pigs) so that the pieces
scattex.

Therefore I pav back today

3

0

what I have eaten at your place.

(I -singular - is:group,clan)
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Ipire ta nem wankiran  Therefore eat and if it\ is

wankurume dinaro.®%anan not enough then sa S0,

wan ne ne dinaro. but if it is enough then
You may say so too.

Ana ene bugla kindgka You are used to kill lean

kulsi kei nenga waniwo. s i

Si kei nenga dinga. g;lgs ?f:gmtgig:? them, You

Bugla yuijgo gombe dinygwa Halfrown pigs you used to

si kei nenga waniwo.Si kei eat.You call '.them pigs!

nenga dinga. (e is boasting of the big
pigs kilded),

Na bugla yungu ere iwo  You then call that a pig
vegl dinga i nd pirika festival, but I call it
egl pai pumiwo. cheating people,

Na ereme teinga i ongo What I of 0
kagle ta nenatnga, yombuglo ea%tthe th.relg Yegstgggyfhe
gigendinambiwo mo dikirambe front leqs, See if the bones
dawao, kano. are hard or soft( if the
pigs are young or old).

Windan dinan pukusi akin If they are SE’ft(- ig not grown)
ends, gigendinan yombuglo thTOW bhén awzy, 1¥ %hey ale

A ; axd, then bundle them and
binangele kane kotn pai morana.pu,c them into your houes

on a frame( over the fire
place) and keep them,

Okuo bat natn kuno erambuka. Later You may then reci-

proke( hinting for the next
wig festival),

Pora, supglagl Yegl mende

dikondinga. Piri ipio,

That is all, only this short
speech.ilear it and take it

to heart( ot: keep it in mind,
remember it,
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Such or a similar address each of the"speakers"

of the hosts will give now.When thit has been fini=
shed then the pigs are distributed.The kaungu man
goes along the lin¢ of pigs and the owners of the
pigs whisper to him for whom the pig is thought to
be, and he cries it out aloud. He calls the people by
name (group name or family name, just as has Eeen
indicated weeks earlier. When there are two groups
for one pig he calls both names etc. When he has fi=
nished with the distribution then the people take the
pigs which have been allocated to them, make fire

and singe the hair and then they can begin with the
butchering and cooking.

While the, pigs are singed, bambu knives, which are
brought for cutting etc. must be blessed Pefore they
may be used.The men who cut the pigs will bring pieces
of bambu to the sorcerer, who is somewhere, not far
from the festival place.He takes the bambu pieces
and cuts them into fitting lengths and says a magic
spellfieaning that all the meat which will be cut with
these knives should be such a lot and the people
should eat so much of it that they have to vomit.

( that means, have enough and more than enough, even
so much that they shall get diarrhea afterwards.

Then the men carry the knives away and begin to budcher

the pigs.How that is done see volume II page 125 ff,

The main partsof the pigs are not cooked in a hurry,

but first the soft’parts, such as intestines, lungs,
stomach, liver etc.When that has been cooked it will

be eaten soon with the sweetpptatoes and vegetables
which were left over from the previous day. Then they
start to cook the other parts. If is is already late,
they may leave it until next morning.

Another way jis thal the pigs are prepared bK the hosts
alone and cooked by them too, and only then the distributing
may take place.
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If it could not te done at the first day, then the
next morning is for the cooking of the
the bulk of it, That takes cev
everything ready,
the fire, i ¢
also sever i i and before
it can be i If that hag been
s people eat

and carry thenm home,With this meal the
ig over,  the bigFest festival in the Chimbu area,

7 If the distribution is after the cooking, then it
takes sevesal hours until a1l has been put ip heaps
and the people can start to eat and then carry away
what is left over), ,

Insome parts the ceremonies etc, of course differ
between the varicys tribes, but the basic concept is
the same ip 51) clans and tribeg,The festival is not
only for one or tyo cars, but with all the repara=
tions it takes weeks ang months, Sometines de ays can
happen, adverse weather, etc, go a delay of severa]
weeks may occur, Often cne hears: 0, it will be one
OT two weeks later, this and that has not been fi-
nished,
That these fest*val§ have a 'eligioyst basis hag
already been mentioned, but beside that th
a social significanCe.Fr;endship between i
and clans are e ,newly estab]ishe,
friendships strengthened, During the time
®als there is not if there is sti
whichtfaa n taightened out, then
until some time after,
» as far as I was told, there were
S0 a number of gir]g to be exchanged, eome frop
the host's gide went with,the guests, and vige versa, to
be married in that tribe or clan, or Preparations were
taken to marry them later, They had learned to know
each other and by exchanging the women this new frieng-
ship was thought to 1ast better ani longer, forever they
thought; N
These festivals ape still celobrated today. Not all
the customs and ceremonies are still i, use, especially
the ones which are relateq to the ancestor cilt, Algo
types of chamms are not in yse any more.But bagi=
Y othe, e still the 5ame ¢°5tivﬁl§3“mww .

e
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8. Initiation
After the guests have left and the festival place
is empty the inif:iation ceremonies for the own young
boys will follow. Thﬂ’% is an ?ffagr which concerns
only thelr oun tribe.(or clan),This initiation was
always connected with the pig festivals and followed
them, therefore this may be the right place and time
to say a few more words about these ceremonies. The
aim is, to take the young boys, who are now grown up,
into the community of the men of the clan and tribe,
as full members. The boys to be taken into the group
of adults are the same to whom the geroa pieces were
given before,which can be done at slch a festival,
but can also be done at other times. The following
has been narrated to me by some Chimbu men, who them=
selves went through these ceremonies.

" The young boys, or the candidates for the initi-
gtion, have to line up on the village place. There they
are surrounded by the grown up men. The skins of pig
heads are now given to them( the bones are removed).
Yhile they take them and hold them in’their hands
some men begin to blow the pig flutes

efore they don't
know In the old days they were
told, that big spirit birds would make the noises.
Now the boys stand, leaning over forward with head
and shouldgr. They face the ground. While they are
standing in this position the flute blowers come
quite near. When they are close by, the boys are
told to look‘up now. hen they look up and see the ,
men with the’flutes, they do not know what to say
or what to do. Shaking they stand there being afraid,
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Now they are led into the men house.-There they

have to sit down on »iecus.of wood or boards. They are
not permitted to sit on the ground, they may not even
touch it except with their feet.,The ground could be
polluted by men who had visited their wives. Then a
flat piece of wood is handed over to them, about

20 cm long.They are instructed now thatthey have to
use this piece of wood, when they want to relieve
themselves. With that piece of wood they have to lift
up the leaves behind, when they have to make "the little
road" and also the apron in front when they have to
urinate. If they, should touch the wearing apparels
by hand these could then be polluted and they might
get sick and die.

Further they are instructed that they, when sqatting
down( buttocks on heels) are not parmitted to touch the
ground with’their hands.By doing that the hand could
get unclean.They also are told not to blow into the
fire to make it burn, otherwise they would loose too
much bréath and they would not become good flute
blowers.They should instead, if nobody else was pre=
sent to blow the fire for them, take leaves in their
hands and with waving movement kindle the flame.

These and many more admonitions’and instructions
are given to them in the men-~house. And at intervalds
the flutes are always blown again and again.

After that the men make a big fire in the middle of
the menhouse. The boy® have to sit close to the fire
and the elder men surround the boys, so the boys must
be close to the fire, and also that nobody may run
away, While they are "heated" in this way the boyd do
not know what to do or where to go. They hardly can breathe
anymore., And while they are in this position more in-
structions are given to them. I shall try to give a
few of these instructions:
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" You must always be diligent and work hard.You
must never loaf, otherwise the gardens will not
glve a good harvest. But if the food grows well

in the garden then ycur mother will have enough
for you, all the time, and you will do well, But
if you are lazy you will be hungry and if you then
come into temptation to steal then you will be
chased.Then also the other people will learn to
know that you are a thief and you will bring shame
over us all, not’on you alone but cn us all”, as
yﬁu bélong to us. Such a deed willlte known every=-
where.

"If one of your fris.ds wants to build a house)
then don't be lazy but go and help him willingly.
And when helping you will feel that the work is
hard for you, you must not groan and complain:
"I have done enough {oday, my bones ache,I don't want
to do any more today."

" If you do not help your mother regularily and
1it the fire wood for her, she will not be able
o cook the meal and you will have to go without
and be hungry."

" Stay with your friends and do not go(alone) into
bush and forest with the excuse of catchlng rats

and birds. Also do’ not go to the river saying you
want to catch fish.Such talk is only excuse for )
laziness and idleness.If you want to live that way,
you will soon be a poor fellow and will have nothing."

" If a call comes for a fight, go with thé others.
Stay together and do not leave each othez. If you

should stay at home and your friend would be'killed
in a fight, you would experience deep sorrow.There=-
fore Stay together and stick together and help each

other. If you do that you will be strong and you will
return unharmed."

" Do not stay in the houses of women.'/hen you split
wood regularily for Xour mother, ®4e can’cook your food
and bring it to you into the men house."
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" If she brings’you your food, then give. some of it

to your friends.If you eat everything yourself at once,
they have perhaps to go without food and be hungry.

You must not only think of yourself and get your belly
full.You must be generous fowards the others. If you
do that, everyone will like you and you will be prai~
sed, esteemed and honoured."

These and other instructions are givén to the boys
while they are sitting around the fire.They are liste-
ning and sweating all over. The boys who were diligent
and were willing to help are coming out of this most-
ly quite weil, but the others, the lazy and obstinate
ones, the ones who were arrogant etc., these are pressed
now claser to the fire. They do not do what to do, the
heat is tco big.Will they push them right into the fire?
Being in this position they are reproached for example:

"'You were lazy when'others were worklng(housebulldlno
etc.).You did not he}p. If you were told:"Fetch water”,
you did not do it, if you were told:"split fire wood"
than you dlsappeared. If you were told to look after
the pigs, then you went somewhere else,Today you have
heard the kua flutes.Today such a life has to bé
finished. From row on you have to work, to help. You
must be diligent and industrious etc.etc., ™" .

Then the men bring 3 or 4 long sticks of sugar cane.
The leaves are still on.This sugar cane is pulled ifAto the
menhouse,{qpileaves) first. They put it on the fire.For
a moment the fire is dampened but then it burns the

more. Then the men may say: It seems you are feeling
a bit hot and you are perhaps getting thirsty?"

(The boys had thought when they saw the sugar cane it

would,be given to them to relieve their thirst, but
gheytwere cheated, the cane was put on the flre and
urnt.




After that several men bring’long bambu pipes,water
containers into the menhouse. The containers are nice=,
ly decorated.The boys are glad to see them, for at

last there is some relieve, they think, they can drink.
The men say:"Surely you will be thlrsty, therefore we
bring you some water in these plpes.“ Eagerly the'first
boy grabs one of the containers and wants to drink, but
alas, the containers are empty. They have been cheated
again, Thé men admonish and say:" Come and drink and be
refreshed." That is now to much for most of the boys.
Their nerves cahnot take anymore and most of them start
to cry bitterly. "Have you had a drink and are sattsfled
now? " they are asked. Very meek and low spirited

boys say:"But there was no water in the containers."
Then one of the men may say:" No water in the pipes?
Sorry about that.,"

Another one may say: "You did not fetch'water for the
others, therefore we have glven you some! But you gave

me a drink, therefore I will glve you someth1ng to drink,
For you must be very thirsty." Saying this he glv&s them &
full water contairer and the boys drink eagerly. hat the
man said is not true, just the opposite is meant)s

Then some sugar cane is brought in, in bundles.The

man will say:" Because you brfught the poles for me and

I put them on, therefore I present you with gome sugar
cane today. This is also said in a mocking way, as the
opposite is true, the boys did not help him).Then the boys
one after the other had to stretch forth their arms

arf hold them so the men could put more and more sugar cang
on. Som~a boys nearly f@Qll over, it is to heavy for them
to hold, but some of the men help now and hold their arms.

