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PREFACE

‘The effects of the personal equation are well known in sclence.

. Bqually well known 1s the fact that scholars are always limited in their
observations, to some degree at least, by the theoretical orlentation they
carry with them when approaching thelr respective problems. The problem
of observer biams is probably greater in anthropology than in other behav-
loral sclences because of Janguage and rapport difficu}ti;s inherent in
vorking cross-c.ultura.lly. In addition, anthropologists often take with
them to the field work situation their preconceived notions\ as to how a
given social system might, or perhaps even "should" opera.t,el.

The brief history of anthropological work in the:New Guinea Highlands
is an interesting case in point. ¥From 1950 until ve}y recently ethnologists
vho had vorieé in the area were in agréement over the character of the
societies found in the Highlands. These socletles were described and
discussed using terms and concepts developed in‘ other parts of the world,
primarily Africa., Although minor deviations v\‘ére consistently reported, no
one challenged 'the;e concepts until after 1960. This poses an interesting
guestion, in addition to the basic question of how the New Guinea societiesﬂ
differ from other ones; pamely, why did it take so 1ong to come to the
conclusion that they did? This dissertation attempts to deal with both of
these broad questions.

During the course of my work with the Bena Bena pecples I found my-
aélf re;.:ea.:t‘edly attempting to predict on the basis of iny‘knowledge of other
gocietles tha,.t- certain structural or other features would exist, only to
#£ind that they did not. Often, in moments of intense frustratlon, in doubt

that I would ever undefstand vhat was golng on around me , T would almost
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ingist that such-and-such a thing had to be the case, only to be told
politfely.but firmly that it was not. Fortunately, tile Bena are not
easily intimidated by anthropological necphytes. They would reply to
what must have seemed to them very bizarre ideas about thelr culture with
a statement to the effect that, ."Perhaps that is the way others do it
but we Bem;' Bepa do it this way." Or, "Our ways are many. We do nc‘at
have just one way to do things,“-a.nd 80 on. I think it is very mach to
their credit that théy did respond in this way to my fumbling attempts to
understaﬁd their culture. But needless to say it did not \\Bimplify the
~task I had set before myself.

" I cannot pretend to have completely overcome investigator biases.
Nor can I aséert that what i1s described herein is correct a.nd that all
other accounts are incorrect. Furthermore, I do not know that this way
of conceptualizing Highlands social structure is more useful than any
other way, although I ;person:.]_‘l.y believe that i1t is, and that it attends
closer to the social reality "out there_"_ than do other accounts. I do
wish to raise th?:_ questions thai: emergeti cut of my own difficulties in
conceptualizin/\g thﬁt complex of human behavior that is Bena Bena in the
hope that others my be stimilated to take a second look at Highlands

social structures, perhaps from a slightly different perspective.

—_—



CHAYTER I.

STATEMENT OF PROELEM

Highlands Kew Guinea was opened to anthropological research varely
more than a decade ago, at that particular moment in time when the fullest
impact of structural anthropology was being felt. Ethnographers working
in the Highlapnds, from the first and continuing down to tl{xe most recent,
bave, generally speaking, been much inflwenced by the structural tradition.
Their work on Kew Guinea clearly reflects this interest, and, indeed, it
has recently been suggested tha.t the concentration upon this type of
approach may now be binding us to the distinctive feature of New Guinea
societies:

Ethnographers working in Kew Guinea were able to present
. interim accounts of ‘the poly-segmentary stateless systems of the

Highlands with less effort and greater speed by making use of the

advances in understanding already achieved by their colleagues

who had studied similar social systems in Africa. Yet it has

become alear that Highland socleties fit awkwardly into African

moulds. When first tackling the Hew Guinea societies it was a

decided advantage to be able to refer to the analytical work

available on Kuer, Tallensi, Tiv and other peoples, but it may

be disadventageous if this African orientation now prevents us
from seeing the distinctively non-African characteristics c¢f the

Highlands (Barnes, 1962:5).
~ The attempts to understand and characterize Eew Guinea societies
almost exclusively in terms of the so-called "African model" have, it

seens, led us now into a blind alley. How and vhy this came about is an

N,
)

interesting and informative chapter 1n the history _61’ ideas. I propose
to examine this history in detail and by so doing to (1) clarify what may
be underst@ by the African model, (2) illustrate with.my own field work
as \rell as with the available literature vhy Kew Gulnea societles do not

fit the preconceived "model! (3) expcse certain biases which have been



instrumental in impeding progress, and (L) attempt an alternate conceptu-
alization of the subject societies using the Bena Bena pe'ople as an exa.u;ple.

Most of the confusion surrounding our efforts to understand Highlanda
social structures stems from a failure to deal adequately with tlie basic
theoretical issueé, with the definiticns, the terms employed and the con-
cepts ntilized.l Dr. J . A. Barnes, for example, recognizes in a perceptive
sumnary article that there may be a misunderata.nding of the "African model"
in the f:lrst Place:

, ’ \
It has been easy to make the mistake of comparing the de

—

facto sitmation in a Highlands community, as shown by an ethno-
graphic census, with a non-existent and idealized set of conditions
. among the Nuer, wrongly inferred from Evans-Pritchard's discussion

of the principles of Nuer social structure (1962:5).

But Barnes himself, just as virtually all ethnographers who have
worked in New Guinea,2 appears unconcerned vith the various theoretical
problems posed by the'uncritical acceptance of such a conceptusl device
and does not attempt to spec\ii"y or defihe what he means by the "African -
model.” Thus it is not clear whether it is, in fact, a "model” or an
"{deal type" (Ma.rtindale, 1959; Brodbeck, 1959), vhether he is speaking
of an "ideological” v.s. a "statistical” model (Leach, 196la, 1961b), or |
some unspecified coubinstion of both, or, finally, vhether he is using the
notion of segmentary lineage system as & political or kinship phenomena,
or both (8mith, 1956). |

| Wixen one reads, as in the quotation above, "non-existent and.
idealized set of conditions among the Nuer" one gets the impression that
an "ideal type" is meant. But if this is what is meant then it would be
legitimate, even necessary, to coupare the de facto situation in Newv Guinea

to the ideal type jJust as the de facto situation in Africa is compared with

. "



it, although it is stated that this is a mistake.3 This can be seen if we
consider for a moment the nature of ideal types:

The jdeal type is a conceptual tool. Items and relations
actually found in historical and social life supply the materials.
These are selected, fused, simplified into the ideal type on the
basis of some idea of the student as to the nature of social
reality (Martindale, 1959:69).

Although it is not always perfectly clear what structural anthro-
Ppologists are attempting to do I think that most scholars would.agree that
they have beén and are Importantly concerned with constructing "ideal types™
of the nature indicated above. This.seems to be falrly clear, }or example,'
in the following quotations which we will take to be representative:

My own view is that the concrete reality with which the
social anthropologist is concerned in observation, description,
camparison and classification, 1s not any sort of entity but a
process, the process of social life. The unit of investigation
is the social 1life of scme particular region of the earth during
a certain period of time. The process itself consists of an
immense multitude of actions and interactions of human belngs,
acting as individuals or in combinationms or groups. Amidt the
diversity of the particular events there are discoverable regu-
larities, so that it is possible to glve statements or descriptions
of certain general features .of the social 1ife of a selected region.
A statement of such significant general features of the process of
social life constitutes a description of what may be called a form
of socisl 1life. My conception of social anthropology is as the
Camparative theoretical study of forms of social life smongst
primitive peoples (Radcliffe-Brown, 1952:4).

N

e ¢ o o 8imilarly, the social anthropologist discovers in
a8 native society what no native can explain to him and what no
layman, however conversant with the culture, can perceive -- its
basic structure. This structure cannot be seen. It is a set of

- abstractions, each of which, though derived, it is true, from
analysis of observed behavior, is fundamentally an lmaginative
construct of the anthropologist himself. By relating these
abstractions to one another logically so that they present a
‘pattern he can see the society in its essentials and as a -
single whole (Evans-Pritchard, 1962:23)- :

* The “African model," then, can be seen as an ideal type based upon
"jtems and relations" actuﬁlly found in African societies. These items

énd relations have been "gelected, fused, simplified into the ideal type™
_ _ i



by the-famous Africanists on "the basis of some idea of the student as to
the nature of social reality." 8uch 8 conceptualization has qséfulneas
~in that it offers a shorthand description of a particular class of
societies. But ité' Primary importance lies in its predictive pover.

