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PART ONE: INTRODUCTION



CHAPTER OXNE

INTRODUCTION

Thesis
The general thesis of this work is not new. It is old, but not
itablished beyond dispute. It is that cultures are patterned and that
internal consistency in the pattern can be seen in broad general aspects
of a culture, in social structure and organization, and in details of
individual personal behavior.

The particular thesis, from which the general one 1s here inferred,
is that the cultures of the islands of New Ireland and New Hanover in
Papua New Guinea are patterned and that they differ from each other
systematically. I summarize these patterns as "stvles" and name the
cultural style of New Ireland 'group-oriented," and that of New Hanover

"individualistic."

Theoretical Foundations

The concepts of "structure" and "function" and "pattern" belong
to all science aand to all art. They refer to static and dynamic regularities,
diachronic and syachronic, in any selected set of phenomena. Because
these concepts are regularly usurped by students interested in particular
structures or functions or patterns, we sometimes lose sight of their
universality. The work of many scholars in the arts, sciences, and
humanities, theoretical and applied, who j I T
serles under the editorship of Gyorgy Kepes,l :ands as a fortress of

evidence against small, specilalized perspectives that clamor to survive

alone. This work and others like it form the theoretical foundation
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on which I rest my interpretations of the cultures of llew Ireland and

New Hanover.

Theories in Anthropology

The fate of the term "structure' in anthropology, for example,
was for at least three decades in the hands of the descendents of
Radcliffe-Brown. Although its larger meaning was never lost, it came
to refer specifically to patterns of relationship between kinship roles
and kinship groups. The term was seized in the 1960s by linguists and
French anthropologists and refocused on questions about patterns of
relationship among symbols in myths.

The term 'function'" was vital in the hands of Malinowski and
his students, but, partly as a result of his insistence, it is still
viewed by many as lacking the dimension of time. Firth never allowed
himself to be confined by limitations imposed on terms by others, and his
idea of "social organization' included study of a wide v :lety of
structures théc funct;on over time.2

The term ''pattern' has come to connote the intere :s of Benedict
in the patteraing of values and emotions in culture and in individual
carriers of a culture. Perhaps it 1s partly because her mode of analysis
was literary and narrative, rather than systematic, that she has had
no descendents who have taken over the term 'pattern.'" As she used it,3
the concept of pattern 1s related to several other concepts that explore
similar kinds of questions: style, genius, world view, values, culture
and personality, ethos and eidos, and so oa.* Students using these
terms have in common an attempt to describe regularities in the
intellectual and emotional lives c¢. peor_2s in rc_ation > the societies

and cultures in which they live.



Style

I choose the term '"'style'" as the one that best denotes the
frame of reference which I will use in this book. It refers to
characteristic structural regularities over time, in this case in all
aspects of culture; but ''style' especially connotes regularity in the
expressive aspects of culture, and it is for this reason that I have
chosen it. My study deals at length with regularities in the expressive
>systems of New Ireland and New Hanover.

The expressive "institutions' are those with which a culture

meets what Malinowski called "integrative imperatives."5

All the arts,
religion, and play are pr. ' ient among these. My study does not deal
entirely with these integrative institutions: as Malinowski wrote,
"(A)ny disecussion of symbolism without its sociological context is
futile,"® and I have studied fundamental social-political-economic
institutions along with the integrative ones. In some aspects of my
analysis, I have studied social, political, and economic factors as
dependent variables of expressive style; while in other : jects I have
reversed this approach. I need not assert that particular factors are
causal in order to study them "as if' they were causal. Contemporary
scientific thinking views ''cause' as merely a colloquial reference to
a changed condition within a field of force, and I concur with that view,
which is completely consistent with all systematic theorizing in the
social sciences.7
All descriptions of regularity require a frame of reference within
which the description can have meaning. In the "hard" sciences, all
frames of refereqce are considered "as if'" frames of reference, and they

are chosen for use according to whether or not they fit the problem.

I have chosen to define a frame of reference which accommodates data
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showing that expressive structure is fundamental to all otlier structure
in culture, and I have chosen to name that frame of reference "style."
All cultures result from a vast complexity of forces, but I do think
that it is important to emphasize the role of the structure of expression.
Ideas have not been given thelr due in anthropology in recent decades,8
and I reject the view (periodically dominant) that cognitive styles,
values and so on are epiphenomena.9

Kroeberlo used the term "style" to refer especially to regularity
in cycles of growth and decline of civilization, and thus he used it to
refer to data of a kind different from that which I have collected. He
used historical documents and secondary sources, and per ps that is one
reason why anthropologists, with their first-hand data f: m small-scale
societies, have not taken up the term.

It is instructive to remember that in Anthropology Today, the

great compendium of anthropological knowledge to date published in 1953,
it was not anthropologist Kroeber, or any other anthropologist, who

wrote the chapter on ”Style.”ll

It was an art historian. Anthropologists,
even one who had helped to develop the concept of style, were willing
at that time to leave the arts, and expressive behavior in general, to
other disciplines.

The term has recently been given new dimensions by Alan Lomax
and his staff working on the Cantometrics project, for which Conrad
Arensberg was the principal anthropologist.12 Lomax and his associates
sought 1initially to develop a system for classifying folk songs. Lomax's
vast knowledge of songs from all over the world led him to insights
about the relationship between singing and culture. With Arensberg,

he developed hypotheses about this relationship and later expanded uils

study to include dance. A staff of trained raters has brought precision



to the definition of five major world areas of song style. Lomax, like
Kroeber, views style areas as the products of history. In the future
he plans to bring all aspects of culture into the definition of style
areas.

Lomax's work indicates that ''song style seems to summarize, in
a compact way, the ranges of behavior that are appropriate to one kind
of cultural context. If style carries this load of social content,
however, song can no longer be treated as a wayward, extra, belated,
nl3

though pleasant afterthought upon the serious business of living.

What Lomax writes about song is equally true of all expressive behavior.

Field Research: General Description

During January and February 1965, I spent two months in the village
of Mangai, New Ireland. I returned again July, 1966 through January
1967, and again for four weeks, April-May 1967. During the first trip
I was accompanied by anthropologist Nicolas Peterson. We had gone with
the intention of studying a cargo cult, the "Johnson Cult," that had
sprung up in New Hanover and that had been reported in the newspapers
in Australia. We had permission from authorities to do so when we left
Sydney, but when we got to the local government center in Kavieng, New
Ireland, we were not allowed to proceed to New Hanover. Local
administrators thought that our presence would be disruptive. However,
they offered us the use of their quarters (the Local Government Council
house) in Mangai and, as we had only two months free to pursue our study,
we followed the course of least resistance.

The priorities of our re: arch in New Ireland were affect 1 by
our continuing attempts to go to New Hanover, and this situation continued

when I returned to the Territory in 1966. I expected to be in New Ireland






increasing ease, but I did not know yet the focl of their interests,
and I was not able to "ad 1lib" much in the culture.

Then I went to New Hanover, and after about one month there I
felt that I knew at last what New Irelanders were like. By the ead of
my eight months in New Hanover, I felt that I knew what New Hanoveriaas
were like, too.

When I arrived in Lavongai village, on February 10, 1967, to set
up my new household, I learned withiﬁ a few hours that many of the
responses I had learned in New Ireland were wrong. I was surprised,
because the peoples of New Ireland and of New Hanover live on adjacent
islands, mix in the town (Kavieng), marry each other, and coasider that
they share the same general culture. Gradually, I realized that they did
not have much opportunity to see each other from a broad perspective,
and 1t is not surprising that most of them did not know in what ways
they were like or different from their neighbors.

First impreésions often yield primary insights, and first
impressions are gained during the early days of field work, whea most
interactions concern the problems of the anthropologist's daily liviag
conditions: food, shelter, water, hygiene, working equipment, communicatioan,
transportation. Thus, it is not surprising that it was 1n relatlon to
me and my attempts to settle into residence and achieve a daily living
routine that I first noticed the differences between New Hanoverians
and New Irelanders. And it was 1n trying to cope with the different
situations, both at the level of maintaining my own water supply and
at the level of obtaining esoteric information, that I felt that I finally
came to some kind of understanding of the two cultures.

From my first day in New Hanover, life was easier for me in many

ways, both personally and professionally. New Hanoverians recognized






The successive periods of research in New Ireland and New Hanover
enabled me to understand the cultures of each far more fully than I
could have understood either had I spent my entire time in one place or
the other. There are two major reasons for this:

1) 1 was able to subtract myself as the white observor in both
places by contrasting my roles in them. I had thought that New Irelanders
were restrained and careful in my presence perhaps because I was a
European, and they had learned to be careful with the people they called
"magter." However, after my experience in New Hanover, where I was
treated without any s; :1al deference, I was able to go back to New
Ireland and to see that the restraint in people's behavior there
characterized their relationships with each other, as well as with me.

2) The behavior of each people stood out for me when it contrasted
with that of the other. For ianstance, I had written in my notes that
New Ireland babies did not seem to cry very much, but I was not sure
about this because I did not know how much babies cry. I found out in
New Hanover how much more bables can cry, in any case, when I observed
their perpetual howling. Finding this comparative measure helped me to
see that any standard I used, whether from my own culture or from the
conclusion of some systematic study, was ultimately comparative. 1 could
then see that I had been using my own culture as a standard in some cases,
and other cultures as they have been studied by other anthropologists
as standards in other cases; and that no amount of quantification, which
I felt obligated but unable to achieve, could sort out the significaat
categories I needed in order to make a systematic description and analysis
of what I wanted to know, viz., w/ : the peo;” were :ally like. To
know what they were re. "~y it helped to see what they were

not like. For instance, I had paid insufficient attention to New Ireland



food-sharing customs, assuming that all Pacific islanders share food
with visitors, until I went to New Hanover and observed the absence of
this common sharing. I gradually began to accept the use of each culture
as a whole, patterned standard against which to describe the other,

each cultu: providing within itself a model that was not (not yet,
anyway) rendered lifeless by the manipulations of some s: plistic
anthropological theory. The comparative method is, as I had forgotten

at the time, the classical method of anthropology.

Even though I felt that I had grasped the fundamental values of
the two cultures when I left the field, I still sought all the confirmation
I could find. I was very fortunate in being able to talk with Hortense
Powdermaker at the American Anthropological Association meetings 1a 1968,
not long before she died. She wanted most to know from me what changes
had taken place since she was there, and she was surprised that things -
continued to be so much the same as they were during the time of her study
in the 1930s. I wanted most to know from her what her ir ression of New
Irelanders had been: did she think when she was there that they were the
good, kind people they seemed to be? I was very pleased that she tbok
my question seriously and thought a moment before answering: ''Yes, I
thought so."

As I sorted through my notes and cards over the months and vears
that followed, I became much more certain that I had finally understood,
but it wasn't until I returned in 1972 and found I could carry on
discussionswwith info ints about the nature « = the  : s« ¢ and could,
at last, ad lib in these cultures that I really felt sure that I had found

their lode stars.,



Presentation of the Data

In this account I present the data at various levels of abstraction
in order to make available to the reader a full range of my observations
and interpretations. Some readers may wish to speculate at a level below
(in the sense of underlying) most of my observations, e.g., at a
psychoanalytic or nutritional level; and some may wish to speculate at
a higher level of abstraction than I carry my interpretations, e.g., at
the level of general systems theory. I intend to give both interests
data on which to speculate.

I have misgivings about presenting a great deal of verbatim material
and about relentlessly making known my own place in the collection of
the data and my own process of discovering patterns. I think that these
misgivings derive from academic biases that support privacy, modesty,
anonymity and irresponsibility behind the false fronts of "objectivity,"
"confidentiality," and 'professionalism." Within a sclentific frame of
reference, there is no intellectual justification for preseating
generalizations masquerading as "abstract analysis' without also presenting
the procedures, operations, and events (scorned as tediously repetitious,
trivial, "concrete detail") from which, for better or for worse, these
generalizations derive.

The anthropologist must always be at least present, and often
active, in any situation in which information is gathered; and to omit
one's own role is, thus, to omit a fundamental aspect of every situation
reported. The fallure of anthropologists to demand as a minimal condition
of our science the publication of data leaves us justifiably embarrassed
among other sci “ists, as well as among humanists.

The analytical humanist must have data with which to work, just

as his fellow sc: 1t "its 1. It "1 in trying to understand what | »Hple



mean, in all their various forms of expression, that anthropologists are
ultimately dependent upon the qualitative approaches of the humanities.
Here again, data that reproduces as closely as possible that which it
represents must be demanded by any honest scholar. To learn about an
artist one must, among other things, see his art; and, failing that
opportunity, see or hear the best possible reproduction of it. And in
order to apprehend a culture, one must have access to, amongst other
things, its manifestations; and, that opportunity failing, to the best
possible reproductions of them.

The applied humanist, & 30, must demand the opportunity to hear
the people whose soclety and culture are reported speak for themselves.
The ethical implications of misinterpretation, which must in some degree
be present in all science and art, have been much discussed as colonialism,
of the early 20th-century variety, has dwindled under attack. There is
no way to eliminate sclentific, ethical, and artistic error: it is
awareness, however dim, of this inevitability, probably more than any
other factor,.which has made anthropologists hide behind abstractioans
that touch no one, for good or evil. The anthropologist who reports
historical events, personal encounters and translations of interviews
and speeches, lncreases his own ethical liability, especially with regard
to invasion of privacy; but he also gives the people about whom he
writes, and their descendents, the chance to interpret the comedies and
tragedies, beauty and ugliness, successes and fallures of their individual
and collective lives to others and to expand, or protest, reverse or
deny my account. It is I who have decided in the end, without asking

14 what of our

any of my informants for help or approval in most cases,
lives together to make public. _ have deci_.d, «__.er much thought, to

take this particular kind of ethical risk not just out of respect for















13

art and science, which are best served by truth, but out of the deepest

respect for the people about whom I write, their lives and their cultures.
I offer this justification for presentation of unusually large

amounts of raw data: I want to provide the fullest possible context

for each aspect of culture described. It has been saiu that sociologists

and psychologists have sacrificed significance for the sake of precision

and that anthropologists have sacrificed precision for the sake of

significance. I would like to try to sacrifice neither.

The 1 Wietory "I scription
The Kavieng District, 1965-671°

Kavieng is the Port of Entry and Administrative Headquarters for
the Kavieng District, which includes New Hanover, northern liew Ireland,
and several other smaller islands. 1In 1965-67 it contained a few
Administration buildings along the water front; hospital facilities
(separate for natlves and Europeans); two European stores of one large
room each (Burns Philp and the New Guinea Company, formerly Carpeater's);
about fifteen Chinese shops; and perhaps fifty Furopean houses. An air
strip which accommodated DC-3's nearly every day in 1965 was extended
to recelve Fokker Friendships less frequently in 1966.

The population of some 600 is partly indigenous but includes
about 150 Europeans (mostly Australians, but also Dutch, Germans, F1 :ch,
Algerian, English and others) and half again as many Chinese, as well
as a few of mixed parentage. Visitors, who are largely business or
government workers, may be lodged at a small hotel, or at the privaue,
exclusiyv Ly European Kavieng Club.16

Two primary schools (one under the auspices of the Roman Catholic

mission) which conform to a syllabus based on that of Australia, but






were, in the past, the adventurers and explorers who changed the map of
New Guinea from "uncontrolled" into 'controlled" areas.17 Their duties
in 1965-67 were largely administrative and police activities. Other
departments of governmeant are Public Health, Law, Lands, Surveys and
Mines, Agriculture, Stock and Fisheries, Forests, Customs and Immigration,
Posts and Telegraphs, Welfare, and Business Development. In addition,

the following Government Instrumentalities operate on a semi-com:ercial
basis: Copra Marketing Board, Plant and Transport Authority, aand the
National Broadcasting Service.

Higtory of Contact

Although Europeans sighted New Ireland from time to time during
and after the seventeenth century, it was not until 1867 that Lt.

Phillip Carteret, R. N., commanding H. M. Sloop Swallow, landed at

English Cove on the south coast and established that it was a separate
island.

Both German and English trading posts were set up in New Ireland
in the 1870s. 1In 1884, the Imperial German government annexed what is
now the New Ireland District, just ten days after the proclamation of
the British Protectorate over the south coast of New Guinea. Under the
German Administrator, Bulominski (1910-13), 210 miles of road were built,
primarily down the east coast of New Ireland. His name and activities
are well remembered by the people, especially those of New Ireland, but
also in New Hanover. George Brown established the first Methodist
mission in the Duke of Yorks in 1875; and Vunapope, the Catholic Mission
headquarters near Rabaul, was founded in 1852.18 But there are, amongst

the living in New Ireland and New Hanover, those who remember ""when the

missions had not come yet." The Lemakot Catholic mission station near
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Mangail village was established in the early 1900s and rebuilt after it

was completely destroyed duri ; the war,19

>

while the Lavongai Catholic
mission station near Lavongal in New Hanover was not established unt- -
the 1920s. The Catholic Mission of the Sacred Heart entered the District
in 1901, and was well established in central and north Neu Mecklenburg
(New Ireland), as was the Methodist Migsionary Society over the whole
District, when the Australians occupiled Kavieng on October 17, 1914.

An Australian Military Administration remained in control until 1921,
when a civil administration took over under a "C" class mandate from the
League of Nations.

The German administration everywhere 1s known for the economic
development it sponsored. It began the first government coconut plantation
on the island of Nusa, between New Ireland and New Hanover, in 1900.

The Australians continued this development until in 1940 there were 164
plantations which produced 20,625 tons of copra.

Many men who were old i Mangai in 1965 had worked in the gold
fields in New Guinea when they were young, in the 1920s and 1930s, usually
for three-year terms. Few had worked on plantations elsewhere, nor did
they work on New Ireland plantations managed by Europeans, preferring to
develop thelr own. Some middle-aged men ad been away to school or in
the army, or at least to the west coast of New Ireland to work on the road.

A few old men in New Hanover had been away to work when they
were young, but many middle-aged men had been away from New ilanover
only for brief visits, and some have never worked for wages on a plantation
or as a boat's crew or in any other regular job. Most who had worked
for wages had done so only briefly and infrequently. One reason ew
--inover men did not go away to work is that for a while, in the 1930s,

there was restricted movement to and from the island because of the
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reported prevalence of leprosy. According to native informants, the
doctors tried to prevent people from leaving New Hanover and tried to
return men from there back to their homes. Whatever else this ''quarantine"
meant, 1t surely kept European recruilters from looking for labor in New
Hanover. In the late 1960s, the leper hospital at Analaua was closing
down, as new medical knowledge reduced the fear of contagion and patients
were sent home with their medicines unless they were very ill. The
reputation for leprosy in the 1930s has no doubt had a significant
influence on the history of contact here, but it does not fully account
for the inexperience of the people with the outside world.
World War IL

Everyone in the area around Kavieng at the time will always
remember the early morning hours of January 21, 1942, when the Japanese
bombed Kavieng and, two days later, landed 5,000 troops ian 40 ships.
Australian women and children had been evacuated, but many men remained
and were taken prisoner. Some were shot in New Ireland and New Britaia.
Others died in June 1942, when the Montev?-eo Maru, carrying 900
prisoners of war to Japan, was torpedoed by an American submarine near
the Philippines.zo A few made narrow escapes.21

During the war, the people of Mangal and other coastal villages
in New Ireland went into the bush to live. They remember it as a hard
time, especially so because they developed tropical ulcers, which they
could not cure without European medicines and from which some of them
died. They made friends with some of the Japanese and even married them.
One Japanese man in particular was remembered very fondly in Mangail, a
man who had liveq with them and brought them medicine for their sores.

One of the characteristics people often mentioned when they told me about
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their days with the Japanese was that they did not have Sundays: they
worked every day.

The Japanese never landed in New Hanover, perhapos, as is widely
believed, because Sister Clematsia marched her leprosy patients down to
the beach at Analaua to wave | eir poor sick limbs at a ship that seemed
about to land, which then turned and sped away. But people saw ships
out at sea, and sometimesthere were shots about which people later nade
up songs. Evidence that they did not also make up the shots presented
itself in the bullet holes that marked t : church and the convent at
the Lavongail mission.

Some men told me stories of trying to help theilr former European
masters and friends who were incarcerate 1n Kavieng, but everyone had
to appear to follow Japanese orders. Those who did not, it was said,
had their throats cut.

After the Japanese surrendered in August 1945, Australia again
assumed authority for the Kavieng District, then as part of the Trust
Territory of New Guinea. Redevelopment progressed rapidly in the 1950s.
Aided by government grants, veteraans came back to the plantations to
restore and increase productlon of copra to the 25,000 tons exported
in 1965-67. By 1970, there was a total of 51,000 population in the New
Ireland District, 900 of whom were nonindigenous: half European, and
half Chinese or mixed-race. A large majority of this total, 41,000,
lived in New Ireland, while the second largest group, 7,000, lived in
New Hanover.

Urged or pressured by the United Nations, Australia began to prepare
Papua and New Guinea for self-government and independence. Progressively
.on was ¢__>we_ to ir__genous persons until, in 1962,

there was an unofficial majority in the Legislative Council. Large grants



were made to the country by Australia to help overcome the destruction
of the war and to develop resources and services. Sclf-government was

granted in 1973, and full independence was achieved in 1975.