Then the sugar care is distributed and all eat, of it,
the old ones for the good instructions they have’ gl»en,
and the boys for the fear they have gone through.With'that
this action is finished and it is time to go to sleep.
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The next morning the boys would be led to a near
river’or creek.Doing so the flutes would be blown
again., Befoxg the others left, 2 men had gone ahead
and at the piace where they went to, they had erfcted
a little hut.There was only a small entrance at one
side, that one could crawl in. In the wall opposite
there was a small hole, just above the ground and just
big enoygh to get the head through., The men had also
collec:cigd enough stinging nettel which lay ready to

e used. :

Thé boys were led near to the hit, about 100 meters or so
away, They were told to wait here. They were far enough
so they could not see and observe what was going on in
and near the hut. Then one of the boys was called to
come near. ‘Yhen he arrived he was tol’g to go into the
house."Yesterday you saw only a small'bird, to day you
will ‘see a big one( the mother of it)." "Have nor
fear, enter!" I quote now literally what the narrator
Gende told me: »

" I went into the‘house(crawled in). I had to lie down
on my back and glide on my back to the other wall and
get my head through.There several men were standing and
waiting. Thex one’ grabbed my throat and ordered:"Open
yoyr mouth wide"! If one did not open his mouth they
choked him until his mouth opened.This they did to
me At first my arms were still inside the hut, but I

wriggled until I got my arms through the wall. Several
men grabbed my arms and held them firm.Others took the
stinging nettdes, which were there in readiness and X
put them into my mouth.They rubbed from side to side;
especially my tongue.Then they pulled them out ag?in.
When they did that to me I nearly had the pangs o
death and wriggled and struggled uptil I got free, I
sprang up and found some stones and strew them at

my tormentors. Then they let me go."




In this way onc boy after the other was treated.

hey did this that " the old" should be washed away,
fron them. They had lived up to now with thc women
( mother and sisters - They qot their food from them.
If they were not treated in this way, they said,
then they would be weak men, skin and boncs, would
never be famous men, would ncver learn to blow the
flutes, they would be no men but women etc. ( It
may be mentiongd that the stinging nettle in NG
really stlngs, and it lasts about threce days until
relief sets in.

Yhen this procedurc was gonc through by all the
boys, then it was shown to the newly initiated boys
how the flutes werc blown. Each of thc boys qot now

a"teacher" to teach him the art of blowing the flutes.
He handed a flute to his pupil and shoved him how to
hold it in his hands,"with the ri~ht’hand in this way
and with the left hﬁnd hold it thws".Then they would
put the flutc to their lips and they had to blow
into the hole:The boys blow first very timidly but
no sound came."Stronger, stronget", the teacher
says.After a whilc a sound COmOS."Alrlght, already
a little better, but still stronger". So it goes on
for several hours the first day, and then day after
day for sevecral w.oeks.

When they have learnt the first clements of flute
blowing the first day, then they would be led into the
village agaln, into the menhouse. Thére they were
very tbouroucwly "washed" or clecaned. Then they were
dncorated.Also the menhouse was decorated for this
occasion, cspecially the side of the entrance.There
many ornamental plants were put into the ground.

Then each of the boys was given a stonc axe, not one
used for decorative purposes only, but a working stone
axe(to work with).Then they brought two long sticks
of sugar cane and put them crosswise in the entrance
of the menhouse. Then the boys werce led from the
menhouse to the village place. While doing this the
first hoy had to tread on the sugar canc and break it.
When the boys come out of the menhouse

s
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they are fully decorated.In their hands they held the
stone axes which had becn giver to them previously.
The boys had -to line up into a long row.¥hen they
were standing there, the food was distribtited to them.
They had to put forward their hands and arms, and as

the day before in the menhouse, the food was piled

up on their hands and arms, but now it was meat and

not sugar cane as the day before. ‘When they could not

hold out their arms any longer, then others came and
helped them hold the arms and the meat on them.®When enough
had been distributed, then they were permitted to eat

the meat, hut they divided some, or a big portion of

it, to the men who were most active in the initiation
ceremonies and also to their teachers, who tried to

teach them how to blow the flutes. The other village
people have their meat separatedly distibuted,

The teachers, who instruct thec boys in blowing the
flutes, have tostay with them for scveral weeks, cven
months. The boys have to learn the different rythms,
different melodies, different kinds of flutes etc. Some
boys learn it soon, others never. All is well as long
as there is enough food for a.., punil and teacher.

But if that is finished or only luacking, then the zeal
to teach and to learn is soon over. 1

With that the initiation festival has come, to an end,
at least the ceremonies. The sustoms in the different
tribes at these initiations vary quite a bit.At the
Yongumuel I saw the"poking ot the nose" which is also
tfound in some coastal, tribes. The Goroka people"swallow"
the cane, that is, they put it into their mouth right
down into the stomach. It is a thin cane, of about |
pencil thickness.It is bent anc the bent end is put'in
first and then right down, 40 or 50 cm, double canec.
This was nnt done by the Kamanuku.Therefore I do not
want to say more of such and similar customs, which are
many and vary very much.

, But I want to mention still a few prohibition rules
relating to food. The, are partly the same as at’ the
i time when the geroa pieces are given to the boys. In
l volume ¥ page 141 ff some of them have been mentioned
l already.
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Here are a few of such prohibition,rules:

The boys. are not permitted to reciéve any focd from
the women, thev arg‘nbt to eat anything that has
been prepared h¥ women, not even that which is cooked
by their own mother$.The last rule is in force only
for a few weeks. After that time they may take and
receive again food prepared by their mothers. Only
from their fathers and from their friends were they
permitted to take food. But they were not permitted
to eat any cooked or steamed food ( cooked in pits or/
and mondono) hut’only such food 2s had been roasted
in fire or ashes.

“hen the time came that they micht take fcod again
from their mothers then they were also permitted to eat
sweet gctatoes which other women had dug out of the gar-
dens, But the women were not permitted to put the food
into their net bags; but had to bundle it and carry it
home on their heads. - They said, all these precautions
had to be’taken so that nothing of’the women(menstru=
ation etc.) would pollute the food. If it should,it
would. be very harmful for the boys, they could get
sick and even die.

If the boys from now on would meet any women on the
road, they had to make a wide circle around thea, at
Teast wide enough that not the shadow of the women
would touch them.They also might not go into the hou=
ses were women were or lived, they might not even go
near the wemen,Tor the first few weeks the boys do best
to stay in the men houses as much as possible, ’

Also men may not quarrel in presence of such boys.
If it happencd then it was the duty of the boys to qo
away, If men used bad languaae and ohsc:.¢ expressions,
the boys were told to hold their earg closed. It was
neohibited for the men to utter obscene language in
presence of tha newly initiated boyg. If it happened
the men(or he man) had to kill a plg as reconcilia=~
tion gift and that was eaten by all.

TR . - st
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The boys were not permitted during this time(several
weeks after the initiation) to eat anyth’.ng of the in=
testines of the -animals k111ed and eate', no blood,

no fat meat, no lard(pigs) etc. inf vaen the boys
were fully grown, all these rules of prohibition

were dropped one after the other.3ome lasted only

a few' weeks, others several months and others several
years.

After threé or four months had passed another meal
was prepared.There also several piqs had to be killed
and prepared. The meal was cooked in pits and in mondo=~
no(wooden vots).ihen everything was ready then the
food was distributed, not only to the gown people,
but also to the newly -initiated boys, From now on
they might eat what had been pfpared in the daily
and normal way, or, they could now once again eat
as the others did. The other rules, that they might not

take food prenared by women ctc. would stay in force
for a longer period.Some of the rules for years.

As already indicated, the boys were not supposed
to hear any obscene language and they did not know
any of it at that age, they asserted to me.Also
about birth, sex etc. they were not instructed.They
were told tHat children came out of the navel of the
mothers.the navel would open and the children would
come out.They of course believed as they were told,
&t least as long as they were small.

_

Remark:

The bolum house which is gssential at the pig festi-
val in the Kamanuku area seem to be a custom which
may have come from the west.East of the Chimbu river
it is not known, -except with the Yongomugl tribe.

The tribes east of the Chimbu river have instead
stones, holy stones, stones’loaded with magic power.
These stones are venerated.




In the course cf the years many changes have taken
place, but the essential parts of the big pig festi-
vals have survived all the changes, except part of
the ancestor cult. The pig festival is still today’
the big occasion for the tribes of the Chimby area.
Even today no labour nor costs are shunned to make
such a festival a big one and a full success, And
even if the customs related to the ancestor spirits
are not in use anymore, the festivals have still an
important social aspect.

The bolum holses are still built by such people who are
not Christians.The charms are mostly forgotten.The
blowing of the flutes has lost its real meanlng. Bambu
knives and stone axes are not in use any more. The
iniation of the boys has been abandoned. The prohibi~
tion’ rules in regard to food are hardly observed any-
more, in some respect to the disadvantage of the young
people.Today it is hardly insulting to utter obscene
words and language, even in the open. About the flutes
there is no more secrecy.

But the eating of the pigs has survived. That’this
has a social sicnificance has already been said. Also
the 0ld decorations have been preserved to a great ex=
tent. But besides that there is a lot of false lustre,
such as coloured paper, silk cloth and many other things
are used today for decorations, etc.

Also today theré is rarely only plg(dog and fowl) meat
on such occasions. Besides pigs, cattle and horses,are
killed and a lot of tinned meat is bought. Instead’ »f
sweet potatoes etc. there is bread, rice and so on.

Up to a few’ years ago alkohol did not have a big role in
such festivals. But sad to say, in the last 3 years or so
that has changed also, and this has quite,a few dis-
wdvantages., The permlSSan to drink alcohol, and as
much as they want, is not always a blessing.
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9. Other Festivals A
Occasions for celebrations there are in plenty.

uite a number of them I have already mentioned occa-
sionally, for éxample: The birth of a child, housebuilding,
a marriecge etc.etc. I want to mention here only two more
festivals.They are not as important as the big pig festi=-
vals, they are also fairly rare, at least in the latter
years, as it seems that these festivals are more or less
just disappearing, but these festivals -%ad also some
social significance. The first one the natives call:

(1) tggona Rire

One could this translate as food festival(literally:
Food (vegetables) pleaty, plenty of food, heaps of food).
This festival is not at certain intervals, and not as
frequent as the pig festival and also not as big as the
pig festivals. But I have seen and observed quite a
number of them. The whole tribe does not take part,

but only a smaller groun, a clan or so. But for this
festival also, friéhds and relatives are invited, most=-
ly such ongs who had made such a festival and were the
hosts at other times. I think this festival must be
fairly old. Today stress is put on the individualj

in times bygone the stress was on the collectjve, on
what was common. That is perhaps one reason why these
festivals seem to be celebrated less and less.

Such festivals were fairly frequent in the olden days
and people liked to celebrate them, If one asked why they
were celebrated then the people said: " 'le were invited i
by them and have eaten there, so we have to have a
festival to pay back.". )

Also these festivals need a long preparation.As
only food from the gardens is piled up at these festi-
vals , and no pigs, so the gardens have to be planned,
made and planted etc. The gardens are made only by the
hosts, the guests do not help.




