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BEGIN SIDE 1, TAPE 12, SESSION 10. 

PATINO: UCSD, Herman Baca. 

BACA: 11:05. 

PATINO: 11:05. 

BACA: Yeah. The issue of self-determination. One of the basic but overriding principles of the 

Movement, you now, espoused by, I would say, the majority of the activists, you know, during 

those, that period of time, was self-determination, because we had been a colonized people, 

really, after the conquest. (Patino: Right.) It was a natural reaction, you know, to fight for it. 

That, you know, the Movement was predicated on our right to determine our future, our interests. 

And so, one of the axioms of the Movement was was that, you know, we had and we were 

fighting for self-determination, the right to determine our interest and (Patino: Uhm-hmm.) our 

destiny. And, you know, many times we saw groups that felt that they had a "superior" political 

or philosophical ideology attempt to move in (Patino: Uhm-hmm.) with their agendas, most of 

the times in a very limited fashion, you know. It was, "You can help but you're not going to 

dictate." And, with the CCR it was, like I told you before, the CCR had a demonstration rally. It 

was our demonstration and it was our rally based on, you know, what we had been fighting and 
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on the, whatever mandate we had at the given time from the community. (Patino: Right.) And 

so, most groups that supported or endorsed or partook in those demonstrations and marches, 

what have you, conferences, understood that. 

PATINO: Right. What criteria did you use to, you know, to have a mandate for the 

community? 

BACA: Usually what, you know, the issues were either specific, and those specific issues, like 

the Luis "Tato" Rivera issue, where the family, the parents, came and asked for assistance, you 

know, (Patino: Uhm-hmm.) were acted upon based on their request for assistance. (Patino: 

Uhm-hmm.) And then, you know, because it did involve, you know, not only their loved ones 

or, you know, the individual that they cared about we would usually call for a community 

meeting to get some sort of feedback, some sort of input, (Patino: Right.) because that's where 

we were getting our support and our finances. (Patino: Uhm-hmm.) So, you have those specific 

and then you have the general issues that just affected, such as immigration, such as education, 

and I'm talking about, you know, dealing with the institutions. So, we would always attempt to 

go out and, you know, say, because our whole agenda was to politicize. (Patino: Uhm-hmm.) 

Our whole agenda was to educate, make people aware, you know, "You can't have a solution 

unless you know what the problem is" kind of theory. So, you know, we would usually call 

community meetings, even if it was for a conference. So, that was the basic criteria but the 

principle was that we were going to determine, we were going to self-determine what our 

interests, and what our positions, and what our positions were going to be, you know, (Patino: 

Uhm-hmm.) using the principle of self-determination. (Patino: Right.) So, as you can see by the 

documentation we dealt with a lot of different kinds of groups, you know, (Patino: Uhm-hmm.) 

conservatives, you now, professional, political, veterans groups. This was the American GI 
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Forum, middle class groups, social service agencies, and left-wing groups, both from within our 

own community and from outside of our community. (Patino: Uhm-hmm.) And, most of the 

time it was understood that, you know, they were supporting it and that we were not going to 

allow it to become everybody's dog and pony show, you know. (Patino: Right.) We were there 

for a specific purpose and reason and our security made sure that that's how it was going to pan 

out. (Patino: Uhm-hmm.) And, in certain instances our security actually had to just, "Put it 

down. Put those signs down. Put those banners down or get out," you know. So, but it was 

because of that principle of self-determination. They went through a process. "There's a history 

behind what we we're doing and we're going to exercise it." So, like I stated, most of the groups, 

organizations, you know, would respect that. What was happening in the middle '70s, now 

you're talking about the Movement finally being, going into a decade of involvement, a lot of 

different philosophical and political ideologies were being, tried to be thrown in to the 

Movement, (Patino: Uhm-hmm.) and like I said some organizations adhered by that, that 

principle of self-determination. Other groups, you know, for whatever reasons, you know, would 

vacillate and embrace other ideologies, you know, and that was their business. But, (Patino: 

Uhm-hmm.) like I said, like the crusade, our organization, you know, we basically, you know, 

adhered to that political principle and that's what caused this direct confrontation with the 

Socialist Workers Party. Now, the Socialist Workers Party had come in on a number of issues 

and had respected that, that principle, but over a period of time the, little by little were trying to 

inch in, you know, their agenda. And, a lot of the organizations that, that had participated with 

the CCR didn't like this intrusion, didn't like, didn't like this disrespect. 

PATINO: Uhm-hmm. What was their agenda? 
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BACA: Ah, you know, their agenda was socialism, you know, and every other issue that, from 

here to Angola, you know. (Patino: Right.) They were always that. As long as they understood, 

you know, that they had to carry their own water, [Laugh] you know. (Patino: Uhm-hmm.) 

They weren't going to impose a new colonialism [Laugh] on people that were fighting 

colonialism, you know. (Patino: Right.) They aren't going to, they weren't going to try to self-

determine what, you know, (Patino: Uhm-hmm.) what we were trying to, you know, obtain the 

right of self-determination. (Patino: Uhm-hmm.) So, there was a lot of complaints over their 

trying to, you know, import or bring in slowly, you know, their agenda and move it, move the 

effort towards different directions. So on, 1977 I guess it was. Yup. October of 1977, CCR 

called a meeting based on those concerns of Chicano organizations, (Patino: Uhm-hmm.) that 

had been complaining about this effort by the Socialist Workers Party. And, we met and we 

made it very, very clear, and the meeting was like around fifty Chicano organizations and 

individuals. (Patino: Uhm-hmm.) And, what we did is we laid out in detail the deceitful, 

irresponsible, divisive acts of the SWP and the Young Socialist Workers Alliance against the 

Chicano community in San Diego, in San Diego specifically. It dealt with two issues. And, 

okay which involved that effort that I stated that came out of the San Bernardino meetings that 

ultimately resulted in the San Antonio National Immigration Conference that was also held in, in 

San Antonio, (Patino: Uhm-hmm.) And, you know, we saw that, you know, an issue that deeply 

affected our community was being, trying to be circumvented by the SWP. And, that was one of 

the issues, you know, that we dealt with. And, of course, there was the whole issue of self- 

determination. (Patino: Uhm-hmm.) So we met, we discussed the issue, and everyone agreed 

that this intrusion or this violation of our right to self-determination had to be confronted. So, we 

put a Declaration of Chic ano Self-Determination, you know, San Diego County, California, 
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(Patino: Uhm-hmm.) and basically it, this is what collectively we came up with. "When it 

becomes self-evident over a long period of time that certain specific individuals, groups, or 

organizations become detrimental to the progress and principles of our people and to our 