That 1s, can one predict de facto bebavior frcm his knowledge of the
_ 4deal type. And, with respect to the case at hand, the "African model,®
as ideal type, would be useful in the New Guinea case if (1) it alds in
their description, but, more importantly, (2) if ome could predict de

. \
facto New Guinea behavior from it. Although it may be somewhat confasing
it is8 not, of course, this comparison to which Barnes is really obJjecting.
Nor is it the fact of the wrong inference although the incorrect inference
may be a problem also. What Barnes seems obvicusly to have in mind, and
vhich 18 in fact cne of the critical problems, has to do with the distinc-
tion raised by Leach (1961la, 1961b) between ideal and statistical norms:
!,

In later writing Fortes has treated the concept of social
structure in a different wvay . .  « Whereas in the Tallensi
books structure is a matter of jural rules, the ideal form of
which can be represented as a paradigm, Ashantl social structure
is shown to emerge as a statistical norm. Fortes himself does not
‘contrast these two arguments and he perhaps intended to imply that

< the statistical pattern must always converge towards the normative
paradigm. But this could only be a presumption. If in reality
the ideal order of jursl relations and the statistical order of
economic relations do not converge, then the significance which
ve attach to the 'structure of unilineal descent groups' will
need careful reconsideration.

It is my thesis that jural rules and statistical norms

" should be treated as separate frames of reference, but that the
former. should alvays be considered secondary to the latter (Leach,

©..1961a:8).

Thus, researchers ha.ve attempted to compare statistical norms of Hew
- Guinea beha..vior with jural rules (ideals) of African societies and, when
| ﬁe de facto behavior deviates from the expectation the conclusion is that

New Guinea societies do not fit the "African model." This conclusion is,



of course, premature as most investigators seem to have realized, even

though the pauncity of theoretical material for New Guinea would lead one

-to believe they were not concerned about it in the first place. This

explains, at least partially, I think, vhy the discussion has not appeared
in print: |

« « ¢ - This procedure gives an exaggerated picture of the
differences between the Highlands and Africa, and although most
ethnographers have avoided this error in print, it persists in
many oral discussions (Barmes, 1962:5).

" The failure to separate clearly the two areas involved -= the
statist;ica.l from the ideal -- is one of the critical problems of analysis
apd, like other important ones, as we shall see later, can be tracgd back
to Radcliffe-Brown. It can be seen with the utmost clarity, for -example,
in the following passage:

Bocial usages may be defined as norms. The norm, hovever,
18 not one imposed by the scientist. It is one which he notes as
observed by the society. It may be sufficient in socme instances
to go and see what all the people are doing to determine a social
‘usage. You see, for instance, that all men in the United States
vear trousers: You have established a social usage. In mauy
instances, hovever, it is not as simple as that, because you find
certain variations in behavior. You have then to go to the
people themselves and ask, 'What do you think is the proper
thing to-dot' They may give you a rule. It is the recognition -
of that rule, together with its observance, vhich constitutes the
usage. Any given rule has two aspects, both of them establishing
the norm. First there is the recognition of the ruls, and you
get at that simply by asking people questions. You may find that
in a given instance 80 per cent of the people will tell you that
-that 18 the rule; 15 per cent will say, 'I don't know'!; and 5 per
cent will say, 'No.! BSecond, there is the degree of conformity,
and in an instance in which you get an 80 per cent recognition of
thé rule, you are likely to get perheps only 60 per cent conformity.
Twenty per cent may Bay, 'I know that is what I should do, but I
get away without doing it.' Your norm, therefore, is always of
this double nature. You cannot define a social usage except in
terms of what people do and what they think cught to be done. The
norm is not established by the anthropologist. It is a rule vhich
has an average distribution and a certain standard deviation in its
cbservance; it is characterized by what people say about rules in a
given society and what they do gbout them (Radcliffe-Brown, 1548:58).

/



I quote this at such length becamse of its fundamental importance
for the understanding of what is involved in the controversy over New
Guinea social structure as well as for its relevance to what is to follow.
That the same confuﬁion inherent in the above 13 present in the New Guinea
case can be seen quite clearly in Van der Leeden's reply to Pouwer's
analysis of his dissertation:

A quantitative analysis fails to give a reliable impression
- of the truly important structural elements. A complementary
qualitative study of the behaviocral variability is a requisite

for positive results. Each observed case, each variation, needs

evaluation s to its functional significance and its emotional

value for the bearers of the culture (1960:127).

In any case the following Me things emerge. First, therg are
the jural rules (i.e., what people say ought to be the case). Second,
there are the statistical norms (i.e., the average of the actual behavior).
Aﬁd, unfortunately, there are the assertions of anthropologists based upon
gone subjective combination or‘ bpth » Which constitutes much of the available
ethnography both for Kew Guinea ;.nd elsevhere. JIn so far as anthropologists
have been notoriously unconcerned with qua_.ntiﬁctition, most accounts of
primitive groups are ‘based primarily upon jursl rules, that 1s, scmewhat
,. crude, idea.lize;l versions of soma reality Mout there." The cuestion of
" how V\r‘all the actual behavior need £it the idealized eccounts has alvays
 been subject to dispute. This question forms the basis for such things as
Fortes augges£ion that the category 'descent group' be restricted to groups
:ln. vhich d?acenf is the only criterion for membership, (Barnes, 1962:6),
Leach's 1npihten;:e on separating the ideal from the statistical, and is,
also, as I. have indicated, 'behind the 'mistake' to which Barnes alludes.

In order to clarify this let us represent Leach's position with a |

fourfold diagram:



Jural Rules Statistical Norms

A B

EKew Guinea

'fhe distinction, again, is between the rules (ideals) -for behavior
and the behavior itself. "A" and "B," Leach asserts, can vary independently
of one another. The problem of using the "African model" for Név)Guinea
societies can now be seen, following Barnes, as not only a faulty attempt
to compare de facto situations in the Highlands with African abstractions
(A 'ith D), but alsc the coﬁparison of a statistical norm (D) vith an ideal
one (A), rather than vith @other statistical one (B), thus cmitting & more
critical compariscn, A with C. In the first place, any positive results
from such a comparison could be expected only when the ideals (Jjural rules)
happen to correspaond closely with the statistical norms (i.e., when the
statistical pattern converges tovards the normative paradigm). But in the
case at hand one. conld e‘xpect positive results cnly when the statistical
:ﬁoms -0f Rew Guinea behavior happen to correspond with African ideals for

behavior.
In any eveiit one unfortunate result of the failure to specify which

_level is under discussion in any given case is that it is virtually lmpos-

sible to interpr?t the various descriptions given in the literature so as

to arrive at some valid judgement.. For example:

In the Highlands usually a majority, though rarely all, of the
adult males in any local commmity are agnatically related to one
another. Most married men live patri-virilocally. Many a large
social group is divided into segments each associated with a son
of its founder. It is argued that these groups are patriiineal

descent groups (Barnes, 1962:5).



8
| The obvious questions to be posed here are, of course, how large a
majority? What 1is meant by most? By many? And does it make an;y difference
if the evidence is besed upon ideological rather than statistical facts? I
submit that it does, and our consistent failure to recognize the point so
cogently insisted upon by Leach, that the ideoclogical can vary independently
of the statistical facts tends to keep us in a quandary.

Both Jural rules and statistical norms, in Leach's sense, could be
expressed as ideal types. That 18, ocne comld ha.ve.a.n ideal type of
ideology as well as of actual beha.vior.h Thus it would be entirely feasi-
ble to'canpare African ideclogy (expressed as an ideal type) with New Guinea
ideology, or African behavior (as ideal type) with Kew Guinea behavior. OCne
implication of Barnes! criticism 1s that these comparisons (A with C end B
with D) are not being made -but, rather, we have attempted to compare only
A with D. It is not this simple, of course, as most ethnogruphers have
not been concerned with the distincticn. Thelr accounts are never clearly
e:;pfessed solely either in ideals or in b::hg.vior or, if they are, it is not
clear vhich. And, therefore, the most fundamental questions, whether A and
CorBand D 'aré,‘ in fact, equivalents, have by no means been settled. This
is préi;mbly_ vhat Barnes has in mind when he says:

When in several respacts these societies were discovered not
to operate as an Africanist might have expected, these deviatioms
from the African model were often regarded as anomalies requiring
special explanmation (Barmes, 1562:5).