If they intended to have such a festival then first |
of all some discussions had to take place and it had

to be decided who should be invited, which clans etc.
Sometimes one clan made such a festival for the neigh-
bouring clan, but often several clans worked together

in nreparing such a festival and the number of visitors
was then blgger accordingly. Sometimes the whole tribe
united in giving such a festival and neighbouring tribes
were the guests. If i1 whole tribe preparéd the festival
then all worked together, not that all people worked at
the same time, but several men from each clan came

and helped. The nreparations were mainly in regard to

the size of the gardens, what type of food should be
grown, sweetpotatoes, taro, yams, bananas, sugar cane etc.

In short such preparations were necessary.Also the
guests’ for whom the festival was given were soon in-
formed. "Yhen later the time for the celebration came
near, namely when the people saw that the food in
the gardens grew and was nearly ready for harvesting,
then they were called upon to make ready for dancing.
This they did willingly and joyfully. At first they
danced in their own vi{lages, each day in the after-
noon for several hours. Doing so they started on the
road and came each day a hit closer to the festival
place, but always returned again into their own
village. But at last they danced rights on until they
came to the apointed nlace.

Bhis place was not a "firm" or"Fixed" place accor-
ding to tradition.It could be any place suitable for
that purpose. It colld be here one year and at another
place the next year.

“hile the guests were husy dancing, the hosts were
very busy gathering the food from the gardens. They
carried it day after day, but put it at first somewhere
near their own houses, until the festival day arrived.
On that day everything was brought to the place and
there it was piled up into a  big heap.
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They needed about two full days to put all the food
together and stack it intc an enormous heap, first
sugar caneand sweetpotatoes( sometimes they had made
extra gardens with taro and yams), then bananas,
pandanus, and all different kinds of vegetables. The
harc items, such as sugar cane , sweet potatoes

and taro, are put down first and on top the softer
kinds, as yams, bananas,vegetables.Then there are
often some small animals, game from the forest, rats,
birds, iizards etc. Thesears put on top of the heap.
Such heaps of food displayed one must have seen,
tons and tons of fiood, several meters high and per-
haps 5 meters or more in diameter.The bigger the heap
the greater the honour

There were other similar festivals, on which only one
kind of food was prepared and displayed, such as;Taro
yams, sugar cane and in latter yearseven pea nuts.

These festivals were on a smaller scale.

On the first day when they started to put the food
into the heap, the dancers danced right to the festival
place. “aving arrived there they danced around the
people who were busy piling the food into the heap.

The second day ‘+the piling up of the food continued until
everything was finished. The dancers arrived again and
surrounded the place dancing. That went on for several
hours, perhaps until 1 or two o'clock at noon. Then
they had some speeches, 2 or three’men of the hosts,
and then a few men of the visitors. The man of the
host side starts the first speech, one of the visitors
answers , then another of the hosts and an answer from
the other side ete. The speakers are not just any men,
but’only certain men, the socalled kangu or kaungu
men. The contents of such speeches are something like
the following:

" Apgerao ene mokonano natngera neinga, ana dena .,
biglku wage yongo wan n@lkera na ereme bo kambe komba
uruom ya te kumba mongo ya ambu gake ta si yeindimiwa.
Ipire ene yomba mere kouql yumiwa i temin yomba pi-
kamugl enarum iwa.Na yaql nake panan mokona mere si
yenaglo ipire
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kambu nuglo ta si goundi yeinga iwa. Ake yemin
yumbun ere dinan bange tareke yeikire ake ipi yu
yungunomugl yunqu diramugl tareke panditn pai bugl
gogl ere yenand.Olto dikiragl yuwa. Baypge supguagl
keme dikondiwa.

{Translation: O you friends, you have prepared for

us a big meal(some time past) and we ate and it was
depressing for me(qroup,clan) because I had not
paid back anything, <nd now today I have put down here
some 5ugar cane and pandanus, also some vegetables
(‘1it. women and boys, hint of the game ). You have

come ond you are quite a big number. Now take that
and plln it up. If T had been more numerous, I would
have given more, but as I am only a few therefore

I give you the unripe bananas.Take them and carry them
to vour home ang if they get heavy to carry, don't hang
them on a tree on the wayside, bhut carry them home
into your house., Hang them be find the entrance of

the house, there they may rot. I do not want to give

a long speech, hut only this short one.That is all.)

Then one of the visitors will stand up and reply,
Sr~‘mething like this:

Augera, na gake ta komba muglo kamondi dimbirika
pire na komba urum suo kage but nenambendi tengura,
anekera wan mo¢ kaimayene na i'nigle ende panditnga
iwe na konbo pikiraglka pam iwo. Bi kimigl kama
enagle motniwa. Kambe kenduwa yaungo enagle motniwo,
omburum kiau cnrqle motniwo. Yamba kimigl kikawa °
enagle motniwa, kambe kimigl kikawa enagle motniwa.
Ipire natnga na yomba kogl wlnga pamao koya endire
endenﬁglao .Olto ta dikiraglao, barge sunguagl dikondi
yuo. s
(Translation: O friends(he also uses sing. and means
the whole group or clan) I did quarrel with somebody
about an unripe banana(hint on the previous speech)
and come time ago I have given to you

o A6 T Bt
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a few pandanus(hlnt of a festival in the past) but
you have given to me today so much that I am just
sinking down(in the waterg It will hardly be possible

to carry all this'food away, all the different food,

the pandanus, the beans etc. Therefore I shall eat

with my people who came with me what we can eat and then
leave. I have spcken only for a short time, -but that

may be enough.™)

The speeches go on in this way for a while, but hardly
anything new will be said, just repetition of the same
thoughts in other werds.

If then the dance has finished and the speeches too,-
then some of the guests take a quantity of food and -
vegetables and hold it in the air and ask: "0 put
this down and for whom?" Then the owners will answer:
"T’put that down for X, our friends, they shall take
it." The called people w1ll now take it, carry it away
a little and put as much as they can into their net-
bags.One follows now after the other and take away
from the big heap.That all goes on with plenty of lboud
cries and shouts until the big heap has disappeared.

“hen everything has been devided and’ the people have
left for home, the festival is finished. The hosts are
content, for the quésts were hardly able to carry the
amount of dlood away.They have done their duty, they

have paid back their debts. Now they can wait with
a light heart until others maké such a festival and
they will be invited as guests.

Mokona oQwa__

The songs which are’sunc or danced at such festivals
are called:mokona owa. They are not songs with fixed
texts, but at each occasion new texts and also new
melcdies are used, if possible. They sing the old
ones too, hut they always like to have new ones.
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Everyone who knows a new song is wélcomed to sing
it and soon the others will join in.Of the many of
such owa I shall give just a few here:

1. Welo eo airo we welo welo welo Melodie of intro-
we airo welo welo welo welo. duction
.
2. Gurume gurundo gurundo gurundo

+ 0 o gurunclo gurundo nurundo As a frog croaks

3. Yomba qurundo yomba agqurundo
, gurunde yomba :urundg quruﬁdo A;uithgba(tree)
4. Moki gurundo keman gurundo :/: 3
Hok% gurundo aman %urundo K A ihe moki ggd
gurundo,gurundo gurunco amh trees rustle

( cuch is the noice on these’festivals
noice of crowd of people).

—_

N

2. Kongun bambun . i

Kongun bambun is:making a garden together. Not to get

a gift of food, but to help making big gardens people

are invited. It will often be that such a garden is meant
to give food for an intended festival. People, men and
women from other ¢lans and / or tribes come %o help
making the garden.Such gardens are fairly big.Some

are about 5 - 10 hectars. Iyrecent years I had an .
oprortunity to observe such work in progress, not far
from our statioa. The Okondie intended fo make a big -
garden and plant sweet potatoes etc. and later coffee
trees on the same land. The Yoigumugl tribe was invi-

ted td help. Several hundred of them arrived, men and’
women, They had to clean the area of grass, weeds etc.
That took them several weeks. Nuring this time the

hosts had to provide the food for them. The many dit-
ches length and cross, which are made in such gardens,
were made by the Okondie themselves, not by the Yon-
gumugl.
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Also the fence was made by the Okondie.The’ job for
the Yongumugl was only to clean the ground.

When this work was done the Okondie prepared a big
meal for the Yongumugl. A big heag of food from the
gardens was brought in, sweetpota oes,bananas! sugar
cane and many kinds of vegetables. But the main food,
meat, had to be there too. There were at least 50,
pigs, a big bull, which they had bought, mary cases
of tin meat, rice, bread and other provisions etc.

A good part of it had been bought in the local stores.

while the meal was prepared thé people had a big
dance, which is also called:owa. iWhen everything was
ready, the food was distributed to the various groups
&in big heaps and then each group could divide the
food amongst all their members. This meal is at the
same time "ppyment" for the work done, any other re-
muneration they don't have, except that ir the next
year or so, the Okondie will have to help the Yopgu~
mugl to make a similar garden. Everything will then
be repeated and in the end the Okondie wlll then be
treated by the Yongumugl with a big meal.

“lithout any doybt such gatherings and common work
had significant social meanings especially in the
old heathen time. They had contact, they had time
to- learn to know each other better, friendships were ]
started or renewed and not infrequently connections !
were made to marry women from the other side or to marry !
some girls into their tribe.

o s A




10, Games
In describing some music instruments, it has already
been said, that some of them could also be counted
under games ( or sports) according to the viewpoints
from which they are regarded.

In this paragraph I want-to mention a number of the
games which the Kamanuku had.There were quite a number
of them.It cannot be my intention to mention all and
every one of them that they have.Some of them have
been mentioned occasionally in other connections. Here
follew some of their games or sports:

1. Kilua beglkwa .
This game is played mostlY by young bOIS-ThQ throw
grass arrows or grass stalks to each other.Who scores
the most hits is the winner.

2. Kjgange: tai .

This game is also played by bigger boys. They put a
piece of a banana, a piece of %he stam-of a ganana or
any other soft piece of material in some distance on the
road or on a free place and then throw and try to
hit this object with pointed sticks or grass stalks.

They form mostly two groups one on each side. The group
with the mest hits is the winner.When the game is finished
finished the winners say to the loosers:" As we have
won you may eat it".

3. Yere tai

The game is very similar to the previous onpe, onlg

theY £ake bows and arrows and a tree, a stem of,a banana,
a fern tree or a similar object is shot at, Here again:
The party who has the mosts hits is the winner.
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Of such or similar games quite a number are in use.
The names of several others are:’Dokai bogl- , sigl
koi , kuglange auna ere = , etc., As can be easely
seen, these nlays are at the same time a good exercise
for the youn: boys and youna men to get perfection

in, throwing and hitting, in shooting etc.

4. Sinaigl benan .

Of this game there ar¢ two kinds in use.One’is: One
person tries to kick the other with his foot.The other
who gets the kick tries to turn quickly so he gets the
kick on his buttocks, if he cannot avoid the kick.
This game can be dangerous, as it happened fairly
often that such a kick was delivered into the area
of the abdomen and the spleen was hurt.A; the spleen
was often swollen, caused by malaria, such’'a kick
could be fatal as the sple@n could rupture. I have
experienced several of these accidents and as no pro=
fessional doctor was availablé and no hospital, such
bo¥s died after several hours.

he other klnd of this play was, that not the foot,
but the hand was used to hit the other. This type was
more harmless.It was called: Atn dange beglkwa,

5. Siring plays

There were also guite a number of these james. I cannot
mentxon them all, nor describe ir detail the ways the
strings were put on the fingers and different figures

etc. were produced. Here are a few names of such games:

diraygo pogl pogl to cheat

clirapgo kugl= to make stars
dirango kui kire fish(weir) basket

dirango gandi kambu animal on a treejhas
young ones etc.




dirango mctana chinese taro
dirango kumugl ambai boy and girl
dirango ande ba fere toxi sun and moon,risc and set

dirango yomba paunano the face of a man

dirango.kake waku nigl mirman birds looks into the
water (mirrow)
etc.etc.