Stylee of Cultu=~: New Irel-~4 and New He-~w~r

The styles here outlined were not obvious. My understanding and
descriptions of them were built up gradually, plece by piece. To some
extent, each style 1s defined in terﬁs of the other. The following
statements are summaries: 1illustrations of the evidence from which these
g 1ariles derive compose the body of this book.

I name the New Ireland style ''group-oriented," and the New lanover
style "individualistic'; but if I were comparing New Ireland to the
Zuni, I might find the Hew Ireland style better named '"individualistic';
and 1f I were comparing New Hanover to the Shoshone, I might find its
style better named ''group-oriented.'" By operationalizing these definitions
through detailed illustration in the following chapters, I hope to make
it possible for studeuts of other cultures to analyze them in some of
the same categories I have used if they so wish, and to refine and extend

or refute the interpretations given here.

Simitl-~ities of Structure and Culture

The people of New Ireland and of New Hanover share many
charact :istics with other Melanesians. They practice shiftiang agriculture
and subsist mainly on root crops and, lancreasingly, on sago, fish,
chickens, and pigs. Some in both places work for wages or produce cash
crops and add rice and tinned foods to their diet.

Most Melanesians have some form of ceremonial occasion built on

reciprocal relationships and the exchange of pigs and other goods. New



Ireland had and has such occasions in abundance, while New llanover probably
had such occasions rarely and is perhaps reviving them.

Compared to, for example, the peoples of the Amazon, the populations
of both islands are settled. Compared to, for example, he Polynesians,
both groups have simple material cultures. Compared to, for example,
Balinese and Javanese, both groups have relatively uacomplicated social
relationships, undirected by specific etiquettes or requirements related
to soclal status or group membership. Both groups are, in short, in
many ways, what we would expect Melanesians to be like.

In both New Ireland and New Hanover, there are about a dozen
exogamous matrilineal clans, each dispersed among several or many
villages. Though they function very differently, they are of fundamental
importance in ascribing kinship status @ both places. In both islands,
people live primarily in coastal village of 100-200 people, which are-
subdivided into hamlets wherein reside groups of kin and affines.

In neither society 1s there any « ntralized authority, or any
traditio " authority at all, other than that granted to Big Men, whose
status was and 1s achieved in particular situations. In neither society
was there any institutionalized leadership of the people in relationship
to supernatural forces before the missic s came.

In both socleties, exchange involved the use of a standardized
currency made of red shell, and in both societies its continued use
with regard to marriage, where it has given way to Australian currency
in some other situations, implies that it has a ceremon: [ as well as

an economic status.

Structure and Culture: New Ireland

The major groupings of people in New Ireland can be defined in

terms of kinship, locality, language, and modern political divisions.






Language ~~7 Modern P®~'i+%~al Divisions

The people in northern New Ireland speak several different

languages.22

The three most northern of these, Tigak, Kara and Nalik,
form a subgroup in that they are administratively part of the Kavieng
District, while their fellows further south are administratively part
of the Namatanail District. The first syllables of the names of these
three languages have been used to give the name to the Tikana Local
Government Council, begun in this area in 1957.

The use by the Administration of language groupings as a base
from which to determine political divisions has perhaps led to some
false identifications of language type where there has been population
movement. Residents of Mangai and of the neighboring village, Livitua,
were considered by the Administration to be part of the Kara languas
division, and they so considered themselves, although they (and outsiders)
believed that their two villages shared a distinct dialect. All along
the road, clusters of two and three villages are said to have distinct
dialects which set them slightly apart from others. The reclassification
by Lithgow and Claassen cited above puts Mangai in the Tigak language
area, a view with which I concur. My research into language was minimal,
but included, as all anthropological study must, the study of kianship
terminology. The kin terms used by the people of Mangai and Livitua were
the same as those of the people of the Tigak villages and clearly distinct
from those used by the people of Lauen village, just beyond Livitua.
Lauen, Livitua and Mangai act as a unit in many ways: they all consider
themselves to be Kara speakers, and they form a single coastituency
from which they select a Local Government Councillor to the Tikana Council.
They are much intermarried, help each other with —alanp/~~~ and other

work, and Mangai and Lauen, which are Methodist, feast each other on
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Christian holidays. Informants from central Kara villages did occaslonallv
say that Mangai language was not Kara. Mangai resideants cla: ed that
Mangal basically spoke Kara, but spoke a little of sever . languapes.
Iu all villages, people understand some words, at least, of several
languages, and all (men, women and children) speak pidgin Fi  .ish.

Pidgin English is the language used throughout the unorthern part
of New Guinea, the Highlands, and the islands off the north coast not
only between native peoples and Zuropeans, but amongst native neoples
themselves who share no other common language. It 1is iacreasingly used
23

in Papua, which, however, continues to use Motu as a lingua franca.

Kinship and Locality

The people of the Tigak, Kara, and Walik languace groups all have
several, and the same, matrilineal clans. Further south are matrilineal
moieties.24 Chinnery gives the village of Fatmalak as the southern limit

25 He lists sixteen named matrilineal claans

of multiple—-clan organization.
(along with the bird associated with each) of which he 1 ? heard, giviag
locatioans for-ten along the east coast road. I knew of these same ten
clans: six of them owned land in Mangai village, and two others were
represented by residents who had married into the village but did not
own laad.

Multiple-clan organization extends, then, from Kavicang about seventvy
miles down the road to Fatmalak, where the Nalik language is replaced
by Notsi. Mangai, about thirty miles from Xavieng, is i the middle of
this area. West coast villages are said by New Irelaunders to correspoad
roughly to eact coast villages in clan structure. These matrilineal
clans are exogamous, and the rule holds for members of a clan regardless

of the locality from which they come. _..ere were a ..w ' 10wn cases of

marriage between members of the same clan from widely senarated villages,
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singing and dancing, and ritual. They have elements of church, marlkec,
political campaign, and carnival.

Malanggan 1s a time to remember and thean to forget the dead,
several years after thelr deaths. It is a powerful institution that has
not broken under outside pressures. It disappeared, along with Suadays,
during the Japanese occupation of New Ireland, but after World Var II,

malanggan (and Sundays) reappeared, and, by 1965, flourisied.

Style p‘ the Culture: New Ireland

New Ireland culture ''follows the known path.' Cultural patterns
are formalized, institutionalized, ritualized; and individuals follow
easy, known precepts (give, help) that maintain the functioning of the
culture. The individuals who make 1t work express satisfaction with
this culture, though it does not foster individuals at the expense of the
group. Hdew Ireland culture maintains and expands the group by including
outsiders without losing insiders. There is a place for everyone, aud
everyone 1is hélped to take his place.

Jew Ireland culture manifests its orientation toward the group in
the relatiounship between basic social groupings and basic subsistence
resources. This relationship is evident in residence patterns, land
ownership patterns, and work groups, in marriage, and ia social, econonic,
and political structures and functions of malangpan ceremonies, which
draw together people from afar (in time and space) for exchanges of pigs
and valuables, and for sharing food.

The style of integration between individuals within grouns and
between groups ig egalitarian. How they stay togetlier and why they waant
to can be seen 1la the underlying regularity and neaning of all their

interactions. New Ireland stops people from being "outsiders'': the weak
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are made stroné, and the strong have their strengths used up laterally
rather than vertically, so that they do not rise above the group. They
are 1its servants, not its masters, and so gain their authority. Children,
who all begin as outsiders everywhere, are honored and wooed into the
culture: they go first in everything, and thev rarely cry.

Disputes are not allowed to split the group, which aurtures public
healing where division threatens. The mode of interaction is giviag:
people do not worry about receiving ia return, but only about giving
enough. The medium of interactions are help and food and being together,
the giving of oneself, of one's presence, to an undertaking. The
direction of interactions is ever outward and ianclusive: when you want
to give, you must ''go outside,'" and you must 'lose, lose, lose."

Emotional relationships between kin are channeled by institutionalized
structure in explicit detail, in terms of taboos on overt acts (e.z.,
talking, touching, verbalizing personal names) and clear obligations
(e.g., contributions of pigs, she | currency and food on specific
occasions). When individuals do not follow the pattern, the matter is
hidden by forgetting or by reinterpretation, and the pattern remains
secure. Strong spontaneous emotional responses are not often seen, but
neither is there evidence of stroug emotional suppression or tension.
New Ireland culture provides formal institutionalized channels for the
expression of emotion: wailing,to help the bereaved cry at funerals,
and malanggan, to help them finally terminate their grief, vears later.

The individual in this culture must be responsive to his fellows.
Physical and personal responsiveness is manifest in daily doings,
conversations, activities. Peonle must be careful, so as not to offend;
slow, so as to be careful. The respousive style of body »>vement, or

kinesic style, typical of New Irelanders may be described as careful,



controlled, slow, detalled, and responsive. These terms also describe
the famous ma'~~g--~ carvings of New Ireland, as well as of their less
famous decorations, and the style of their singing and dancing.

At the individual level, social and emotional interactions are
structured by explicit cultural institutions; at the ponulation level,
the distribution of subsistence resources is structured by explicit
cultural institutions. The institutionalized modes and media of
interaction in this culture create and reinforce tendencies toward
egalitarian integration of groups, wherein each individual securely
belongs. The whole pattern is expressed 1n the arts, and in a thousand
ways in daily life: explicitly and inexplicitly, it is communicated to
succeeding generations and to other outsiders. Frequently repeated
patterns—-restraint, reserve, detall; interest in process and repetitive

process rather than in goals, iaterest in giving and receiving, in help:

(Y]

and being together; incurious about the whole, unquestioning about the
rituals—--these are the redundancies in New Ireland that describe the

style of the culture.

Sctruct~2 and Culture: New Hanover

The Tigak and Tsoi islands divide New llanover and New Ireland.
The culture of the Tigak islands is in some ways more like that of New
Ireland than like that of New Hanover, although the absence of malanggan
is important. The islands share the Tigak language with northern New
Ireland. The Tsol islands, like New Hanover, speak Tungak.?l New lanover
30 1lled "Lavor-1i," a term used both to name the entire island of
New Hanover and also to name a large coastal village, where I lived.
Europeans may 3lso use the term to refer to the Lavongai Catholic

Mission adjacent to the village.32
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The people of Hew lanover belong to twelve matrilineal clans
distributed unevenly around the island. The rules of land ownershin
are similar to those of lew Ireland: a person may use ! 3 father's
land if he gives a pig or a mias on the death of his father, but he
cannot, in theory, pass the land on to his own children.

This law may have functioned more strictly in the past. TIn 1967,
many people did not use their mother's land, and many ha anecver visited
it. This resulted from the strong New Hanover preference for viripatrilocal
residence. All informants said that it was correct to live on the
husband's father's land; and many were so residing. 2ut, perhaps partly
because people had moved down to the coast from the bush more receantly
than had New Irelanders, most people were merely living . land that was
in some way assoclated with the husband's father, who may himself have
been born in the bush.

Land was not closely subdivided (outside the resideace area)
in New Hanover as it was in New Ireland. Theoretically, a person coming
from another village could use some of the unused tracts within large
areas sald to be owned by a particular clan. In fact, there was plenty
of land, which partly accounts for the low sense of "ownership" in ew
llanover compared to New Ireland. Or perhaps the low sense of ownership
derived from the absence of an ownership group in ew Hanover: many
individuals had "claims" to a particular piece of land, but these
individuals did not form a group which jolntly owned the land.

The unit of production and consumption in New Hanover is the
nuclear family. A combination of circumstances has kept -oups from
forming. The combination of the virilocal residence with matrilineal
clans means (unless the women are selected all from one clan, which they

are not) that children grow up with children of other clans. Unless
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their mothers are from the same or nearby villages (as they are often,
but not always), the childrea will not know their mother's land. The
confusion 1is compounded by polygamy. The fathers of several Lavongail
village men and women had three, four, and five wives, all from differcat
places, but all brought to the place of their husband, and all housed
under the same roof. Sometimes these women had been married and had
had children before they entered the polygamous household; and when
their common husband died, they married again. With each marriage, the
woman moved to the place of her current husband. Thus, all her children,
while of the same clan, were half-siblings to each other, may have been
brought up in different places, and may be brought up with other children
of their fathers who are not of their own clan, nor children of their
own mother. As is the case with a kindred, each child has his own set
of half-siblings: only those born of the same mother and father share
the same '"group.'" Bilateral groups are formed in bilateral socileties
sometimes through regular association with a particular picce of land;33
but no carefully defined land areas exist in New Hanover around which
groups that have continuity over time can form.

The only group into which an individual may claim land, other
than as an immediate descendant of a user, is the loc~' ¢~ clu-*~r,
a weakly recognized collection of the people in a single village who
belong to the same clan. Each generally uses land which he claims
individually, but his land is often said to belong to the clan of his
predecessor there, usually his own or his father's; and sometimes other
persons of that same clan have some claims there, too. But so do persons
of other clans. _Each individual generally claims plot and hany onto

it, and the reference to the claim of land as land that belongs to such

and such a clan does not reflect any strong political reality.



Marriage 1is accomplished by a one-way payment between two
individuals: from the groom to some man of the bride's mily, | -
father, if he is alive and if she is liviang in nis house. The groom
must ralse ten mias for an unmarried girl, and he gets it wherever he
can. If a woman leaves her husband, whoever received p: nent for her
must refund the mias. Cross-cousin marriage was saild to have been

a preferred marriage in the past, because a man could trust his

cross—cousin not to poison his water, since she was ''one of the family.

This kind of marriage was also seen as related to the consolidation
of resources, as it was in New Ireland.

Kinship terminology in New Hanover, as in New Ire and, follows
an Iroquois pattern. However, in New Hanover the strong avoidance
pattern 1s between cross-cousins of opposite sex, rather than siblings
of opposite sex, as in New Ireland. Cross—cousins of tl} same sex
show respect, according to some informants. In the days of fighting
with spears, cross—cousins (i1f on opposing sides) avoided engaging in
battle with each other.

Exchanges of goods and services and monles were . 1 are
carried out in New Hanover between individuals, not organized by
any group efforts. There was and is trade with some of the smaller
islands, carried out apersonally for money, formerly with mias,
today usually with Australian currency. There were some gatherings
where people ate communally, and where people ate food prepared
by others, but no lasting ties ¢ : from such events. Similarly,
male seclusion, which brought some men together and made a few
men Big Men, vaitas, created no reciprocal obligations and no enduring

alliances.

t
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Individuals in this culture need less to respond (as Jew Irelanders
do) than to dodge and charm: and, failing these, to plead and cry. They
want attention from their fellows, but 1: 1s the Self, not Togetherness,
that is the stuff of life to them (as Togetherness 1is for New Irelanders,
who have made a success of it). Physically, they are assertive, playful,
and somewhat destructive, in relation to people and things. Assertiveness,
sometimes clumsiness, characterizes the New lanover kinesic style.

Disputing is a significant mode of integration in New lfanover,
and a frequent one within the nuclear family. Strong spontaneous
emotional outbursts occur. Loud laughter, loud crying, loud scoldiag
may be heard, day or night.

There are no formal channels for the expression of emotion in
New Hanover, although there used to be gatherings where people sang
and danced. At funerals the bereaved cry alone, and there is no further
ceremony for the dead.

Emotional relationships between kin and affines are not standardized
in behavior or in ideology. People are somewhat interested in discussing
the varying personalities of their kin and friends, a subject that Xew
Irelanders are either unable or unwilling to discuss. In Hew Hanover,
in the absence of institutionalization of behavior, the personal habits
and styles of one's companions become a matter of serious interest on
which survival could depend. In New Ireland, anyone would give you
food 1f you were hungry; but in New Hanover, who would, and how do you
bring him or her to it? Fear of going hungry (which they will, if they
depend on others to feed them) is one important reason why lew Hanoverians
do not like to mgke journeys and do not like to go away to work.

At the individual level, social and emotional interactions are

inexplicitly structured and isolating; at the population level, the
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am calling ''styles,' tend to persist. Soclal scientists often

give style only a brief glance as they hurry on to "hard" data

that deal "realistically'" with "material' factors. Ironically,
there is no '"hard data" to support them in this emphasis. Cultural
style has time and again defeated the well-intentioned innovator,
and what some might see as the weight of material advantage. Style,
too, has weight. As Lomax has said, '"The principle hypothesis and
finding of this study" (cantometrics) is this: 'that song stvle
symbolizes and reinforces certain important aspects of social
structure in all cultures. For the first time, predictable and
universal relationships have been established between the expressive
and communication processes, on the one hand, and social structure

and culture pattern, on the other."34

The arts, rituals, and symbols

of a soclety are all part of expressive behavior and, as Arensberg
makes explicit in his concluding chapter to Lomax's book, may be
expected to share the characteristics of the song style of that

culture. If éxpressive style carries this load, it must be investigated

as part of the substantial structure of culture, not as a nonessential

ornament to it.

Types of Culture: Further Theoretical Foundations

The distinction between 1ndividua! stic and group-oriented
cultures is one which has been made by many scholars of various backgrounds

over the centuries. That of Tonnies is perhaps best known amongst social









the line of personal self-reliance and self-assertion.

under the circumstances the nomadic

civilizations with fresh rulers and new aristocracies. 1

rhythm of all early history.”37

this distinction and makes explanations ¢

Naturally enough,
peoples were always supplying the

1t 1s the

Kenneth Clark tentatively accepts

art and civilization on the

basis of the contrast between ''the world of restless curiosity and the

world of system and order.™8

Again from the world of art
confronted more often that it is in
distinction made by Arnold Hauser39
and New Stone Age. His description

innovative, exploratory mode, which

and the conventional and schematic,

history, where cultural style is

other disciplines, we find a comparable

betwe 1 the art styles of the 01ld
again distinguishes between the

looks to the 'living experience,"

which seeks to make the actual

"conform'" to the cultural categories, or symbols, available.
In political discourse the two types of society have been noted

and lauded or condemned. Adam Smith and his followers have preferred

and defended an individualistic, capitalist type of society, while Marx

and his descendents have pleaded for and predicted communalism. Perhaps

it has required the refined analysis of literature to note that the
proponents of ideology do not always embody the social characteristics

they espouse. Eugene Debs declared himself fundamentally communal when

he said, '"While there is a lower class I am in it. While there is a

criminal class I am of it. While there is a soul in prison I am not

:.”40 But F° 1 St. Vir nt Mil’ ' would probably not have accepted

: 41 "

him at his word. She observed in one of her plays, I am become a

socialist. I love humanity; but I hate people." The socialists she knew

lived in urban industrial society, however, and many have observed that
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most people, not just socialists, do not attain a high empathy of
togetherness in the modern, technologically advanced world.
The interest in contrasting types of society has been continued
in anthropology in the work of Mead, Benedict, and Redfield. They have
contrasted, respectively, Cooperative and Competitive, Apollonian and
Dionysian, and Folk and Urban societies. While their work is very well
known, it has not yet come together, or remained together, in anthropology
to form a tradition, or frame of reference, within which others may make
cumulative efforts. The study I have made might well be considered as
independent documentation in support of the findings Mead reported in
her study in 1937, which she sums up as follows:
There is a correspondence between: a major emphasis upon
competition, a social structure which depends upon the
initiative of the individual, a valuation of property for
individual ends, a single scale c. success, and a strong
development of the ego.
There is a correspondence between: a major emphasis
upon cooperation, a social structure which does not depend
upon individual initiative or the exercise of power over
persons, a faith in an ordered universe, Qeak emphasis upon
rising status, and a high degree of security for the individual.42
The work of Alan Lomax and his colleagues has given precision
to the definition of these two types of societies in the cross-cultural
work they have accomplished together in the Cantometrics Project. He has
develr 2d an elabo: e,
styles named 'individualized, little integrated'" at one end of a continuum,
and ''groupy, integrated" at the other. Alor - this continuum he relates
expressive style to complexity in culture, measured with the help of the

43

Ethnographic Atlas classifications. His analysis of expressive style



begins with folk songs and extends to include other kinds of artistic
expression as well as movement pattern in work groups and in everyday
life. Whether in song or social structure or daily routi s, "The facility
with which members of a collective act in concert and nicely coordinate
their actions--their level 'groupiness'--is a significant feature of any
social profile. Extreme groupiness lies at one end of a scale, and
individualism or social diffuseness at the other."4%
Lomax's work lies at the recent end of a long series of works
in this area of which I have merely reminded the reader here. A study
of these discourses will show, I think, substantial agreement. Generalizations
recur in literature written from vastly different perspectives, even
including that which describes the cultural perspectives ¢ recting
research in the natural sciences.*d
Despite all these independent contributions which probe comparable
but distinct phenomena and find the same forms, we have not accepted
the clear presence of the structures delineated. Despite recurrent
sightings, we have yet to capture and tame the beast. The following
account 1is, I hope, a clear description of habitats and habits, and

solid evidence from which to proceed to whatever the next task may be.