This leads us to another problem. It seems the "special explanma-
tion" in the New i:-uinea. case nsml_ly takes ‘the form of *a.nt.hropological
butterfly collecting” (Leach, 1561b:3) in which all Highlands groups are
classified first as "unilineal," secondly as "patrilineal," and thirdly
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depending upon what the "ancmalie" happens to be in the particular case,
Thus, for example, the Kuma are of this type but:

The generations between the founders of the smallest groups
and the original ancestor of the clan or phratry are cbscure: No
one can even guess how many generations have elapsed, and none of
the intervening names (besides those of the ancestor's Bons) is
even known (Reay, 1959:3%). o

The Gahuku-Gama are likewise of this general type but:

Members of the sub-clan consider themselves to be true blood
relatives, all descended from a compon named male ancestor. The
sub-clan, however, is not a true lineage, for glthough its members
conceive of it as a genealogically structured unit, they are normally
unable to trace true genealogical connections with mll those who
belong to it (Read, 1955:252).

An even more striking example:

I wish to show how the unilineal descent groups occurring in
the New Guinea Highlands conform, in the main, with the character-
istics of the African groups, but also show some striking differepces.
These differences, by showing how it is possible for unilineal descent
groups to dispense with long genealogles, throw some light on the
problem pointed out by Fortes -- namely, 'the limits of genealogical
depth in lineage structure' (Salisbury, 1956:2).

Theﬂe can all be seen as maniféstations of the "unilineal bias" also

mentioned by Leach (196la) as will become clearer as we proceed.
*

Accampanying the above failure to distinguish between ideological and
statistical facts has been an apparent lack of any specific interest in New
Cuinea political systems and an accompanying tendency to analyze New Guinea
societies only in terms of descent and kinship. M. G. Smith, in a bril-
llantly argued essay, has indicated the necessity to vliew segmentary
lineage systenms primariiy as political phenomena:

a0 . the distinction between lineage and kinship reflects
the political primacy of the first principle. This political
- character of lineage organization is also linked with the cor-

- porate character of lineage groups, a feature normally lacking in

kinship associations. It is alsc found under conditione where

centralized administration is absent or weak, and normally in

these cénditions lineages are local groupings discharging political
functions within these areas. This provides a subdivision of the
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population into territorial segments and the correlation of these
territorial segments with the genealogical segments of the lineage
units directs attention to the segmentary organization of such
societies with its dual but closely related aspects and reference
to localization and descent. Concepts such as fission, fusion,
accretion, assimilation, intercalary lineages. . .and the like,
are simply specialized derivatives of this concept of segmentary
organization (Smith, 1956:42).

Barnes';ccmment that there has been camparatively little attention
_faid to the processes ﬁhereby groupe such as clan and sub-clan segment and
divide (1962:8) is directly related to the lack of interest in politics.
It seems clear that if New Guinea scholars had concentrated on relating New
Cuinea societies to the African model as political systems rather than as
purely kinship systems there would be less confusion now. As political
systems H?w Guinea groups diverge much more widely from the African deel
than as descent systems per se and, had any serious attempt been made to
analyze them in this way, it seems likely that the distinctive features of
Hew Guinea societies wouldhhave emerged with sufficient clarity to cause us
to question more critically our efforts to describe them in terms of the
Preconceived mod?}. Without going into great detail here let us just

conslider the following:

: _ 8ince political action has a segmentary form and process,
“wnilineal groups which are political units have a segmentary
‘structure down to the lowest level of their politcal organization.
Where unilineal groups do not form the units of political competi-
tion, they lack such segmentary structure, except in a genealogical
diagram. This is one half of the story. The other half reflects
the administrative aspect of governmental process. .Since admini-
stration has a hierarchic form and process, unilineal groups vhich
are administrative units have an hierarchic structure up to their
highest level of administrative organization. Where unilineal
groups do not form the units of administrative organization, they
lack such hierarchic structure, except in a genealogical diagram.
Segmentary’lineage structures, in the current sense of this temm,
represent the coincidence and interrelation of these administrative
and political principles of action and organization in units
recruited on a basis of unilineal descent . . . (but) . « « the
structure of cogmentary lineage systems therefore represents more
correctly and adequately a particular balance in the combination,
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interrelation, and distribution of political and administrative
functions and processes, by virtue of which the segzents are
defined, than 1t does any of the apparent bases of group organi-
zation, whether this be unilineal descent, locality, or their
combination (8mith, 1956:54). ’
What I am suggesting is that we have concentrated to date almost
exclusively on the bases for organization rather than on the functions of
groups and have thus by-passed many of the questions which would have
brought into focus more clearly the differences in question. But because
the distinction between ideology and statistical norms has not been made
clear we have not as yet established the bases for group formation, and,
baving an "educated guess" that the basis is unilineal descent we have then

also attributed the same political and administrative functions to the Few

by

Guinea groups that the African groups manifest. The simllarity of fumction
: {

does not neéeasarily follow, of course, even if the groups are in fact
wilineal descent groups. But if they are not unilineal descent groups
they obviously cannot be segmentary lineage systems, for:

Unilineal descent is a necessary foundation for the develop-
ment of. Tineage groups, but it is not the efficient cause. Lineage
groups are conceived of as segmentary in structure and corporate in
function. Where unilineal descent obtains withowt groups of this
‘character, .there are no lineages in the sense of this theory (Smdth,

1956:39). |
"An even more clear-cut indication that Nevw Guinea systems probably
diverge markedly from-the African model, intimately related to the above,
bhas to do with the nature-of leadership in segmentary lineage systems in
vhich, according to M. G. Bmith: |
Lineages are recruited on the principle of wnilineal descent,
lineage leaders normally being chosen on the basls of seniority,
vhereas offices, or wnit corporations, are normally filled by
,proce'sses involving some degree or type of selection (1956:61).
, [ :
Although 1ittle has been written specifically on FNew Guinea leader- -

ship, it is qnite/ clear that leaders are not "lineage leaders.” Likewise,
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they are nct recruited on the basis of seniority and there quite definitely

1s_g selective process involved in the choice of leaders (Read, 1959; Reay,

-1959; Berndt, 1962; and Salisbury, 1962}. In short, even though New Guinea

socleties may pg similar to African ones in'many respects there are guite
obviods‘and important differences with respect to the nature of politics,
leadership and authority generally. But, again, because of the general lack
of interest specificélly in political phencmena no one has been motivated to
look at the respective systems from this point of view. Bimilarly, the dif-
ferenées might have been made clearer had there been more interest shown in
the relétions between larger groups, such as between "tribes" or "Phrateries”
or "clans." Although certain kinds of relationships have been noted, such
as those éf tr@ditiﬁnal enemy or thosé involving marriage, again; no truly
political analyses have been offered. Thus we do not know if the New Guinea
intef-groqp felations are similar to those in Africa or what this might mean
for our understapding of them. Do ﬁev Guinea groups, for example, have
"rudimentary offices” such as the following quotation indicates for Africa:

|t is, furthermore, easy to show on the data from these types
of society that beyond the internal administrative systems of the
lineage units there are agencies of a predcominantly administrative
character; which operate to reduce the latent dangers of conflict
between maximal lineages for the stability of the soclety as a
whole, and that, from an analytic point of view, these agencles
resemble rudimentary offices. Thus, the Tallensi statuses of
tendaana and chief; the ormmseni, omulasi, ovwali, dream-prophet,
rein-maker, and war-leader of the Eantu Xavirondo; and the
leopard-skin chief and prophet among the Kuer, are all agencles
‘of this type. . . .. By means of these institutionalized positloms,
administrative action limiting the range and type of political
conflict among the major political units of the socleties con-
cerned were affected. Notably also, rules and conventions
governed the action of these extra-lineage mgencies, and limited
the expression of opposition between lineages, &8 well as within

them (Smith, 1956:53).
Rvén a cursory glance at the available literature oﬁ New Guipea wvill

: N .
indicate that either such ‘offices' do not exist or else‘they have not been
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reported-' or analyzed as to their function. The tendency has been to follow
the dichotomy established between 'centralized' and 'non-centralized' (i.e.,
‘segmentary') political systems (Radcliffe-Brown, 1940; Fortes and Evans-
Pritchard, 1940) and to assume that New Guinea groups, being 'uncentralized!
mst also be 'African.' And this in spite of certain indications to the
contrary. For escample: :
. « . poverty of habitat and of productive technology tend
to inhibit the development of unilineal descent groups by limiting
the scale and stability of settlement . . . it does seem that uni-
lineal groups are not of significance among peoples who live in
- small groups, depend upcn rudimentary technology, and have little
~durable property . . . - Where these groups are most in evidence is
in the middle range of relatively homogeneous, pre-capitalistic

economies in which there is some degree of technologicael sophisti-
cation and value is attached to rights in durable property (Fortes,

1953:24 ).