.
6.Kuglke

These games are swinging games.A long vine (or more than
one) is taken and is Zastened ontu a tree branch, one
end as high as possible, At the oiher end one ore more
of the boys hold fast and swing from side to side
and as far and wide as they can,Quitc a number of children,
wostly boys, can be scen swinging at such vines, each
onc at a different vine, or 3 or 4,all at onc and the
8ame vine.Doing this they sometimes sing:

Kugl kugl ke kee
kan kan’ke kee etc.

7. Me_guo koglka

The fibres of the leaves ot taro are pulled out and
together with little stones they are rubbed on the thigh,
Noing this these fibres or little strings roll around

the little stones.Then they lift the"strings"up and

the, stones turn at the end of the string.

8. Kike .
They have a kind of ball. Rubherballs were not kndwn,
but instead. they had fruits, a piece of bark etc. They
formed two parties and each one hit the object and tried
to get it to the other side. The object flies from side
to side, until the one side can hit it so hard, that it
flies away past the others., If that happens they have won.
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9. Kugu mambuno )

This game is a kind of hide and seek.Some of the chil=
dren hide in the long grass, others have to find them.
As the grass ist mostly very long,the children’can move
from onc place to the other without being seen. They
call out, or whistle to indicate where the one is
who is hidden, but moves then on quickly if possible.
“kuqu mambuno” the ones who have hidden call out, and
pe pee" the'others call, especially if they have

found someone.Other call signs are:

3

Koi panamo? Are you here?
Kaia pane? Are you thero?
pee pano! " There you are!-

10. Zugu bera kail bera

Ml

That is a came normally played in the long grass
Usually they go in a group(children) on a hill.There
they start’ to roll down the slope and roll the long
grass flat.

11._Gigl daglkwal “host play) .

This kind of game is more or less a dramatisation.
They try to immitate certain actions and happenlngs.
This type of games were, as far aé is known to me,
mainly performed at two occasions.Thc one wgs at the
"girls"dance, namely when the girls visited another |
village and stayed there for several days and with
the boys and younger men danced on the village place.
“ihen it was time to go home, then these games were
performed the day before they left, after a festival
meal, which was prepared for them by the hosts.
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The other occasion was at the end of work, which

had been performed in common, for example when

they had made a big garden.

tlhen this work had been

concluded by an abundant meal then such games were
performed, ox the day before.But these types of games
may have been played at other occasions as well.Espe=
cially in recent years one often sees them at big
gatherings at Christmas and New year, when it has .
become customary that the people were invited by the
government for a dance and a meal,

To give a little idea of the abounding varieties
of such games I shall give the names of sormc of them
and then explain what the names mean and include.
This enumeration is not the whole lot of the games,
but only some of them, perhaps the better known ones:

, a "
A eggg ﬂ?;g peglkwa
Gokoro
Geke kuBlange
5.lZerewo wanba

6. Yomba yono tongingwa
7,Kamun keke

B.Kumo puka

9. {yro kare kambu
lO Kua bage wakiigwa
11.Mem bake wakingwa

12. Ongono unagle
13, Gamba gqumane boglkwa
14, Gogl heglkwa
15 Dacare kiambu
16. &it nui nui
17 FIugla waglka paglkwa
18°#oi ongwa
19, Kambu bugla
20. Amhu kiam beglkwa

[N

H

1

The wi
Trce trunk rolling

“he cricket
Shaking
The python
Eat the dead
Standing on the head
To flutter
Hen and chicken
"unting birds
Trip a person
Long talons
Masks
Double face
Dagare shooting
The spirit nui nui
Castrate pigs
To chase away sickness
To chasc pigs(animals)
Quarrels amongst women
( nolynamy)
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As the names alone do not explain much I shall try to
,explain these cames a little.

1. Ambu werai

A nimber of men rub clay and earth over their whole
body.They further take hanana leaves and rub them in
with dirt and bind them around their heads and waists.
Then they take & big stick into their hand and appear
at the place where the people arc §athered. They come
running trylno to embrace somzbody. The people’afraid
of the wet and dripping dirt try to avoid them.They
cry out when the men come near and run away. That goes
on for a while and then the "ghosts" disappear ~gain.
They run back from where they came from.

2. Endi bire peglkwa

GGrown up boys and young men paint their kodies with
kilea and gamba gogl. They paint long stripes length .-
wise or crosswise over their bodies. Then they make a
“chain", or a"tree trunk." One lies down on his back, the
nrext one lies down at his head end and puts his legs around
the neck of the other, arouni neck and shoulders, then
the next and the next, until they,form a long line. With
their legs they hold firm at chest and shoulder of the
other man.Then they start to roll. That’goes on for
a while until the line btakes somewhere.'hen that happéris
all jump up and run away.Nobody wants to be recognised.

3.Dokoro .

Men and boys act like thé cricket. The cricket shirps
flying from tree to tree.Thc men envelop *heir whole
body with leaves and moss. Then they come running and
try to ambrace somebody.The people cry and run away.
Then they try to"sit down" on the next one. That lasts
for a while until they disappear again, running away to
one side of the place.




4.Geke kuglange

The men who perform this game have painted their bodies
"ghost"like, that means thcy have put stripes all over
their bodies with kilen{white) and gamba gogl(red), or
with gamba kundu(white).They carry small shields which
are decorated with cassowary feathers. In their right
hand they have a spear and swing or wave that over
their heads, moving them forward and backward and at
the same time they shake their whole body as if they
were in a very strong exitement, compared with the
exitement at the beginning of a fight.When they arrive
and take up a threatencing position the people see them
and run away.A little while later theso’men turn around
and run away from where they have come.

5. Kerewo wamba

A long vine is taken , fairly thick and paited with ’
signs and stripes. This represents a big(giant)snake.
A man hides in a house and he pushes the snake through
a hole outside the house. e moves the "snake" from
side to side.Other men come running.They are painted
with kilen and gamba gogl and they try to spear the

snake., After a while they run away.

6. Yomba yono tongingwa.
This game representﬁ the kumo belief.A grave has been
made ‘and a "dead" one is buried. They have wrapped the"body"
in with dlgllmbl(treebark) and with banana leaves
anct covered him with some ground. Under the leaves
they have hidden orowa(pumpkin) and gin bogl(a fruit)
and have filled them with blood( their own, they shoot
with srnall arrows in the arms and let the blo8d drop
on the Mits) and also blood from pigs anc! other ani=-
mals,3ome of the blood thev have smeared over the fruit.
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Also wrapped in is the lower end of a banana stem.
‘When the "body" is buried then the men hifle in some
distance, quite a number of them,and wait.They guard
the newly buried body.

Now the kumo, the people possessed with kumo,
arrive.Théy look around and after a while come to
the grave.They sniff and smell the déad hody.They
unearth the hody and start to cut it.The blood runs
down on it and they start to eat it together with
khe orowa (pumpkin) and gin bogl. Supposedly they eat
the body.

hlle they are eating the men hidden all of a sud-
den Jump up fetm their hiding place and assail the
kumo. Most of the men run away, but some cannot make
it.They are caught and "killed" and then they bind : -»
ropes around their necks and drag the "bodies" away
toward the river, to throw them into the river and
dispose of them. This is all donc with much rrying
and shouting and women and children run away believ-
ing thkings to be real.

7 Kamun_kake

One or two men decorate themselves with kilen and
gamba gogl and put séme yambagle feathers above their

ears into their hair. Two other men, painted the same
way have drums and dance around the others.Having ar-
rived at the festival place the two first mentioned
men’ stand on their heads and shake their legs in the
air, The other two beat their drum in a furlous tempo
and the people come and surround the spectaclé. The
more they shake their legs the bigger the fun.That’
brings a lot of cheerfulness amongst the onlookers.

8. Kumo pake

The bodies of the players are here also painted with

kilen and gambka gogl. Espoc1aliy the lips are painted
red so that all looks "bloody".
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A half grown hoy sits’en the should:¥ of each man

and is carried by him.After having arrived at the
festival place the boy glides down on the back of

the man who carries him and has his’legs around the
neck of the man, over his shoulders. He h.angs down
and stretches his arms to each side.So that the boy'
does neot fall the man holds his legs wjith his hands.
"ith the boys hanaing in this position the men run
around the place,?2 g or 4 or even more.They run around
the place several times and then disappear where they
have come from.

9.Kyro kare kamhu B
This game represents hen and chicken. bhe man is the
hen, several small boys are the chickens.They pick on |

the ground with their hands and find small insects.
They scatch with their feet and find worms and beetles.

In their hands they have often small sticks with
hooks(oynoine) which represent the claws of the chicken
with which they scratch. If an ant bites them(kalgl)
the chicken run away, but return soon to the hen. The hen
dooks always to one and then’to the other side,sczat-
ches and calls:" Here, here". Then the chicken come
running and pick up what the hen has found. After a
while all run away. :

]

10 Kua hage erckwa. ,

This game represents hunting of hirds, They wrap their
bodies in with red leaves, or with blue red leaves,
especially their arms and their hands(wihgs). On 2 nogum
tree they perch and eat the fruits of it. .

. Somewhere in a hiding place a man waits for them.
He has bow and arrows. While the birds are eating he ... -
shoots them.They fall down when hit. hen they do that
the people shout for joy.

N s S GRS
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"hi ird, let us
hey call out:" Very well, you'hit a bird, ]
Tg:{ him and cook and eat:him".They run away and ge;
leaves with which the bird is to be .cooked.Then al
of a sudden all run away.

11, _Mem bake wakinqwa

Performing this play the men paint their bodies and
especially their faces with kilen and gamba gogl.
There are always several men who pexrform, mostly in
pairs, sometimes more then two together. Cach one of them
tries now to make the othor fall putting his leg in
front of the other man's leg or nushing one leqg of the
other man away with his foot. For a change they attadk
also the onlookers.They of course shdut and Tun away,
So the men try to get the other down. nay fall,
stumble, jump up and try again to get the cther down,
After a while all run away,

12. Ongono unagle .

Hen decorated with kilen and gamba gogl come running.,
At all of their fingers they have small bambu pipes or
pieces, enlengthencd fingers or fingernails,

20 cm long or longer.They spread their fingers wide

and run for the people.These run away and the others

after thém.So they play for a while until the attackers
Tun awey.

13. Gamba_gumane beglkwa ° s

The men who perform this game cover their faces.They
take kokun leaves( very big leaves) and put them be-
fore their faces. On these leaves they have made signs
with paints, the nose is enlarged, the face is made
from clay, partly or the whole face, Therefore the whble
face is a mask. The body is also painted accordingly,
%o they come running and chase the peonle present and
try to catch them. The people run away with much shou=
ting.
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14, Gogl beglkwa

One or two men disguise as is told on the previous
page, not only:the face is masked but’they have
two faces, on in front and one at the back. Both are
wade alike, both are made from clay. The back of the
man is also exactly "clethed " as the front. It is really
hard to say which is front and which is back,’as also
the sides of the body are covered with leaves. The arms
they turn and twist around so they point'at one time

to the front, the.other time to the back. Such men are
often walklng between two other men, who more or less
lead them. When I saw them I could not tell which was,
fromt and which was back, until I looked upon their
feet. NDisguised in such a way they appear as "ghosts".
The peofe are supposed to be afraid and run away.