CHAPTEHR TWO

MANGAI VILLAGE

Residence, Resources, and Related Social Groupings

i

AR ¥
SETTING

From Kavieng to Mangai Village

People say that, before he had the road built (1910-1913),
Bulominski used to ride his horse down the coral reef along New Ireland's
northeast coast. 1In 1965-67, Mangal village was thirty miles down the
Bulominski road from Kavieng, and getting there required cars and trucks
rather than horses. As there was no public transportation}’ getting up
and down the road was a problem of social relationships as well as of
transport and finances. Most European planters had their own vehicles
and gladly gave each other, and any European, whatever help was needed .
Planters often also gave rides to their native laborers, and to others
who asked. Missionaries and school teachers always filled up their cars
with pupils and, if there was room, villagers and others. Covernment men
in government vehicles were usually less available, even to each other.

Natives as well as Europeans drove trucks belonging to planta-
tions, missions, the Cooperative Society, and a few villages; and into
the backs of these climbed ville~2rs who waited on the road (or 1 tl

verandah of the Cooperative Society in Kavieng), hoping to see a driver












whiskey and beer in camp, but these imports from the European world

are equally evident in at least one of the hamlets outside camp.

Still, camp, with its store and church (two "public" tuildings) and
hizh density of houses and people offers « "downtown" amblence; in con-
trast to the hamlets outside camp, which are visibly bourded by tush
and which contain only a few houses.

In Mangal as in other villages in MNew Ireland, people view
themselves as residents first of these small hamlets, the name: ol which
are in constant use in conversation. It is with these hamlets that pecple
assoclate their history in Mangai: one and only one of these hamle:s is
"home." The "home hamlet" is an important concept in New Ireland. Infor-
mants soon taught me to ask not, "What is your rlace?" ("Where are you
from?") To this question New Irelanders answered, "Do you mean ny true
place?" The answer to this question is the name of the informant's motrer's
hamiet, usually pronounced with a warm smile and a nostalgic tone trat
dramatize how the informant feels abcut his mother, his childhood, and his
hamlet. When, later, I went to New Hanover, I scon learred to quit asking,
"What is your true place?" The answer there was, "What do you mean, my

true place?" I returned in New Hanover to asking just, "What is your

place?" the answer to which was usually a casual account of places the
informant had lived, starting with where he lived at present.

In New Ireland, it is the: hamlets thrat people owg. along
with ground in the bush for gardens and sago. Sometimes these resource
grounds are said to belong to a hamlet rather than to any group of people.
It is to these hamlets that women bring tbeir husbands and where they bear
their children; ana wherever they may lead their lives, it is to the

cemeteries of these hamlets that people return when they die.
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SCCIAL GRCUPINGS

Vi~~hip ~-4 Structv~~-_Matrilc-~} ¥~tended T~m*1%~-

Nearly everyone who lives in Mangal has a long history In the
village, or in a neightoring village; back perhaps only one, but more
likely two or even three, and in only one case four, gererations. That
is as long ago as anyone knows anything about the area: it is within
the memory of the living, a clearly defined human scale that is aprro-
priate for this culture, which in many ways adjusts inconspicuously to
the needs of its carriers without abandoning them to their own contem-
'porary devices,

An examination of the relationships among people and between
people and resources in Mangal shows that the basic functiening corporate
group 1s the matrilocal extended family. Residence hamlets and resource
sites are owned and inhabited by one, two or three related matrilocal
extended families, which may be of different clans that "married each
other before." When the families jointly owning property are of the same
clan but of "different lines,” as the people say, we could describe the
group as a single matrilocal extended family or sub-clan composed of one,
two, or three lineages.

Kinship and f+v'a: Group Orientstion

The matrilocal extended family is not just a "corporate group"
in a social, economic and political sense: it is much more. It is the
rock on which New Ireland's group-oriented cultural style is built. In
this basic group children learn to trust, work with, give to, and enjoy
other people in groups. Over time, even from day to day, the faces in the
group change; but~some people in it will grow old together where they were

young together, welcoming new members who keep the group strong, grieving






48

New Ireland culture is group-oriented with regard to how it
manages its living arrangements, how it rears its children, how it
distributes ownership rights in residence sites and subsistence resources,
and how it accomplishes the tasks of survival and of social organization.
All of these manifestations and determinants of New Ireland's group--
orientataion can be seen in the structure and function of all its groups,
large or small, in whatever activity; but perhaps most fundamentally in

the extended family.

EXTENDED FAKILIES OF MANGAI

Introduction
The kinship charts which follow can be arranged to show nine

extended families in Mangai. I think the people would be astonished to see
these constructs which they helped me to make, for a variety of reasons.
First, they avoid abstract analysis of any sort. Second, they avoid
bounding groups of any sort, and would fcel that I had left out many people
in each family. It would be possible to connect the entire population of
the village (with the exception of the old New Hanover man, Pasingzn)
on one kinship chart. But then on the other hand, all informants did
give me genealogies that were smaller6 than the extended families as I
show them. I have pieced them together, but not just to satisfy the
unnatural craving that anthropologists experience for I iship charts;
rather, in order to understand the larger perspective each individual

] . iy ad pc bilit: wh! 1 pt 1 > in

their genealogies but when they work together in groups: the small groups

of daily work, or the large groups which produce a malanggan ceremony

together.
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Finally, I think many New Irelanders would be surprised to see
my kinship charts for them because they do not like to do genealogies and
have not thought about them. They Lked to t1 me of their relationships
to other people who were present, but (with a few exceptions) they did
not like to do systematic genealogies. Perhaps genealogies gave them too
much to remember or forget, too much pain f< the dead, or shame for the
taboosd names, or for their own memory gaps. People giving genealogies
usually looked very neutral and casual, but for a variety of reasons, they
were not.

A discussion of the culture of New Ireland must, in any case,
begin with a full understanding of he structure of its foundation, its
matrilocal extended families residing in their particular hamlets. This
is not just a bare analytical unit: it is 1 e stuff of life to New Irelanders.
It is where they live, where they gain their lentity: it is Home.

Extended Family Structure and Laws of the Land: Ownership, Inheritance, Transfer

T _Laws and Values The matriloca extended family is brought

about and maintained in strength not by inflexible residence ideology

but by adherence to four explicit laws governing the acquisition of land

and other resources. Exceptions come about through following the ultimate
maxim of this culture: that no one shall be excluded, and that ways shall
be found to include those who wish to be included. Informants are readily
articulate about the four land laws. What I have called their "ultimate
maxim" is a generalization about their values that I have derived from
observing their behavior toward outsiders and their disapproval of exclusive

behavior in other cultures when they hear of it.



II) Legal Aspects People in New Ireland all agree about

their laws of land cownership:

1) A person owns all his or her mother's lards. Thus, a
woman passes all her land to all her children.

2) A person can use his or her father's land while the father
is alive. After the father's death, his children may go on using his
land only if they give pig and shell currency to their father's relatives
to whom the land belongs. People’cannot pass on tneir father's land to
their own children. Thus, a man can pass on his land to his sons and
daughters only for their own use during their own lifetime, and on
condition that they pay pig and shell currency to the landowners.

3) In the old days, according to the custom called kiut, if
a woman was strangled and burned with her husband's body at his funeral,
the ownership of hls lands passed permanently to her children.

4) A pefson may buy the lands of others to whom he is not
related at the death of one of the owners. Generally a person must make
several payments (each called pul) to the relatives of the deceased at
successive deaths in the same family before his pay 1s considersd final
(t=++-=Y_  (However land sold to Europeans for a single payment  usw -
considered to have achieved kattom status because of the large amount of
money transferred.) When someone dies in the buyer's family, the original
owners may pul back their land if they wish.

New Irelanders say that these are strong laws, as strong as
the laws of the European world. These land laws define three legal ways to
acquire land in perpetuity: from the mother (by right of birth); from
the father by the mother's guicide at his death; or from non-kin by a

final kattom payment to the familydof deceased landowners. Temporarily,






members of each extended family who knew where their land was. Iy oblect
was to see who was living where in terms of kinship and marriaze, the
land laws, resources, descendants, life nhistories, and alternatives
available. The laws were regularly referred to by informants in giving
t! lr accounts of their land holdings to explain why and how they and
others held a particular named piece of ground. I 4id not g0 to see or
measure these pieces of ground, but depended on the names ziven them ac
a way of identifying them in discussion. The names of ground in the
bush were only occasionally repeated by different informants owning dif-
ferent plots of ground, which I take as evidence confirming informant's
statements that every little piece of ground has a name. There was =en-
eral agreement on the names of residence hamlets, although people spne-
times knew names for subdivisions of their own hamlet that Were not gen-
erally used by all villagers.

Analysis of this data after I left the field suzgested a Tew
general patterns that were being followed by people which were not laws,
but were, rather, alternatives followed to satisfy interests not attended
to by the laws. Tendencies developed among alternatives to accommedate
differential reproduction rates for nuclear families, extended families,
sub-clans, and clans; and for males and femzles within trese
choices were influenced by their present need for rescurces, and by the

¢tent of their res:_  nsibility for anticipating those of the next genera-
tion. Their knowledge of their alternatives was affected by individual
differences in capacity, interest, experience and opportunity, The resi-
dence pattern reflects the natural life span of a thatched house, as

couples tend to bﬁild alternativdy in the hamlet of each spouse., During



an individual's span of occupancy of any one of the Zeneratioral le
within an extended family, he or she may live in two, three, four, cor
even more hamlets; but most came home tc ie.

These tendencles among alternatives affected the structure of
social groups and their pattern of settl ent. However, none of them weakened
the baslie law requiring resources to pass from mothers to daughters.

The spirit of the law of matrilineal inheritance is never violated. The
exceptions allowed from its letter probably in the final analysis strengthen
the law by making it possible to live wi  it.

Examples of the kinds of practica factors which influence
people's use of resources and choice of residence location appear in the
following descriptions of particular extended families residing in tre

hamlets of Mangai.

EXTENDED FAMILIES OF MANGAI VILLAGE, 1965-67

Some of the matrilocal extended families formed in relation ‘o
matrilineal inheritance in Mangai in 1965-67 are described here in order
to illustrate some of the major analytical points I want to make; and
also to introduce some of the cast of chz aicters, especially those with
leading parts, in the malanggan activities described in Chapter III.

Tivingur Clan of Lungantire Hamlet

Rusrus, a woman of about forty sars of age 7, and all her
younger siblings got the hamlet Lungantire from their mother, whc was of
Tivingur clan. This matrilineage owns . ngantire along with the old
Tivingur clansman, Seri, to whom they cannot trace their relationship,
but who is considered to bte of "one line" with tkem. Two clan sisters
older than Rusrus, Sirapi and Kombulau, belong to other lines of Tivingur

clan in Mangai village; but they often help each other, spend tinme
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together, count on each other, and may be becoming one line through
adoptions among them. However, at present they are not considered
co-owners of Lungantire hamlet. Those who are owners can best be
classed as a matrilocal extended family of Tivingur clansreople.

In 1965, Rusrus, whose last husband had dled three yesrs
before, lived in her mother's hamlet with her youngest married
sister, Kongis (age 20), and Kongis' husband, Kolepmur. By 1046 -
Rusrus occupied the same two houses (Houses 19 and 20) with her
new husband Sungua, a Sepik worker from Wally Lussick's plantation at
Katu, who had come to labor and stayed to marry. The marriage was going
well, and Sungua participated vigorously in local events (see Chapter III).
Rusrus said some people had criticized her for marrying a non-New Irelander,
but never mind: she wanted a man who would work, and Sepik men knew how
to work! Sungua could and did use Rusrus' land, but he also used some ,
that belonged to Kasino (Purapot hamlet), a Tivingur clansman who is
considered to be of a different line from that of Rusrus. However, as a
Tivingur, he 1s considered to be a kinsman; and when Rusrus asked for his
permission to use the land, he gave it. The land is near Katu plantation,
and Sungua and his fellow laborers planted local foods there with which
to vary the rice diet that is the lot of plantation labor.

Otherwise,all the land resources (except that of their spouses)
that Rusrus and her siblings use come from their mother though VNangai
is ¢7 0 their father's village. Rusrus was careful to tell me, "I sit
down straight on the ground of my mother. If I were to sit down on my
father's ground, later there would be talk."”

Two of Rusrus' brothers live in their wives' villages, her
oldest brother Warau (about 35 years old) just in nelghboring Livitua;

Pasap (about 25) onthe West Coast. Her youngest brother, Wowuak, is
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why she lived in Patapaluai, she answered simply this: "It is Kolepmur's
ground."

Her answer 1s sufflcient explanation when taken in the cortext
she takes for granted. As has been pointed out, residence ideology
does not specify preference for living uxori-matrilocally, but
inheritance ideology clearly specifies matrilineality as the only kind that
is permanent and inalienable. Analysis of all cases of married couples
living virilocally revealed that some of them were young women with
very young children. I sensed a note of pride and perhaps ¢ :cial
assertiveness in the tones of two of these women when they told me,
"I live in my husband's place,"” "I follow my husband here."” In Kongis'
case, as in others I think, since both spouses are from the same village,
and since other sisters are maintaining the homestead ties, as Rusrus
is; it does not matter much where a couple puts its house. And when it
does not matter much, I got the impression that living on the husband's
. »und represented a kind of congenial female deference to the m: " :.
New Ireland protects and compensates the weak, and males are in a weak
position in the structure of kinship and residence. The whole line of
children belongs to the wife's clan, and will belong to her lands without
question: so, to "make things square," as they sometimes say in other
contexts, they live while they can, without Jeopardizing the children's
interests, on the husband's home territory.

Kongis and Kolepmur lived, for the time being, viri-patrilocally
(Houses D and E). His position is far weaker than that of most men, as
he does not have any land, really, in New Ireland. His land is really
in Kulibung village in the Tsol Islands, others told me. Perhaps that only
makes it all thé more important that he and Kongis live where they are

both able to say: This is Kolepmur's land.



More prosaically, while mother's land is inalienable, claims
to father's must be tended and made visi e in various ways. Eventually
all the land goes back to father's clan, but he can show an interest
and gain use of it for himself and his children during nis own life-
time. This factor doubtless carries welght, and may have influenced
Kongis' residence with her hus .nd on his ground. However, a full analysis
suggests that what people consider really importaht 1s the establishing of
their children on their mother's land. Attention is not given to father's
when it is time for children to get to know mother's resources.

But if mother's land is inalienable, why bother to get to know
it? The practical aspects of land owner: ip are what are involved here.
Where, after all, is it? and where is everyone else's? Rusrus told me of
land of hers that is used by o ers: one plece by Seri's children, who-
also own it; and another which as been planted in coconuts by Matiu,

When I asked Rusrus if Matiu had to pay her (in return for his use of

the land for coconuts) Rusrus gave this answer: "I don't know about him
(what he thinks). If he knows about it (that she is part owner), he may
make a present. If he doesn't know about it, by and by we will talk.
Matiu doesn't understand well, he follows his mokoiok (mother's brother)
there." Rusrus means that Matiu thinks ! is planting up the land of
hlis mother's brother, which is pursulng the straightest possible inheri-
tance pattern. Matiu may not know (she i giving him the benefit of the
doubt) that Rusrus' line, too, has clair on this land; and that he must
pay them in return for his taking over long-term use of the land solely

for himself, by planting it in coconuts.



Rusrus herself has no daughters to inherit her land. Her

first three marriages (to a New Irelander, from Putput village, who died;
to a :pik laborer who went back home; to a Japanese soldier during
the war, who saved many New Ireland lives with nis medicine) produced
no children. She has a son by her fourth marriage, to William of Lauen
village, a big man who is dead. I shall write much more of him,for it
is the malanggan for him and his brother Makalo, Sirapi's husband, that
occupies Chapter III of this book. During the lifetime of William (who
died in 1962) Rusrus lived in his village, and helped to look after his
two sons by his previous marriage to a woman who had died. These sons
are now grown and away at work. They consider their land to be their
true mother's land, in Lauen village. Thus Rusrus lived viri-matrilocally
in the past; and she now lives uxori-matrilocally, though she has no
daughters to make this kind of residence crucial.

But her sister Kungawot has two daughters, and sister Siriu
has three. 8o far Kongis has only one son, but all these women may have
more children. The proliferation of girls in this family will be partly
accommodated by the semi-adoptions undertaken by the two childless
Tivingur clanswomen, Sirapi and Kombulau, who are considered of "other
lines." Kombulau is looking after two of Siriu's children in Passik
hamlet, which "belongs to Tivingur: " and Siriu herself has been something
of a daughter to Sirapi since Siriu's mott - died during the war. Sirapi
has already passed on some resources to Siriu, and Siriu often helps

Sirapi as a daughter should.






60

had only one daughter, Lina; tut Lina, with husband Matiu (Matznasoi
hamlet) has six children, four of whom are girls. Moktun's three
unmarried sons also live in Matanavillam with her and her fourth son,
Tokas, who came home with two of his children when his wife left him.
01d Lingail, Moktun's dead sister's son, had been away for
many years, perhaps forty, working for white men as cook and house
servant. He is genealogically classificatory brother to Lina, but
some people told me he was brother to Lina's rmother, Moktun, tc whom
he is much closer in age. Lingal had never married: now he is "retired"
and has come home to his mother's place, where he was btorn, and where he
no doubt intends to die.

In 1965 and 1466 Sirapi lived uxori-matrilocally here in a
house (House 52) built for her upon her return to her birth place after
the death of her husband, Makalo,in 1963. Though his mother's place was
in Lauen village, and her mother's in Mar _ 1 (Matanavillam hamlet), they
spent most of their married life living between the two villages, in
Livitua village, Makalo's father's place. It was here that he 1t most
of his childhood and youth, partly in the care of a Livitua couple; and
probably he Jjust preferred to stay where he felt most at home. Never-
theless, in death he returned to the cemetery of his mother's place:
Kuluvos hamlet in Lauen. It is the malanggan events for Makalo and his
brother William (Rusrus' husband), which took place in Kuluvos hamlet,
that is described in Chapter III of this book.

Sirapi and Makalo had no children of their own. Once when I
asked M'""@ (Purapot har” :t) wt 1~ - care of Sirapi, Milika told
me that Sirapi had looked after so many people in the p: : that there

would be plenty to look after her in her old age: "They must hear her
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He used to live with the Mz kangkai clanspeople in Panakaia hamlet, but
they became cross; and Sirapl said he could put his house in Fantanavillam.
In 1965 he and Lingai slept in Siriu's old cook house {House 5f), but in
1966 they had built a new one (House V). In 1965 Langiro was building
his next new house back in Panakaia with his fellow Mokanzkai8

Moktun, who looked after Sirapil some when Sirapi was a child,
sleeps in Sirapi's house, but gensrally helps her .daughter Lina cook and
eats with Lina's family. She helps look after Lina's children, and in 1566
seemed to be constantly with the "displaced" second last child, Putuneen.

Lina's four brothers shared a small house (House 53) behind
Sirapi's in an enclosed area in 1965. In 1666 they had rebuilt and
moved viri-matrilocally into Siriu's old cook house formerly occupied by
Lingai and Langiro. There were only two brothers sleepinz there much of
the time, as one worked in town and one was in the army (PIR) in Port |
Moresby. Tokas' wife had run away to another man, and their two oldest
children, both girls, came with Tokas to be cared for in Matanavillam9 .

Siriu is the sister of Rusrus who was more or less adop! 1| by
Siripi and her husband during and after World War II. Siriu and her
husband, Piwas, lived for a while in Matanavillam (Houses 54 and 55) before
moving to Lungantire and then (about 1964) to Piwas' place in nearby
Livitua village. Siriu and Sirapi still help each other a lot, and treat
each other almost, but not quite, ¢ if they real i :r and child.
Siripi has already shown some of her ground to Siriu and her children, who
are considered "a different line" of Tivingur clan. However, history will
probably forget this, and Matanavillam will continue to be a home for

Tivingur clanspeople.
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Fokamuna clanspeople will continue in Matznavillar namlet
through Lina's daughters. Lina and her husband are settled uxori-matri-
locally, and it is unlikely that they will spend any tlme in his hore
hamlet, Matanasoi, which is in camp and crowded. In tatanaviilam
Lina's large family can live tcgethrer and provide mutual ascistance,

10
When Matiu, who is a missionary for the :thodists,”  .is acsiored to
Kulungit village near town ir 1566, their school-aged cnlildren remalined
in Mangai with grandmother Moktun and all their other :in. Lina went
with Matiu some of the time and remained in Mangai some of the time. Ler
brothers provide manpower for the hamlet.

Important manpower comes, too, from ancther source: from tre
sons of Sirapi's clan brother, Pala (rFali hamlet), and from Tokorcvar, the
husband of Pala's childless daughter Rongo. I rarely saw Pzla, nor heard
his name (which was taboo for Sirapi to say): but it was that relationship,
I was told, which explained why Rongo helped us so much, ard why sc many
fish arrived in Matanavillam; from Rongo's six brothers or, especially,
from Lokorovar. This family did not share in Matanavillan resources, but
regularly contributed help to the people of this hamlet.