Movement, then it becomes not only our responsibility but our duty to publicly confront and 

denounce the perpetrators who have committed these acts against the best interest and welfare of 

our community. We the undersigned of this Declaration, which comprise the major Chic ano 

organizations of S an  Diego County, hereby declare to our communities and our people that, 1) 

we accuse the Socialist Workers Party and the Young Socialist Alliance of violating the Chic ano 

community's sacred principle of self-determination by, a) disrespecting the political positions of 

Chicano community organizations, b) calling Chic ano individuals and organizations to a 

community meeting under false pretense, c) using Chicano individuals and organizational names 

under false pretense and without their permission; 2) We accuse the SWP of attempting to 

undermine the confidence of the Chicano community to further their own aims at the expense of 

our people by the above acts; 3) We accuse the SWP of using divisive actions designed to 

attempt to discredit and subvert the local Chic ano leadership of San  Diego County by labeling 

them "violent," "reactionary," and "revisionist"; 4) We accuse the SWP of continually ignoring 

the requests of the Chicano community through the organizations to cease in their attempts at 

manipulation and cooptation of issues which affect our communities; 5) We accuse the SWP of 

acting in a patronizing, opportunistic manner, and with a colonialist mentality, which presumes 

that the Chic ano community is incompetent and incapable of determining its own destiny. 

Therefore, let it be known here and now and by all that we the undersigned condemn the 

Socialist Workers Party, and their affiliate the Young Socialist Alliance, not for their philosophy 

or ideology, which they have a right to, but for the unprincipled political acts which have been 
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carried out against the San Diego County Chicano community. We hereby also declare that 

because of these acts we will not work with, support, nor will we allow the SWP or the Young 

Socialist Alliance to participate officially with our organizations or with any of our activities 

here in San Diego County." That Declaration was signed by the Committee on Chic ano Rights, 

the Chicano Federation, Chicano Peoples Union, the National Immigration Coalition, chair 

member Corona, CASA Justicia, Califo rnia Chicano Caucus, American GI Forum, Chicano Park 

Steering Committee, the United California/Mexican-American Association from San Ysidro, 

California of the Chicano Democratic Association, the Spanish-Speaking Political Association, 

MAPA, you know. The state president of MAPA, Abe Tapia. (Patino: Uhm-hmm.) All right. 

AMAT, the teacher's organization. The MEChA groups from S an  Diego, and a number of other 

groups. So the violation, you know, was strong enough and, to be, you know, to be publicly 

condemned, you know, politically by the Chic ano organizations. I remember that the crusade 

also had problems in Denver. (Patino: Uhm-hmm.) So, all of this kind of led up to us moving in 

the same direction as far as political action, political thought, which (Patino: Uhm-hmm.) 

culminated in Corky's participation here during that month when the Klan unexpectedly showed 

up at the S an  Ysidro border. So, all those things were, I guess, taking place, you know, at that 

time, (Patino: Uhm-hmm.) you know. So. 

PATINO: So, I guess the SWP was mostly white members, right? 

BACA: The majority. 

PATINO: Was it kind of a racial chauvinism that they, that you think they had toward the .. . 

BACA: I would say more opportunistic than anything else. [Laugh] 

PATINO: Right. Right. 
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BACA: You know, and, or as we saw it happening in other areas, especially in Denver, as a 

calculated pattern to, you know, patronize, (Patino: Uhm-hmm.) to, you know, downplay. 

PATINO: Knowing there's a history of red baiting in this country, (Baca: Uhm-hmm.) how did 

the group, you know, square that? 

BACA: Well, like we stated. It was not against their political philosophy or ideology that they 

had a right to, (Patino: Right. It was . . .) but not at our expense, (Patino: Uhm-hmm. Uhm-

hmm.) you know. 

PATINO: I understand that CASA in L.A. they went to the conference in San Antonio? 

BACA: They went to the conference in San Antonio and that was one of the, and very strong 

opposition. I guess CASA took the position that they were going to denounce it (Patino: Uhm-

hmm.) face to face. 

PATINO: Yeah. That's what I've read is that they went and they had, you know, confrontations 

at that conference with the SWP. 

BACA: Yeah, with the SWP. So, there was a lot of division and (Patino: Uhm-hmm. Uhm-

hmm.) and, you know. So, there was a lot of, there was a lot of fallout, you know, (Patino: 

Right. Right.) you know, because of the various statements. But, yeah the issue, or the 

terminology of self-determination is something you rarely, rarely hear (Patino: Right.) anymore. 

(Patino: Right.) You know, the Decade of the Hispanic kind of subverted it (Patino: Uhm-hmm.) 

you know with the approach that, you know, in order to get along you had to go along, you 

know. That .. . 

PATINO: Well, like you say earlier illusion of inclusion? 

BACA: Yeah, it's a, yeah illusion of inclusion. It's also, you know, you can see the cooptation, 

you know, of the philosophy. I mean, you started seeing at all functions a fifty-foot rubber cans 
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of Budweiser, [Laugh] you know, Philip Morris cigarettes, (Patino: Right.) you know, like 

nothing — all of a sudden, you know, under the guise of, "They're giving us free money." Like 

there was never any strings attached, you know. "We're," you know, "footing this thing for the 

community," when in fact it was nothing but massive cooptation and massive violation, more 

importantly, of that principle of self-determination. (Patino: Uhm-hmm.) That, you know, we, 

and by "we" I mean our communities and our people, (Patino: Uhm-hmm.) you know, had to buy 

their own gasoline. They had to buy their own car, you know, if they were ever going to be 

independent, if they were going to be, you know, free, if they were ever going to be able to 

compete. (Patino: Uhm-hmm.) So, it's all, you know, it's a historical principle. (Patino: Uhm-

hmm.) And, if you do want those things then [Laugh] that's what's going to have to happen. 

You're going to have to, you know, buy the car. You're going to have to put the gasoline. You're 

going to have to do the, you know, upkeep. (Patino: Uhm-hmm.) If somebody else is doing it 

you ain't going to go where you think you're going to go, (Patino: Right.) you know, as we have 

vividly seen with this Hisputnic Movement, you know, (Patino: Uhm-hmm.) that has led us into 

a situation where we're worse off than we were in, you know, the middle and the late '60s. 

(Patino: Uhm-hmm.) You know, the Hispanic Movement is the perfect, the perfect role model 

for neocolonialism. (Patino: Uhm-hmm.) You know. It starts off with appealing to apolitical, 

inastute individuals with vested interest, you know, that are convinced, I assume, that they are 

someway, somehow, you know, part of that power structure by, you know, I guess, I guess if 

you're Hispanic that makes you closer to Europeans or, you know, makes you someone from 

Europe whose, you know, ancestry is valued and its history is also, you know, valued by this 

society. 

PATINO: Isn't it a continuation of the LULAC Era? The '40s or (Baca: Yeah.) the politics of... 
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BACA: It's a running away (Patino: Right.) from the political reality. (Patino: Uhm-hmm.) 