15, Dagare kiamby

A men paints his body with kilen and gamba gogl and on
his back he has a long pole standing uprlght. This pole
is fastened to his body on several places.On top of the
pole is a vine with leaves( dagara) placed.Several
boys, similar dressed, come running with bows and
arrows and shoot’and try to hit the dagara. The arrows
are grass stalks.These fly in every direction and the
people presént have to be careful that they aré not
hit by them. They run away crying and shouting.

- 16. Gigl nui nui

An old man, decorated accardlnqu, hides. Then some young
boys arrive and sit near @ ire. They roast kurage in the
fire. “hile they are doing this the old man, who had been
hiding, sneaks near and acts as if he would eat them.

The boys see him
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and disperse to all sides, but soon they come back,
as the old man has also disappeared, and the whole
performance is repeated several times until all run
away.

17. Bugla paglka peglkwa.

A young boy decoiated with kilen and gamba gogl, 2
small netbag hanging over his shoulder, comes and
stands for a while and waits. After a while a man
appears similarily decorated.He also has a netbag
hanging over his shoulder and several items are in

the netbag.”e has caught a rat previously, has hacked
tt into pieces and togethur with kende fruit, a type
of yams, bulbs on a vine, wrapning it all in and
binding it to his helt over the apron he is standing '
there( these fruits are supnosed to be the testicles).

This man meets the boy and the latter says to the
man:"Give me what you have in your netbag." The man
puts his hand into the netbag and gives him a piece
of the contents. The boy wants more and again more
until noxhlng is left in the'n-tbag. Then the man
saye: " I have nothing left". "Then give me’what is
hanging there ovar your apron® the boy, says. The man
takes a knife an cuts into the wrapping and the blood
and meat and the kende fruits come out,Then hé takes
it and throws it toward the onlooking people .Me him=
self fallsdown to the ground as “dead". Then the boy
to whom the man has given everything, shouts a song of

triumph.All people run away.

18 _Moi ongwa

A man is very sick.Mis abdomén is very swollen(per-
haps sclerosis of the liver). This sickness occurs
fairly frequently and is dreaded very much, as there
is no remedy and the people have to die after some
time.The man has built for himself a small hut and
has made a fire




and he lies near the fire curved and contorted and
groans with pain( all is mimicked form real life).

“ecause they fear the sickness is infectious, the sick
man has to be gotten rid of.A number of men, painted
"ghost"like( that means they have white stripes all
over their hodies, faces covered with clay, or wearing
a mask made of clay, in the nostrils they have put a
kind of vine(tendril) which they have bound together
over their he3ds, so the nostrils are very wide’and big
and pulled up.In their hands they carry spears). The
people see them and run away with loud shouting.Thesc
men now take ropes(vines) and bind them around the sick
man's nack and chest and drag him away with the inten-
tion of throwing him into the river. After a while the
sick man jumps up and all run away.( Here it is oply
play, but in carnest they acted in exactly the same
way.fhe sick people were disposed of in t%is way?.

19.Kambu_bugla

A young man or nearly growh up boy comes, richly deco-
rated, and climbs on a tree. !¢ is supposed to be an
animal.Others come with sticks in their hands and intend
to hunt. They go first to a banana’stem and puncture it
with their sticks or hit on it etc. Then they go from
tree to tree until they at last come to the tree on
which the boy is hicding."0, there hc is" they shout
and stab and hit kim, until he is "dead" and falls down
from the tree. Then the man dag him away amongst much
shouting of the onlookers.

20 Ambu _kiam beglkwa

Up t9 now I have ondy mentioned such games or plays which
are performed by men only, mostly young men or grown up
boys.There is a great variety of these plays as can he
easely concluded »y the little I have said. All are
performances, dramatisations of happenings from real
life, but here given as games, as plays.

SR S s, e
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It would not be diffecult at all to mention quite a
number’ more of such plays, especially as always new ones
are introduced and ag each groip of people have their own
plays.Therefore the manifold and numerous plays can only
be nartly enumerated. .

Sut, the women have also their own plays.lostly they
are onlookers, but the following nlay is acted only by
women.They call it: ‘

Ambu kiam heqlkwa. a
This performance or play is also taken from real life.
Such plays as well as ambu kiam beglkwa in earnest I had

plent{ of occasions to observe. I mention here only this
one play, of which there are quite 2 number of variations:

A men makes a garden. He divides the garden and gives a
part at one side to one of his old wives and a part at
the other side to another old wife and the middle part he
gives to hi's young wife( the better part of the garden).
Reing angry about that, one of the old wivés starts to
abuse the youna wife and starts to hit her.Other women,
decogated with clay over the whole hody, very often in
large dots, take 5ides, some stick to the younger wife,
others with the older ones and in a moment the best brawl
has started. All have sticks, often as tk.ck g&s their
arms and 2 - 3 meters long, and they try to hit each
other. Not to be hurt, one side holds their sticks hori-
zontal while the others dash and hit with their sticks on
them ~nd then the other side goes,over to the attack.'/hen
they are attacking the other party retreates a little,
until they start to attack-again. That goes on for a
long time., Of cousse there are always laud shoutings
and abuses. On ¢ playground there are often several
dozen groups of women who perform in this way,




.

11, Music

In volume II page 182 to 195 I have described the
musical instruments.That all, at that olace mentioned,
instruments are used to make some kind of music, is self=-
evident.Tt wo0ld be best, if one could put the music
down on paper.I have cuite a nimber of their songs on
tape, flutes and jewsharps®etc. but it is not easy

to fix the music or tunes. I intended to have it done,
but sofar I have not found a person who was willing to
do it, nerhaps it will be possible to put the music
down on paper at a later date, but I cannot promise

to have it done. To write their music on paper has two
mzjor difficulties, gne is pitch and intervals, as
they do not always harmonize with our rules, and the
other its the rhythm. .

I want to scy here a few words about vocal music.
The people all like to sing.There are many occasions
to do so. I mention a few:Dances combined with singing
at harvest festivals, pig festivals courtship dances,
mourning songs etc.etc. -~ T have occasionally given the
texts of a few songs previously, but in the following
I want to write a few more down.All the songs which
are mentioner in the following I have on tape and if
possible and we are lucky we may find somebody -to help
us in fixing then.ifere are only the texts of the songs
aiven. . ‘

It is only 2 small selection I can give here. There
are abundantly more in use. Then one has to remember
that new songs are always being made, texts as well
as melodies. ilere also i.t holds true, that each group
have their own texts, their own melodies etc. The
variation may be small, but may also be considerable.
fut now the songs:

AR SRR i 0 i
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1._Buqgla gende ( pia festival songs)
I. .
1. Endi moglumara wia I come through forest

kambuglo moglumara wia I come through stone desert
. angai suna yene naro. give room to me.

2.Pire yauro yauro , Take the lid away(make room)
dire nigl sumiwa we decorated with dire
duruwagl nigl sumiwa. we decorated with duruwagl.
. ( our bodies)

3.Pir? {auyolyaurg . Open, give room
angigl nigL sumiwa we decorated with angigl
‘aqguglua nigl sumiwa. we decorated with aijguglua.
4. Angera gaya gaya O my friend, o my friend
umbuglkera ba we two are comingA
enene kara ' you yourself have shot a bird
angire kua sine, with a bird arrow.

5. Ambara gaya, gaya O dear sister
Umkuglkera ba i we two are coming
enene ga maiya you yourself

,nigl kan patne. have gotten a vine(maiya nigl kan)

6. Togl pugla mitna ime At the fence gate
kau kau konda all is full (of people)
kené pagle wagle ime at kene pagle also
kau kau konda. all is full(of people)

( so many peode are there)




II Another bugla gende song is the following:

1.Umba darua supgura
bogl yomande gagl yomande
kagl waglao yagle
,irimin yarimin beo.

The umba fruits
are ripe,are ripe
the kagl wagluo bird’
is cager to eat them.

2. Koimbondo kan keya imbonde Yonder, the other side of
kai imbonde kzn kagle Kan keya
imbonde koimhonde Yonder (the other side of Tema)
Yambagle kinde mande ya the yambagle bird is moving
kun; nbu kaiye nene windo wa i from side to side and
ganda1 kuiye nene rowaindo e, intends to eat the kunambu
. fruits, it is hopping up

and down the gandai(tree)
(Meaning: Everything is ready for the festival
now we come to celebrate).

2. Aglagle kugl opal singwa

This anid similax songs are sung at the time when the
amugl is ripe and is harvested and ready to eat.Be-
fore they do that, they sing and dance. One of the
many songs sunc at such an occasion is the following:

1. Wau kua wie To stay, to see I come
you koi sunsura the you is rlpe
erai kaiya the arai is ripe
wan kana wie. I come and see.

Wan kana wie me and sge
pondo koi supgura {tcggeve? gé

kande koiya sunqura it is very thlck
wan kana wie. &€ come and sce.
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. Wan kana wie I come and see
angigl koi supgwa the angigl is flowering(orna~
anguglu koiya sungura mental plant)
wan kana wie. the anpguglu is lowering
I come and see.
' (These plants grow under the amugl trees)

Wan kana wie
keiya koi supgura
banda koi sujcura
wan kana wie.

I come and see
the keiya is ripe(wild pandanus )
the banda is ripe

I come and see.

. ———

II. Another

1, Gaglma bonai koimbo Yonder of the mountain gaglma
koindagle tenga piriyai bongi
kani yai, There they shout for joy
moro singd yagle yai I hear it, I sce it
kani yai. the twins amugl (pandanus )

) I see them.

2. Keiya kagle kombo The other side of the keiyakagle
kondagle tenga, piri yai (mountain)
kani yai There they cry for joy

morc kom nolai. I hear it; I perceive it
The twin yams,

‘s

3. Yongawo diunde The other side of the yongawo
kombo koindagle tenga diunde ( mountain)

piri yai, kani yai, There they make a cry for joy
moro bongi yegle lrai I hear it, I see it,
piri yai, kani yai. moro bondiftwin yams)
I hear it, I sce it,

——————eeees
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Remarks to the last song:

The two men who divide amonst them such a twin fruit
and eat it, are not wermitted from then on to call
each other by their real names’, but exchange their
names, for example:’Au and Kega. Kega calls Au Kega »
and Au call Kega Au.Later on they call’each other
only" Singiyagle" as long as they live.Also if one
of them dies the other says: "Sinngiyagle has died".

3. Nupgo yumbuglkwa

( The first part of this song is only sung by thé old
people, the leaders, the others beat the drums).

1. Goglo nigle nlgkilmara yo The other side of the Goglo
Pagle nigle nigle imara yo the other side of the Pagle
, de’o oa dende 0,0,0,0. frivers)

2.Buglana di, poglumbo To kill my pig with the
piri glmga kana unimba stone age, of that I speak
0 ca dende. You all want to see it
R 0,0,0,0,
3. Yu ere ers ya u ere ere Somewhere it ran about
wan dumiwa tt did not listen to my call
de oa dende. you all want to see it
0,0,0,0,

Kawagle nolalo The beautiful bird of paradise
wakai yalo s kawagle)
de oa dende. very nice he is

0,G,0,0.
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Then all join in singing: ( pirika si endingwa):

Gene yaundo bal yare Hack short the ginger

gene kora yaundo balyare hack to pieces like gene kare

buglo ya stoiwe \ as the buglo(fish)

gagle ya stoive stoiwe it slips between the fingers

wal wal stoiwe sto iwa. like the bagle( fish{slippery)
wai ,wai etc.