How there may be some question as to what constitutes 'poverty of
habitat,! 'durable property,' or 'pre-capitalistic economy,' but nevertheless
features of New Guinea societies are close enocugh to these notions to at |
Jeast cause us to think twice before simply lumping them indiscriminately
together with African ones under the category 'unilineal descent groups' or
'non-centralized.! Indeed, as Fried (1957) has argued, the category mni-
lineal descent groﬁp'itselft can be broken down into several types each with
its own theoretical aignificance. T am suggesting at this point that had
we lookéd more into the ecological éetting, had we been more concerned with
Highlands socleties as political systems, and had we attempted to move
beyond the unsatisfactory. typoiogy of political systems offered by the
Africanists, the most 1i£§ortant differences between New Guinea and African
societies would have been’easier to comprehend.

If cross-cultural comparison is fundamental to anthropology we must

now that we are dealing with c¢omparable units:
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" Given as a bona fide anthropological objective the discovery
of regularities in the cultural process and the formmlation of the
laws governing their operation, it is absolutely necessary to make
certain that the institutions brought together for comparative study
are in fact compargble (Fried, 1957:2).

The failure to distinguish 'models' from *ideal types,® 'ideological’
norms from 'statistical' ones, and 'politics’ from 'kinship! has seriously
hindered ethnological research in New Guinea (as well as elsevhere). The
consistent lack of concern with the theoretical status of the concepts we
ewploy virtually negates our efforts to compare and understand Highlands
social structures and ni_akes it exceedingly difficult to even accept the
ethnographic reports nov available for, as M. G. Smith points out:

Such camparative materials cannot directly disprove the
theory, simply because the latter consists in & specialized use of
certain words, and a type of conceptual system not directly open to
controversion by camparative materisls. It follows that coasmparative
materials will only carry their full weight after a critical analy-
8is has been made of the theory as a system of interrelated defl-
nitions, and vhen the crucial assumptions and relations of its key
concepts have been clearly understood (1956:42).

One finds in the available literature, then, one guestionable
assertion after another, one questionable use of a term after another, and

)

one misleading interpretation after another:

‘Bat, 1n most, though not in all, Highland societies the
dogea of descent is absent or 1s held only weakly (Barnes, 1962:6).

~ In so far as descent 1s ‘one of the crucial variables under considera-
tion if we are to compare Hew Guinea societies to African ones it would seem
important t)ha.t this be & completely valid statement. But how can we Jmow it
'15. valid when we do not mow whether it reflects an ideological fact or &
statistical one. That 18, does it mean that those people vho say they are
ratrilineal by descent and that they reside pa.tri-viriloca.‘l.l;y do not
feally mean it, and thus hold the idea weakly? Or does it mean that

although peoplé say they are patrilineal the statistical facts indicate
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’
a vide discrepgg:/:y from this ideclogical commitment? .Barnes attempts in
this context to make a distinction between 'filiation as a mechanism of
-recruitment to social groups and to ascribed relationships and descent as

a sanctioned and morally evalnated prix;ciple of belief' (1962:6). This, it
seems to me, 1s an absolutely crucial distinction but it is nprortunateiy
not made cmplet_ely clear by Barnes. We must distinguish here between
*ideclogy' and *dogma.' By ideclogy we will mean something similar to, but
not exactly the sam= as, 'filiation &s a mechanism of recruitment to social
groups.*' We mmnst be cautious here not to imply that an ideology of patri-
lineal deacent meﬁ.m: that the principle is in fact followed rigldly or
'dogmatically,® as it were. By dogma we mean this latter, that is, it is

believed that descent is formal and anthoritative. The belief mnst be such

that the people who hold the dogma believe that it mmst be so, that this is
the only right and proper way to behave. Ideology, as I conceive of it here,
implies merely that a belief exists. It does not imply its absolute formali-
zation, acceptance, or authoritative character. Thus, although Hev Guinea
peoples may share with Africans an ideology of patrilineal descent, they

do not necessarily share a dogma of patrilineal desceﬁt. To rephrase

Barnes, then, and make the distinction clearer, let us say, filiation as

~

a belief about a mechanism of recruitment to social groups such that

recrujtment by the principle is sancticned but not prescribéd; as opposed

to, prescribed relstionships and descent as authoritative, sanctioned, and

morally evaluated principles of belief.

Investigators take the 11l-defined notion of an "African model,” by
vhich they generally seem to mean an equally nebulous "gegmentary lineage
mtem"rand vith their own idiosyncratic notion of vhaf this is, or is

supposed to be, and certainly vithout ever specifying what they mean by it,

nE
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attempt to measure New Guinea societies against it. And, if the society
in question does not quite fit either t]:lme classification is extended (the
"anthropological butterfly collecting” mentioned by Leach fI961b:3/) or the
ancmalie 1:-.'; eithei‘ explained away or ,{;lossed over as unimportent.

For e.xnmple » even though a dogma of agnatic solidarity and desceht

is one of the main features of the "African model” and is equal, at least,
p

in importance to the actual facts of descent and 1';olins'i£|.rit3rJ> and even

though this 18 associated invariably with very long genealogies and
exceptional knowledge about them, interest in them and so on, Berndt does
not even find it necessary to question either the appé.rent lack of these
dogmatic features or the paucity of genealogical knowledge in the Highiands
and writes the following description: .

. 'The basic stracture of the lineage may be diagrammed ¢ . o »
The diagram shows an ideal patrilineage, a paradigm, as Fortes puts
it. The shortness of genealogical memory 1s encouraged by a
relatively high death rate, so that a men's paternal grandfather's
brothers might have died before he was born and their male descend-
ants be genealoglcally lost to him. Most middle-aged men remember
the names of both grandfathers and at least one great-grandfather,
but few can give any information about the brothers of these and
their offspring, who automatically-formed "new" lineages . « « o
‘The,only stable feature is the male descent line from father to
son, conceptualized as a continuous process in time and symbolized
by a growing creeper, or "rope," linking generation with generatlon

(1962:27).

This is fa.irly obviously a far cry from the "classic" lineage
system described by Evans-Pritchard (19%0) and Fortes (1945) in which all
genealogical relations between lineages are known and ia.lued, and in vhich
there ig a well-defined dogma associated with the lineage principle:

.« » - o We refer to these genealogical segments of a clan
a8 its lineages. The relationship of any member of a lineage to
any other member of it can be exactly stated in genealogical terms
and, thereforé, also his relationship to members of other lineages
of the same clan can be traced, since the relationship of one
lineage to another is genealogically known (1940:192).

\ - . -
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A maximal lineage is fixed with reference to its founding
ancestor, who 1s the focus of its unity and the symbol of its
corporate identity. From time to time its unity and identity
become explicit in the common cult of this ancestor and in the
regulation of intra-lineage relatlions which hinges on it. The
ancestor cult is the calculus of the lineage system, the mechanisnm
by means of which the progressive intermal differentimtion of a
lineage is ordered and is fitted into its existing structure. It
is also the principle ideclogical bulwark of the lineage organiza-
tion (Fortes, 1945:33).