Because, if you look at Hispanic, you know, where's the Indian mother in that word? (Patino: 

Uhm-hmm.) Where is there anything indigenous? (Patino: Right.) So, what are you giving up? 

(Patino: Yeah.) You know, I mean first of all you're denying the existence of half of what 

brought you into this world (Patino: Uhm-hmm.) and half of what it represents, probably ninety 

percent of your cultural background, (Patino: Uhm-hmm.) you know. I don't know too many 

Spaniards that eat chili, or co rn, or [Laugh] to rtillas, you know, (Patino: Right.) or listen to 

mariachis. (Patino: Uhm-hmm.) So, all of that is kind of conveniently deregulated to oblivion 

or nonextinction, you know. So, how can  an individual, since you're giving that up, (Patino: 

Uhm-hmm.) with half a brain, with half a body, with half a history, you know, compete? 

(Patino: Uhm-hmm.) [Laugh] I don't understand it. I really don't understand it. But really, to 

simplify, it goes back to that analogy that when you start school as, or when you used to start 

school in the past, you go to school as Jorge and,  lo  and behold, three, four, five, six hours later 

you come out as George, with no one ever asking your parents that are supporting you, that 

brought you into this world, what they think of it, or if that was permissible, (Patino: Uhm-

hmm.) your padrinos, those people that baptized you, (Patino: Uhm-hmm.) or even you. You 

know, it's just done on a wrong, racist, discriminatory power. (Patino: Uhm-hmm.) And, that's 

how the term "Hispanic" was applied (Patino: Uhm-hmm.) to a group of people that were 

struggling for self-determination. 

PATINO: You think that concept of "Hispanic" was introduced deliberately to derail the 

Chicano Movement, which valued being Mexic ano, and Indi an, and .. . 

BACA: Oh, that definitely was a, you know, like that old axiom of, "For every action there is a 

reaction." (Patino: Right.) And, for every reaction there's an action. (Patino: Uhm-hmm.) You 
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know. It was obvious that the powers to be were not too pleased, politically, socially, or 

economically (Patino: Uhm-hmm.) with this whole effort to change the status quo that the 

Chicano Movement was really advocating. Along with their little inastute, apolitical, you know, 

[  lambiscones 	][304], you know, that, you know, wanted to hang around the table and 

see what fell off the table rather than, you know, fight for the, for a portion of the loaf of bread, 

you know, that rightfully belonged to us. So, without a doubt it was a reaction by the system. 

And, I think I got into this a little bit, if I remember, about that the Hispanic Movement, the first 

time I ever heard it, I heard it or I read about it after a speech that was given by the ex-convict, 

vice president of the United States, Spiro Agnew. (Patino: Uhm-hmm.) And, I remember saying 

in my mind, "What the hell is an Hispanic? Did a new group of people land from somewhere?" 

PATINO: Hispania? [Laughter] 

BACA: Yeah. You know, I was just, I had never, you know, I had heard the terminology but 

not politically. (Patino: Right. Right.) And, you know, and like I said the social service 

agencies that depend on the system's funding got in line and started, got their marching orders. 

(Patino: Uhm-hmm.) They started pushing it without ever analyzing, without ever discussing 

politically how (Patino: Uhm-hmm.) it affected, you know, the total community. (Patino: Uhm-

hmm.) The, to this day I, [Laugh] I don't think the terminology has been accepted other than for 

those vested interest individuals (Patino: Right.) that are trying or have gotten a little piece of 

what fell on the floor from, you know, the economic or the political table of the system. (Patino: 

Uhm-hmm. Uhm-hmm.) I me an, I've had people come in and say, "I'm a Hispanic." I said, "Oh 

yeah?" I says, "I'll tell you what, if you really say you're Hispanic and you want to prove it to 

me," I'll tell you what, I says, "this Friday night around seven o'clock go down to the local bar 

right here on the comer and st and up on top of a chair and tell everybody in there at the top of 
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your voice that you're Hispanic." I said, "Let's see what the reaction is." [Laugh] I said, "You'll 

either be laughed out of there, because it's so ridiculous, or you'll have so many beer bottles 

being thrown at you that you're [Laugh] going to run out of there." (Patino: Uh huh.) So, I 

mean, very, very few people other than, like I stated, the "people" that deal with the system, 

because it's like (Patino: Uhm-hmm.) you know that's what's expected. (Patino: Right.) About 

the only ones that I ever hear use it, (Patino: Uhm-hmm.) you know, the media. 

PATINO: And, .. . 

BACA: And once again it goes back to this (Patino: The Census?) that analogy (Patino: Right.) 

of going into elementary school as Jorge and coming out George. 

PATINO: Right. Let's talk about that. We haven't talked about identity and I know our 

community has grappled with identity a lot, and especially in terms of the Chicano Movement. 

On the flipside of the coin I think there's a neoindigenous movement. There's the danz ante 

groups, you know, groups like that that are trying to reconnect with their Indian ancestry. What's 

your thinking on that? Were there danz ante groups then? 

BACA: You know, it's part and partial of our total makeup. (Patino: Uhm-hmm. Uhm-hmm.) 

You know, we've always been in a quandary, you know. Being a mixture of two distinct groups 

of people and here we are. (Patino: Uhm-hmm. Uhm-hmm.) So, identification for Mexicanos 

has always been an issue. To this day look at the, look at the classism, you know. Somebody 

told me, he says, "Every person that I've seen from Mexico looks like everybody else except the 

Mexicans, you know." [Laughter] These latest ones look like, just like they say, the Marlboro 

Man, [Laughter] you know. So, but for Chicanos, and especially for Chicanos, the issue of 

identification has always been not only an issue but it's probably been a major issue. (Patino: 

Uhm-hmm.) And if you look at the history of what we are, that we're always debating, you 
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know, "What are we?"  (Patino:  Uhm-hmm.) But if you look at the histories of 1850, you know, 

after the conquest it was not too safe to be a Mexican. (Patino: Right.) You know, there was 

outright violent acts as prevalent as the acts being committed against blacks in the deep south, 

you know, based on the racism, based on the plundering that was taking place. You know, that 

was the period from 1850 to, you know, the 1920s where, you know, scientists had been up and 

were still up, you know, publically stating, "No Mexicans, niggers, or dogs allowed." That were 

the signs, you know, and segregation was a fact of life in most of the Southwest, both 

institutionally and the business of the very, of the communities, you know. So, people grapple 

with that issue. In the 1920s you had this situation where people, in attempting to run away from 

what was being condemned, what was being, you know, defined as a negative, which was 

Mexican, being Mexican, [Laugh] (Patino: Uhm-hmm.) came up with this terminology that, you 

know, they were Latinos. (Patino: Uhm-hmm.) Now, I have never heard of a Latino nation. 