(so fat is the meat)

A common Rig festival song

Biglki biglki diijera mane

Kundi kuimbo biglki dingera mane
Awa kuimbo giglki dipgera mane
biglki kuimo biglki dingera mane

2. Bina koime biglki diingera mane
dan%e koime biglki dingera mane
big i

ki biglki biglki dinaera mane.

Translation:

It broke loose, I can not find it

To Kundi did it run, it is not there
To Awa yonder, it is not there’

If broke loose, it is not there.

At the edge yonder, at the slopg yonder
I tried to waylay it
it broke loose, it is not there.

( it had already run away).
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5. A sopg of mourning ( when the pigs are about to
be killed at the big pig
festivals).

1. Ruglana ya :/: Omypig ;/:

koiun kumba boratno the kokun élu‘: will hit you

tam‘?uno kuml‘)a.boratno the tambuno club will kill you
buglana ya :/: 0, my pig :

luglana ya :/: O my pig:/:
yao dl_lngre pg You have a rattle in the throat
o rg.p’ You have a rattle in the throat
uglana ya:i/: (and are gone)

0, my pig:/:

(This song is very similar t6 the formerly mentioned
one, see under pig festivals). The melody is the
same, the words are slightly different).

6 . Owa

This type of sorc. are called owa.They are mostly
suno at the occasion of food festivals.

1. ‘fawe wo welo:/: ,:/t Melody is introduced

Wan kR unamba piro
. : To tarry and then come
3
en suna piro ‘ from Bena coming
wan kan unamba piro
/ to tarry and come

wawe wo welo :/:, :/:. (nelody repeated)

Wan kan unamba piro To tarry and come
ongan inamba piro to get shells( thinking)
wan kan inamba piro to tarry and come
wawe inamba piro. to get wawe ( thinking)
wawe we wele :/: ,:/: . Melody repeated.




Nin inamba. piro To get nir(shells)
poglu inamba piro to fetch nnglu(shglls)
inambara pird to get them

wan kan piro. to tarry and come.

Another owa song

i

1, Wawe lo e lo ee APIRTA e lody

Yalyomba moglume di kanba o Iam an old man(you think)

kundia yongura yoko yome but I have still kundia

mareka yongura yoko yome (blessing)
I still have mareka( " )

2 Wawe lo e lo ee :/:,:/: Melody repeated

singie kagla sume di kanba My teeth have fallen out

boglo yongura noko yome but boglo I have still

kaugla yongura yoko yome kaugla I have still
blessings

Wawe lo e lo ee :/1,:/: Melody

ambai kigalg moglma di kanba o I am an old woman
siggigl yoyjaura yoko yome but still I have fun
gaugl yongura yoko iome and I can still iaugh.

wawe lo e lo ee:/:,:/:. Melody repeated.

(meaning: I seem to be an old man, but I have
still power, I am still strong).




Another owa_song

. Okondie ambai gilsi ye
nono di yombuglo do
Keya dar]qlne wanambuglendi
dijombuglo do

kagl e dangine wanambuglendi

nono' diyombuglo do.
2.Kokuru mitna wanambuglendi

nono di .yombuglo do

Akire mitna wanambluglendi

nono diyombuglo do.

1

3. Wiminegl mitna wanambuglendi

nono dijombuglo do

Wanimogl mitna wanambuglendi

nono di yombuglo do.

3

4, Umba mitna wanambuglendi
nono di yombuglo do
darua mitna wanamblglendi
nono diyomhuglo do.

We two Okondie girls

W%Ohave ag{ﬁe Kaye slope

we have agreed to go to the
Keya slope, we have agreed.

3

We intend to go into the
Kokuru grass, so we have agreed
Ve intend to go into the

akire grass, we have agreed.

To Waminogl we will g0

{fed ground) and stay there
o Wanimogl we shall go
so we have agreed.

e intend to go to the

umba tree, so we have agreed
to the darua tree’we shall go
so we have agreed. .

i

i




7._ i kenaual

Thic is a song which is sung when at thé food festivals
the food i.s distributed and all are glad. This joy is
expressed with congand dance.

‘laya pua ya eglke pua ya o
Okondie yat nina ya the people of Okondle
Kindewai yagl nina ya you peopls of Kindewai

eglke pua ya. you from far away.

Keya bire nem wa
kagle bire nem wa
waya pua.

You from the Keaya(mountaln)
you from ‘the Kagle
¥ou from far away.

Dingi bire nem wa You from the Dingo mountain
darua bire nem ya You from Darua ‘
aglke pua ya. You from far away.
Nigl bii nep wa

kamun bii nnm wa
waya pua vya.

You from the cold waters
you from the ¢odl villages

frew fax oway.
( You are all here)

Another we kengugl song

Ira ere ere :/:, :/: Ira ere ere :/:, /1 | i
Gende wiglki kuro kuro ai  Gende(bird) sweep sweep |
wena wiglki kuro kuro ai Wena(bird) sweep sweep. ‘
Biri wiglki kuro kuro ai Biri sweep sweep |
Kerenga wiglki kuro kuro ai Kerenya sweep sweefbirds,living

in swamps
mum wiglki kuro kuro ai ium (bird) sweep sweep’
mua wiglki kuro kuro Mua (") sweep sweep.

(sweep clean with a broom )




P
8. Kua nande _

A type of son% which the boys sing when they visit
airls, courtship dance.

Vlaya waya alya waliya Melody
waya waya eiya waya :/:

1. Nana nina ya 0 my father
nana angera ya o my brother ,
Okondie Kindewai yagle The Okondie Kindewai yagle
u alke impirika na. come and take{ the shield).

Kuglumbo korai dekine They take the shield
u ake imbiri kano they take it, see
ye kuime kuime ende. they come down the mountain.

Egle1 kaiwo i kuime ende They come down ‘the Eglei
wai i koime ende kaiwa mountain, they come down
egle waglo yei. They come down to fight.

Kondu kera suna
egle woglo yei
egle waglondi.

To Kondo (village) down
to fight they come
to mako a tight they come.

Mugla punduma bogl To shoot with arrows
egle woglondi they come down’
egle woglondi. they come down.

a?;m:igak;glgii‘ bogl With spears(they have hit him)
ayo mana yo di, 8 ERC ;ggﬂi;




Pai wan dungwa yawe There, here h’e lies
nine kayane tou pai dungwa wrapped in with kayane
ake yongwa pame. here he lies.
( nine kayene is a kind of grass which is
used to wrap in bodies).
84 1angigl woru vagle yawe Tangigl did do it
u ake yongwa yvawe there he lies
ake yopgwa yawe. there he lies.

Another kua nande song

Wai waya wal waya :/: Melody

1.Sinaigle wan wan Being laughing
,9aula wan wan being jesting

2.3aglo ya wan wan ‘With the charm spell
,Baugla ya wan wan with the blessing spell

3.Puglo muno dende Yith puglo(kind of vegetable)
,Pika muno dinde with paka decorated.

4. Yoro uglum murr dende Nice as the yoro uglum
giame muno dende beautiful as the wie giame.
(plants for decoration)

Dokoru wan wan Nice as the dokoru ‘
nonme ya wan wan heautiful as the nonme,
( insects and beatles)

i in(}lie léo.iaino ':‘c‘o "At the wi tree it sticks
poglal endie koratno mo. .+ 4he poglai tree it sticks

7.1 koglumbo ya koglumbo Shald I hold fast here
wan wan suna wan. or hold fast there?

Ai waya wai waya :/: End melody.
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“hen boys are together with gifls for courtship dandes

" then they sing songs ]like this., Seeds of vegetables
are names used for girls and also names for insects,
girls who are present,

ihen the boys hive finished their song then the girls
amswer in a song.Ope goes like this:

1.8ondu gonduma dualo ine " Ag the roots break into

puro mitna pare waya waya e. the ground

. right to the end( as yems)
2, Mekirimba duglo inc Ag the mekirimba roots Y
,puro mitna pore waya waya e penctrate the same way '
3.Kumuglo nen duglo ino Ag the man's father's ;
spuro mitna pare wa,a wayn e root penetrate |
4.Ambaimo man duglo ino "As the mother's roots pene- ;

puro mitna pare waya waya e. traie, pull it olt it shall

go.

Another giglange kua nande

Eya waya waya :/: rielody
1 Kamuno koire The ones from the village J
» 1 aglone? from wher» are they? :
2. Xuno koa ire kano They are from Kunokoa ’
. sluno koa ire kano from Kunokoa there are.
3. Siune keke dungwa ire  Where the siune sings

mlure(keke) dujgwa Jre where the miure sings
(8irds of paradise)
4, Moro pike dungwa ire

pLxs 9 “here¢ the crickets chirp
gambug.. pike dungwa ire kangy . i) gambugl hum(bcstle).
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s
5. Kundu pike dupgwa ire ’here the stone axe come from
nerema pike dungwa ire, ,Where the stone axes come from.

(The names for birds ets, are used for girls)

9 Anbu_endie qiglajge

This and similar songs were sung in the night before
the marri of a girl or woman.It is also a kind of
kua nande.

“E waya waya o 1/ HMelodj

1. Kimam ya nina ya Kimam my father
» paka yat nina ya Paka my father

2. Gamba suna kama suna Where the land is
¢ wau yei dume lyiag uninhibited
3. Ende Gerigi orumanda Fe is perhaps gone to Gerigl
ende kombuqgl oygo crtmandshe b pirhape towards

3 the east
4. Mondia koa herandi T other side of Mondia
kandia suna kiurgs (meuntain) .
The ather vide of kandi where
P it goes down
5.Bunbun suna kiundi Ap the Bunbun there it is

Luglan sune kiunds. wiountain .
. At the Kuglan(") theve it is.

6. K nduwagle sunciu sinambiwa
yambagle sundu sinambiwo

I\Oqﬁgﬁgle(bird) he will

vambagie he will shoot
bird of paradise)

‘
E waya waya e ¢ '+ ind melody,
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12. _Trade and Communication
Trade and communication belong close together,but
not all communications(visiting) means also trade.
As far as trade goes, only the barter system wan known.
People went not only to close friends in neighbouring
villages, but far beyond that.!With many of the tribes
which surrolinded their cwn tribe, thcre were some
connections. It has already been mentioned that many
women who were married in the tribé were not from

the vicinity but from further awsy. About half of all
the women in one tribe wer2 from other tribes. Some-
times they were from far away, not only from the
neighbouring tribes.By this they had at the same time
natural connections, contacts which helped them to
communicate with one another, and most of the time
these connections were also utilized for trading
purposes.

At times when the tribes were at war with each other

such’connections were hindered or broken off altoge=-
ther. '

The Yamanuku had trade connections with the tribes
at the upper Chimbu, and even further, the other side
of the watershed( towards Ramu), to Bunti etc.
From there the much appreciated shells could be traded
in.These were not only pieces of degorations, but at
the same time they were their "money". Of course they
had to pay heavely for them, especially for the gold-
lip shell( mother of pearl shell), often they had to
pay pigs or even girls or women, e*c.That is pobably
the reason, why in the area of the other side of the
devide(Iwam or Gerigl) one meets so many women who
have come from the Chimbu arealupper Chimbuj. Also
the iron tools could be traded in from there( a few
(f them before our time), With that new variations of
food and vegetahles came in, such as: maizel(corn),
tobacco etc.The area is also mostly forest, so they
could trade in plumes, animal skins, wood for bows and
dpears etc. ,

To the west trade connections, existed with the
Kerowagi people and fur*her west.From there many kinds
of stone axes were traded in etc.