It seems clear that there has been a strong and consistent tendency
to make.the fects of New Guinea social structure fit the preconceived model.
This will become more and more in evidence as we go along. Suffice it to
say at this point that in addition to the theoretical shortcomings mentioned
above there have also been involved at least the following three blases:

(1) thé unilineal blas, (2) an over-emphasis on the biological foundation
of Xinship tles, and (3) an emphasis on purely sociological explanations of
(
Rew Guinea varfare. I will illustrate these biases and their effects in a
later section. In order to avoid them, as well as the theoretical pitfalls
mentionea let us now turn our attention to the African model itself. It is
enly'hy specifying in advance and in some detail the crucial features of the
African societies that the abovementioned shortcomings can be avolded and

meaningful comparative statements can eventually be made.
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CHAPTER II.

THE AFRICAN MODEL

Although there has been, and to a certain extent contimmes to be,
some cont?overy over the true nature of the African model, its major
features can now be stated fairly precisely. First, and most important,
it 18 characterized by unilineal descent:

Lineages are groups of persons cleiming genealogical relations
unilineally; they may or may not be localized, and may or mway not be
exogamous units. The type of descent used in unilineal systems may
be either through females or males; and in certain societlies, both
types of unilineal descent obtain concurrently to provide two sets
of lineages to which all persons belong, their matrilineages, member-
-8hip of which 18 traced through the mother, and thelr patrilineages,
membership of which is derived from the father (Smith, 1956:39).

Members are fecruited, then, specifically on the basls of descent
ag opposed td.other recruitment principles such as locale or common interest.
It is with respect to descent that most of the confusion seems to arlse when
'comparing New Guinea groups with African ones. This is because one finds,
in the local group, as a falrly regular thing, the presence of non-descent

recrulted members:

2

The New Guinea hamlet is found to be full of matrilateral
Xin, affines, refugees, and casual visitors, guite unlike the hypo-
thecated entirely virilocal and agnatic Nuer village (though
. 8dmllar to real Nuer villages) (Barnes, 1962:5).

It seems, houever, that in most cases the members by descent con-
stitute a majority, or at least are recognized as such by the anthropalogist,
and thus the conclusion 1s drawn that the groups in question are simllar to
African onegs. But because no one has dealt directly with the distinection
emphasized by Leach between ideclogical and statistical norms, preferring

instead to follow the.inadequate methodology of Radcliffe-Brown in this
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respect, the fundamental question of what really cunstitutes a rule of
descent has been avolided. In order to make this clear allow me to repeat
- a gquotation from Radcliffe-Brown:

‘You have to go to the people themselves and ask, "What do you
think is the proper thing to do?" They may give you a rule. It is
the recognition of that rule, together with its observance, which
constitutes the usage. Any given rule has two aspects, both of them
establishing the norm. First there 1s the recognition of the rule,
and you get at that simply by asking people questions. You may
find that in a given instance 80 per cent of the people will tell
you that that is the rule; 15 per cent will say, "I don't know,"
and 5 per cent will say "No." Second, there is the degree of
conformity, and in an instance in which you get an 80 per ceant
recognition of the rule, you are likely to get perhaps only 60 per
cent- conformity. Twenty per cent may say, "I know that is vhat I
should-do, but I get away without doing it." Your norm, therefore,
is always of this double nature (1948:58).

The question of what one does if there is 80 ﬁer cent recognition of
the rule but only 40 per cent conformity has not been answered. Nor is it
clear wvhat one does if there is only 50 per cent recognition and 50 per cent

b
conformity, or 10 per cent recognition and 50 per cent conformity, or 10 per
cent, and so on. Ethnographers working in the Highlands, recognizing an
important deviation (statistically) from the rules of agnatic descent,

‘ ', 1 “
patri-virilocal residence, and so on have thus begen to question the ideal
type. Tﬁis mnsatisfactory procedure is what has led Leach to insist on the

distinction being made between these two levels and is also, albeit mot so
- ebviously and in a somewhat different way, almost surely behind Barnes!
asgertion that thg dogma of descent is "absent .or held only wealkly™ in the
Highlands, as well as the necessity he feels for drawing a distinction
between "filiation as a mechanism of recruitment to social groups and to

ascribed'relatidnships and descent as a sanctioned and morally evaluated
':'frinciple of belief® (1962:6). It is, first of all, entirely umsatis-

. factory to folipﬁ R&d&liffe-ﬁrowh's procedure in establishing norms.
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There cannot be one rorm with a "double nature.” There must be two, cne

.-
ideqlogical and ‘one behavioral and both must be. stipulated if our analyses
1s to’ proceed with clarity.2 We must, then, determine if New Guinea natives
believe in a Principle of agnatic descent and alsc how closely they follow
it. If it could be shown that they either do not recognize agnatic descent
or that they do not, in fact, practice it, they cannot, by definition, be
similar to the African model for the African societies uponwhich the model
is based do both.

Purthermore, there must be a "dogm™ of descent over and above the
simple fact of rec/ognition. It is not enongh to simply recognize the agnatic
principle as, for example, Western Europeans do with respect to surnames.
There must be a belief that genealogical connections can actually be traced,
and some/ genuine concern on the part of the people to trace them when
necessary. Although genealogies may vary In length, generally speaking
they should be fairly long, and remoter ancestors should be remembered.

The fact that the relations between the living can only be established by
reference to’deceased persons should not be minimized or overlooked, and
there has been a tendency on the part of New Guinea at;ho]ars to do so. That
i3, a genealogy must reflect the contempory situation even if this neces-
sitates its modification. Modification must involve a concern with deceased
;nceétors. If there is no concern with modifying the genealogy or with the
anc_eﬁtbfa Vt.hére-ca.n_ be no true dogma of deacent. and you cannot have a true
lmea;e system.3 Similarly, there must be a136 a concern for "agnatic
solidarity." That is,-the members of the lineage must believe themselves

to be an a.gnatic'gz._-oﬁp,, they must feel some loyalty to one another as
agnates and ta.ke ‘acme_ pride in their being. 'I'his kind of thing is pre-

sumably what Barneé bas Iin mind.uhen he says:
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But in most, though not in all, Highland societies the dogma
of descent is absent or I8 held only weakly; the principle of
recrultnent to a man's father's group operates, but only con-
currently with other principles, and is sanctioned not by an appeal
to the notion of descent &s such but by reference to the obligations
of kinsfolk, differentiated according to relationship and encompassed
within a span of only two or three gererations. In each generation
a substantial majority of men affiliate themselves with their
father's group and in this way it acquires scme agnatic contimmity
over the geperations. It may be similar in demographic appearance
and de facto kinship tles to a patrilineal group in which accessory
segments are contimually being assimilated to the authentic core,
but its structure and ideology are quite different (1962:6).

The agngtiq dogma 1is related also to a third criterion for a lineage,
namely, its "corporateness.® And, with the exception of Evans-Pritchard,
who in his earlier work on the Nuer (1940) did not insist on the corporate
character of liﬁeages, most students of the African model would agree to its

corporate nature:

e

-

The'most important feature of unllineal descent groups in
Africa brooght into focus by recent field research is their cor-
porate organization (Fortes, 1953:25). .

Unilineal descent is a necessary foundation for the develop-
ment of lineage groups, but it is not the efficient cause. Lineage
. groups.are conceived of as segmentary in structure and corporate in
function. Where unilineal descent obtains without groups of this
charficter, there are no lineages in the sense of this theory. Iine-
age are 'thus corporate groups of a segmentary character defined in
terms of unilingal descent (Smith, 1956:39).

The idea of "corporate,” as used by the structuralists, follows both
the conceﬁt of "cofﬁoration" (Haine,A1866) as well as that of "corporate
group™ (Héber: i9h7). By corporate, anthfopologists generallyiggan at
least the following: (1) The lineage has continuity in time:

Where the lineage concept is highly developed, the lineage is
thought to exist as a perpetual corporation as long as any of its
members survive. This means, of course, not merely perpetual
physical existence ensured by the replacement of departed members.
It means perpetual structural existence, in a stable and homogeneous
society; that is, the perpetual exercise of defined rights, duties;
‘office and social tasks vested in the lineage as a corporate unit

(Fortes, 1953:21).




23

(2) mhe'zigéage, in relation to outsiders, is a "single legal
 personality”:. '

- A lineage 18 a corporate group from the outside, that is in
relation to other defined groups and associations. It might be
described as a single legal personality -- "one person” as the
Ashanti put it . . . all the members of a lineage are to outsiders
Jurally equal and represent the lineage when they exercise legal
and political rights and duties in relation to society at large
(Fortes, 1953:25).