(Patino: Uhm-hmm.) I have never heard of a Latino people. The only thing that I've ever heard 

Latin is the language, I guess, the mass. I thought it was a Latin mass, you know. I don't know 

of anybody in this world that speaks Latin, you know. I mean, [Laugh] maybe somewhere in 

some place. Heaven knows where. So, it's ridiculous, you know. It was like people sticking 

their head, like the proverbial ostrich and saying that their history had never existed, or that their 

cultural lineage, you know, was not a reality, you know. I don't think that those people that 

changed their name from Mexicanos to, or the terminology, to Latin [Laugh] stopped eating 

frijoles, or chilis, or to rtillas, or listening to, you know, Mexican music, or going to bodas or 

going to baptismos, you know, or stopped having "Mexic an" friends. But, it was a political 

effort by the then Hisputnics to try to run away from something that was not going to let them 

run away. (Patino: Uhm-hmm. Uhm-hmm.) So they have their own little contradictions. 
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Because on the one hand they were trying to fit in, and but on the other hand had to fight even 

the discrimination and the, the institutional discrimination and racism. (Patino: Uhm-hmm.) So, 

you know, that's part of the reaction to this action that was taking place against persons of 

Mexican ancestry, (Patino: Uhm-hmm.) and had made, been made powerless by the conquest. 

You move into the '40s then you had a situation where, another Jorge-George analogy where in 

Texas discrimination is just as thick and heavy as in Mississippi against blacks. (Patino: Uhm-

hmm.) You know, this white superiority, or this white chauvinism that (Patino: Uhm-hmm.) 

they were superior and everything else, especially with Mexicans, where we're something low, 

something to be despised. And, but World War II came along and lo  and behold all of a sudden 

they needed good old Mexican boys to go out and fight their wars, so they started drafting 

Mexicanos. Well, my understanding is in Texas they couldn't, they couldn't force themselves to 

just put down "American," because that meant "white." So, they started putting down on the 

draft forms "Mexican-American," like "You're almost there. [Laugh] You're almost as equal as 

me," Anglos, whites. (Patino: Uhm-hmm.) But, that's a ridiculous terminology also. Hey, 

America is a continent. So, there's 100 million Mexicans that are also Mexican-Americans, 

[Laugh] you know. 

PATINO: Like a friend of mine says, "It's redundant to say Mexican-American." 

BACA: Yeah. It's, you know, I mean [Laugh] America's a continent. (Patino: Right.) There's 

Canadian-Americans, there's Mexican-Americans, there's Central Americans, blah, blah, blah, 

blah. 

PATINO: They need a term like in Spanish, "estadosunidenses" (Baca: Yes. Yeah.) United 

Stadium, I guess. Or ... [Laugh] 
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BACA: So, that terminology, you know, once again you had some people labeling themselves a 

Latin, and let's be honest about it, those terms were used by people that wanted to run away. 

They wanted, you know, wanted to see what fell off the system's table. (Patino: Uhm-hmm.) I 

think the masses of our people continue to call ourselves Mexicanos, you know, for cultural 

historical reasons. (Patino: Uhm-hmm.) I remember in New Mexico the whole language was 

Mexican . There's wasn't a "dollar" then in New Mexico. It was a "peso." "Hey, lend me a 

peso." [Laugh] You know? (Patino: Uhm-hmm.) And, you know, like I said people continued 

doing what Mexicans had always done, eating beans, chilis, frijoles. I mean, frijoles, and, you 

know, chicharrones, you know, and listening, you know, to Mexican music. Going to bodas, 

going to baptismos, you know. (Patino: Uhm-hmm.) Hanging around with Mexicans. 

[Laughter] So, you know, I remember, I remember like I said in New Mexico, in New Mexico 

you had Españoles. They were one step ahead of the Hispanics from what I remember. [Laugh] 

Anyway, I mean these guys claimed that they were actually from Spain, you know. [Laugh] 

Eating, as they ate their taco, you know, [Laughter] as they ate their green chili m an . 

PATINO: Were those guys elites? 

BACA: They were merely the ricos, you know. (Patino: Yeah.) You know. There was 

Hispanics. 

PATINO: Uhm-hmm. Hispanos? 

BACA: There was Mexican-Americans. There was Latinos. There was Mexic anos. There was 

even Chicanos. You go in the barrios, you know, and pachucos used the word "Chic ano.' 

(Patino: Uhm-hmm.) There was sureños, there was mojados, there was chuntaros, there were 

surimatos. There were little, you know, it depends .. . 

PATINO: What is chuntaros? 
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BACA: Chuntaros is somebody from the other side, you know. (Patino: Uh huh.) It's like 

surimatos. Surimatos is even lower than a chuntaro, you know. 

PATINO: Oh okay. [Laugh] 

BACA: I me an, you know. 

PATINO: The whole gamut? 

BACA: And when you look back you look at all these people, they're all eating the tacos. 

They're all listening to Jose Al fredo Jimenez. They're all at the same baptismos. (Patino: Uhm-

hmm.) bodas, same church. So, that only manifested this whole issue that identify was always 

and had been and still is an issue, a major issue to the conquered people here in this country. The 

word "Chicano" was a reaction to that Jorge-George analogy that, you know what, going back to 

self-determination. "You ain't going to determine who I am. You ain't going to determine, you 

know, what is right and what is wrong for us, you know. We're going to have a say so whether 

you like it or you don't like it." So, the Chic ano Movement was really the first political term to 

change that confusion that was the status quo. (Patino: Uhm-hmm.) The Chicano Movement, as 

far as identification, incorporated the indigenous. There had been a history. There had been a 

history way, way before the Europeans came here, (Patino: Right.) that had been suppressed, that 

had been denied. Like I said, "When you look at that thinking and the Hispanics that are willing 

to concede that, you know, that never existed, that they're not that. (Patino: Uhm-hmm.) It's a 

grave error. Because the Chic ano understood that there was a glorious history that had given the 

world the pyramids. Ain't no European society that has duplicated that feat. (Patino: Uhm-

hmm.) To this day, from what I read, they didn't have the technology (Patino: Uhm-hmm.) to 

duplicate and recreate those pyramids. Zero. The Mayans gave the world zero. What would this 

world be without the zero? I know there wouldn't be no computers, that's for sure. (Patino: 
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Uhm-hmm.) The calendar, the Aztec calendar. To this date there's nothing more accurate 

outside of that calendar than the atomic clock. The foods. Chocolate, you know, avocados. So, 

those were things that when you start examining who you are that allow you to compete, because 

you don't have to feel inferior to anyone. 

PATINO: You mean, that was the most revolutionary thing about the Chic ano Movement was 

the ultimate valuing of being Mexic ano and of your history? 

BACA: I think it was, like I said, total, dealing with the totality (Patino: Uhm-hmm.) that was 

part and parcel of our, of our being. We had a lot of trouble with our Spanish side though. 