Towards south the trade connections went to the Dom
Diga and towards eat to the Yongumugl and Sinesina,
towards northwest to the Gena.®fith many tribes they
had frequent connections; with tohers only occasion-
ally.With the Gena people they visited frequently,
mainly because the Gena live near the forests in the
north and if the Kamanuku wanted to hunt, they had

to pass throught the Gena area. - 7 Erom that area could
they get forest animals, hirde of paradise,cassowaries,
various woods for bows, spears, arrows etc. All this
they could get without tra’e.If they did not get it

by their own work, they had 0 trade it in and had to
pay for the goods accordingly.,

If a group intendd to trade with another group, then

they did not just 9o to them and trade. They firs
had to tali everything over and set a firm date for the
intendea visit ang inform the other party of their
inteﬁtions,'They sent a string to them which had many’
knots in it.A similar strin? they kggt for themselves.,

Each day they cut oneknot ¢ff, and if then only one
was left they made ready, and if the people they wanted

to y%sit lived far away, they could leave that day for the
visit,

Another sign they used was to light a fire in the
morning outside the house, a fire with as much smoke

as nossible. With that their friends were given the
message that the visit was imminent. The others saw the
smoke and th2y answered in the same way, So they infor-
med each othir and were sure, that they were expected
and welcome‘.'These fires meant: "o are ready now and
are starting our visit, and the others said: You are
welcome, come.




""hen they wanted to trade with others, men as
well as women went along. If it was not too far, ¢.
and they could expect to return the same day, then
they left early and did not lose much time.Also
after having arrived, they soon started with their
trade. If they wanted to stay over night, which
was often, when they went further away, then they
had time to talk and the hosts would offer food etc.
Perhaps they started the same day with the trading,
or they waited untii next morning. -

Nearly everything could be tradea.To mention only a
few things: Food, plants. pandanus fruits, sugar cane,
animals, animal skins, plumages of birds, feathers,
armrings, legrings, diglimbi wearing anparels
for women(packsiud s Stoneaxes, fibre, string, salt,
shields, spears, mondono, wood for hows and arrow heads,
arrows etc.ete,

The trading was mostly done in this way: One party
lined the qoods up on the ground in a line, and the
other party then looked at the goods and offered some-
thing for it, if they were interested to exchange some
for other goods. The more vajuable goods were often put
on leaves or mats, If then the other made a bid good
enouch then the ndods were exchanged and both part-
ners were content, Onec was permitted to say what he
wanted for his goods and for what reason he had
brought them. If he sajd that he wanted suck and such
an item for his goods and the other one had that and
was willing to supply it for the offered goods, then
the exchange was quickly done. Bui often he might not
have that {tem but was willing to of for something else
instrad. If the other partner was inte
took it, alright.If not then each one kept his or her
goods. Often it took quite a while *to g6t a deal made,
as @ach one wanted his or her acantage. Mostly such
visits were econducted in a quite ordexrly and peaceful
manner.”ut ‘it happened now and again, that people got
angry and had brawls ancl went away in anger. But those
were exceptions., Normally they traded, often for ﬁours,
ana everyone was con’ent to have made a good deal.




If for example one man wanted a pretty piece of ornament
and was not willing to pay the prlCC asked for, then it
happened that he just too% a plece, without the consent

of the owner and then went away. That was against all o
good custom and behaviour. Mostly some other men tried to
mediate on the spot.Of course 1t was dependcdon who the
man was who had acted that wey. If he was just a common
man then the case was soon brought in order; but if

he was one of the leading men, then it was not so easy

to mediated. If they did not come to an agreement, the
day, which had begun so peacefully and amicably could

end in'a fight and wounded and dead ones could be the
result.

Such trade was done on the village olace or on special -~

places suitable for such purposes. They needed some room

as all lined up the goods at the same time and sat down
beside them and the others walked around and then sat

down to trade, when they had found some items they wanted,

Trade was only one side of the communications.There
were quite a number of occasions which caused people to
pay visits to each other; and such visits werc often
not gconnected with trade. To mention only a few of such
occasions:

1, Some important matters had to be discussed, festivals
or similar causes.
2. Looking for a girl sultqble to be married to one
‘ of their young boys.,
3.u1r1's dance courtship 7ances.
4isickness of friends and /or relatives.
5.Birth of a child( if the mother was from that tribe)
6 ‘Yhen somebody died etc.etc,

It was not always easy to make a visit. All had to be

done on foot and good roads did not exist.There were

gaths but most of them led to the gardens. If they wanted
o bulld the houses on another place then they pulled

some grass and weeds out, but that was about all they
did for roadmaking., Sometimes they just burnt the grass
and "trod" a new road.
‘lhen they had to cross a river, then, if it wrs small
or shallow, they just waded through without a bridge.

If the river was deeper then they put poles or trees
across and went over them.
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Really big rivers do not exist in the Kamanuku

area, therefore they did not have to build the big
hanging or suspension bridges, which were found

over the Nera(Waghi) river; but occasionally they had
%o he%p to build them or bring some materigl] as

hey 100 would cross the bridges now and again,
Therefore such travels were alway$ connected with
some strain and some difficmlties.

But: notwithstanding all this, one may readily say,
that communications &nd trade with the other tribes
were fairly frequent. It was at least different frem
many coastal areas where the different tribes had
very little communications. That communisaticns were
frequnet may have been caused by the fact of the

geograchic condition, as the whole ares is more open
than most of the coastal areas and also by the density
of the population.Other causeg may be taken into con-
sideration for example the type of "bladk magic' against
"kumo". 'there bladmagic is people have to be very
carefui that nothing of their "soul matter " is lost,
the belief in kumo is no hindrance to visiting other
neople, even strange people. There may bo other rea=-
sons, but the mentioning of these may suffice.

13 The Language

The social culture of a neople’includes without doubt

also, the languade of the people. " The language is the
soul of the people" a prominent man once ?aid.That is

true. The language is also the mirror of the soul of

a people and of the culture of the people. In the language
one will find a wealth of thoughts, past and present,
thinking and ideas deposited, as nowhere else. And the
language will preserve this wealth for a long time to
come, as any language tends to be very conservative and °
doew not change as eastly as customs and fashions change.
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It is often said, that customs and usages of a people,
especially of prlmltlve people must be pressivzd.Most of
the people who advocate this have’only certain customs
in mind, for example polygamy etc. I admit and agree, there
is a good bit of truth an the thought of preserving the
customs and the culture of the natives, but I do not
understand why nearly all the people, who advocate this
do nothing to consefve one of the main bases of this:
namely to conserve the language of the people.And even
if that is known and acknowledged, nothing is done in

this respect. The language of "primitives" is deemed to

be inferior and a person is not considered as "educated"

if he uses onlg his or her ‘mother language, he is looked upon
as equal only if he is able to speak the language of the
white man. In the following paragrapgh I want to say a

few words of . the construction of the language of the
Kamanuku.

The language of the Kamanuku, new commonly referred to

as the "Yiman" lan@uage is spoken by a fairly large number

of peoplé’, It belongs to the group of “apuan languages.

The language, or perhaps better the language group, comprises
many dialects, which deviate more or less from each other.
If -one Lnﬁ1udos these dialects then the language is under-
stood and spoken by more than 150 000 people. The devi-
ations(dialects) are sometimes quite substantial. As a
common rule onc may say, if the deviations affect only
up to 10 % of the words and grammar then the people
will not have much difficalties in understanding each
other and will converse without much difficulties. 3ut
if the differences are more then 20 % it will be fairl
hard to understand each other.Rut such variations mus
still be classified as dialects. Probably the density of
the population, frequent communications, trade.étc., are
some reasons for the wide spgad of the language.But one
could also say the opposite:Because the language i§ so
similar, trade, visits, knowlédge of the other etc.
could develop tar more easily.

I cannot go into detail to describe the characteristics
of the Kuman language.A dictionary of 500 pages
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has been compiled, and reviséd for the last time,
about 5 years,ago by the authcr. Also a grammar of 150
pages has heen compiled and duplicated by me about
the same time,

But I would 115; to’ makc a fow remarkds in regard to
the Kuman Language cre. These can only be fragmentary,
but they will give a little insight into the language
and its construction.

The vowels of the Kuman language are fairly easy,

as they are to a grod nart pure or simple vowels, very
similar to the vowels in German(English has only very
few pure or simplé vowels, espccially when long, but
mostly dipthongs). These vowels may be long or short.
The beginning of a vowel is hard( as in English) and
soft in the ending( no hard endings or glottal stops)
Dipthonges are numerous and they have the same stress
as our dipthongs have.The stress is on the first half
and thén glides down to the next with less stress on the
second. Also a number of vowels, cven more than two or three
appear fairly frequently.

It is a bit different with the consonants. Most of
them are like or very similar to our consonants, but

there’ is a whole group of consgnants which are s#nge

6o us. I mean herc the lateral fricatives and affricatives.
Ofmay count at least 5 or 6 of them.fow these sounds

are written does not interest us here. They can be voiced
and voiceless,

There are many assimilation rules, that meaqi, if
various vdels come together and also consonats, changes
take place and these changes go acgording to certain
rules, or can be cxplaind by certain rules.But we can
not go into detail about that here.
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The Kuman larnguage has,( as have all the socalled
Yprimitive™ lanquageoi an cnormously rich vocabulary.
In man¥ respocti the lanayzqe is,more exact, more pre=-
clse, than our anguages . There are enormous’amounts
of forms, especially in the verb. As the language was
never fixed before, the individual prnnun01atlnn
fluctuates far more than when a language is fimes,
can be rcad, is taught in schoel and so on. Then one
has to consider all the influences which come into a
language from outside, from other dialects, from
imported and new goods, from contact with coastal
peonle and from contact with white people, otc. MNew
words and new names for ncw items are constantly taken
up( as they are in all living languages. ).

The Kamanuku often do not fecel the necessity to group
wopds and ideas, at least not in the way as we are used
to doing, but they have more the inclipation tn differ-
entiate.Therefore in many cases thcre is no collective
word, where we have one and v15e versa. ut they have
names for every single item, which we often express
with a group or collective name.To mention anly one
example: I do not know any collcctive name for: Grass,
hnsects, spiders, lizards etc. But there are dozeh of
names, namely a special naie for each specias etc. and
every onc knows thes names. On the other hand they may
have colleative namesonly and no names for the special
kinds for cxample for butterflies and moths.

For thir observation there is a very simple reason or
explanation namely: All things which serve as food,
which are raised, planted or hunted, are very essentlal
to them, thorefore each of the different kinds has its
proper name.On the other hand, such items as are not
used for human consumptién, are not differentiated,
such as byptterflies etc. It does not matter whether
they are big cr e¢mall, plain or shinindin many co-
lours etc.
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But not only in the nduns,but also in the verbs there are
many differentiations.Concepts which we express only with
a single verb'may be exvresscd by the natives in a dozen
or more verbs,Take for example the word for "carry". It
is esscntial for the native to express in which way the
item is carried, with or on which part of the body, on
the head, on the shoulder, on the neck, on the arms,

on the chest, on the hands, at a pole, at a handle etc
For each way to carry they have an extra verb. Or take
the verb " to tr¥".This says very little in itself, but
the native cannot just say "try" but has to explain cach
time with an extra verb in which way one tries something,
by feeling, by hearing, by touching, by tastina, by
smelling, by putting the feet on etc.