Sirapi knows a great deal about the resources of Fangal people.
She gave me many names for the land she owned, scme of which came from her
mother, some from her father. Sometimes, but not always, she said: "This
ground belongs to me and to Lingai, to T ingur and to Mokamuna tozether."
Once she said: "This piece of land belo ; straight to Lingai." She said
it with a generous smile. But when I repeated it to Lingai he took it,
apparently, as an attempt to define their lands separately. He said his
1 - 1. , he was quite upset at the possi-

bility that Sirapi had told me otherwise.
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I reassured him. Then, later, I asked Sirapi arain. She said,
"1 35, we own all the land together." But it seemed likely that Mokamuna
clan owned some of its lands only because Sirapi permitted this intercre-
tation. She had shown much of her land tc Tina and hter brothers already,
because, as Sirapi said, "They hold the crildren of Vatanavillam."

I had a house built for me in Matanavillan in 1%7€. I was
settled in Kasino's brick house (Purapot hamlet), which in cereral was
a great advantage to me in my work. Still, its wondrous corrusated iron
roof collected the sun and rendered motiornless all things organic under it
for a couple of hours at noon every day. I said I needed a house tc catch
the wind where I could work during the heat of the day. Sirapi, always
my mainstay and protector, said she would have Lokorovar {Rongo's husband )
build a house for me in Matanavillam.

Lokorovar was not a big man in Mangai, but he was a very big
man to me; because it was he who, in 1G65, casually uttered a brilliant,
highly general analysis of the art of his culture (see Chapter VI). Of
less importance, gut still memorable, it was Lokorovar who rushed tc the
bush to find something suitable when it was decided that we should nhave
a Christmas tree in Kasino's house where I was living. And, of course,
it was he who, with the help of old langiro, built my thatch house. I
gave him forty dollars for the work; after the fashion of New Ireland exchanze,
he returned ten dollars, and I returned again five dollars. Construction
progressed slowly, but I was able to work on the small tinished verandah
before the whole thir~ was done. I had ~ T I o -

"1 my "House Wind" when, upon my return from a short trip to New Hanove

I found Langiri, Elizabeth's tecenage son, sleeping, matrilocally, in 1it.
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and weak, but still lively of spirit. In 1974, I found her old sewing
machine marking her grave, next to Sirapi's, in the Matanavillam cemetery
near the beach.

Mokangkail Sub-Clan of Panakala Hamlet

Panakaia is the hon of Mokangkai clanspeople fron way back,
and here many of them are still gathered together. 0ld Lamo brought
up his children here, and he is said to be "boss" of Mokangkail and of
Panakaia; but his children are grown now and Lamo has followed them to
his dead wife's hamlet (Ripai) in camp. The people who remain in Panakaia
consider themselves to be of three lines, at least for some purposes.,

Most questions about Mokangkai and Panakaia hamlet are referred
to the ancient lady Patavani (House 65). She lives uxori-matrilocally in
Paneval, a section of Panakaia that used to he fenced off in the days when
Patavani's male ancestors from Tabar lived here. Mokangkal people are
not truly Mangai village people, I was told. They bought Mangai land
"with their lives." This means, according to the custom called kiut,
that a Mokangkal woman (or women), killed herself or allowed frerself to
be killed upon the death of her Mangai husband, and the larnd thus came to
belong to her and her descendants. Thus Patavani says that she is kiut
to a portion of Purapot hamlet; and Kas, of Purapot, says "Yes, yes, she
thinks she is kiut here and I allow her to go on thinking so;" as though it
were a matter of slight importance nowadays. But none of the Mokangkail
people say that they are ki* to Panakaia, nor does anyone else say that of
them, except in explaining their history. Panakaia is considered fully
theirs; perhaps because there are no other claimants to that hamlet, and

because so much time has passed. Ancient Patavani's even more ancient
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mother's brother, Eserom, was born in Panakaia, and so was his mother,
But it 1s remembered that long ago his mother's people came f{rom Lasuwa,
a little place near contemporary Lauan village. This all happened before
missionaries came to New Ii .and. In 1965 Eserom had his own house (Fou :
67), but it was gone in 1966: he was often ill, and he slept in Patavani's
house (House 65).11

Patavani's first husband, Maleko, was tke father of her only
child, Aisoli; who was father of the five children who use his name as
a2 surname in their very successful lives in the European world. Aisoli
and his wife, Rombui (Matanasoi hamlet) both died while their children
were very young, and the care of them fell to the grandparents and others.
Now they are grown and non-resident most of the time, but they divide their
time between Matanasoi and Panakaia hamlets when they are honme. Thus, in
1965 a holiday house was built for Konda and his new wife12 in Matanasoi;
and in 1966 a big house was built in Panakaia (House X), with the help of
thelr Matanasoi kin, for all the children and their spouses. This ouse
gave opportunity for quite a reunion: Konda had just come back from a
United Nations trip to Turkey. Mesalem, who teaches in a Mission college
in Rabaul, came home with his wife (a distant relative from the West Coast)
and children before he went off to Austre la. Ruby, one of the fir: women
dental assistants in the Territory.13 came home with her husband, Ton
Ritako, who also grew up in Mangai (Palapung hamlet). He was then working
in the Administrative College, and was to become Warden of Students in
the University of Papua New Guinea, whic opened in 196%. The youngest
of Ailsoli's children, Alice, was the teacher for the young children at the
Mangai school at ihe time. She lived first in Matanasoi (House 17) and

then in Panakaia (House 66) so that she could help her feeble elders. The
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oldest, Tambeta, and her New Hanover husband, Pitalot, were in Mangai
on and off all year round, because both worked for the hospital in
Kavieng: she as a nurse, he as a driver for the TB ward. They were
quick to send the hospital truck for anyone showing any symptoms that
needed attention.

According to New Ireland land laws, the ground for all these
children of Aisoli and Rombui is really in Tossuk village, wne home of
Rombui's mother, old Kumbat. She still lives, quite properly, on her
dead husband's ~round in Matanasoi. When Rombui and Aisoli died, nany
people in Mangal helped their children: Sirapi (Matanavillam hamlet),
as a relative of Patavani's and as one indebted to her for care in child-
hood, helped especially to care for Alice. Another relative on the
father's side, Eruel, took an interest in his dead broither's grandchildren
and paid for Konda's school. Relatives on the mother's side helped, too:
Eron paid for his sister's son, Mesalem, to go to Mission school., The
Aisoli children are sentimentally attached to Manzal, though their land
is really in Lossuk, where they have never lived. Mangai will undoubtedly
help these orphans: Alice was writing down the names of land areas which
Patavani wanted to give them, her only heirs. True, they are helrs through
her son, and no matter how many pigs they give, theoretically fathers
cannot pass the land on to their own children. Patavani will probably, as
undisputed elder and savant of Panakaia, do as she likes, and t' next
generation will deal with whatever problem may remain unresoived. In
many ways, Patavani acts as though she were mother to these children rather
than grandmother: she, rather than Ruby's mother's motner (Kumbat) received

the marriage payment from Tom's father, Ba Ritako (Palapung hamlet).l?






0ld Putunasung slept in Kiu's house. She is classificatory
sister (not genealogically traced) to Kiu and Malu, considered "another
line;" but she is true mother to Lovel (House 60 in 1965) and Leiwat
(House W, 1966). All were settled uxori-matrilocally. By 1966, Lovel
had died, been cremated at her request according to the old customs, and
buried in Purapot cemetery. Her sister Leiwai had married Mamu (Litana
hamlet) and moved into Lovel's house to take care of the five children
who were left behind. Leiwai was decorating with beautiful woven paneling
a new house (House W) for her new family. Lovel's husband, Johnny, spent
most of his time ten miles down the road, where he had for years worked
as a house servant for the Peter Murray family at Baia plantation., 1In
1967 it seemed likely that Johnny, who was deeply grieved over his wife's
death, would eventually come to live with his children, as he had few
ties elsewhere: he and his half-sister, Baulung, are the last two
descendants of Mataﬁapai, an area between Mangal and Lossuk villages that
had long ago been conguered by their stronger neighbors. Both Johnny and
Baulung had spent much of their lives working for Europeans, and both lived
in Mangai in 1966.16

Sion is Leiwai's classificatory brother, being the son of old
Putunasung's sister, now dead. Sion lived viri-matrilocally in Panakaia
in 1965 (House 64) with his young son. He had long before left his wife,
Ngangam, on the West Coast (Lovolai village) with their young daughter
after Ngangam did something that made him so angry, he told me, that he
put her out of the house.

Sion has been married three times before, twice to Mangal women;
and must be in his 50's. He had never produced children before, but he must
have produced tﬁis one, because Televuk looks just like his father. Sion

has been divorced for a long time; Televuk is eleven years old, and Sion
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carried him back to Mangai as a babe in arms when he left his last wife.
There are many women in Panakaia to help look after Televuk, but he

spends most of his time with his father. Sion declares that when he was
young e was quite a man with the ladies, that all the women liked him

too much: But he is through with all that now. He has been to the

school run by the Cooperative Society to learn how to be clerk for = e
Cooperative store, and in 1966 e was building a house, into which he
eventually moved, in Kavalaiko amlet, just next to the store. People

are always wanting to buy things--sugar, cigarettes, kerosene--at all

hours of the day and night, and Sion is accommodating. He fills the

sugar bag right up to the top and only ( rges a shilling. The store

seems destined to go the way of all, or most, Coop stores, to termination
by the Cooperative Society officials for lack of funds. Sion's residence
in Mangai, however, will be secure: he 5 plenty of land and pler y of
relatives. When Televuk grows up and marries, his children will use his
wife's land, not Sion's or probably Televuk's mothers land on the West
Coast. Sion used to be a missionary for the Methodists, and he has spent

a lot T time working for Europeans, which may explain why he seems to know
less about his land than do some other people. He says he is a "rubbish
man," (a concept he probably learned in New Guinea); but he says it with a
grin and a philosophical foray into the virtues of New Ireland custom, which
does not, he claims, allow anyone to be poor. "Hallelujah, give us a hand-
out," he came into my house singing brightly in English one day, "Hallelu-
jah, I'm a bum,"

At present, Panakala appears as perhaps the "purest" case of the

matrilocal extended family in Mangai. All residents claim this hamlet



through their mothers, and (except for the in-marrying spouses) are of
Mokangkal clan. Yet they are of "different lines," and they do not seen
to function any more as a unit than do people of other hamlets who are
related but of different clans. In future, Aisoli's children, who are
of Mokanaka clan, will no doubt maintain claims here, and the grand-
children of present young residents will probably say, "Panakaia belongs

to Mokangkai and Mokanaka together."
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Groups from three related clans (Mokititin, Tivingur, and
Mokamuna) claim this land, apparently amicably; though the present
residents are mainly of a fourth and "outside" clan, Fokanaka, descen-
dants of a Mokititin father with clear claims to this ground. These
are the children and grandchildren of old Kumbat, who has a right to
live here (House 16), viri-matrilocally, because she is the widow of
Langiri; whose Mokititin ancestors, all female, are xnown back four
generations. This depth of genealogical knowledge was unique for Manszail,
and I think it is sf~-1ificant that it is Kumbat who sup " 1 (to me and,
earlier, to Matiu) this information. After all, she has children,
grandchildren, even great-grandchildren and they are not using her land
in Lossuk village. Except for coconuts: Kumbat's son Eron has been
with his mother to Lossuk to plant coconuts.

Kumbat told me that her second husband, Temevolai, came to lock
after the children after Langiri died. He fathered two more to lcok after.
Temevolai also reinforced Kumbat's right to live in Matanasol, because
he is a member of the owning Mokamuna line, most of whom now live across
the road in Lamarau. Thus all of Kumbat's children have rights to Fatanasol
through their fathers; rights which they therefore cannot pass on to their
own children. Nonetheless, a house was built for one of these grand-
children, Konda, when he and his wife came home for Christmas hollidays.
(See account of the children of Rombui and Aisoli above, Panakaia hamlet).

Matiu, who lives with his wife in Matanavillam hamlet, is a
Mokatitin clansman who calls Matanasol home now, and he knows the histnry
of Mokatitin claims here. Kumbat told him the name of the most distant
ancestress known,‘Makak; but Matiu was confused about the order of the
names of women Aescended from her, and apparently he left out a generztion

in his own line when he gave his genealc ;. Rakab (according to Kumbat's
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No one disputes the claime here ¢f the old man Seri, who is
classificatory father to the Tivingur siblings (Rusrus, et. al.) of
Lungantire, next door. His mother's place was Matanasoi. The Fistory
of intermarriages between Mokatitin and Tivingur in Matansoi is implied
in the repeated use of the names Vakapal (over four generations) and
Langiri (see kinship chart), names that first appear for Mokatitin
males, but later for a Tivingur male (Seri's dead brether) and a Mokamuna
male (Seri's grandson). There is no rule about the passing on of nanmes:
whoever wishes to may suggest a name, usually of some relative or friend
who may or may not be dead. Kombulau told me that Tivingur claims Matanasoi
throuéh her mother's two brothers (see Pasaik hamlet), Vaisele and Sairu.
Sairu appears on no genealogies, but his name has settled on Siriu's
second child, who sleeps at Kombulau's house: and several people mentioned
that he had shown them some of their land.

And the Mokamuna sisters (see Lamarau and Panasui ramlets ) know
that they have.claims to resources associated with Matanasoi. Acparently,
they do not know them well, because they suggested that I ask Matiu tc
explain them to me.

Sometimes people speak as though Matanasoi resources are Jointly
owned, but this is true only for some lands. Sometimes people are careful
to make distinctions, as when Kumbat assured me that she uses orly the land
of Langiri, and none of that of her second hustand, Temevolai. About other
lands, Kumbat couldn't understand why I would ask whether it was Mokatitin
or Mokamuna land: "The two are married," she said, and "they hcld the land

together.”
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Kumbat's eldest son, Eron, 1d 1is wife lamedenz, lived

N

uxori-matrilocally in Maio hamlet in 1965, the hamlet of his wife's
mother's fat-~- who, with his old wife, still lives there., There were,
at that time, cld posts from an earlier house of Eron's in MNatanakci,
(next door to Matanasoi and owned by the same group). In 1966 he and his
wife,lamedeng, had moved into their still unfinished new house (House i)
in Matanasoi, his own father's hamlet. Eron is in a somewhat ambiguous
position, along with Kumbat's other descendants: they have never lived
in Kumbat's village, Lossuk, and I suppose they simply do not want to go
there., Eron himself has every right to be here, but his children even-
tually cannot stay. Maio hamlet has plenty of space, and.they can no
doubt live there again if they want to; t they cannot stay there, either.
Eventually, Lamedeng and her children will have to follow her mother,
Dokas, back to Katedon, where things are sure to get ;rowded; lamedens

is the second of twelve children, of whom six girls survive.
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authorities like to keep missionaries moving around on the theory that a pro-
phet has more honor outside his own territory, the mission will soon want to
transfer Vatung. He will pfobably plead that he wants to retire, at least
temporarily, and return to Katedon. Vatung s from Namatanali, 150 miles down
the road; but Dokas and Vatung have been fruitful and multiplied and will pro-
bably sett 2 their progeny in her v llage. A new house (z) was built for them,
in 1966, and Dokas was already sleeping there (having left Vatung at the
missionary house); partly, it is hinted, to avoid adding another to their line
of twelve living children.

Daokas' mother, Randes (Maio) was born in the Nali section of Katedon.
Their clan, Tivingo, 1s known to have come from Kableman and other villages
halfway to Kavieng; but this particular branch has been in Mangal a long time
and seems to be fully established. It is destined to fill Katedon in the future,
as Randes has three other daughters who have daughters of their own, and neither
the Tivingur nor the Mokamuna lines in Katedon have produced female descendants.
Only Pala has produced children; six sturdy young men, and a childless daughter.

The couple that shared the main section of Katedon with Dokas' family
in 1965, Salau (Mokamuna clan) and er husband, Nakas (from lMammtanai) have
produced no offspring; nor has Sal: 's brother, Lingiris, who married into
Livitua village. However, the res« rces of Salau and Lingiris will not go
directly to the Tivingo heirs to Katedon, because Lingiris has carefully
designated relatives (e.g., Kasino, whose father had connections to ¥atedon)
to inherit each piece of his land when he and his line die. He told me that
if the other claimants are also dead, then the land will be sold at the funeral
of the last survivor. ZLingiris seems to have thought this all out more than
do most people. Explaining that he had no children, he passed on to me his
beautiful family kegkeg (the famous clam and tortoise shell pendant of New
Ireland) in 1965, after he knew of my interest in preserving New Ireland

art objects.



UXORIMATRILOCAL

Usor~Makaes
Kombulau-Luverida
Vevele-Kamis
Meena-Lukas
Vinda-Temreikai
Rusrus-Sungua
Lamo
Loliu-Israel
Melengleng-Darius
Laisa

Miriam
Sambuan-Orai
Sirapi
Malu-Kabaso

Kiu

Leiwai-Mamu
Pariu

Patavani
Dokas-Vatung
Salau-Nakas
Lina-Matiu

1965

Lamedeng-Eron
Kongis-Kolepmur

VIRIMATRILOCAL

Kumbat

Seri
Welakamus~Marau
Melisa
Lasiai-Taria
Matunga-Mitlang
George, Andrew
Kamale-Langas
Kavung-Pungum

.Kare-Randes

Kas-Milika
Lingai
Eserom
Keres
Pala-Kapin
Tokas
Darius

1965
Pambali-Taia
1967

Israal-Loliu

TABLE 1

1966

UXORIPATRILOCAL

VIRIPATRILOCAL

Taia

Elizabeth

Mele

Desi-Boi
Rongo-Lokorovar

Kolepmur-Kongis
Teling-Be lmumu
Eron-Lamedeng
Mora
Ismael~-Delilah
Lovan-Raus
Eruel-Wona

OTHE

Ba

Pasi :an

Langiro

Alsoli
offspring

Sion

Taores~Ewodia
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At present, Nakas is the only man without children who is living in his
wife's place. She has abundant resources, and neither she nor her brothszr
(who lives in Livitua at his wife's place) has children. [ do not know why
this couple lives rere, beyond the speculation that the tendency to alter-
nate residence in each spouse's hamlet where possible drew them,

The other childless household is Sirapi's. As described above
(see Matanavillam hamlet), she lived most of her life viri-patrilocally in
Livitua village, but came home after the death of her spouse in 1963,

17
Viri-Matrilocal Households

Lamo, who has also (like Sirapi) lost his spouse, did not o home
after her death; but he had many children, daughters who stayed in their
mother's place, and he still lives uxori-matrilocally in their midst. But
some old widowers, with (seri, atanasoi hamlet) or without (Melisa. Ripai
hamlet; Keres, Katedon hamlet) children, did go home or stay home. And
some old bachelors came home (Lingai, Matanavillanm hamlet; Darius, Purarot
hamlet) or stayed home (Eserom, Panakaia hamlet). And one divorced young
man (Tokas, Matanavillam hamlet) and one divorced old man (Sion, Panakala
hamlet) came home with some of neir children. Thus, the i3 households sguper-
ficial y classed as viri-matrilocal are reduced to only 12 when men without
wives (but with households) are subtracted from the category.

Of the 12 remaining households, four are old couples whose children
are not affected by their parents® present residence, either because the

i/ " lren have grown 1d married ar left (Matunga—Mitlang. Litana hamlet;
Pala-Kapin, Mali hamlet; Kare-Randes, Maio hamlet), or because they never
had any children (Kamale-Langas, Metero hamlet). Pala and Kare and their
wives are probablf choosing the less crowded alternative in returning to
the husband's pléce; and Matunga and his second wife were living viri-matrilo-

cally temporarily, after Mangai called Matunga back from his wife's village
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to be Committeeman for the Local Government Council.

A young couple, Kavung (see Meteroa hamlet) and his wife moved
to Mangai temporarily also because Mangal elected him Committeeman. FHe
rejected a second term and this couple (who are childless) returned to
her village.