(3) Probably most important is the fact that a lineage must be
corpora.fe in function, it most act as a unit at least for some purpose:

Segments (lineages) which are simply defined by genealogical
reference are purely heuristic, and of a different character from
those embodied and defined organizationally. In the latter case,
continuity of the units presupposes both contraposition with similar
units, and recurrent common activities (Smith, 1956:57).

A group may be spoken of as "corﬁom‘te“ vwhen it-POBSEBBEB any
one of a certain number of characters: If its members, or its adult
male members, or a conslderable proportion of them, come together
occasslonally to carry out some collective action -- for example,
the performance of rites; if it has a chief or council who are
regarded as acting as the representative of the group as a whole;
if 1t possesses or controls property which is collective, as when
a clan or lineage is a land-owning group (Radcliffe-Brown, 1950:41).
(h) Aﬁr can be seen in the above a lineage, to be corporate, must

A
also have leadership and authority. This, of course, to maintain its

. )

internal organization and co-ordinate its common &ction. This leads to
a still further conéideration. Namely, vhen you have unilineal descent
groups and vhen the groups so formed are corporate you have lineages, but
you st111 do not have the "Africen model™ for this entails a third criteris,
that of “segmentation,™ and hence politiéal organization of a specific kind.
Begnentary lineage Sysfems (the African model), as M. G. Smith has _shovn us,
are defined more importantly by political functions than by any others:

e« o o the fundesmental concepts of segmentary theory centre
about the definition of a system of political relations, and on the

basis of this, differentiate lineages from other kinship groupings 1n
terms of segmentary prisciples and structures which reflect and dis-

charge political functions (1956:43).
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This, of,coyrse, hinges upon certain definitions of ®government ,™
‘political{' anﬁ 80 on. For our purposes we will accept Smith's view,” the
essentials bf‘vhich can be sumed up:

A1l societies manage their public affairs by & process known as
government; this varies a great deal in form and content, but always
involves two modes of action and their interrelation; one mode of
action 1 administrative, has a hierarchic form, and expresses
authority; the other mode is political action, which has & segmen-
tary form and embodies relations of power . . . . Thus all societies
have political and administrative organization, and hence both
hierarchic and segmentary structures . . . . Since all political
organization involves segmentation, and since political organization
is only one aspect of the process of govermment, a distinction cannot
be drawn between societies which are organized on segmentary princi-
ples, that is, lineage societies, and those which are not. What is
crucial in any particular case is the nature of the segments. In
same societies these may be lineages, in others localities, in others
age-sets or reglments, in others cult-groups or associations, in
others official orders, and so on. Moreover, political segments
may be of different kinds in the same society at different levels,
or in different situations; at one level lineages, at another age=
gsets may provide the units of political organization and action

(2956:54).
Unilineal groups, if they do not form units for political competition,

~

lack segmentary structure (except in genealogy), and hence do not conform to
the African model. The principle of unilineal descent is the ideological
base of lineage organization and defines the lineage as a corporate, per-
petual group. Uhilineal.descent is, however, “simply an abstract category
‘oilkinship relations which can be invested with these varisble political
an& adminis;}ative significances and used as a gulding principle for the
organizéﬁion of political and administrative relations.™ And, it thus
"permits many deviations from geneaslogical descent as vell as correapondf
ences ﬁith it, without thereby being in any way invalidated or its dominance
challenged” (Smith, 1956:64). In short: |
" The lineage is an‘ideological conceptibn of govermment char-
acter in some Bsocleties, jJust as the nation, the class, or the party
18 among ourselves. In lineage systems the principle of unilineal

descernt i8 re-defined, reinterpreted, followed, or deviated from as
the conditions of govermmental organization makes necessary or
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convenient. .The lineage principle of itself does not enta.il

orgenization in terms of lineage corporations » Just as the demo-

cratic principle of itself does not entail democratic states,

vhile the dictatordal principle i1s one thing, and dictatorship

is another. The problem of lineage development, its form and

formation, is therefore a problem of the govermmental sigmifi-

cance of lineage structures in any society (Smith, 1956:64).

Here agiain, it must be noted, the fundamental question of how one
should determine the rules of unilineal descent becomes important. To
what extent can the principle of unilineal descent be “re-defined,”
'reiﬁterpreted,“ "followed or deviated from?™ Where is the point at
_ihich an ideoiogy'o:f unilineal descent cease.é to exist? When a majority _
of the members no longer believe in it? Or when a maJo.rity belleves in it
but do not in fact fo-lzlcw it? Here it 'beccxnes clear, it seems to me, that,
as leach argues (196la, 1961'5), the statistical norms can vary independently
of the 1declogical, but only in the sense that the statistical approximate
closely or di/v'erge widel;y from the ideology. They cannot vary independently
in the sense that you can £find one without the other because, of course, one
- has meaning only in terms of the other. Once an ideology of patrilineal
descent is clgarly established as present, for example, one can proceed to
the statistical, using the ideology as a reference point. Or, once the
statistical facts have been ascertained the ideology can be _investigated
‘#rom that fixv\ed point.‘. -H'hat a].l\investigators have had in comeon 18 thelr
primary concern with ideology rather than statistical norms. The confusion
here is simply that the ideology has been variously defined . . . as what
the people say, or do, or, following Radcliffe-Brown, as I:.indicated, both.
The fundamental issue as to how one establishes a rulé » wﬁether_ideologig&l
or statistical, still remains, of/course.

No matter how ome might decide to establish a rule, however, ve can
see that the African model must consist of, at least (1) recognition of &

principle of unilineal descent (ideological), (2) & dogma of descent,
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(3) groups fopped-én this basis which are corporate (lineages) and, (4) the
discharge of political and administrative functions by the groups so formed.
It is only ;hen all four of these features are present that you have
"segpentary lineage systems" (the "African model™).

| Whether or not the sfatistiéal factg corréspond to the ideological
camlttments is a different and separate consideration. It may be, for
example, that you find an ideology of patrilineal descent, patri-virilocal
residence, and so on, but more than 50 per cent of males do not follow the
ideoclogy in this respect. This 18 a very significant fact and one that
should not be overlooked. But 1t does not necessarlly mean that there 1is
no ideoclogy of,patril;ﬁeal descent, or even that it is held weakly. It
means, rather, that the statistical facts diverge widely from the ideoclogy.
If one finds, at a giﬁen moment in time, and in a given social system, a
situation of such a kind, it is probably the case that either the ideclogy
or the behavior, or both are changing. One woﬁld then wish to know why thé
discrepancy e#isted, what brought it about, what its effects on the rest of
the situatio; afg, and so on. A discrepancy of thié type, however, between
the actual behavior and the ideology can never by itself prove the absence
of the latter.h\ Just because great mummbers of people'consumed alcchol
during prohibition does not mean that the rule did not exdst.

In addition to the four criteria noted above as crucial for the
existence of é segmentary lineage system there are other less important
features usually found associated as well. These reatureé are sometimes
afforded a prominence or an importance they do not varrant. The fact of
"segmentation" is such a feature itself, and many writérs still speak of
"segnentary societies™ as if this is a special type in spite prSmith's

éOnvinqing argunents to the contrary:
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Political action 1is therefore that aspect or form of social
action which seeks to influence decisions of policy by competition
in pover. That is to say, poldtical action is always and inherently
segmentary, expressed through the contraposition of competing groups
or persons. This inseparabllity of political action from segmentary
organization is the basis for the combination of these two concepts
which lies at the foundation of the theory of segmentary lineage
systems {1956:48).

It is nd't:., then,_the segmentary character per se that separates out
one type of soclety from ancther, but is the pature of the segments involved
in political action which, in some cases are lineages. The term "segmentary”
cannot be msed to characterize a specific type of society. ‘ -

Related to this are certain facts about the process of segmentation
itgelf. Ba.rnea , for example, characterizes the "African model" as having
vhat he terms “chronic segmentation"™ and impliea'that this is sanehow

typical:

In Ruer, Tiv and Tellensi we have a clear picture of how, given
adequate fertility, two brothers from their childhood gradually grow
‘apart until, after several generations, their agnatic descendants

. come to form two distinct co-ordinate segments within a major seg-
ment. Even if scme analytical queries remain the process over at
least the first three generations is well understood. This kind of
segmentation ve may call chronic, for in a sense the division of
the lineage into two branches is already present when the brothers
are still lying in the cradle. The details of the process may be
unpredictable but the line of cleavage is already determined.
Segmentation or fission in New Guinea appears not to take this
inexorsble form; one carmmot predict two generations in advance
how a group will split . . . . Segmentation, as it were, is not
chronic but catastrophic (1962:9).