The nouns are unchangeable, cxcept when a suffix is
added and in'some cases thc¥may be then an assimilation
with the suffix,A declination of the noun is unkncwn.

But one may add not only suffixes but put postposi-
tions after the moun { as we put prepositinns before the
noun) which thén put the noun in some relationship

to other words. Such suffixes and /or postpositions,

are for example the pdssessive pronoun and ?cstpositiuns
like in, on, with{commitative and instrumental) otc.

The word stem or root of the noun 1is never changed.

The adjectives are placed after the’noun.In exceptional
cases they can be put before the noun. Then the two
words bécome more or less an expression for one new
concept. Also several nouns may be put toggther which
then also give a new concept such as: nemam(father-mother
- parent; vyungu =dira - house lio = Joor.

The pronoun has for the singular 3 persons or 3
forms, namely one for the first person(l) for the se=
cond person(you) and for the third person( he, she, it)
but for the plural only the first person has a special
form, for the second and third person the formsof the
singular are uscd.Only in the verbform used in the sen=-
tence it becomes clear which person is meant. All the
other forms of the pronnun we abstain frome xplaining,
as that is more than the framework of this monograph
allows us to do, eg? possessive,demonstrative, intero-
gative pronfuns etc.
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The common sequence in a sentence is: Subject,
object, predicate, The ndjective’is put behlnd the
noun, the adverb before the verb; or, if it is an
adverbial phrase, often At the beginnlng of the sen=~
tence, seldom at the enc. If there is more than one
object in a sentence, say a dative object and an
accusative object’thenthe dative obj®&t precedes the
accusative nbject.Numerals are treated as adjectlves.
The "prepositions" would be better called "postpositions"
as they stand not before but after the noun. But tlere
are npt tc many as very often clauses, which are"int®-
duced’in English by a preposition, are expressed ver-
bally.

The key to the language is the verb. If one’is ma=-
ster of the verb he is master of the language. The verb
has many forms. There is singular, dual and plural,
for dual and plura} each, only forms for the first and
second person have been developed, in other words
for thé second and third person the same forms are
in use. They think perhaps. we(fqut persan) and the

otthers , which includes you and they, Inclusive zind
clusive verhformsdo not exist.( but in the first per-
son dual and plural of the pronoun).

As clearcut tenses only two gro%gs of forms are de-

veloped, for the action or happeniy which is fact, has
been finished, the present or past form and for the
one which hag TOt been done, not happened but which
most llkelyV\E happen, the future. There is a group
of forms for the remote future, but they are .not very
often used,

The verb-stems, or verb-roots undergo with the suffixes
“(there are no prefixes in the verh) quite a number of

assimilations, sometimes tn the exteni, that thé stem or

root of the word _is hardly recognlsable anymore. To

ilustrate that, I want to mention just one or two

verbstems with the assimilation they undergo,

when the suffix is added, namely the verb ere=(steh) to

do , and the word p1r1-(stem) to hear, tp perceive,
They are conjugated as follows:




ere- to do
Sing. dual plural

erika ouglka ounga
etnga embiriko ereicwa
orukwa " "

piri- to hear, perceive

pers., Qirika puglka  punga,
" Pltnga pirimbirika pirikwa
i purukwa i "

Bhe negation of the verb or action is mide by putting
the stem "kir'! at the verbstem/or root) and before

the other endinys.This syllable undergoes the same
assimilations as other suffixes.Also other syllables can
be put behind the stem as suffixes, to express stress,
or words or suffixes which nommally . .ye eézpressed by

adverbs. Also the dative object has to be expressed in the

verb( by a suffix or interfix) or better, it must be
repeated in the verb, if it is present in the sentenge,
hut if it only a pronoun then it is expressed orlyr 1n
Bhe verb. The accusative object is not expr&ssed in the
verb.

Besides the tense forms there is an abundange of other
forms, which have the tense character, but besides that,
have, what I would call a modus of the action., These
forms are usec exactly as the forms with only tense
character, only that they have, beside the tense character
something elsc.All ate conjucated in the present(past
and the future forms.Such modi are , for example:
Imperative, emphatic meaning, irvealis, eventualis
poseibility etc, If one counts all thesé possibilities

then one gets hundreds of verb endings, As a rule
the verb is fairly reqular, hut in the forms of the present
most of the forms uhderuo some assimilations(retro-
spect assimilation). S we get'with each different
suffix different assimilations.
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The future, the secomdmain tense is formed by adding
the sillable na~ (nagl~) or by the verbs which are en-
ding with an "r" and/o; "gl" the syllable raf(ragl) is
suffigatéd to the stem and then the corresponding
endings are suffigated.

The dative objevt,which has to be repeated in the
verb is very closely related to the pronoun.Both are .
formed by putting the verb ending behind the pronoun and
then it gets the meaning as object in the verb: to me,
to you, etc. and in the socalled objetsverb the meaning
is: give me( to me), give to you etc. So we have in a
single word :Subject, object, predicate, tense and
person, (Narukwa = he gave it to me; tongwa he gave it
to him).

Then the Kuman language has also the well known forms
for verbs, which are not endverbs, but need a continu=
ation in the sentence.'/ith these forms nearly all
our clauses, final clauses, relative clauses and many of
our prepositions are expressed. The main verb is always
the endveth and the tense, sometimes also the person
and the number of person is only given in the endverb.

By this means the language has developed a versati-

lity which is astonishing.By that thecre can also be

formed very long and compdicated sontences or sentence
periods which may be difficult to understand for our
thinking because one has to think differently( he must
know who or what it the subject of the following sentence
before he can finish the first one ?nd put the right ending
at the previous clause or sentence.’/If one masters this |
construction then they come in very handy. Whether the
following verb has the same subjegt or not, has to be

kept in mind, for the endings without tense (and or per-
eon) has to De chosen accordingly.there are two forms

of this kind: one for the past and one for the future.
The form for the same subject have no jndication for the
persn or number of person, but the ones for the verb
e«1dings,when the subject changes, have.

SRR ———-




- 1 -

T just want to mention that each verh also may be
lengthened by adding different suffixes( as: Very,very
much,truely etc.) and many verbs will then get very :
long.Verbs with 8 or 10 syll,bles are’vey common,even

up to 20 syllables can easely he made.l could giwe some j
examples, but I better lcave that.If one likes to look i
for them one may find, some in volume ITI under legends |
and fairy tales. Or he may find such forms in the Sram-

mar and/or dictionary.

I want also to mention, thot ia a living ianguagé
pefple often like to express themselves picturesquely.

- 8o it may happen, that one can understand each single

- word which has been said, and still does not get the
meaning of the sentence at all. To mention only one
single example: Ambu kimbe nopgwa.Literally that means:
The woman ate a banana. But the real meaning is; The

widow remarried. §

That are only a few very short remarks, but they |
may give an indication of the complexity and at the same L
time the richness of the language.




14. The Stone Cult

The stone cult, as it is practiscd in many tribes of
the Chimbu area, especially in the tribes east and south
of the Kamanuku, was not practlsed by the Kamanuku, at
least not as far @s I am informed.They had the bolum
housé instead. But the Kamanuku of course knew of thjs
cult. I want to say a few words about these stones and
the cult, even if the Kamanuku did not venerate them.

That, "stones" were found in all the areas of the high=~
lands of New 3uinea, from ¥ainantu to Mt. Hagen, is well
known. They consist of weapons of various kinds, o5 di-
verse clubs and cudgels, of mortars and pcstels, well
decorated and engraved ornaments, kinds of dishes, all
of stones, of bird heads at thé upper end of pestels,
snakes engraved on mortars etc. »

Without doubt, at some time people must have made and
used them, but the origin of these stones is veiled in
mystery and darkness .That they are an indication of
a time long @qo,,perhaps of a time when none of the pre-
eently ex15t1ng pzople were living in this area, should be
without question.

In itselt the findings in this area 1is nothing extra-

ordinary as similar stones are found in other’areas too,
Finshhafen,Huong=-golf peninsula,Azera etc.etc. The dif=~
ference is that such stones are found in far greater
numbers in the highlands than elsewhere and secondly
that these stones are worked very skillfdlly and the
ornaments are partly a real plece of art.

Gf course thore are different opinions about the origin

of these stones, hut the most one can suggest is not more
then hypothetic. = ‘We have also found quite a number of
such stones in digging thé land, as many other people
have before and after us. Even today such stones are
still found hare and there, for example when roads are,
build and much ground is moved. Ay some time, perhaps
long ago, these stone have been made and have heen used.
But did a different population live here at that time?

Tf so then why are no other traces of that found in this
area? That clubs were used as weapon, should
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also be clear, but for what use were the mortars and
pestels? The Kamanuku did not appreciate these stones
at all. If such ones were found and on2 askcd them where
they came’from and who used them, they ondy shrugged their
shoulders.
Hore than 20 years ado 1 ongce collected some of
these Stones.Today one sees only a few of them here and
there.The stones I cotlected are in. the kuseum for Voel=-
kerkunde in “amburg,.rmany. If pictures are wanted of
them they can porhaps “be supplied by that muscun.

“hy I mention thesc stones at all, especially as they
are not kept by the Kamanuku, is, that in thc area east
and south of the vamaruku(Sinesina,Dom Diga) these stones
are used, and a cult has been developed with them and
around them. Today this cult does not flourish anymore,
But still I want to make a few brief remarks in re-
gard to these stones.

I learned to know about these stones on]y‘Jt the
time, when people wanted to bocome Christians.At that
time they intended to destroy these stones or throw them
away,I collected a number of them.

had seen end found such stones before, but I did not
knovr at first that they were vemerated, Now I learned
that all thesc stones were kept Ln spec1al houses and
venerated. All these stones used in this secret cult
were either male or female stones. Had the stones a concave
rounding, then tﬁey were female, the convex roundings
1nd1cated males. Some of them were in form of a penis
Some nf these stones were just crude stones fonnd in
the rivers, perhaps of a peculiar shape, but were na-
tural stones, washed to their shapes by the water in
the rivers.Others were very skilfully worked.Clubs one
found in different sizes and shape, some like disks, others
like pineapple or star clubs etc.
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I have tried at different times and occasions to

find out if the peonle hod any notion where the stones
came from, but the only answers were: "We don't know",
Rut the people always asserted, that no human being
could have made them, but that they were supernatural,
in other words that they were made by the spirits and
had bcen brought dewn to the earth in some way or the
other,

The people who had the stone cult believed that these
stones were loaded with, or full of, magic power, They
built small houses for thesc stones aind mostly such small
houses "were constantly guarded by old and very old
people. These small houses were built at such places
or in the vicipity thereof » where the pig festivals
were cclebrated. At one end of such a place, they
could be found, *Jomen and children were not permitted
to enter such houses, Giu0 common peeple had no right
of entrance, andl strangers were not permitted to go
int¢ the houses,

An times of sickness and in times of war people went
to these stones and asked for help. They weré then greaded
with pig fat and painted with various paints.In sickness
they expected that the magic power which rested in these

stones, would hclp them to get better.If,they wanted to
go to a fight, thoy brought their arrows an<l touched

the stones with the points of the arrcws.”y doing that
they thought some of the magic power would be transferred
into the arrows, so they would hit and cause wounds ,

that the enemy would dic. The stones werc treated with
great revercnce. Each group, or at least each tribe '

had some of such stones,

——

A

With ““at I like to close this monograph.

———
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