Of the remaining seven households living viri-matrilocally, zix
are couples with growing children whose residence in their father's hamlet
does not, for Various_reasons, affect their access to their mother's
resources. In two of these cases (Israel-Loliu, Purapot hamlet; Pambali-
Taia, Panakaia hamlet), both spouses are from Mangai village, and each
couple shifted from the hamlet of one spouse to that of the other during
my study. In a third case (Kas-Milika, Purapot hamlet), the mother is
from nearby Livitua village, where she continues to cultivate her zardens
with her children. George and Andrew (whom I have listed as crne household,
as they alternated their residence in Mangai) are married to part- Chinese
womer. without land in the New Ireland system. The resources in which these
families are interested are the coconuts planted long ago by their Chinese
father, and their access to them comes from rights -1ined in the European,
not in the New Ireland, systen. However, their wish to live on their mother's
land, which was already partly occupied by an outsider (Ba, Palapung hanlet)
who had gained rights in the New Ireland way, did create a mild dispute
(discussed below). In the fifth and sixth cases (Welakamus-Marau, Litana
hamlet; lLasisi-Taria, Kavalaiko hamlet) of young couples living viri-
matrilocally, the children of both these couj” s were Just babi in 1907 -67,
They will probably move to the wife's village in due course, as the ct “dren

grow older, because the villages where the mothers own land are too far away
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a) Sometimes some diligent elder tock pains Lo show
the young before he or she died. I think Sairu must have been such an
elder, because Kombulau (Pasaik hamlet), Matiu (Matasoi hanlet), and Hus-
rus (Lungantire hamlet) all mentioned that Sairu (Tivinsur clan) showed
them land far out in the bush,

b) People own land that they hzve neither seen ncr heard
of from any elder, at least not yet. Many people claim land in general
which they do not know in detail: it is not necessary that each claimant
be shown the land personally. EKnowledge of the land is held by one person
on behalf of a whole group. For example, the four sisters of Mokamuna
clan (see Matanasoi hamlet) suggested to me that I ask Matiu about their
land, as he would know. The individual need merely krow that he is
accepted as a legitimate member of a group of claiments, and that he may
depend on one amongst them all to know and to share. (Trusting someone
else to know and also to share is a general characteristic of New Ireland
culture.)

c) What if the one who knows dies? Clearly, each individual
has a different universe of knowledge, and in fact no one conpletely trans-
mits his view. However, people make efforts; and Sirapi had shown her land
to her Mokamuna clan co-residents, and to her adopted daughter, Siriu. But
if she had not made this special effort, and had gone suddenly to her grave
(as she did, early in 1968), there are other pecple who know: at least in
general, and at least in theory. No one ever claimed to me that he or she
did not know his or her land because an ancestor had died suddenly; though
some sald that they knew less than others because they had been away at
scheol or at work; Still, for e: 1 ":, when Baulur (Panaka: fLanlet) came

to live in Mangai village as an old woman, having spent her life working for



white people and then married into Lossuk village, " "rapi told | d
the a -.hropologist at the same time where Baulung's land was; berause
Sirapi had known her mother, who died while Baulung, in her early teenc,
1 working for a white woman in Rabaul. (Baulung continued to g0 to the
garde ; and for sago with other people, and to use their resources. )

3) Ownership and Selective Forgzetting The land laws are

supported by selective forgetting, which in turn-allows flexibility in
residence choice. Short genealogies, ¢ fferential emphases on kinship
connections and on various aspects of life history, and avoidance of dis-
cussion that might lead to conflict are techniques of forgetting which
New Ireland culture uses to maintain order and other values.

a) Selective forgetting may help to explain, for instance, the
commonly unquestioned circumstance that two clans often jointly own a
hamlet. It is possible that the children of a brother and sister remzined
together in a hamlet while later residenis forgot exactly how the brother's
wife's clan got there. Co-residents of twc clans are said to be descended
from "two mamas;" and if those two women were respectively sister and wife
to the same man, no one remembers. In this way land may be permanently
transferred to a man's children over time without anyone remembering what
happened, and without challenge to the land laws. In genealogical ac-ounts,
mothers are commonly remembered when fathers are forgotten; even two, and
certainly three generations hence.

b) Even when a hamlet is owned by only one clan, ¢ .ective
forgetting may have played a role in its history. Practical consideraticns
affect the definition of the clan or si -clan as a single corporate unit.
.-ans are said talbe composed of "many lines" which are not co-owners of

resources. However, when one"line" has no descendants, and another
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previously separate line has many, some of the many children nay reside,
part-time, in the childless households whose resources they will then
eventually inherit. Gradually the two lines merge, and property rerains

in the saze clan. This kind of flexibility in the definition of sub-clan
unit contributes to the redistribution of resources to accommodate differen-
tial population growth without requiring any unsettling redefinition of land
ownership in relation to clans or to the land laws. The facts of common
clan-hood and of semi-adoption legitimize these improvised descendants in
relation to co-owners of other clans with whome they come to share resources.

This same opportunity to regard any two segments of a clan as a unit
when matrilineal inheritance can be manifested by so doing allows people to
pass the father's land to his son if the son, or even the grandson, marries
a woman of his father's, or his grandfather's clan. The children of this
couple will be allowed to use the father's father's land, even though pre-
viously his clan segment and that of his grandson's wife have been defined
as "different lines" with regard to resources.

L) P--*derra ~~2 Peo~'1  People appear to prefer or expect variety
in their residence locations, perhaps because it gives opportunity to multiply
the relationships that are the foundation of this group-oriented socisty.

a) New Irelanders rebuild their thatch houses about once
every seven years, not adjacent to the old house (as they do in New Hanover),
but in the hamlet of the other spouse, or the other parent, or someone else.
The Aisoli children vacationed in Matanaoi. hamiet in 1965, and in Panakaia in
1966; a common pattern which avoids provoking je:” wusy in one set of kin by
spending too much time with another. Sentimentally as well as practically,
moves back and fofth are usually not difficult, because many marric -3s are

within Mangai or just into nearby Livitua.
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b) The need of articular kin cf either sex or any
for help may influence their relatives to become co-residents. Thus Israel
and his wife moved to his hamlet (Purapot) in order to help one of his
sisters, Sambuan, look after the children of her twin sis' r who had
died. (However, Israel did not move to Purapot until he needed to build
a new ouse.) And Alice moved from Matanasoi to Panakaia to help look
after er feeble elders when Tala and Fambali left Panakaia to move to
camp.

fequisition of -1 Tarouch Kiut Claims

In the old ys, before the German colonial government and the
missic aries put a stop to it, a mother cculd secure her children's rights
to their father's land in perpetuity by allowing herself to be strangled
and burned on the funeral pyre of her dead husband. One informant granted,
in response to my question, that it had been possible that a woman could
be strangled by her clansmen whether she wanted to be or not, in arder %o
secure her husband's land for her own clansmen. There is no evidence,
however, direct or structural, to support this possibility.

It is possible that this custom, EEBEAin the local language,
arose somewhere where there was a land shortage; but there is no rncmery
of land shortage in Mangai. There is a strong memory of devpopulation, 2
time when there were very few.children; a period of history easily docu-
mented from various external sources.z7 But there is no external evidence
for land shortage in New Ireland, and there is none today.

The custom was explained to me by both male and female informants
as a woman's response to the loss of her nusband: she thinks of the many
fish  has brouéht her, and shell currency he has given her, and L1 Lthe

gardens he has cleared for her, and she thinks she will not find his lixe

again. It is better that she shiould go with him rather than take arotier
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man, who may not be so good to her.ZU But it is not just for the memory
of her man that she dies: she "dles for her children,” as they say

when explaining kiut. This was the common interpretation. nly a cynical
anthropologist accustomed to a Western perspective would ask bteyond i+,

or ask at all,

There were kiut claims to land in Mangal in 1965-67, purchased
so long ago that few besides old Pataﬁani (Panakaia hamlet) knew that it
was ilalau, the mother of old Eserom, who had died. Kiut claims receive
full respect. In practice they do not exclude the ori; ' al owners from
the land, but merely add the kiut claimants to those who have verpetual
rights. Patavani gathers some coconuts in Purapot on the basis of
these claims. Her age and feebleness and general service to many people
would probably have allowed her this small privilege in any case; but then
one cannot be sure, because there was a dispute involving the grounds of
Patavani's mother's‘brother, the even more aged and feeble Ecerom. “‘ut
claims to Purapot hamlet were also respected for Lamo (like Patavani, a
Mokongkal clansman of Panakaia hamlet). Israel (Purapot hanlet), who
was married to one of Lamo's daughters, said that Lamo had relinquished
his kiut claims to Purapot hamlet; but no one doubted that they were Lamo's
to hold or to give.

No one in Mangai claims any significant portion of his or her
resources through kiut: there are only these two small clairs made by
Patavani and Lamo. Either it was infrequently invoked, which makes sense;
or else kiut, which was a long time ago, made claims which were less secure
than claims through birth, and which have not survived. Ties through mothexr
were spoken of to&me in 1965-7 casually or lovingly, but kiv* claims were

asserted with a touch of bell: :rence. I ¥ the insecurity is due ictly,
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subsequent malanggan ceremonies if kattom is to be achieved and a full

transfer of the carving occur.
Ka**Hm payments are supposed to yleld pernanent transfers,

but these transactions are subject to qualification and interpretation.

A series of payments called pul precede the final kattom which finishes

&)
o))
™
-
o
o

the transfer; but who is to say when enough has been paid? It is
of barter: both parties must be satisfied, in public. Trere may ve a
long time between 1 payments, and new situations will re-structure
understandings. In effect, then, kattom is hard to achieve: but pul
allows for temporary use.

One man in Mangai lives on ground which he has "pulled" fron
its owners: Ba Ritako, a man of Manus who has lived in New Ireland for a
long time, is married to his third New Ireland wife, raised fine children
in Mangai, and in many ways contributed not just to Mangai but to New Ireland.
he is well-known to local Europeans, mainly for nis efficient organizin:
of labor to unload cargo from the big ships that come into Kavieng, but also
for the help he tried to give Europeans when the Japcnese occupied !
Ireland during World War II.

Ba lives in Palapung hamlet, which originslly belonged to ramele's
line of Mokatitin clanspeople in Meteroa hamlet. Two memt -s of Vamele's
line died successively: first Bosiak (Ripai hamlet) and then Laisa's
infant (Meteroa hamlet). The Mokatitin clanspeople oi Ripai and of
Meteroa hamlets do not trace relationship to each other, or claim that they
are of the same "line " but this is one of several instances that indicate
some acknowledgement of substéntial ties between them. At each death, Za

‘pul!

with only one or two strings of shell currency, and witn five
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shillings. Token payments of thils size are appropriste, and no one can
be cross or ask a bigger payment. Kamele can only wait for Ba to die.
Evéntually, theoretically, Ba could buy the land completely and forever;
kattom, not Jjust pul.

In 1966, Kamele's clan sister, Marian, and her two grown szons
with their families returned to Mangai,and *to Meteroa hanmlet. It was
crowded. George and Andrew put pressure on Kamele to take his land,
Palapung hamlet, back from Ba: an improper act, according to New Ireland
custom. Palapung hamlet is back a little from the rcad, hidden a little
by trees, off by itself away from other houses and conveniently right
next to the river. George and Andrew could bring their half-caste wives
there, live more or less away from the other villagers, avoid the high
rents in town, watch over their Chinese father's coconut plantation
(ad jacent to Mangai), and drive back and forth to their Jobs in town every
day in the village truck, which would ultimately bte paid for with rassenger
or freight (copra) fares. It was through Andrew's urging that the village
put thelr funds together and acquired a truck. It was the source of endless
mechanical and financial problems, with which George more or less cheerfully
dealt; but it solved many social and transportation problems when it worked
and had gas. Mangal villagers were glad to have Georze and Andrew and
their families living in the village.

But Ba is a respected resident of long standing, and married to

Rombul, of Livitua village. When Kamele discussed the dispute with the
native chairman of the Demarcation Committee, he hung his head and said it

was not he but r Wdc' " iren Wl 0 o I

to press his claim, but apparently felt bound to at least bring it te a
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higher authority. When it became known that ¥amele wanted Ra ts move
and let Kamele take back his land, PFa said publically, at the regular
Monday morning meeting of the whole village: "These is plenty of talk,'
I am ashamed. M-~"* (never mind), I can g0 to my wife's villase."
Within a couple of months, public opinion seemed definitely with Ba.
Kamele must wait for Ba to die. But in 1474, Xamele died, and Ea s¢ill
resided in Palapung; while George and Andrew had gone off to seek treir
fortunes elsewhere, at least for the time being.

~-ren the eternal bond with mother's land is strained by the
pr? kattom system, which is valued as a way to include outsiders, However,
the fec”'ng that you cannot shake off your mother's luznd, that i* is
inalienable, is part of what affected the dispute between Bz ind Famele.
Everyone felt that Kamele should be able to have the land, his mother's)
back: it is Jjust that he ought to wait for Ba to die, they said.

The land where the school was built in Mangai was still
referred to as Lingiris' land, even though everyone actnowledged that
the government had paid a great deal of money for it, plenty to ccrnstitute
a kattom payment. Sentimentally and conversationally, this land from his
mother continued to belong to Lingiris. But pul-kattom transfers, while
(like kiut) not common, are respected. The known path is followed, =znd
gives clarity and trustworthiness to the system for insiders and outsiders

alike.
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Unrcscolved Contlicti

Many people have many claims that thev do not =xercize, : 4
most of these go unresolved. New Ireclanders avoid con:zlict whnenever
possible with regard to land as witn other rmattors. {1nis characterictin
is discussed in Chapter IV.) The following example illustrates the
New Ireland way of suppressing conflicting claims in the interest of
maintaining cooperation.

There are many Tivingur as well as Mokamuna clanspeople with
claims to Purapot hamlet, but then there are rany Tivingur-Mokamuna
marriages. One of the Tivingur claims that has now btesn solidly made is
that of Kas, who has built a brick house on the Rukubek section of Puranot.

There was no dispute about this land, but dilferent veople told
me different things about it. Sirapi said that this part ol Purapot beionged

straignht to Kas, but on another occasion she said that Lungarn, a @+ ry

small lace near Kaelis {the border hamlet between Livitua and langai
was Kas' true place. Un one occasion a ¢ sup of women informants a-reed

that this section of Purapot was Kas' true place, and my genealogies hel:
to confirm this in showing Purapot as thne true place of Kas' mother's sister.
Kas himself just said that Purapot was his true place. Ilie is an excellent

sociologist for his own culture, but nz has spent many years away, ond

freely admits that he lacks the detailed historical knowledgze that some other

o

people have. He was the young orphan of old parents, which also blocked cone

¢

avenue of detailed family knowledge.
There were other claims to Rukubek. When Falu (Panakaia namlet)
was tellir~ me about her land she mentioned the Rukubek section of Turanot

as one of her pieces of ground. She said her grand:ther had planinod 1

She said it is where Kas has put his house. FHer grand



there, and it belongs to her. I asked if kas had to zive her noney,

5

and she answered: "I don't know." I =aid, "ie hasn't yet." Malu:; "Yec."

T

I asked, "Did he ask ycu?" Malu:

He must have asked Isracl, too, tecause Iureel (furzpot-Tareden)

told me he had given Kas permission tc build his
Israel's sister, Sambuan, was precert durinz my intervicw with Malu, ic

we walked home together afterward to Purapot, Sambuan said: “Hurubel

-

does not belong to Malu. I think Malu is rnot thinkinz well. It te

A

Longe

0y

straight to me. A male ancestor of hers (Malu's) married a female znces-
tor of mine, and perhaps he planted coconuts and Malu thinks she owns trem."
I asked Sambuan if either she or Malu are kiut to this ground, and she said:
“No. lamo (Ripai hamlet) is kiut, but he gave back the land because he has
no children.'29 "By and by," Sambuan said, "thisz land will belong tec all

my children. It doesn't belong to lMalu!" OCnly in this last rcmar: did she
allow her voice to show slight indignation: but trere would be more to
follow, I thought, if it became necessary.

Later I asked Sirapi about tre Rukubek sectlon of furagot. She
said it belongs to Malu ~-< Kas (both her relatives), and to lamn, "!o,"
she said confidently, "it does not telonz tc Israel and Sambuan." Israel
had listed it to me as amongst his lands, nearly three men*hs befcre [ spove
to Malu (and then to Samtuan and finally to Sirapi) about it. "It velonss
to Kas, all the way to the bezch,” Sirapi szid. Then she added: ‘“irere
Vasale is, too, belongs to Kas." (She meant where louse 4G is, where Vnoale's
son Lovan and his family live.3O ) Somewhat contradictorially, she want on:
"Vasale married and had a.child (Lovan); all right, the son sits down there
now, and he is boés of Purapot because he is 'blood' to Purapot" (i.e.,

be ise | "5 father is from Purapot), On other occasions Sirani sald that
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wanted him to stay in Mangal; but he dld not stay. Fany ctudles of
matrilineal, matrilocal societies have shown that men of the matriline,
who‘must marry away, must not marry away too far; for they are needed

in authority roles back home, where their mothers and sisters still 1ive.31
Matunga and Kavung were elected to such roles, and brought back hore.

But people without matrilines in the villare, like lLovan, are
encouraged to stay. Lovan is a leader, but people without leadership
ability, without anything in particular to offer the community, are also
welcomed. Pasingan, from New Hanover, was such a man. He came to Mangal
many years ago, before World War II; and Lamo, who was then luluai, along
with Wanamus (Rusrus' fatrer), who was then tultul, said he could stay.
They were busy with government work, and they wanted Pasingan to help
with their other work. He lived at first with Wanamus, then later with old
Ngadu and her husband in Purapot. BRut now he is old and ro longer mates his
own house, and Marau looks after him in Litana. Why does Marau loock after
Pasingan? "St looks after him, that's all," I was told. They made 2 garden
together out in the bush, on land Isrzel let them use. After all these years,
he is still an outsider, however, Sion gave him ocne pound for taxes, because,
he said, he is able to feel sorry for a man who belo; ; to another place
and has no money. Even though he has neither married nor bought land, as
Ba did, Pasingan finds a place in the Mangai comrunity. It was typical
for a New Hanoverian to avoid responsibility to the community, and it was
typical of New Ireland to overlook his failures and focus sympathetically

There is really only one way to becor an insider, however, and
that 1s to allow three or four generations to pass. After four senerations

in the same place, a line becomes "well-entrenched:" no cne rememnbers



before 1t was here, except in a pleasant, irr=levirt ctory-telling way.
That is how Israel, who is very much an insider, rememters that his motrer's

line came from Luberua village, a long long long time ago.

Smbhi-aitles in the Syotenm

People of the Western World who live far from the world's rustic
scenes, but not far from the madding crowd in the confusicn of which
they think they see the source of thelr cwn, sometimes earnestly believe
in a myth of the noble credulous savage. He supports their need for a
scene somewhere of order and clarity, where unknown forces are controlled by
unquestioned rituals. A slightly adjus- 1 version this myth is often
known to the noble savage, btut he applies it to the world of the wondrous
white skins, whose orderliness and efficiency and ritual manipulation of
unknown forces has produced the like of speedboats, and whose physical
endurance is manifest in his ability to corntinue to work at a desk in a
hot room all day.

The truth is that Europeans often do not know exactly what they
are doing with all that paperwork, and New Irelanders often are not quite
sure where their land is; so that several people may quite innocently think
they own the same piece of land. Land ¢ 1ership, as stated above, refirats
a yersonal sequence of events, and one person may not realize that another
person has had that same or an equivalent experience. Thus Rusrus thinks
she may have to tell Matiu that she also owns a piece of land on which he
is planting coconuts (see Lungantire hamlet). He does not know, sh says;
he thinks he is following his mother's brother, the safest possible path.
What he does not know is t° % Rusi ; '

too.
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How did Matiu and Rusrus get to be respectively over fifty
and forty years old in the same village without each knowinz that they
owned land jointly? It is possible that they do both *row, and that they
are Jjust saying nothing in order to aveoid a conflict. Or pernaps each
is not sure what the other thinks, and they do not want to embarrass each
other by bringing up the subject. It might seem that lack of lkrnowledge
of land and kin are the root of Mangai;s land conflicts.

However, I think the reverse is more likely. Detailled knowledge
would complicate, or even subvert, the system. Perfect knowledge and
awareness would perfectly shatter all the myths with which Manzai muddles
through. The order and efficiency of the system lies not in its exhaustive
cataloging of claims, but in people's willingness to adhere to the tasic maxims
of giving and helping. Decisions can be taken in terms of the higher value,
i.e., distributicnro those with less, rather than in terms of perretuzting
some historic structure. New Irelanders suppress exploratory tehavior in
favor of accepting, including tehavior: Dbetter that the facts should remain
unknown and conflict avoided. One of their major myths, which the anthro-
pologist unknowingly challenged at first, is this one: I don't know. Ve
don't know.

I don't know, I was away at school. We don't know, we «ere awiy
at work. Oh, that was before my time! The ancestors inew that., I was so
little then. I was just too young to understand when neople knew about thzt.
Ask so and so, I think he knows.

Fortunately, as it turns out, he doesn't know either.

Demoercation Cormnittee

Durir~ the period of my field =tudy, there were no ma’or conflicts
about land, partly because people were waiting for the Demarcation Committee

members to come and hear cases; and for the officials in Port Moresby to



make final judgments. They knew tr:t "ruzny -oople will be cross" about
the decisions. Perhaps that is why they seemed not to know that "Moresuy
was walting to hear their judgnents: they kept walting [or "Moresby" to tell
them who really owned the land; and, I 1 =23zume, to oot the blame for tne
decisions. (In New Hanover people realized that everyone would te cross
about land if the Demarcation Committee came, so they decided simply to
refuse to allow them to come.)
The few small disputes I witnessed (sce Chapter IV) were heard
by the Local Government Councillor with a view Lo ending the quarrel, rather
than to making a decision about resources. But with the Demarcation
Committee set on marking land now and for all time, rezl disputes about
boundaries must follow. Land means coconuts, and coconuts are the only
road to cash for most people. In the old days, selective remembering
functioned to maintain a fairly equitable distribution of resources, znd tneir
orderly transfer to the next generation without also transferring tue
gains and losses of one generation unalterably to the next.?? In those
days, the major resource was land, but now it is coconuts. New ways to
maintain fluidity in the system will have to be found, but they have not
yet been found. Currently it is not fluidity but stability, a new kind
of static relationship, that is sought, in compliance with governrmen: or :rs.
The government originally sent out orders for people to get back
on their father's land. Enlightened officlals realized that for New I[reland
this order should specify mother's rather than father's land. The govera-
ment is closing its official eye to other traditional legitimate modes of
claiming both land and coconuts. Indivi 1als could always own coconuts
their fathers had‘planted for them, for the 1life of the individual or
the tree. But éoconut plantations do not end with the death of a single

tree, and now a new kind of permanence has to be dealt with, It is true
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that the nearest thing to a permanent relationship with the land that
New Ireland has is mother's mother's land, and so they are trying now
to think only of this law. The preceding analysis has shown how much

more forget{ing they will have to do in order to achieve this.