. While this appears to be true it should be made clear that no
specific process of segmentation need be crucial to bave a segmentary
lineage system. It 18 only crucial that there be a process and whether
this be ;'chromic"-or "catastrophic”® does not matter. It seems unlikely to

he, however, that segmentation is unpredictable as Barnes asserts for the

Nev Guinea case.
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Long genealogical depth, too, although usually associated with
segnenta.n_r l:lnea-gej systems, is not itself a necessary feature and, as T
indicated, _is inmorta.nt only in so far as it betrays a dogme of descent.
The concentration on length of genea.log-;r with a corresponding neglect of
features of dogma can be seen beautifully in the following swmary by

Salisbury:

The hypothesis is that group unity and contiruity are con-
-ceptualized in concrete terms, such as identification of the group
with land, and a complex religious organization, when the group
population has -been stable and static. Genealogies are used for
such conceptualizing when the group has been mobile and expanding,
since genealogies give an appearance of stability. The hypothesis
is supported when it is considered that even a ‘stable' society
‘uses genealogies to give an appearance of stability to its most
changing element -- the intermal structure of the lineages.
Genealogies can and do perform all the functions outlined by
Fortes ~- conceptualizing group continuity and structure,
expressing group segmentation in pseudo-historical form -- but
these functions can be performed by other institutions. This
paper 18 an attempt to specify scme of the conditions under
wvhich genealogies are used by societies, in preference to alter-
native methods (1956:6).

The contention here that the functions of genealogies respecting
group unit and contimmity ca.h be replaced by other -;nstitutions seems to
me nothing ;hort of an admission that the Slane are not a segmentary line-
age system. Salisbury's insistence that they are reflects again the
ubiquitouns unilineal'bias. We will return to this Ja.ter. in a difrerent

context.
The relatife,importance oz still other features for segmentary

lineage systems is not so easy to determine. The type of leadership and

methods of arbitrating inter-group disputes are examples. The presence or
abgsence of an agnatic ancestor cult is another, as is the position of women
before and. after marriage, as vell as differences in status between agnatic

v8 n.om-a.gné.tic‘ members. One 1s tempted, for example, to argue that
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non-agnates can never hold identical status in a descent group but must be
*second-class citizens »" but there may be exceptions to this.

Me 5- 1t 18 probably the case that women never give up member-
ship in their agnatic group in socleties practicing relatively stﬁct
wnilineal agnatic descent as a recruitment principle. But, again, there

_may prove to be exceptional cases. And, 1t might be possible to have a
strong dogma of agnatic solidarity, continuity, great genealogical depth
" and Interest, _and still not have a.n agnatic ancestor cult. Although cne
might reasonably expect to f£ind these things they are probably not crucial
features of segmentary lineage systems. Their presence or absence is not
sufficient to establish the existence or non-existence of the "African
nodel.* f
| Leadership, harever, may pfove' to be ancther matter although the
paucity of ma.ferial épecii‘ica:l]y on this topic makes generalization dif-
ficult. There do seem to be some important differences between leadership
in segnentgry lineage systems and the still questionable New Guinea
societies. Barnes gives us a valuable hint of what might be at stake:
B establishing a position of dominance in these transactions

a man is seriously handicapped if he lacks the support of his

' agpates, but he cannot hope to succeed without utilizing in
addition a wide range of other comnexions, some matrilateral,
others affinal and yet others lacking a genealogical basis. It
he-is successful 1t 1s his local group, usually but not invariably
consisting of his close agnates, which more than others enjoy his
reflectsd glory. Among Tiv and Tallensi, and less certainly among

Kuer, it seems that a man acquires dcminance primarily because he

belongs to the dominant local group, whereas in the New Guinea

Highlands it might be said that a local group becomes dominant

because of thellg men who belong to it. The contrast 1s greatest

between the Highlands and those African socleties where leadership
within lineage segments 18 determined more by rules of seniority

than by individual effort (1962:7).
The Few Guinea leader, 1t is clea.r , 18 not alwvays & representative of

‘his descent group, he may be able to command the cooperatiocn of members of
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other descent groups than his own simply by virtue of his reputation.
Indeed, there are cases in which individval men leave their descent group
in order to ally with a successful leader. Leadership is achieved, not

as ribed in Nev Guinea, and & leader is not simply primos inter pares but

is constantly striving for dominance. Leadership » beyond the level of the
smallest segment is not importantly linked to seniority in Rew Gulnea as
1t 1s in Africa in such a way that sutomatically the eldest member of the
lineage or clan 13 leader. |

“a & @ the head of the lineage is usually the group's most
senior man. But beyond this level of segmentation authority is
achieved. The most important men are "big men" or "men with a
neme," individuvals who attract followers and wield influence
because, in the first instance, they possess gualities which
thelr fellows -admire. There is some expectation that a son _
will succeed his father. People belleve that the character of
the parent is trensmitted to his offspring, and a man of emi-

- pence uay be likely to seek and to encourage in his son the
qualities which inspire confldence and dependence. Indeed, the
son of a "big man" may have a slight advantage over others =--
access to greater wealth, for example -~ and various pressures
pay induce him to’ emulate his father (Read, 1959:427).

A related factor here, also menticned briefly in the first chapter,
has to do :dsth political relations between maximal segments and hence,
. again, leadership. + Smith has arg;ued, and wve have for our purposes
accepted his argument, that the distinctive features of segmentary line-
.  age systems 1s .the particuiar combination of political and administrative
functions taken over by the descent group. And, in so far as these consist
of external as vell as :(ntema.l relations there must be agencies of some
kind to deal with tl.hem. Smith has shown what kinds of administrative
agencies are avallable in African socletles for regulating external affairs:
It is, furthermore, ‘easy to show on the data from these types
of soclety tha.t beyond the internal administrative systems of the
lineage units there are agencles of a predominantly edministrative

character, vhich operate to reduce the latent dangers of conflict
between maximal lineages for the stability of the soclety as a

e
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vhole, and that, from an snalytic point of view, these agencies
resemble rudimentary offices. Thus the Tallensi statuses of
tendaana and chief; the omuseni, omlasi, ovwall, dream-prophet,

rain-maker, and war-leader of the Eantu Kavirondn and the lecpard-
skin chief and prophet among the Fuer, are all agencles of this
type « « ... By means of these institutionalized positions,
administrative action limiting the range and type of politiesl
conflict among the major political units of the societles con-
cerned vas effected (1956:53).

The point, of course, is simply that no ome, to date at least, has
denoted eqt_d.valent‘ institutionalized positions fulfilling these functions
in the Highlands.. This is not to assert dogmatically their absence dut,
again, onl_y to sugégs‘t\that if New Gulnea groups were approached in this
way the features vhich distinguish them from the African model might emerge
more clearly. The question of whether such positions are cruclal to seg-
mentary lineage sys-te;ns has not been ansvered as yet, even in the A:t‘rica.n
-case; but there may well prove to be & distinctive type of leadership and
agthority structure above and beyond the segments themselves, and this may
well prove to be present .in the African case but absent in the New Guinea case.

‘With all of the abovementioned in mind as a gulde to what it is we |
most f£ind i.ﬁ,the New Guinea case if we are to have a Bociefy resexbling
the Africen model let us turn ;er to a detalled, qnantitative description
of one New Guinea Eastern Highlands group. It is only in this vay that we
esn attempt to see beyond the confusions apparent in the literature for,
éven though ethnographer after ethnographer has recognized impoﬂ.a.nt
deviations from. and exceptions to the African model, there has been little
attempt to see the ﬁev Guinea type in terms of its own inherent qualities
and tendencies rather than as an aberrant example of the African type.
There has been slight disposition-to look beyond the unilineal principles - - '
and methodology first stressed by A. R. Radeliffe-Brown, & good example, I

think, of the unilineal bias vnich has, unfortunately, been reinforced by
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certain ideological and behavioral similarities between New Guinea and

Vo

African societies, FPurthermore » 88 I hope to show, even where attempts
have been made to\progreaa beyond the ideal type these have too often been
handicapped ?y ﬁftill other biases, m;t importantly but not exclusively
agsoclated with structural anthropology.