[Laughter] As a matter of fact, we just love shooting ourselves, you know, (Patino: Right.) but 

the reality is, "You is what you is," like Popeye says, you know. Sorry. You can cut one of your 

arms off and say that's the Spanish side of me. [Recording paused]. Matter of fact we love 

shooting ourselves, but the reality is yo is what you is like Popeye says. Sorry you can't cut one 

of your arms off and say that's the Spanish side of me. 

PATINO: Okay, we're back. Well, let's try to, we were talking about identity, and let's try to 

plug that into, you know, on-the-ground reality, because sometimes discussions .. . 

END SIDE 1, TAPE 12, SESSION 10. 

BEGIN SIDE 2, TAPE 12, SESSION 10. 

PATINO: That was identity? 

BACA: No, we left off where, our Spanish side. 

PATINO: Right. Right. Yeah. Do we have to acknowledge that, because that's what I was 

kind of getting at with the, you know, indigenous movement is sometimes .. . 

BACA: Yeah, well that's something that we're going to have to deal with, just like we had to 

deal with the indigenous side that had long been excluded. (Patino: Uhm-hmm.) Hey, reality is 
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reality. [Laughter] Like I told you, like Popeye says, that, you know, "You is what you is." 

And. but the Chicano Movement, like I stated it incorporated the totality of our being. In other 

words, it went outside of the box. The word "Chic ano" that had historically been utilized by, you 

know, the groups that are on the fringes or outside of U.S. society, like the Pachucos, (Patino: 

Uhm-hmm.) you know, was not semantics, you know. It was a political effort to label ourselves 

and to label a movement that was asking for a change in the status quo. Because, like I said, all 

the terminology that had existed up to that date, all that equaled a political foundation. (Patino: 

Uhm-hmm.) Like I said, if you're Latin, who are you appealing to? (Patino: Right.) Do you 

know any Latins? [Laugh] 

PATINO: Anything but Mexican, like Acuña's book. 

BACA: See, it's a running away by the individual or a group of individuals, [Laugh] a very, 

very political mistake. I me an, hey if you want to call yourself a Martian that's up to you 

individually, but it doesn't square with anything other than there's a planet named Mars. And if 

people want to believe you're from Mars, well, you know, more power to you. But, the reality is 

is I ain't never met no Martians. And so, the word Chicano was a reaction towards that whole 

confusion, because like I said it lacked no, it had no political foundation, you know. The word 

"Latino" doesn't say, "Let's go find our history." [Laugh] They're still looking for a Latino 

nation, or a Latino history other than language or some ancient Roman tribe that called 

themselves "Latino." I don't what the hell. [Laugh] But, it doesn't apply to the people that were 

looking for that history. But, the Chicano Movement made an effort to go back to somebody 

that, go back to something that repressed and denied that, you know that did not allow us to be 

our complete selves in order to compete. So, politically, like I said, since the word was not 

semantics. It was a political term that signified change. (Patino: Uhm-hmm.) In other words, 
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"The status quo has got to go" kind of. That was a proclamation (Patino: Right.) of the Chicano 

Movement, the question, the questioning of things that affected, or had affected and continued to 

affect our daily existence. Like I said, the institutions, (Patino: Uhm-hmm.) the church, the 

military, you know, society in general. So, the word was political, you know, and it sought to 

deal with this whole reality that had been repressed or denied. Because, you're not only talking 

about the indigenous side but you're also talking about history. (Patino: Uhm-hmm.) What 

really was our true history or what really happened, you know, which had also been completely 

neglected. Especially, you know, I'm talking about Chicanos. You know, what had happened 

since the 1850s, educationally, politically, socially, you know, economically. It's out to reaffirm 

our culture that had been also deregulated, or cast in inferior light, that there was nothing positive 

there, that it was negative. So, you saw a lot of that running away, you know, of people trying to 

change the cultural background, like I said, "Latin." You know, I don't know of any Latin 

culture. People trying to run away by changing their names, you know. Gutierréz became Guta-

rez, Martinez became Martin-ez, you know, so on and so forth. Rodriguez became Rod, you 

know. [Laughter] Rod-ree-guez. So, the Chic ano Movement in trying to establish, you know, 

this totality gave emphasis to things that, you know, the folkloricos, the mariachis, you know, the 

language itself. (Patino: Uhm-hmm.) So, identity has always been an issue and politically 

speaking, when you look at the Chicano Movement that has been the only Movement that had a 

political foundation, you know. Conceptually it was pretty advanced, really. I me an, you're 

talking about a movement that's got a flag. We're talking about a movement that's talking about 

a homeland, Aztlán. You're talking about a movement that is predicated on (Patino: Uhm-hmm.) 

on the political principle of self-determination. (Patino: Uhm-hmm.) You're talking about trying 

to create institutions, such as a third party political effort, La Raza Unida. (Patino: Uhm-hmm.) 
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You're talking about the whole issue of land that Tijerina, Reyes Lopez Tijerina raised. (Patino: 

Uhm-hmm.) So, conceptually it was, you know, rooted in something historical and very, very, 

I'd say, advanced. So when we compare the Hispanic Movement, what have they created? What 

have they given the community, other than fifty-foot rubber cans of Budweiser or Philip Morris 

cigarettes. (Patino: Uhm-hmm.) But realistically, what have they created on their own? 

Everything has been subsidized, you know, (Patino: Uhm-hmm.) going back to the Jorge 

analogy. It's somebody else's. Semantically you might be "George", but politically you're not 

George. Culturally, you're not George. Historically you're not George. (Patino: Uhm-hmm.) 

And, the worst part about that is that you had no say so in (Patino: Uhm-hmm.) naming yourself 

"George." (Patino: Uhm-hmm.) So, that makes you dependent. That makes you something, an 

object that can be manipulated and molded any which way other than the way your political 

reality dictates. So, now we have seen the reaction to the Chicano identification. There's, like I 

said, there's no talk about the indigenous part or trying to understand the indigenous history of 

our makeup. Culturally it's, the Hispanic effort has been reduced to accepted commercial 

Madison Avenue business ventures, like Cinco de Mayo. (Patino: Yeah.) Cinco de drunkos, you 

know. (Patino: Uhm-hmm.) Hispanic Month, (Patino: Right.) you know. 

PATINO: What's next, what's the reaction to that? 