SUBSISTENCE PRODUCTION: TECHNIQUES AND HOrX GRIUPS

The people of New Ireland practice slash-and-burn farming
techniques to produce a typical array of Pacific island crops: taro,
sweet potatoes, yams, and bananas. They also process sago. They own
pigs, but also hunt wild omes occasionally with dogs. There are plenty
of fish in their sea, and even young people seem to know well how to
catch them in various ways.

In the following account of a malanggan, more will be reported
about the working arrangements of the people of New Ireland. It will
suffice to state here that they work together, no matter what the task.
This makes technical sense for some work, which makes it tempting to
say that communal labor is required for it. Close examination and
comparison with New Hanmover shows that this 1s not the case. People
work together because they like to, and because they think that that is
the ri-ht way to do things.

Sago: New Irelanders generally try to finish processing a sago tree
in a single day. Several men and several women go together, the men to
chop out the inner pulp of the trunk of the sago palm which they have
selected, the women to wash the pulp in '"canoes' which they construct

1 v ! N )
from which water 1s drawn and poured over a portion of sago pulp, which
is then squeezed through a fine net made either of cloth from the store

or of bush materials. It is hard work, wrianging the sago pulp and
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separating out the fiber, standing all day over the canoce. Aand people
often feel sick the next day, because working in the swampy areas where
sago grows causes a reactivation of their malaria, they say. Still,
the next day the women return to the canoes, pour water off the starch
precipitate which has by then settled, and nack it iuto bags neatly
sewn up from sago'palm leaves. In these bags, sago may be stored ia
the roof of a cook house, where it dries, for as long as a year.

Sago has become something of a staple. It is always available
without plananing long ahead, and it never disappoints as gardens do,
or rarely: one time Malu went back to get her sago on the second day
and foo d that a pig had eaten 1it.

Sago is best when cooked ia a mumu with coconut and perhaps some
green leaves, but it can be cooked in a hurry either rolled ia a ball,
which is then set right against the ashes of a fire, or spread out in a -
frying pan and stirred over a fire.

The group that goes together to process sago may contaln a co
of closely related relatives, but there are usually other more distant
kin, or newcomers, or visitors who go along. One day a group from
Matanavillam hamlet went to process a tree. Lina's four brothers did
the men's work, and there were four canoes, one each for Lina, Semeles,
Moktun together with Belmumu, and Kongis together withi Sirapi. !oktun
and Sirapi, being elderly, probably did not have to do much of the hard
work, ¢ though they ano doubt did some. Belmumu, Semeles, and Kougis
are three young women who are related to the people of !atanavillam
through their clans, Mokamuna and Tivingur. Kongis is from Mangai, as
is Seme 32s, but Belmumu is from Ngavallus, aand is living in !fangai
because she mar;iéd a Mangal man. Semeles usually lived in her husband's

village near Kavieng, but she happened to be at home visiting her sister

and her father, Matunga.
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Gardens: As with the processing of sago, men and women went together
in groups to plaat and care for gardens. After an area was cleared
and burned over, a fence had to be put around it to keep out pigs. This
was men's work. Women then planted together. If taro was to be planted,
two wor 1 worked together, each with a diggiag stick, to dig the deep
hole needed in which to put a taro top saved from the last taro eaten.
People told me, when I asked, that taro and sweet potatoes were
not as big as they used to be. One person speculated that the land had been
somehow damaged during the war. Others thought that they used to walk
out further into the bush years ago, where the land was less used. No
one walked further than an hour's journey into the bush in 1966-67.
Whenever a person decided to clear and prepare a garden area,
friends were invited to come along and plant. Thus, individuals had
crops planted in several gardeans on land belonging to several people at
any one time. There was also a company garden, an area planted together
by the whole village. Still, it was possible that, during times when
there was only hot sun and no rain, that all tt se crops would bura in
the sun. Mangal was lucky to have plenty of sago to carry them through
such times.
Fish: There are plenty of fish in Mangai waters and on the reef, but

"taboo" sticks to preveat trespassing.

some places are marked with
Sambuan said that when she wanted fish she had to go on the reef adjacent
to her hamlet, Purapot, but that she found plenty of fish there. When
the reef was dry, she could go with her basket and catch them with her
knife. School children sometimes picked up shell..sh on the reef and
cooked them themselves.

Men, often accompanied by women holding lanterns, sometimes

went in large groups at night to spear fish on the reef. They also
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went in groups during the day, manipulating nets to surround the fish
and drive them into a basket. A catch made by a group was cleaned
and then divided amongst all who helped or came near or wanted some.
Kamak knew how to catch sharks by shaking a kind of rattle in
the water near his canoe, but, as far as I know, he oaly caught two
while I was in Mangai. He did not often have time to go on shark-
fishing expeditions.
Pigs: Nearly everyone has ode pig, and many people have two or three
in various stages of development. Pigs are needed for taking to funerals,
or occasionally for small family ceremonial occasions. Big pigs are
needed for taking to malanggan of those o whom a person is closely
related or indebted for past pigs and other services.
Pigs are out and about during the day looking for food, sometimes
(too often) finding it in someone's garden, into which they have managed
to break, through the bamboo fence; but at night they come grunting
home, looking for the four-to—-eight coconuts that will be offered to
each of them in the hamlet where they are fed. People often feed pigs
that belong to other people while their own pigs are also fed elsewhere.
This situation results from the custom of buying a pig when it is small,
perhaps for one or two pounds, and then collecting it one or two or
three years later. It is difficult to move pigs from the place to which
they are accustomed; so they remain in the place of their birth uatil
they a1 killed by a car on the road or uantil their time comes to play
thelr role in a ceremony.

House-Building: Men usually bullt the foundations of theilr houses

themselves, with help from perhaps another man or two. But whea it as
time to put a roof on a house, this task was announced at Monday morr ag

meeting, and the whole village would spend the day collecting leaves,






been funcciouing ones 1a Mangal. One can also scll coconuts dircctly
to the Chinese traders, whose trucks, driven by local men, go up a
down the road seeking to buy them, eight coconuts for one shilling.
Women often stand by the edge of the r« d waiting for a trader wit
whom to exchange their eight coconuts for cigarettes, ten cigarettes
for one shilling.

Some of the young men can make a lot of money quickly by helping
to unload the big ships that dock at Kavieng. Ba Ritako is the boss
of this work, and he takes as many as thirty young men from Livitua
and Mangail to do the job. Sometimes, I was told, this work interferes
some with local communal labor needs. And sometimes men pay other men
nowadays to do these jobs, e.g., processing sago for a malangpan, in

their abseace.
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Marriagce and  Sroup=Cricntation

The structure of marriage in Mansui illustrubtes themes
that : 2ur in New Ireland culture.

Marriage is a group project. Other members of the Zroup tesides
the bride and groom may encourage or suggest or arrange the narria:
and infants are sometimes promised to each other. The group as a whole
helps in the exchanges that are fundamental to a marriaze at its bteginning,
throughout its duration, and after the death of one or both of the spouses.

Marriage is accomplished for young people by the exchange between
their relatives of food and mias. Some say the amounts are equal, some
say the man's side pays more. The marriage is considered eztablished when
all the payments are made and when the two eat tozether. The nan nust make
a house for the two, and they will not live together until he has done s0,
regardless of the status of the other elements of their marriage,

Food is important in marriage as in other New Ireland institutions:
eating together for the first time is the act of intimacy which marks
passage into the new state for bride and groom. It iz a most appropriate
symbol for this society, where a readiness to share, as well as a style of
production which assures plenty, creates the trust and security which make
th:  culture possib.

Several factors influence the choice of a spouse. Marrlace
creates bonds between groups which other people continue in subsequent
marriages, following known paths between villages, clans, extended and
nuclear families. .Sometimes repeating ties between zroups prevenis the

dispersal and division of resources. People know this and value it but
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far out, and they continue to be important members of their consansuincal
extended families; which, as has been argued above, is the rock on which
th! culture is built.

The following case histories illustrate many of the points rade
above, and provide a basis for the interpretation of some quantitative

data presented below.

I. Lovan and Raus

Lovan stopped in one night just to talk. He was on his way
home from camp, where he had been just "greasing." It was late, 10 p.m.,
and presumably his wife and children were asleep in their liouse, which was
Jjust beyond mine., I was up working.

Lovan was talkative, as I only saw him on one other similar
occasion, and I took notes on our conversation. I would have thought he
had had a drink in camp, except tI t I and others all said that Lovan did
not drink,

Apparently people in camp had been talking about some newlyweds,
who talked all the time. "Talked about nothing, in the fashion of the
newly married, plenty of talk.,"

I asked about marriage, and who it was proper, in kinship terms,
to marry; and Lovan said,

"Your true mokok (cross-cousin), like Kanda and his wife (third
wife) Kaute, that is a taboo marriage; because they are one skin, truly
of one blood. Now suppose it is outside a 1little, a mokok is all right to
marry. This is the skin of another man."

“This kind," Lovan went on (classificatory mokok ) "like your

ste  (Sirapi) énd me. They can't sleep or 1! down in front of you, or

talk playfully about women (if they are male cross-cousins) in front of you.






"Sometimes we two (Lovan and his mother Vasa’e) would zo to

the housze of lamo in Panakaia (the hamlet noxt door). They all would inviie
us. And they would visit us in Purazot. “hen it was time to sieep,
took her to the house of all in Panakaia. Flenty o times nhe care to
visit, and she would leave when it was time to sleep, ihen the Lay cane
up, all right, I no more went to Panakala; we two stayed in rurapot,”

I noted that Kazus had married the clan o7 her father, and Lovan
responded: "That is not a strong rule. This one about moi~"s is hard."
He and Raus were married on the basis of the wishes of the two of tnen,
Lovan volunteered, with a shy smile. "We were children tonether, and she
always used to come and ask me for things, all kinds of things, and I
always gave them to her. And they said: 'I think when they ZroWw up,
they will make something true of this,'"

On another occasion when 1 war *olking about marrisges with
Israel he tcld me that Raus had been married in church *o Vatung, who was
the missionary from Namatanai (and whe is now married tc Dokas). Then
Dol 5 "came and got him" while he was inspector cf schocls at Liga. Lovan
had been married first to Dokas, and the two had already lived togcther.
Then he married a woman called Stili of Navallus,and finally haus,

These later marriages have been lasting and fruitful, Lovan
helped Raus deliver their tenth child, of whom eight survive, in threir
house one night in 1965 while the other children slept. Thelr own Zirst
spouses, Dokas and Vatung, have had fourteer childrer, of whorn a doren

survive.



II. Israel and Loliu

Israel told me about his marriasc
had "marked" Loliu for Israel. OShe gave a promice to frne nother of Ioliu,
and these two mothers gave {cod to cach ctihers' babins., Wrnen the mothers
died, the grandparents continued to exchange food. Isracl rad shanme, and
he did not talk to Loliu.

Israel was torn in Purapoti, anc¢ his itwin sisters at Sambuteti,
thelr father's place in Livitua. iiis mother died when he was about 12 years
old, he thinks; before the war, when he was away at Liga (mission) school.

In 1943 Israel was too young, he said, to be in the PAE (Papua
Autralian Battalian). He went to Port lioresby where he was trained as
a Medical Orderly. He finished schocl in 1G44 in lae, then went to
Bougainville where he worrxed with a microscope doing laboratory and dis-

pensary work. He continued this work after the Japarese surrender in 1045,

0N

and returned to Rabaul July 16, 194¢; and then went on to assist a doctor

(with whom he went to Guadacanal i 1943) in Namatanai (southern New Ireland).
Meanwhile Loliu had geone with a mar named Ando during the war.
Then she did not like him (Israzel laughed when he told me this) and she
came back after the war, in1%46, to await Israel, with whom she had been
promlised. Israel came back to Mangal on leave in 1946, "I didn't -ow about
Loliu yet, My relatives bought her."
He continued his work, but tecame angry that his pay was not
what others of his ink were getting. quit work in 1¢ 7, and refused
to go back when they asked him,
Israel's father had bought Loliu, but she st:l1 lived in her
own place. Israei lived in the bush then with all his grandparents ligadu
and her husband‘Ekonie: Purapot, and Belunz, an old man neow of Livitua),

ard with his friend, Kasino (Purapot). hey had three houces, four countins

<3
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one that broke down. And still Loliu s*tayed in her own nlace, In ooder
to be married, there must be mias and aluc  they must cat tozetrer.

Even after his marriage, Israel szid, he stayed for a Tong tinme
in a Men's House, while Lol:u went to the house of hor rrandparent,

Then he tuilt a house, arnd then che came o 1. e built =
house in FPurapot; the one I (the anthropoiogist) have scen, he renince
me, the one completely broken down, on the beach.

Israel's father, old Marangas wanted Israel to marry lanit; the
daughter of Marangas' sister, and thus his true moirn~t "True," said
Israel, "it is better to marry the clan of one's father, it is good to
marry mokok." For example, such a marriage would be one between Israel's
son and one of Sambuan's daughters. "Today, however,” Isrzel went on,

"people marry around and about, according to their likec.

"The reason for this marriage between rntoks was to allow zecple
to sit down straight on their own ground, to stay all the tire in tinls
place, the place of the father and the wife both. Today, we den't have thnis."

Israel's feeling, he says, is diflerent. e is "blood" to all of
Marangas' sister's children, and he was ashamed *o marry his own blood.

By "blood" he means the "business" (clan relatives herc) of his father, all
his father's mokotoks (sister's children). Israel thought, "She is my blood,
I would like to marry outside a little. She is too close." This ic only

Israel's fashion, he hastened to add. He did not gze: it fron European ideas.

(SN
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Yes, he had heard of European doctor's views, but this was Isrcel's own idea,
Loliu is his m~kel but outside.

Israel's father was cross, and said Israel did not respect nin,
Israel told his féther. “Yes, I respect you. I just know it's no zood,
that's all." In.answer to my question he said that his father was nct croos

with his mother for havir- "marked" Loliu, not at all: 'He bought Loliu for

me," he pointed out.

o -« .
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To pay for Loliu Israel thinks they gave eighty mias, because
she has a big family. All the "business" (here clan relatives in lerger
sense) of Israel's father and mother, including some from Luberua village,
helped give the eighty mias. Loliu's family made a return payrent that
was small, just twenty pounds, he thinks. (Since mias counts as five
shillings in ceremonial exchange, twenty pounds is ext.ztly the squivalent
of eighty mias, at four mias to the ﬁound. Mias 1s an honcred currency,
however, and seemed to be not for sale for any amount of Australian currency.,
However, both families no doubtt used both currencies in the exchange) Today,
for a young woman, very young, a man might pay about twenty pounds, Is 1
said; and a woman's family might return about ten pounds. "put before,
we didn't have big money," he said (as though he had told me that his
family had paid less than people would nowadays. )

This incident illustrates the unreliability of information about
absolute measures, even with an intelligent, articulate, and educated person
like Israel. The important pcint, in similar accounts, is that the man's
side is (nowadays) thought to pay a sli: tly larger amount, However, some
accounts indicate that the exchange is of equivalent amounts.

One day some of the women were telling me about marriages. ‘When
Israel and Loliu were mentioned, I indicated that I knew that his mother had
"bought" Loliu. I should have said that his mother had "marked" Lol .
Sirapi as quick to contradict me. "No! Israels mother did not buy Loliu
for . rael, we all bought her. Elizabeth's mother (Patapas of Matznavillam
hamlet) kept Israel along with Elizabeth (after the death of Israel's mother).
Israel went to school just here (before he went away to Liga). And we all

bought _._iu. He has forgotten."



In these comments Sirapi demonstrated that kelping in a marriaze

exchange 1is not just a routine contribution to a group oblization; but

o
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a participation remembered firmly and in detail. After the death ol ni
mother, the people of Matanavillam hamlet helped Israel to attain a success-
ful marriage. While New Irelanders seem ‘o be constantly involved in

effortless giving in large groups, thris incident suggests that tre ~iving

requires effort, and that the efforts are remembered.
TTT T-~~s* an? “arriage
Kas had bought a beautiful guitar for Wylip, the son of Kasino's
half-sister (they share a father), Randes. One day I asked Milika what
relationship Wylip was to Kas and she said they were mokotok, She
answered thus: "Kas counts Wylip as mokotok., He's not lilke Robert and
Pamela33, they don't count their relationship. F¥as and Randes are brother
and sister because they have the same father. So, also, are Rober% and
Pamela. (They have one father, but they have different mothers and therefore
belong to different clans.) But Robert went and got Pamela, and took her
to his house and slept with her. Mary (who is full older sister to Famela ,
and therefore also half-sister, younger, to Robert) went and hit her and
hit her. She really made her savvy! (i.e., taught her a lesson),"
Milika went on to say that Sirapl had heard that Robert was
"already married" to someone (besides his wife)., She heard that talk, and
then told Francis, Kas and Milika. Rongo (who must also have been tcld)
then told the wife of Robert. They all were puzzled as to who the sirl
could be, because there was not a single one who had no one; every wonan
in the village was already married.
At thié point irn t' story I interrupted to ask if Pamelz was
the same young.girl who had recently married Kenneth, the young man in

the Army in Port Moresby: and Milika said yes, that sare one. The mother
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of Ker eth had gone to great trouble to vrevent the narriage. She had
heard that Pamela took money from men, and she had apparently been
expelled from Lemakot Catholic school for having sexual relationshios
with men, When Kenneth brought Pamela to hi:s mother's rouse, she would
not le them stay. When Pamela and her brother were “cund sleeping tove
I wondered how ich more Kenneth's mother knew *han I, and perhaps other
people, ever found out,

Milika went on: "Then one morning Pamela was gone from her
sister Mary's house, where she lives. They are full sistern, one mama,
one papa; thus both half-sisters to Robe t. When Mary found Pamela cone
she decided to go to Robert's hamlet, to sce if =he wac there., The two
had slept late, the sun had already come up, and Pamela had been ash sed

to leave the house; so she just stayed completely in the house.

ther,

’

"Robert stood at the front of the house. Both hic mother and her

mother came and spoke angrily to him, but he would not move. Then ary carme,

ousted Robert, dragged Pamela out of the house and beat ner up--yes, in

front of everyone, they all watched. N .e: the namlet where this occur

red

is small, and probably only those mentioned and perhaps a fow others were

present.) Now Robert has run away, He says he will take Mary to court

hitting Pamela. Mary and the other women said, "You have done a wrong

Toc

thing, because Pamela is married, and you,too, you are married, and you are

brother and sister (vasak), too, "

Milika told me that Robert's wife is staying at her own place
now, another hamlet in the same village.

In the old days, Milka told me both at the beginning of har

s° ty and then again at the end, the girl, Pamela, would hzve been kille

by her own "business." But loter it turned out that perhaps Milika ond

d
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were both accustomed to see this particular %ind of incest an nore wrones
than the local New Irelanders found it, FNilika later rade c¢lear th=t in
Lesu, where she is from, people evaluated this wrong act in a rank crler
different from that of at least some of the Nangai people,

Some time later,Milika and I met the Father's Drother (i8) or
Bobert and Pamela, who was a clan relative of kilika's,when we were all
walking on the beach. She told us that all the women reported that Hotert
and Pamela were already married, that the patrol officers had married then.
They said that Robert did not /e to pay for t :, that the pay for his
first wife would serve the purpose. This was unclear to everyone, because
Robert's wife and Pamela are not of the same clan. After the court, in
front of the patrol officers, Robert's wife and Pamela fought, with their
hands.

FB said nothing. I asked him if he had talked to Robert,

and Milika said, "The two were cross." ¥3 started to explain to me: "You

o]

see my brothef is the father of both of them, and Zobert hnas already ot a

child by his wife." Milika interjected: "He has two <hildren," and 3

added, "Yes, and another in school."

Milika: "I think he belongs to another man.”

FB: "Yes,"

DB: "But Robert looks after him?"

FB: "Yes. If he did not have children, well--but he has children already.”
Later, as we walked along, ¥B mumbled to nimself;"Like dogs,

marrying around and about." FB stressed the importance of the fact that the

people involved were married, and that there were children to be considered.

The fact that the ﬁew marriage was an incestuous one was elther of less impor-

tance to him, or else he was playing it down because he was ashamed.