BACA: You know, as we've seen historically by semantics that have no political foundation, 

they'll go by the wayside. (Patino: Uhm-hmm.) You know, semantically they'll hang around for 

people that are looking for rationales to flee, but politically they won't last, (Patino: Uhm-hmm.) 

you know. There's going to be another generation somewhere down the line that's going to look 

for a round peg to go in a round hole, you know, and they will become politically astute (Patino: 

Uhm-hmm.) and they will tie their pending struggle back to the historical struggle. (Patino: 
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Right.) You know, those are options. You know, the Hispanic Movement was a political 

reaction created by the system, just like those backfires that they use fighting forest fires, 

(Patino: Uhm-hmm.) you know, to stop this effort to franchise ourselves (Patino: Uhm-hmm.) 

because of the vested interests that are involvement in politics, you know. Hey. People want to 

maintain the status quo. Why? Because they have profited from it. (Patino: Right.) So, but 

there is change taking place and that change, like I said, will, has not been organized. In other 

words, the demographics have changed, (Patino: Right.) but we do not have the infrastructure. 

We have not created the infrastructure. People are not working to create and (Patino: Uhm-

hmm.) establish the infrastructure in order to maintain what has to be maintained, to establish 

what has to be established. 

PATINO: Speaking of demographics, with the advent of Central Americans coming, and places 

like New York where there are Caribbeans, and Chicago where there's Pue rto Ricans and 

Mexicans and all sorts of people, does the concept of "Latino" become politically viable in a 

context like that? 

BACA: It can become politically viable for the system that c an  use a one-shoe, one-shoe-fits-

all-foot. [Laugh] 

PATINO: Uhm-hmm. I mean, in the interest of coalition? 

BACA: Well, coalitions are built on, just like any other political coalition. They're built on 

common interests. (Patino: Uhm-hmm.) But first of all, those groups understanding what their 

interests are, which we don't, we do not share the same historical. There might be parallels. 

(Patino: Uhm-hmm.) But, we do not, we all share different historical experience that it's maybe, 

if it created a situation that has made you disenfranchised, that has to be first rectified before — 

like Malcolm X says, "There cannot be black and white unity until there is first black unity." 
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(Patino: Right.) Because, you're talking now about somebody having what, a level playing field. 

(Patino: Uhm-hmm.) So, I think the same things apply. (Patino: Uhm-hmm.) We might, you 

know, we might have some parallel struggles, historical struggles, say with people that label 

themselves "goicas" you know, (Patino: Uhm-hmm.) that are seeking independence, but when 

they lump everyone in [Laugh] the, does that also apply to people that are completely satisfied 

with the colonial status quo? (Patino: Uhm-hmm.) I'm sure we have some historical parallels 

with Cubanos, but do we have those parallels with the people that got run down and want to, you 

know, go back to the plantation system? (Patino: Right.) See? So, you know, where you sit is 

where you stand kind of situation, as far as those type of, those type of coalitions that you talk 

about. You know, I think we have to understand that there are changes in demographics even 

within our own cities, our own communities, our own states, (Patino: Right.) you know. That, 

you can go to San Francisco and probably there's more people from other parts of Central and 

South America than there are Mexicanos. You know, the question is, is where can we find 

common ground? (Patino: Right.) You know, which that's the external problem. But, the 

internal problem is, "What are you bringing to the table?" I mean, you're bringing 10,000 or 

50,000 wild buffalos, sorry, I don't think you got anything, too much to contribute, except chaos. 

(Patino: Uhm-hmm.) So, those are changing realities. Even, you know, it's like, I told you that 

story about, "What is a Chicano?" you know. (Patino: Right.) Hey, change doesn't stop just 

because you say, or you understand it at this point. It continues changing. [Laugh] I've always 

said, there's offshoots within our own community. I've always asked, because I see it's so 

prevalent, how come there's never been a study on the half-Anglo, half-Chicano children? 

(Patino: Uhm-hmm.) I c an  name you, starting off with two of my children, (Patino: Uhm-hmm.) 

that are half-Anglo, (Patino: Uhm-hmm.) I c an  name you probably, just off the top of my head, 
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of my immediate friends, twenty-five, and no one has ever done a study. How do they feel about 

Sensenbrenner? How do they feel about the immigration issue? (Patino: Right.) You know, and 

how many is there? Look around. (Patino: Uhm-hmm.) You know, now there's also other 

mixed marriages that are becoming more prevalent. (Patino: Uhm-hmm.) Black and Chicanos, 

Philippinos and Chicanos, you know. So, that's a changing dynamic within our own community, 

(Patino: Right.) you know, that, you know. But .. . 

PATINO: But, I mean that's interesting. I mean, in terms of organizing [Laugh] because you're 

organizing Chicanos, does that sometimes, you know, look away from common interests or the 

fluidity (Baca: I don't know.) in the mixture that is there? 

BACA: But see, you don't know what you don't know. And like I said, where do people's 

loyalties like that, that are half-Anglo, (Patino: Uhm-hmm.) where are they at? How come 

there's never been a protest, "Hey, you're talking about my mother." Or, "You're talking about 

my father." (Patino: Right.) [Laugh] Huh? 

PATINO: Right. Right. 

BACA: Have you ever seen an all, a half-Chicano, a half-Anglo protest? 

PATINO: No. [Laugh] 

BACA: Saying, "Hey! You're talking about my mother. (Patino: Uhm-hmm.) How dare you?" 

"Yeah, but you're white." 

PATINO: I'm sure they participate in .. . 

BACA: [Laugh] Yeah, but, you're white. 

PATINO: Chicano? Mexican? 

BACA: Colored. Yeah. I'm also Mexican. 

PATINO: Yeah. 
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BACA: And, I'm sure there's hundreds of thousands. (Patino: Uhm-hmm.) You know, I've 

never seen a study about how they feel, how many there is, you know, how they perceive their 

standing. 

PATINO: It's rare, I agree. 

BACA: I've never seen it. I've never seen it. 

PATINO: You know, there's about five groups of black, white, Mexicano, and Asian, and if 

you're in between those .. . 

BACA: Well, it's becoming more, more distinct that that's not the case anymore, you know. 

Those are changing things that, you know, that are going to have to be taken into account by 

organizers. You know, with it, I've told you the story about Mexicanos, (Patino: Uhm-hmm.) 

that came from Mexico, however they came, been here ten, fifteen years. You're talking about a 

cultural divide between them and their kids that looks like the Grand Canyon, you know. I had a 

neighbor who lived on my block. They've been here probably fifteen years and then, through 

hard work, successful, got their little piece of the American dream, and their seventh or eighth 

grade son told them he didn't want to speak Spanish anymore. [Laughter] I me an, you know, 

you're talking about ten, fifteen years. Look at that change. (Patino: Right.) You know, the 

kid's listening to music that their parents have no understanding, you know, what they're 

listening to. (Patino: Uhm-hmm.) Cell phones, different cultural values, you know, the dating, 

the MTV, the iPods, and, you know. I mean, you're talking about a gap. You're talking about a 

real cultural gap, and that's just in fifteen years, you know. So, that mix, you know, that whole 

mix, then again you have the others side of the coin. You go to some of the schools, the 

predominate language is Spanish. (Patino: Right.) [Laugh] You know. I've had Chicanos my 

age that probably like myself that were slapped for speaking Spanish that have come to me and 
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said, stated that they couldn't, they couldn't get a job because they didn't know how to speak 