I asked if the girl could have been killed In the old days,
and Lovan said yes. I asked if anyone could have been “illed in the
case he described of Peter and KFB's daughler, and Lovan answered,
regard to mokotok, this behavior would have been enousn to oust hir.,

Some would have killed him. There is no rule.”

dhen Milika and I were talking with ¢ I said that [ had hoarod
that FB's daughter and Peter wanted to marry. 2 said, "I don't Frnow."
Peter is the son of FB's dead sister. 1 explained thal in my culture

1

Robert's marriage would be considered wrong, but marriage to a ~~%

s
(first cousin) is not considered very wrong, and not wrong at all by
some. Milika said, "Yes, with us on the other side (in the Lesu area,
where there are matrilineal moieties) marriage to a moxok 1s not con-
sidered very wrong.”" FB did not clarify his own views on the sublect.
Later I remarked to Milika thzt I thought the father of Robert
and Pamela, who was in a hospital outside New Ir=land, would be very sorry
about all this. Milika answered, "Yes, it would not be good if renneth
tells him!"
It is interesting that Milika thought that this news might
not have been told to the father of Pamela and Robert. I take this
as evidence in support of the interpretation of New Ireland culture as
one built on reserve. The overriding desire to prevent quarrels puts
a premium on control and restraint, on the courteous remark rather than
34

the honest one, or the joking one. Better still, say nothing at all,

] ‘haps that is why gossip and o' ' i1z are not common in
New Ireland. One of the few Jokes I heard there was made abcut Rotert.

Kas'

young relative Wylip came over to my house with #ilika ore day,
and Milika brought up the subject of Robert and Pamela, telling us thnt

the  trol officer s: | he ! 1 not 1 -'ried them. Wylip, mocking w
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Robert might say to Pamela as his wife, "haski (nevermind) that you avre
'sister,' first cook dinner." Everyone laushed. The _oke unlersccores the
importance of cooking food and of cooked :vod as symbols, generally, of
relationships in New Ireland. In this case, it points to this syrbol

as a basic one in marriage. It is taboo for a man to taxs cooked food

from the hand of his sister.

IV. TLuverida, Kombulau and Bilitoa: Sinmultaneous FPolysamy

There was only one polygamous marriage in Mangal in 1¢55-47,
that of Luverida to both Kombulau of Mangai {Pasaik hamlet) and 3iliton
of Livitua. All three were childless.

Biliton lived in Livitua, and Kombulau lived in Pasailk, 1: d
that 1 longed to her but also to her husband's father. Fombulau had
been married to a man in Livitua who left her. Then for a while she

"stopped nothing," stopped alone, a sorry state for a woman, or a ran,

to remain in. Luverida came and married her, apparently with the bliesings

of his first and continuing vife, Biliton. Biliton and Kombi iu arc "very

good friends," one informant told me, and they work together in some
gardens.
I can only speculate about why Luverida married ¥Kombulau. First

and foremost, I think, among his motives must have been the hope for
childr , which neither he nor his brother, Lokorovar, have produceci,
Then, too, Kombulau needed a man, and she was one of the women re mignt
well have married in the first place, because through nher and her offspring
he and they could claim his father's resources.

Whatever the motives, the marriage occurred. 5till there were

i1 . & er the ._shion ¢. New Ireland, another woman wac sorry for

Kombulau, and gave her two children to look after. The mother of these



two children, 8iriu, is a close Tivingur clan relative wno s classificatory
~daughter to Kombulau. By giving Xombulau rer children %o care or, Siriu
has put them onto land that they can properly claim as both Siriu and
her siblings (kusrus et al, Lungantire hamlet) and ‘orlulau acrnow.edce
Joint claims to land in the bush, as well as to Pas=ir, 5till, I have
noticed that Kombulau loves to tell of the children wro sleep in her iouse,
while Siriu merely acknowledges the situation. In other cases, too, the
joy of the "foster parent" was not shared by the real parent. Thus, i%t would
be wrong to say ti t Siriu has given her children o Kombulau in order to
secure Pasalk. This would not have been necessary. She must have given
them to Kombulau because otherwise Xombulau would have had to sleep alone
sometimes, an intolerable situation. Luverida is said to sleep in his own
place, Kaelis, with his brother, Lokorovar. It is not unus:al for ma-=ried
couples to sleep apart some of the time, even in a monosanous narriaze
as is Lokorovar's to Rongo), or even in a marriage with many children to
look after; such as is Dokas' to Vatung. {Some women caid that Lolas
moved to her home hamlet and left her husband in the nissionary's houes in
hopes that her fourteenth child would be her last.) Sometimes Lwo happily
married spouses will each have his own house, perhaps partly because oi the
overlap of time required in.building new houses; and partly because neonle
like to live in their own little places. The houses in Pasaik (houses 7 and
9) belong to both Kombulau and Luverida, but she and Siriu's children are
the most steady occupants,

7 T~ Tro Ot mmmmm e A B

Wowuak was a feared warrior of the past who "caught a woman,

then threw her away; then caught ziother, then threw her away,” Sirapl teld

me. He was not married to more than one at a time.












a reconciliation, which he did when there was trouble between a couple
who had been married many years.

And when a woman felt that her husband had been unfaithful
to her by making a garden for another woman, the other women and men
of the community gathered around her and made the demand on her behalf
that the other womean "buy her shame."

When brother and sister were found in what was taken to be an
incestuous relationship, another sister and the mothers of them all as
well as the brother's wife took a 1lively interest in the affair. But
most other people were careful to stay out of this quarrel, which was
potentially too disruptive. DPeace in the community was more important
than taking sides in what was viewed as mainly a family affair,

Multiple Marriages: There is no local ideology associating many wives -

with male prestige. One man told me that he knew of an old woman in a
village further south who had had two husbands simultaneously.35 I

find no evidence that simultaneous or successive polygyny was assoclated
with political power. The Mangai women seemed slightly disapproving of
Wowuak's behavior in taking several wives in quick succession, and the
attempts by Robert and his father to take women inappropriately met with
clear criticism, The men were viewed not as powerful but as powerless:
they were not even credited with primary responsibllity for their acts. When
Robert's father maée a garden for andher woman, his wife demanded five
pounds from the woman, not from her husband. His indiscretions were paid
for by the woman who allowed them, *“ist as Pamela r¢« =~ - tl

from Mary for indiscretions which were also Robert's. Eventually he
went back home mofe or less unsullied while Pamela was out making h¢ way

as a prostitute. But she would have no doubt been accepted with open arms

had she chosen to come home.



Both Robert and his father were respected, not for their
relatively flamboyant personalities but for their generally good services
to the group. Their assertiveness dd not make them big men: it Just
embarrassed everyone. They both went back to their wives.

Robert's behavior was considered rarticularly reprehensible
because he left not only a wife but children; to whom he also returned
eventually. Only Luverida had two wives simultaneously. He was praised
because he "came and got Kombulau" (the second wife), who otherwise might
have been alone. In the cases of Wowuak and Ismael, and Luverida as well,

a successlon of spouses was associated, for both men and women, but
especially for men, with childlessness; and also with the death of a spouse,
Successive or multiple marriages derive, I suggest, from the desire for
children rather than from the desire for power.

Nyorce: I have not given divorce figi es for Mangai because my data

is not reliable in this area. Informants tended to skip over marriages

that seem unimportant for one reason or another; perhaps because the liason
was brief and there were no children. I have shown these marriages on the
kinship charts where I know about them.

Informants may have skipped over these marriages because they
felt s 1e shame about them. They did not tell me themselves about them, and
on the two or three occasions when other people mentioned these marriages
there was light joking about someone who married “plenty of times!" In one
case a woman was teased in her presence about "liking men toco much!" But
her husbands had either died or left her, so I think the Jjoke was a way of
T * " h

Selective remembering operated in this matter as in others to
reinforce the sths and values of stability; as when Lovan did not tell ne
about two early marriages he had without children, but only about his marriage

[ &
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with the mother of his ten children and about their childhood preference
for each other.

Only one adult that I knew of (Marau) had been brougnt ap by
divorced parents; and only two parents in Mangal (Tokas and Sion) wers
bringing up children alone because of divorce. One other parent (laisa)
was bringing up a child alone because she had never been willing to
accept a husband. Kiu had had several husbands, but had apparently brought
up her children most of the time alone.

None of these people were really alone, of course; all were part
of extended families whose members were co-resident and helped with all
the concerns of raising the children.

There is no indication that one sex is more likely to leave a
marriage than the other. Tokas' wife left him, but Matunga left his
wife. Sion left his wife because she did something so terrible that he
put her out of the house. The house was her house on the West Coast, however,
and he soon left it, carrying his son as a babe in arms back to hi! matri-
local extended family in Panakaia hamlet. Both men and women who leave
their spouses, or are left by them, have a place to go back to where they
will be welcomed by whatever other members of the extended family are
currently living at home.

Children: Children go first in all situations, a theme for which evidence
is developed elsewhere (see Chapter IV).Having children tends to sustain

a marriage, though childlessness does not necessarily end a marriage.

Sirapl and her husbar ° Makalo (who died in 1963) were married, each for

the first and last time to each other, when they were young; and their
lifetime marriage‘produced no children., Sirapi died early in 1968, less than
a year after shé helped to give a malanggan ceremony for her dead ht d.

Lovan told me Sirapi did not live long (five ye¢ cs) after her husband died

because she missed him so much.

L oo
.
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Kamele and Langas, too, spent their long married Years together,
and each was married only to the other., She told me shyly of how he
found her when he was worklng on the West Coast road near her village,
Lovolai, He died about 1970.

Rongo and Lokorovar had a clearly affectionate childless marriage
ended only by his sudden death in 1974, Despite childlessness, VMelisa and
Eeres each had only one wife, both long dead; though it is not clear that
Melis: s marriage lasted throughout the life of his spouse, Ismael and
Eruel, on the other hand, are childless and each has married several times.

All of the childless people were involved in helping raise other
people's children, both in the past and in 1965-73 either the children of
the extended family, or orphans who were taken in for care.

Remaining Single: All the women in Mangai except laisa, who was about

40, either were or had been married, and Laisa's case was ambiguous she

had a son and had lived with a man who was not its father when he was born,
but ha not married. There were two old bachelors: Eserom and Lin :i.

There were quite a few widows and widowers of long standing who had not
remarried, and some young ones, like Elizabeth (age about 40) who had been
single for some time but who might remarry some day. All of these people had
secure places within extended families,

Individual Choice and Group Structure: Marriage is a relationship between

groups, but everyone said clearly that unless the marriage results from the
wishes of both individuals it will not last. Thus at one time Ba (from Manus)
wanted to marry Meena, whose sister was already marfied to another man from
Manus; but"her mind was set on Lukas' and she married hinm.

- is‘ho accldent that in this society the wishes of the individual

often follow structures already available through prior group ties. Repeated
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ties between villages are counted here below for the living (Table ).
Most of the villages with whom the people of Mangai marry are nearby; which
confirms the expected picture for a matrilineal, matrilocal soclety where
men want to remain near their own extended family groups so they can go
home and, among other things, act in their capacity as authority figures.36
When marriages are repeated with villages that are relatively far away,
probably the main factor promoting tﬁese marriages is simply the enhanced
opportunity to meet at gatherings involving both families. That is how
Milika explained four generatior of 1 i between t!' women of her
hamlet, Tokanaka, in Livitua and the men of Amba (next to Lesu) village.
(See Purapot hamlet kinship charts.) This certainly explains the third
marriage between Mangai and Lovalail villages: the young Lovolai man (Darius
Malenge) is a relative to a woman (Langas) who has been married for nany
years to a Mangal man (Kamele).

There hafe been repeated marriages between clans. No purpose
would be served by counting the current ones. People are aware of these
repetitions and, for instance, occasionally accounted for the presence of
both Mokamuna and Tivingur clans in Katedon and Matanavillanm hamlets as
the result of repeated marriages between the two clans. If true cross-cousins
were t marry generation after generation there would be a succession of
marriages between two co-resident clans; but most people seemed to think
that such a marriage was too close. Marriage between cross-cousins was
considered a good marriage so long as it was not too close; partly because
people thought, as evidenced in the accounts of Israel and Lovan, that it
kept land matters straight.

People‘have classificatory cross-cousins in many clans whom they
could marry, buf it was seen as particularly good for people to marry someone
of their father's clan and thereby continue to have access to his lands thror ™
his mother's clan. Kas explained to me in 1965, prefacing his remarks with
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of Manus, died, Kamis "came and got" Vevele, her youngest sister (Lamarau
hamlet). Vevele has looked after her sister's two sons, and she and Kamis
have had three more children, the last named "Lapiu" for her dead sister.

When Lovel (Panakaia) died in 1966, her sister Leiwai came with
her hew husband Mamu to look after Lovel's five children. By 1¢73 Famu
(who was younger than Leiwai) had left the marriage, and Leiwai had married
Johnny (who was much older), Lovel's former husband and the father of the
children.

In 1965-7 Sambuan (Purapot) was not happy with her husband; and by
1972 she had left him to marry the former husband of her identical twin,
who had died at least ten years before, and for whose children she had been
caring, along with her own, in the intervening years.

Kumbat said that her second husband was the brother (classificatory)
of her first, and that he "came to look after the children" when his bréther
died.

These actions are not taken in response to levirate or sororate
rules, as there are none; but rather (so it is said, and so it seems) to
take care of the children of the dead sibling. These marriages make sense
in terms of the priority given care of children and the needs of the group
as a whole.

Sambuan's remarriage, which required her to leave her own husband
and the father of her own chi: » shows that ti e is more to it t! 1 ‘ust
fitting into the group. But in many of these instances, people come to fill
in family roles where someone is needed Just as they take up a sago chopper
1 . ¢ 1eone c.se has laid down so that he may rest; ‘ust as one person takes
part of the burden that another is carrying, or one of the betel nuts, or a

cigarette from someone's mouth or from behind his e: Just as women are
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amongst the women, especially between affines; and sometimes about the
taboo they are breaking by joking. (If there is comparable joking amongst
the men, I did not see it.)

Consistency in terminoclogical designation is certain only between
any two people. For instance, a man may marry a woman who calls a seccnd
man "father," thus making him "father-in-law" to the man she married.
However, her husband may have called this man “"grandfather" all his life,
"along another road," and he will not then change from his easy relationship
to a taboo relationship with this man, unless he is his wife's real father;
in which case the long personal easy relationship will color the strength
of the taboo, in any case.

Taboo relationships are a prominant part of New Ireland society.
People who are taboo to each other do not speak each other's local names
(although those who can write may write them, and everyone can use anyone's
mission name), cannot touch, cannot remain in the same house together, cannot
talk playfully in front of each other; cannot talk Jokingly about the opposite
sex to a taboo relative of the same sex, cannot give to or take from each
other food or cigarettes or betel nuts, cannot lie down in front of each other,
cannot look each other in the eye: in short, they cannot do or say anything
smacking of personal intimacy in relation to or in the presence of each other.
Some taboo relationships are stronger than others, and taboo relationships are
always stronger between persons of opposite sex, between people of about the
same age, between people who grew up together, and between real rather than
classificatory relatives.

The strong taboo regulating the relationship between tblins of
opposite sex has Béen mentioned above in describing the incestuous re. tion-

ship between Robert and Pamela, This taboo was consistently practiced, so
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and reproductive activities are a matter of interest to him." Thils factor
may partly account for New Ireland custom: it is noteworthy in this respect
that the taboo between a woman and her brother's children is less strong

or does not operate with his daughters, and is strongest with the brother's
eldest son, who is closest in age of all his siblings to his father's sister.

I think that another of Schneider's propositions is more relevant

to the New Ireland situation: "Matrilineal descent groups depend for their
continuity and operation on retaining control over both male and female mem-

bers."39

This is so, Schneider suggests, because the males are needed to
play authority roles. New Ireland does count on men to play authority roles,
but the authority is slight and shared among adults of both sexes and with
extended family members of other clans. Men tend to stay near their mother's
hamlet for a variety of reasons: a marriage may have been prepared for.

them with the girls growing up next door, who may be of their father's clan;
the men will find it easier to become memais in their own villages, though
they will not gain much respect until they have had that status validated
elsewhere; and men want to stay near their own resources.

For a variety of reasons, Mangai men marry close to home, and because
of this, as Schneider points out, "Isolated communities (or smaller groups)
consisting of matrilineal core and in-marrying spouses are extrerely difficult
to maintain."qo Several matrilineal extended families that are co-resident
have developed together into an ownership unit in many cases in Mangal;
which implies, as has been pointed out, the possibility that the children of
brothers have been allowed to become co-owners of the family resources in

the forgotten past.
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the close personal ties which would make 1t hard for her to follow the
rules of resource ownership. New Ireland culture provides easy lists

of avoidance rules, simple rituals, a known path for each individual

to follow. Along these paths one may safely give generously, even to
strangers, without fear of substantial loss or of shattering conflict,

In the end, it is the group that is supported and maintained: the social

structure, the culture, and the population as an ‘integrated whole.
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"lialanggan'" is the name for the liew Ireland ccremonies for
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the dead, and also the name for the carvings used in then. .a

|

carvings are among the most admired Pacific art oblects in the western
world.

balangzan ceremonies are similar in general to feasts else-
where in kelanesia. The lelanesian feast and its functions zre well-"nown,
as 1s the Melanesian Big Man who makes it and is made by it. Whrile there.
are many variations within the lelanesian pattern, there zre alzo constant
features: exchanges of pigs and of valuables; big men who achleve their
leadership positions meinly in relation to these exchanzes: an absence
of hierarchy over time in all aspects of culture, including those which zegu-
late access to basic resources; and reciprocity between “nown parties
(rather than tributeto a distant chief, or purchase in the impcrsonal mariet)
as the characteristic mode of distribution of goods and services., It is in
the area of ethos and the structural arrangements which surport ethos that
New Ireland seems non-Felanesian, in that it protects the weak, restricts the
strong, and frowns on individual egotism. Even in this regard, however, therc
are Melanesian -rceedents: the Arc-=sh (Fead, 1°°7) ~rotect the weak

down assertive male roles; and the Orokola (Williars, 1;Zmﬂcooperute together

over long perlods of time to produce events reminiscent of =~%-- o o»






former ownership of them, how the present owner learrcd tn. Tites oo,
and how his clan relatives helped him. whether in sowe Sor distenl Last they
were more intirately associated with the dead than they now a2prear is =

matter for speculation." (pp. 134-5),

R . .
flicalt to de

e

Powdermaker states that while it is 4
malanggan, it always had to do with initiation of boys, wnich included
circumsicion. This observation, nade in 1930 in Lesu, was repeated n that
village in 1954 by Fhillip Lewis (Lewis, 196¢). But in rangal and northern
New Ireland there was no m: ™ : ~ itiation or circumecision. Zoth bo; and girls
used to be secluded and "brought out with malangzan,' tut this custom was
abandoned long ago in response to the demands of government census takers.

However, various other ritual events were marked with the display
of malanggan objects in 1965-7. I observed or heard reports of the following:

a) the cutting of a widow's hair, signifyinzg the end of her
mourning;

b) the naning of a baby, "just live bapti,

c) installation of a man as a mer~*, a bilg ran status. 1o ralanzgan

in particular marked this event, but it occurred at ceremonies where malang~-r

were present for other purposes;

d) the lifting of a mira, a taboo on the use of a place;

@) the burning of the house and other remains, "rubbish," of the
dead.

f) the decoration of the graves of the dead during final rites,
usually some years after the death,

Malanggan carvings are used for these various ritual events, but
only when they are‘used to decorate the graves of the dead for final rites

are the ceremonies themselves called "malan; wn." FPeople bring pigs, food,
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Some may wonder if it is necessary to include so full, so long
an account as that of the ruluvos malanggan, as bloated with names and
genealogies as a Russion novel. I hope that the concurrent remarks inter-
preting subject matter covered in adjoining paraszrephs, as well as the
subsequent analysis, will help to direct the reader's attention to the

general point for which I think each particular datum provides evidence;
hl

+~

and also to convince the reader that ﬁo data provided is pointless,
Ce~* of Characters
Many pe:1 »ns who took part in the malangzan in Kuluvos hamlet,
Lauen village were also present and active at the malanzzan in Tokanaka
hamlet, Livitua village, and at Wuap. The index of persons and the kinship
charts for Mangal and Xuluvos identify the major participants in both

ceremonies.



Index of Personal Names: Participants in the Malanggan at Kuluvos

Brief descriptions of the indivi als mentioned by name in the
account of the Kuluvos malancgan are gi n below. Most of the information
given in the summary 1s given again at me point in the text. However,
some of the information given below is background information which is
not repeated elsewhere.

Kinship charts identifying participants at Kuluvos are referred

to in the index (e.g., "Kuluvos, p. 3" refers to the Kuluvos charts,

p. 3).

BEONG: An old memai of Nonopai village. (Age: 70.) Clan: Mokamiva.
I saw Beong in two malanggan ceremonies n 1965, and again at four in
1966-67. His role at Kuluvos was small; but he is still active, an

important Big Man.

BUNGALOO: Mokangkala, married to the brother of Rusrus. (Age: 30.)

(See Lungantire hamlet, Mangai. See al: Kuluvos, p. 7.)

EMANUEL: Mokangkala of Medina, married to the sister of Emi. (Age:
40.) He is a missionary in Paruai. His home (his mother's place) is
Medina village, twenty-five miles further down the road. Melisa asked

him to make the cement monument for William. (See Kuluvos, p. 1.)

EMI: True sister to the dead William, c assificatory clan sister to
the dead Makalo. She initiated the mal: :gan. (Age: 50.) (See

Kuluvos, pp. 1, 2, 5, 6.)