Spanish. He says, "After they slapped me for speaking Spanish now they want me to know 

Spanish." (Patino: Right.) So, those are real realities out there, you know. How you 

accommodate them, how you deal with them, how do you incorporate them into your political 

process, your political tools, (Patino: Uhm-hmm.) those c an  be challenges for your generation 

and the other generations. I told you that story about the conference in Riverside. The reporter 

asked me, "Hey, you've been through, you've been to a lot of immigration conferences. What's 

the difference between this one and the other ones that you have attended in the past?" Saying, 

and I stated the same thing as what you're seeing outside of this conference hall, 

"Demographics." I said, "Before I used to go to Chic ano conferences." I say, "You go in there 

right now and there's people from South America, Central America. There's indigenous people 

from, you know, Oaxaca. There's people from Northern Mexico. There's (Patino: Uhm-hmm.) 

people that just have been here that have never documented themselves." I mean, I says, "Even 

though Chicanos are putting on the conference, we're the minorities." 

PATINO: Uhm-hmm. Right. [Laugh] 

BACA: So those are changing situations that, you know, are going to have to be dealt with. 

(Patino: Uhm-hmm. Uhm-hmm.) So, now you got another issue of identification. [Laughter] 

PATINO: Right. It never ends? 

BACA: Never ends. Huh-uh. Never ends. No. But, like I said, "Politics is a game of common 

interest," you know. (Patino: Uhm-hmm.) Cotton farmers come together not because they love 

each other but because they grow cotton, (Patino: Uhm-hmm.) and they got natural enemies: 

builders, developers, environmentalists, the water issues. (Patino: Uhm-hmm. Uhm-hmm.) 

And, if they don't deal with that then they ain't going to be around. That's the political process. 
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So, the whole issue of identification, like I said, it's not only been a problem it's been a major 

problem. (Patino: Uhm-hmm.) You know. And, like I said, the only effort that I've seen deal 

with it politically has been the Chic ano Movement. (Patino: Yeah.) Nobody, I haven't seen any 

other movement that is trying to deal with our totality, (Patino: Uhm-hmm.) you know. We 

weren't too good as far as dealing with the Spanish side, because that had been drilled into us, 

(Patino: Uhm-hmm.) you know, and that had impeded us, you know, because it was 

advantageous to the status quo. Like I said, "Mexican-American. They're almost a full 

American. Just keep on trying, you know, just be more and more like me," (Patino: Uhm-hmm.) 

you know, which is not a solution. It's not a solution, you know. Even your own hand, you've 

got five fingers but they're all different, even though they're a part of your h and, you know. In 

this country, they just want to look at the hand, not the fingers, when the reality is there is five 

fingers and they're all different sizes, and they're part of that hand, you know. But, the only thing 

is has been basically because of white supremacy, the institutional racism inherent in the 

institutions. You know you started, like said, you started hearing this white supremacist 

honchos, that's really what they're talking about, except they're leaving one little element out. 

This isn't 1950 anymore. They're not the majority. (Patino: Uhm-hmm.) They're not even the 

majority in Califo rnia anymore, [Laugh] (Patino: Right.) you know. So, it's trying to put a 

round peg in a square hole. It ain't going to work. The South is not going to rise again. Sorry, 

you know, sorry. They will change. They have, you know, if they want to eat they're going to 

change. [Laugh] (Patino: Right.) So. So, let me see. So, that's identification. 

Youth. I'm looking at an article here, 1979. Here's another issue of 1979, talking about 

the Memorial (Patino: Uhm-hmm.) March. (Patino: Uhm-hmm.) You know, talking about, what 

was it Carter Immigration, the "To rtilla Curtain," the Carter Immigration Pl an  was '79. (Patino: 
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Right.) Here's another major issue. Local, but nationwide in scope, dealing with, you know, our 

youth under the guise of, you know, once again breaking the law. I'm looking here at a picture 

of a press conference of the members of the Low Riding Car Club Council, (Patino: Uhm-hmm.) 

and ... [tape paused] The issue of our youth that really is our future, is something that has not 

been dealt with in, you know, politically, socially or economically. You know, I remember our 

first efforts to organize the youth, get the youth involved, (Patino: Uhm-hmm.) educate them on 

some of the issues affecting them, politicize them, when I was in MAPA. Some of the young 

kids that we attempted to help them are now, of course, not young kids anymore. They're 

grandfathers. [Laughter] But, they are still around the CCR. But 1970, like I've stated I was 

raised in Old Town National City, which was the second oldest barrio in San Diego County, the 

birthplace of, really of National City, you know. (Patino: Uhm-hmm.) That was National City, 

you know, Old Town National City, the west side (Patino: Uhm-hmm.) of National City. But, 

because of institutionalized racism, you know, the area was, to put it bluntly, neglected (Patino: 

Uhm-hmm.) by the powers to be in regards to disbursement of funds, and services, and 

treatment. So a lot of the youth, because of those factors, just like is the case today, wound up on 

the wrong side of the tracks as far as the law. (Patino: Uhm-hmm.) So in 1970, being from Old 

Town National City, growing up in National City, in Old Town, when I became political I started 

to see the discrepancy as far as what the needs were and what was being supplied by city 

government. So, number one, we were trying to get the young people politically involved, 

(Patino: Uhm-hmm.) and number two we were trying to get them much-needed recreational 

facilities and other services. So, we got the kids into the, what were called the OTNC Teen Post. 

That's what it was called. And, we started to agitate for a place, a rec — because, when I was 

growing up there was a place there in Old Town called the CASA de Salud. CASA de Salud was 
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a two-story building. The top was a basketball gym, and the bottom they used to have like a 

little pool table, and all the balls weren't there. There were some of the games and what have 

you. And, in the back there was a boxing arena. So, that's where we used to go. That's where 

we used to meet. (Patino: Uhm-hmm.) And, I'm sure we would have been in a hell of lot more 

trouble if it wouldn't have been for that place. (Patino: Right.) And, there was an individual 

there whose name was Emanuel Tala Po rtillo, who ran the place, and he ran the place just like 

his dad ran the house. (Patino: Uhm-hmm.) If you got out of line he had no trouble whacking 

you. [Laugh] And then if you went home and complained about it, you got it double because it 

meant you, you were at fault. (Patino: Uhm-hmm.) So, there was structure there, you know. 

Somebody not only whacking you, but somebody also trying to direct you and show you the 

right way. (Patino: Uhm-hmm.) But that building that I attended, you know, that I, that was part 

of my growing up, you know, around 1970s it was destroyed. (Patino: Uhm-hmm.) So, that 

basically left the young people there with no recreational facilities or outlets. 