EPHRAIM: Mokatitin of Nonopak village. (Age: 40.) Ephraim was active

in two malanggans in Nonopai in 1965 and in at least two I saw in
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w o 7. : alﬁays seemed Intense and serious and was not interested
in being an informant. The malanggan he brought to a gathering in 1965
was spectacular, featuring his sister's 1l0-year-old daughter live in
the center of a vavara. This semi-living malanggan is the only one I
ever saw attract the attention of an audience. Ephraim was invited to

make the cement monument for Masapal, but later he did not do so.

EPITA: A missionary to one of the islands near Kavieng, he (age: 40)
is married to a sister of Kavok. Lauen village is his home. (See

Kuluvos, p. 2.)
ERUEL: Memai of Mangai (Katedon hamlet). (Age: 65-70.)

ESAU: Mokatitin of Lauen. He lives in Sali, the home of his wife,

Lowel. (Kuluvos, p. 5.)

FRANCIS: Mokanaka of Livitua, classificatory brother to the dead
Makalo and to Livitua memai Lasuwot (Kuluvos, p. 6). He often speaks
for Livitua, though he is not a memai. His wife left him for another

man. (Age: 45.)

ISMAEL: Ismael has been ''marked,'" and will be memai when Eruel dies.

(See Meteroa hamlet, Mangai.) (Age: 65.)

ISRAEL: Israel is closely related to some of the Livitua people in
this malanggan, as well as to the Mangai people. (Age: 45.) (See

Purapot-Lameden hamlet; also Kuluvos, p. 4.)
ITO: (See PISKANT.)

KAIPOK: A Mokamiva of Kuluvos who has never lived in Luluvos. His

>ther marn l and v 1t to her husband's village, near town: Omo.






at Kuluvos. (Age: 65.) He is mokotok to the two honored dead, William

and Makalo.

KAVOK: Mokatitin from Livitua. He 1is married to one of Taito's three
daughters. His brother Sakarap and Rongo's brother (Mokatitin) Daniel,
all of Livitua, are married to Taito's other two daughters. _urther,
another brother of Kavok, Meleke, is married to Taito's dead brother's
daughter, Marie. Taito is Mokatitin, like all his sons-in-law, who
tend his coconuts and produce his copra. Wuap is considered by the
administration to be part of Lauen village. It is small, and seems to
be controlled by Taito alone more than other villages are controlled by
any single man. He will doubtless succeed in passing on his resources
to his daughters' children. Kavok also uses the resources of his own
father in Lauen, where he and his tamboos and their wives all live.
Kavok was invited by Emi to make the cement for Makalo at Kuluvos. She
was reciprocating a promise made by Makalo to Kavok before Makalo died.
(Kavok's age: 45.) (Kuluvos, pp. 2, 3, 4. Kavok has a traced

relationship to Mangai residents Sirapi and Sambuan's family.)

KOR: Mother of the dead child Mare. (Age: 25.) (Kuluvos, p. 1l.)
An Australian patrol officer fathered her children, but Tavakariu
married her before the second one was born and is thus considered

socially the father.

L AKSIA: The young boy from New Hanover who came to Mangai to live with
the grandmother of Tambeta (Patavani of Panakaia-Paneval) whom he knew
in town. He often ate at Matanavillam. (Age: 17.) He had gone to
attend high school in Rabaul but arrived late and was not admitted.

Back in New Hanbver (he will be discussed again in connection with the
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to Europeans and mildly laughed at by the local people sometimes. His
best friend was Lingai (Matanavillam). Lingai had worked a long time
for Europeans, and, doubtless, this is what he and Lepilis had in common.
Lovan (who asked Lepilis for a malanggan) and Lepilis both wanted to

be "bigger' men than they were in the traditional system; and I think

that is what they had in common. (Lepilis' age: 60.)
y

LEVI: Mokamiva of Nonopai, a memai. (He is not well known in that
capacity.) He is mokotok to the two dead, brother to fellow memai of
Nonopai, Kase. (Levi's teen-age son was selected to go to university
in Australia. When that son, Noel, was home on vacation, he told me
that some men were putting a lot of pressure on his father to build a
"white man's" house for the son, who would no longer be willing to live
like a ker2ka, a native. Noel, like all members of the educated elite
in New Ireland, protested strongly that he wanted only to come home

and to be at home as usual. Pressure on Levi due to this circumstance

may have affected his behavior during the malanggan.)

LOVAN: Mangai's spokesman, who is not a memai. (Age: 50.) (Purapot-

Pangai.)

MAKALO: Mokamiva of Kuluvos. He lived all his life in Livitua, his
father's village. He is one of the honored dead. He was married to

Sirapi (Metanavill h "et, M pgai.) (Kuluvos, pp. 1, 2, 4, 6, 12.)

MAKEAS: Mokamiva from Sali, brother to Pape of Nonopai. (Makeas lived
in Mangai, the husband of Usor: Walrutapok hamlet.) Ultimately, he was

invited to make the cement for Masapal. (Age: 40.)

MALU: Mokangkai of Mangai (Panakaia hamlet), who helps Sirapi and

Rusrus because of her connections to Tivingur. Her husband, Kambaso,
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MELISA: Mokatitin of Nonopai, whose father and wife are Mokamiva of
Lauen. Emi asked him to be "boss" and memai for this malangean for her
two brothers. Melisa's mother was from Nonopai. She married twice,
both times to Mokamiva men. Melisa's wife called the dead "brothers';
and they were therefore his tamboos (yak in the Mangai language, efak

in the Lauen-Nonopai language). (Kuluvos, p. 11.)

MILIKA: Mokatitin of Tikanaka hamlet, Livitua village. She is mokotok
to Lasuwot, wife to Kasino (Purapot-Rukubek). She and Sirapi were my

best friends and informants. (Age: 30.)

PALA: Tivingur of Mangai (Mali hamlet), whom Sirapi counts as brother.
None of the other old Tivingur men played this role. Pala's children
regularly helped Sirapi in their role as brother's children (Rongo and

her brothers).

PAMBALI: Sirapi's young mokok (Panakaia-Paneval), just back from a

year in jail for negligent driving.
PAPE: Mokamiva from Lamakot village, married into Lauen.

PAPE: Mokanaka son of Kaute of Livitua, third wife to Kanda. (Age:

30.) (Kuluvos, p. 7).

PEPA: Mokatitin sister to Makalo's dead father and muk (father's sister)
to Lasuwot and Francis. Very active in this m~Tl-rmggan as well as in
the earlier one in her home hamlet, Tokanaka, despite her many years.

(Age: 75.) (Kuluvos, pp. 5, 6, 9.)

PISKAUT: Mokamiva of Livitua, teacher in the Catholic mission system

who married a Highland New Guinea woman during his last assignment.
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whom Smauel requested a pig during the Kuluvos malanggan. He turned

out to be an important person.

SEMELES: Sister to Piskaut (see description under his name; also,

Kuluvos, p. 4).

SIMEON: Tivingo brother to Mano, husband to Emi. He is a memai with
many coanections to the major participants in the malanggan in Kuluvos,
his father's place. (Kuluvos, p. 5.) He was active at Masapal's

funeral (see "MASAPAL'" in this index).

SIRAPI: Tivingur of Mangai (Matanavillam hamlet), wife of the honored
dead, Makalo. She, along with Milika, was my best friend and informant.
(Age: 60.) (Kuluvos, pp. 1, 2, 4, 6.) She is mokok to the boss of

the me?-nggan, Melisa, through her Mokatitin father, Lolo.

TAITO: Mokatitin of Wuap, memai of perhaps greater power than any
others in the area. In 1965, we witnessed a feast leading up to the
i 1 he gave mainly for his wife early in 1966. He is connected

to many people of Mangai, Livitua, Lauen, and Nonopai, but perhaps his
most important connection at the Kuluvos m~l~~~gan was his son-in-law,
Kavok. (See the description under Kavok's name.) (Age: 75.) His dead

wife was Mokamiva, and he was classificatory father to the dead men.

(Kuluvos, pp. 2, 3.)

TANGAL: A representative of old Mavis in Paruai, his own village. He is

married to the sister of Eron of Mangal (Matanasoi hamlet). (Age: 35.)

TAVAKARIU: First son of the dead William by his first wife, now dead,
of Wongerarum. He is a clerk in an office in Madang in New Guinea,

and came home only for the malanggan. At first it was said that he would
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be given memal status, but he refused on the grounds that he did not
know the job and was not going to be at ome. He is now married to Kor,
the mother of the child who drowned near the last day of the malanggan.

(Age: 25.)

TULEBUNG: Son of Emi who works in Rabaul for the Electric Power company.

He came home for the malanggan, and he accepted mem~‘ status. (Age: 21.)

WILLIAM: Mokamiva of Kuluvos, the true rother of Emi, who has first
place of honor at this malanggan. He w: a memai who was very angry
with Taito when he died, young, perhaps sout 50 years old. Rusrus was

his wife at the time. (Kuluvos, pp. 1, , 4, 12.)

WULOS: Classificatory daughter to Vasa (hence, sister to Lovan)
from Navallis village, where Vasale has :latives. She was often in
Mangai, sometimes with her husband and 1 ‘:ir adopted son, Kambakaso.

They stayed in Matanavillam hamlet when in Mangai.
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p. :don of 1e S—hols: luvos Kinship Chart

Male Persons important in the
proceedings at Kuluvos are
Female shaded in on the charts.

Broken line indicates death
Marriage
Consanguineal relationship

Classificatory relationship

The first name under the symbol is the personal name.
The second name under the symbol is the clan name (preceded by C).
The third name under the symbol is the hamlet name (preceded by H).

The fourth name under the symbol is the village name (preceded by V).

Where fewer than all four are known, the letters C, H, and V
alone will suffice to indicate the category of name given.

The letter R before a name indicates that place of residence is
shown.

Where only hamlet is indicated, the village is Mangai. The
individual's connections are more fully given in the charts for Mangai
ha " :ts. Further information in the Kuluvos charts is indicated thus:
K6 means ''See Kuluvos charts, p. 6)."

Where more than one marriage is shown, an earlier one is shown
lower on the page than a later one.
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I asked him then if someone were g

carving and he said he did not tnow. rHowever,
tion to me) if someone does male a malangsarn, 1t must rot cone Iron Livitua,
it must come from outside. ‘[hen Livitua will tuy it. Then it ook, oood.
Everyone can help bring a malan:gan, and all can heln ay it, e dC onot
think about paying back, and we 2o not call the anount of Tay," he szid,

On Sunday, October 2, 19245, Sirapi told me that lepilis (wn

had been until 19656 caretaker for the Council btuil inz where Liconlas reterson

and I lived in 1945) and his wife Salome would be coming up from ledina

village for the =~'~1ggan. "The two remaired with the Zouncil for a long
time, and Waradis, he looked after them. He did not forget arout thenm, with

)~

fish, with sweet potato; and now the two thinl of him stil
The next day, October 3, on Monday rmorning line, Lovan as‘ed that
all Mangai buy a malangzan from Lepilis to take to Livitua. Israel stood
up and said that he did not have a pig, sc he had hesitated‘to tal% abtout
a m1lany 1. However, since Lovan had storted talzing about or , hre, wel,
would say that he thought it was a good idea. He noted that Lovan had a pig,
and that Kare also had one. Furthermore, %aradis had been a big relp to Lanzai,
and Mangal should be strong in its support for this rolomozan,
Later I overheard Sirapi telling Alice, with sore eanthusiasr, that
on line it had been decided that iiangal cannot Just go in with Livitue; that

Mangal must bring a malanggan of its own, (She meant that ranzal could not

Jjust help to buy whatever else Livitua was buyinz; that Mangai nust buy sone-

than a debt defined in economic terms.)






Theoretically Lovan could brinz a ralansyan Lo Livitua and buy
it with the help of Fangai only. But Lasuwot Ynows that “e would Took
greedy 1f he did not help buy at his own malanzsan cerelon; o he has to
prevent tne malapggan from cominz.

Another thing: Lasuwot is a little bit cross with Loven, "Lovan
got plenty from Waradis, because Waradis lived with his (lovan's) rama. lLcvan
should have shared: checkbooks, mias, piz." I asked Lesuwo: if loven iz =
little zreedy. "Yes, greedy. He must be ashamed, 1f he dces not clear w2ll
all debts." I asked if Lepilis is greedy. "I do not ‘now,"  Lasuwobt answoered,
"we are friends." But, he went on, Lepilis has an unroid dz*t 5 Igvan of
another sort, Lovan paid for the whole fish malanzzan, tut Lesilis has not
finished bringing the whole carving. {(later Ba explainred o e that a ran
could leave off a little finger or foot and then ire btuyer would have to buy

a second time in order to fully control the whole ~~langzen.,

[oH
i

Lasugot was not inviting anyonz to bring = szlangzan, he tol
He had asked for a cement ronument, and he had as o8
teacher and councillor, holaniva clan) to oring 1t. I as’ed if he was rerar
something (as I had heard from other veople) and he s2id no: he as’ed Yarara
for no special reason, just in response to his osn truz trhouzhis about who

he wanted to bring the cement. He said it was trus '-+ Warudis and Yiz line

had made the cement for Yara 's father, but that debt “ol-n-ed i5 Amo, Sira. i,

o+
(9]
[N
ck
Q
o
8]
&)
}:.
-

and Lovan; not to Lasuwot. He asked Yarala because .2 wan
asked why Kanda had sung out his request to Lepllic, znd Zacuwotb said: "Thoa
two are friends. They used to 'zrease,' (talk)

Ay ¢ . ter Lasuwot nac public s;  :h ozt cne of ceveral s1 -






not pay people who are close as much as one nust ray somecne who is "outside"

1

Later I asked people if Francis was cross wher he nade this speech, 2n4 oo

s

peoprle said no, he was not cross. He was just explaining why Mokana 2

(the clan of Francis and Taores) had not called on someone "outside" to do
the work. But one person said that Francis was CrCs5, because lz2orer bad zons
child

to New Hanover, and he had not even neld fast a pig for the cement o7 4is

ae

Subsequently he returned with his wife and her rother, and they 211 rartini-

r

pated in the malangzan, an institution with which Ewodia and her mother were
not familia.r.3

There was a fourth dead, a woman, from Tabar. A letter was sent
to her brother. Finally an answer came, saying that he and his "line" fron
Tabar would come, but not until the last day. People thought rather badly
of this attitude., The Tabar womar had died in {avieng, duringz World wWar II,
but she had lived for a while in Livitua; and when she died, Livitua offered
to buvy her. 1In 1966, there were no exchanges of pig, Qiggl and noney for this
woman, but several people from Tabar did come during the last weel of the
~~langgan, The men who were making cement crosses for daradis, Balanei, and

Taores' dead child also made a cross for the Tabar woman,

ol

There were 29 pizs and about £00 peorle on the last day, and ther
was plenty of pig to go around. But it was a good thinz that zanda's son,
Pape, did a little pig magic over the cooked pigs (a few words, a cross of
ashes) to ensure the sufficiency at the feast, tecause thers o~ no plz lelt
over to be divided among those who helped to buy it,

—ater _asuwot tc.d me that it was a very successful Todamenn.
that everyone had said that the place was full,the rmen's house on the beach
was full, all the‘cook houses were full, and everyone had plenty to eat. "I

steered it well," he said. Then he referred to a malanzgzan in another villagms



which was not "steered well." The memai who steered it, however, later

told me that his malanggan "beat them all,” and left no doubt ih2t in nis

mind it was better than the malan.;ian at Tokanaka. Aniarently evaluzticoo

of the success of a malangzan, as of any undertaking in any scciety, varies

with the viewpoint of the commentator.









anger 1imposed a mira on the cemetery. This meant that Taito had to zive
a little feast to remove the r*-~ before he could proceed with the final
mel=rn~~an ceremony. Perhaps William hoped to be able to take control of
the final ceremony by that time, or at least to be ready with food and
other contributions.

But things did not work out that way. william, much younger than
Taito, died. Taito still had to remove ths g;gg,‘and he did so in & ceremony
which some people said was "wrong." He bought a malangr—- from his own
people, which constituted "putting the money back into his own pocket."
He therefore did not have to wait long for his people to rebuild their
resources; and he initiated the final malanggan early in 1966, before I
returned to the field. People said they had to hurry, as Taito was old
and might die at any time. But Taito was alive and well and active still
when I left the field at the end of 1967.5 Whereas it had been the case
that, according to one informant, "No one inows who goes fi;st in %Wuap"
" 1965, ", 1966 Taito no longer had a rival for the numl - one position
in his home village. Everyone said that his malanggan went well and was
a big success. Some visiting University students from Australia were
present and added their appreciation to this event, which distinguished it
from others and which made people feel especlally good about their accomplish-
ment.

Kuluvos Malanggan: Preliminary Planning

In February, 1965, just before I left the field after my first
period of research, Sirapi produced a long malanggan carving from storage
in the rafters of her house. She had bought it from someone in Livitua
who had helped to‘buy it at a malanggan ceremony in Tabar; and she had
planned to use it for a ceremony for her husband,Makalo, sometime in the

future. However, she said that she could get another, and, having noticed my
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Laksia has been helping here, but his mind is on another matter.
Tomorrow the "string band" of Mangal will go into town to play in the new
Civic Hall, and will sleep there. Last Saturday Mangai played foottall in
town, and they were invited back to play again at Kop Kop (near town). The
string band is to play to open a play ground in town, but Laksia is worricd
that it will not be too good: there is only one guitar. (I kncw that New
Hanover young men, like Laksia, aré much more interested in guitars than
are New Ireland young men. If Laksia has noticed this in general, he does
not say so.) Tokas asks me to go photograph them.

Laksia 1s still worried about many things beyond the malanggan.
He was a cultist in New Hanover, and he wants to understand things. This
evening he asked me to tell him about everything, and why peoples of the

world are different from each other.

FRIDAY, APRIL 21

Fur-=al in Lauen Village

We hﬁd all planned to go to Kuluvos today, but someone, an
old man, died in Lauen; and we all took the day off for the funeral. Lasuwot
sald they should hurry with the cement for this man, so that he could be
included in the malangs~-. But they buried him elsewhere in Lauen, on
Mokatitin clan ground; not in Kuluvos, on Mokamiva ground; and apparently
wanted to delay "finishing" him.

Sirapl did not come back with us to Mangai. She stayed in

Lauen at ..ai's house, to cook pig.

SATURDAY, APRIL 22

"Clean the Place"

I got to Kuluvos early. A good chance to count the bags of 1go

hanging in eighteen neat rows, separated into three groups: 5 rows, & rows,






Taito and Pala sit down and "grease." Llangiro cits with then,
not greasing.

Taito and Pala are talking when I apprcach thenm tertatively and
ask what is being made. 'House to cook pig." End. They offer no more,
I cannot think of anything else to ask, except what is everybedy's name.
(Pala is generally non-communicative, even by New Ireland standards.
Taito seems to avoid me, Sirapi says because he is ashamed that he has
never brought me food. I feel he preferred to talk to Nie, 1 7 col ™ ey
in 1965). I sit down, say nothing, watch. They go on in local dialect. Here
they do not translate for me as they do in New Hanover. (I think it is
because they are so involved in their own ways that they do not quite
realize that I do not understand them, even now. When they do translate,
their conversations are often very straight-forward descriptions of wha£ did
happen, what is happening, without analysis: again, because  they do not need
analysis, and it does not occur to them that what they are doing is not "obvious"
to me. I certainly think most of thenm try to help me, want to help. They are a
bit shy and reticent.)

Three men are trying to erect a main log. All are considering,
glving advice. A lot of laughing here, with Taito et al. Taito laughs,
says in pidgin, but to his age-mate Pala; "In a little while they'll ask
us to finish it (the pig-mumu house)."

I sat nearly half an hour before the men made an attempt, successful
and interestir~ to ti*: to me., ~ - T T © ha
plenty of pigs in Lavongail (New Hanover)? They have few, I said, unlike

New Ireland.
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to Lauen.) I said: "You know the road." She said: "Now I know the
road here? I don't know!" But she must have been in Paruai literally
dozens of times. And Sirapi is assertive by New Ireland standards.

One of the secrets that underlies so much of the behavicr
of these people, I now think, is that often they are worrying about just
what any European visiting a village worries about: where is there good water?
who will feed me? where will I pekpek (defecate)é where will I sleep?
am I doing something foolish? will I get caught in the rain? will I be
cold? will I get fever? will others laugh?" "We are lucky in Mangai,
another woman told me, "if you want to pekpek there is plenty cf bush nearby.
But in Livitua, we are longlong (crazy), there is no bush nearby." They
never really solve these problems; they just muddle through, partly because
shyness prevents them from confronting them; and partly because available
solutions are more difficult to achieve than the discomforts are to endure.
Europeans often say "the natives" do not mind riding in the>open on the backs
of trucks; but I have ridden with them, and they mind! They are cold and
miserable, and they do not like to get their clothes wet and dirty. But
alternative solutions are costly and unreliable; so they shiver, and sometimes
Joke, and carry on.

Siriu's baby «  .es. Rusrus says "kamus, ke—s," (finish, finish)
and tries to distract it. It soon st<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>