PATINO: Was Casa Azul .. . 

BACA: De Salud. 

PATINO: Was it funded by the community or by the government? 

BACA: No, it was city. It was city. 

PATINO: So, I guess they cut funds for it? 

BACA: And, so it was destroyed. I mean, it was demolished and it was never rebuilt. So, that 

left the young people without nothing. So, I remember we, we had some protests there in front 

of city hall, (Patino: Uhm-hmm.) you know, pointing out the inequities, and that being one of 

them, the lack of recreational facilities for young people. And, I remember at one of the council 

meetings going into the city chambers there and city council was meeting, and raising the issue 
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of the lack of recreational facilities for young people, and I remember the mayor, Kyle Morgan, 

who probably served for twenty years, you know, telling me that National City had "no money or 

time for that kind of stuff" Now, that happened thirty-six years ago and to this day kids still 

don't have any recreational facilities to speak of. So, what's been the end result of that? A lot of 

the young people that we attempted to steer down a more positive lifestyle wound up like so 

many other men, wound up exactly like I could have wound up, you know. Fortunately, I had 

good parents that instilled in me what was right and what was wrong. After I got in trouble that I 

was able to shift directions. (Patino: Uhm-hmm.) But, a lot of the kids weren't as fortunate. A 

lot of them died of overdoses. (Patino: Uhm-hmm.) A lot of them went on to prison. As a 

matter of fact, two of the young kids that we attempted to help back then are sitting on death row 

right now. (Patino: Uhm-hmm.) Two brothers. Now, would that have changed that? I don't 

know. But, we'll never know one way or the other, will we? (Patino: Right.) I'm sure it couldn't 

have hurt. When we get back to, you know, what created the situation with those kinds of 

attitudes and "We don't have money for that kind of stuff," you know, the city of National City in 

2006 talking about how they c an  cater millionaires for the Charger stadium, you know. So. 

PATINO: So, a set of priorities, they don't (Baca: Yeah.) prioritize? 

BACA: You know, it's misguided priorities (Patino: Right.) when you look at who has 

benefitted, who has benefitted and who is going to benefit. So, of course, the youth c an  only be 

productive if they're educated. (Patino: Uhm-hmm.) So, we've dealt a lot with the educational 

institutions and the type of education that they were giving our youths, you know, both in the 

elementary schools, in the junior highs, and the high schools. (Patino: Right.) And, one of the 

major issues was, were the low-riders. (Patino: Uhm-hmm.) Once again, young people had 

taken an interest that is "not accepted" or "approved" by U.S. society. I haven't heard too much 
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lately, but back in the '70s, '80s, cruising was a big happening. Then the CCR wound up getting 

involved with two major, two major issues involving young people, and specifically the low-

riders, you know. (Patino: Uhm-hmm.) And, one of them involved the San Diego Union 

misreporting or reporting in a calculated manner the stabbing death supposedly of a low-rider 

that turned out to be false, from what I remember, which led to efforts to curtail or really to go 

after young people for, under the guise of stopping low-riders. 

PATINO: Didn't it identify it as gang activity, I mean, you know, gangs? 

BACA: You know, gangs, law breaking, same as immigration. (Patino: Right.) So, our 

position was that the racist political structure was using the issue, just like immigration, to tag, to 

define, to stigmatize, you know, young people as "law breakers." Just like immigration. And, of 

course, too there was also issues of constitutionality, you know. (Patino: Uhm-hmm.) "You 

can't come down this street because, you know, you're doing what we consider to be illegal," you 

know, overriding, you know, the constitutional right to be free from illegal search and seizures 

or, you know, free to travel, what have you. (Patino: Right.) So, we kept pointing out that in any 

event involving a large number of individuals you're going to get a little bit of everything. You 

know, you go to a Charger game you see, you know, drunken behavior, and stabbings, and, you 

know, people fighting. They don't subject everybody (Patino: Uhm-hmm.) to predetermined 

treatment, (Patino: Right.) you know, by, you know, you don't label everybody a criminal 

because there's fights at Charger's stadium, as they wanted to do on Highland Avenue with the 

cruising, (Patino: Uhm-hmm.) you know. You have means, or you're supposed to have means, 

to deal with those that, you know, step out of bounds and break the law. But, to label everyone, 

to label a group of people. And, the ironic thing about it was that most of the young people, you 

know, have invested a large amount of time and resources and finances into their cars, you know. 
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(Patino: Right.) I me an, it wasn't like they're out there looking for a fight and so somebody could 

wreck their cars, you know. They were basically doing what youths always done in . Remember 

the Ron Howard movie? (Patino: Uhm-hmm.) It was all fun and games. (Patino: Right.) But, 

because it involved Mexicans, you know, it was violent. (Patino: Yeah.) There was violence. 

And, I remember the San Diego Union picking up on that story. I don't see the article, but it was 

a major article, because that raised the whole issue of the media, once again, in how they 

perceive and defined issues, affecting our people. With one sweep of the pen, you know, "Hey, 

all those young people are law breakers." Just like, "Hey, all the immigrants (Patino: Right.) are 

law breakers." 

PATINO: Fit that in systematically. What is the, let's think systematically again. What is the 

criminalization of Chicano youth? How does that fit in among the interests? 

BACA: Well, you know, first of all there's control. Historically speaking that's, because the 

racism they've always dealt with any issue affecting our people. It's never social. It's never 

economics. It's never a political issue. It's a law enforcement, (Patino: Uhm-hmm.) "Put the 

Indians on the reservation, you know, because they're savages" mentality. So, that opens the 

door for a lot of things systematically. You know, once you label people as criminal, I me an, 

they're fair game for people that, you know, have massive disposal of power on their hands. 

(Patino: Uhm-hmm.) It steers people into, you know, it never addresses the reasons why, or you 

know, of the poverty, or the lack of recreational facilities, or the quality of education, what have 

you. (Patino: Right.) It steers people into those institutions that really are big money makers, 

man. I mean, hey, the justice criminal system is (Patino: Big bucks?) big bucks, m an. The 

courts, the attorneys, the probation officers, the prisons. 

PATINO: Prison guards? Yeah. 
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BACA: You know. Oh. So, you know, it becomes like a mass production line. You know, 

you're almost creating this group, (Patino: Uhm-hmm.) systematically. Like I stated, the schools 

used to direct you into the military, (Patino: Yeah.) into the trades, you know, without any other 

options. So systematically, you know, our youth were just being prepared and what they were 

being subjected is to, you know, basically what the majority of our people are being subjected to 

on a daily basis, economically, socially, and politically. And, like I said, like I stated, every 

problem is, was always dealt with as a law enforcement problem. Just like immigration is. 

PATINO: Right. 

BACA: See, there is no social factors why there's ... . 

END SIDE 2, TAPE 12, SESSION 10. 

END INTERVIEW. 
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