I will attempt to deal with both the ideology and the de facto
behavior so as to avoid certain of :he problems mentiéned above. I will
attempt to measure ome New Guinea group against the ideal type stipulated
above and to show that it does not fit, as well as why it does not. I will
offer an alternative concéptualization and review existing hypotheses per-
taining to the development of segmentary lineage systems in order to
explain the diff@ere;zces betveen African and New Guinea socleties..

Let ﬁe-ma.ke clear at the outset that I do not believe the case I am
deseribing to be wholly typical of the Highlands. Indc-ed, as I vill show
later, it is because it 1s in scme ways probably divergent that it 1s aa
{1luminating as it 1s. Even s0, there are strimg similarities with other
groups as near as I can tell from the literature and discussions with others
and it mmst be left, to & certain extent, up to the reader to draw his own
conclusions as to hov representative a case it may be. It is smly more
representative of the Eastern Highlands than the Western Highlands, which
18 to be expected, and the similarities became fewer as,you go from East

to West. N

P




dong  pdwd

shypesC arqng iy Sasmmpany  hdwm sevwyy creg DY WY st ey, peery erepy meetleg  oleery vpsdo sy ey Semee] syw eapl J..rf.ritf Py ey SowwW

Y Y ¢ ¥ 44&@@ Waaa 9 T 1 3

ooty | 100g sondo : "o .r_JLi.
Oll% .

o - /A\L LR
i

¢ Y 9 9 3

wwwrg |vsvm
Qad=y

oYW | seeweg
®

i

| o)
w M . Msalg - ol=bog
\ B .4 . s §

e

NVYID

ans



~~ ryheaady deg  wphy e wdly ey wly ple e

CamQul)

b e )

v 1

H
[, N
——_y

|

33b

T e e, el

Lty 1y

dy gy  wedn

lj ©
b t5

wip wop =iy oy svhg whyeey oy

©

Ny vhiy Py Wy Y g ey ey ey ==y gyl ey

L9 7 3 o~

3 NVID ens



monam] frqrg ecorley | ey eply wrby v

. Y ¢ { ¢ ¥y—0
ok YT w5 oy oy oy g b g sy ;pﬂwiifi? ...i viag sopeley vy
Yy @ Yy ¢ ? oH,w * Y °=F

vy .r..__i WE dadrly ..___? .hL< B oprmry  vholenrnt
m Q d DHQ
wdo |oqsprny l..:..‘!_:c . yordy | oprovs oIrpyrpyag
@ =¥ . ...l%l . . Olnl‘ L-‘
opee bt o | |
FEsoN =V

&  NY1D - 8ens



Y ¢ Y &9 ? H J.\ Y Y ¢ ¥ L 9 T 9 °=¥
0 r.__.m. L 2o | e[y e ey el tlpegeesy ......M-i....t thoog] Helegburhng mergeeqyldily tra_%.d!&...__...d |
. o=

33

vddery waely g w3 opo) weerg amdep sy ety oG deneshomt spho wdy seeenlis gy g ovy musnhy cedrey 1y Y b

O =¥ =0  Omlmyukg lroﬂ.muu_.olo 0=y mix0 Odmybo oly=—0=0
o .}/3 g v ._ | / . D
O sden O e @ mn Qo | . ") tw”N. : : o .

sy . | _ ey | g
© .Jr.q

% N¥ID  ens




33e

4
1 weely sy omernyry qug ey l«.&jil
lw N 4 Q9 § o=y =0
._.ﬂ Oﬂﬂo @ an
]._JJF _ﬁl.l.lu |
. .

) crbiay w5 ames ety hag eeprdysdlfs vely ney [
- rrg | s
) Oz
@ ‘ll“

'S NVI8  @ans

S



. _ CHAPTER IXI.
' KOROFEIGU SOCIAL STRUCTURE
Korofeigu, iIn the Eastern Highlands of the Territory of New Guinea,

AN
is the name of a place, & people, and what we will, for ocur purposes,

de_signa.te as ’a tribe. As a place it is a plece of territory of approxi-
mately ten square miles located at the southbermmost end of the Bena Bena
valley close to itfs Junction with the Asaro river, and roughly ltyanty miles
by road frcm the town of Goroka. Xorofeigu territory is bounded on the north
by the Bena Bena rivgr, on the east by a section of the main Higﬁl.ands road
linking G?Eoka and Kainantu, to the south and west by a crest of ridge and
a tribuﬁa.ry of the Dunantina river mspectiVely. The ten square miles of
land are claimed by the approximately 750 persons who reside on and culti-
vate them, and, as we shall see, by an indeterminate number of other people,
widely scattered. These 750 people constitute an autonomous local group,
the largest group within which warfare is prohibited, as well as the largest
single unit uhich‘ acts as ox}Je for any purpose and owes no loyalty or
a.llegia.nce- to any larger body. Prior to Eurcvpean control there were
probably twenty to thirty such tribal groups inhabiting the area now
designated as the Bena.B'ena census dvision. '

For purposes of warfare, pig exchanges, and male initiations tribal
.groups like Korofeigu usually, bat not a.lways', act as single units.
According to their ideology the Korofeigans are one people and they live

togéthe'r on the same gromwnd, “becamse their ancestors did.” There is no

belief in a common ancestor, or even a common origin for the tribe as a

wvhole.
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Korofeigu, as a tribe, is divided into four exogamous groups which
are, according to their expressed ideology, patrilineal descent groups.
These Jgro:ups a.reda.lso "local®™ in the sense that the members of each reside
together in a ccmmon térrit,oz"y in one or more villages. Each of these four
groups 1s a corporate entity in that it has clearly defined land rights
within the larger Korofeigu territory. Its members are said to be agna-

- tieally related and are all "brothers and sisters.” Each group is named
and the members of each group believe they have a .common ancestor. No one
can trace their precise relationship to the ancestor but neither are they
concerned to do so (unless aakeﬁ to do so by an anthropologist). The

four Korofeign g‘roﬁps, fran largest to sma.ilest , are called Ragamitobo,
Nupasafa, Wai'ataguse and Benimeto. This type of group can legitimately
be called é. /';cla.n," provided one does not mean that the members are in fact
recrulited exélusively on the basis of agpatic descent or that there 18 a
full blown dogma of descent which binds them together. That is, the people
will state that they are all related to a common ancestor, that they are
agnates, that men should reside with thelr fathers, ‘should be loyal to
their agnates, a.nd. so on, and this is importantly the way they percelve
the world. . But this 18" clearly an ideology of agnatic descent rather than
a geruine dogma of descent and in addition there are very significant
deviations in de facto I'behavior from the ideology.

' The term "clan"” as I am using it here maans essentially what
w_k (1949) means by the term. That is, it 18 first a compromise kin
growp:> |

A compromise kin group is commonly hrger than an extended
family, but the aligmment of kinsmen is identical. The principal

‘distinction is the addition of a unilinear rule of descent as an

integral factor in the structure of the group. The core of a
mnilncal extended family always consists of persons of one sex
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who are in fact unilinearly related, but this relationship is

parely incidental, need not be formmlated, and is freguently not

even recognlzed. The bond of union is primarily and often
exclusively residential. In & campromise kin group, on the

other hand, the unilinear relationship of the core of the group

~1s at lea.st as cruclal an integrating fact as the residential

alignment (Murdock, 1949:66).

Secondly, the clan must meet the following three criteria: (1) it
mst be baged explicitly on a unilineai riole of descent which unites its
central core of members, (2) it mnaj_t have residential unity, and (3) the
group must exhibit actual social integration (Murdock, 1949:68). Cme
further feature which should be made clear is that females married to
males of the clan are also included in clan membership according to
Murdock (19%9:69). Although Murdock's definition appears to fit the Bena
Bens case much more semibly than other definitions, there are more funda-
mental pro‘bleﬁ; inv'olved as we will see, having to do with how one
determines wvhether or not any given criterion 1s being met in any given
cﬁse. That is, how does one determine wvhether women change group member-
ship at m,rriaget ¥hat constitutes a unilinear rule of descent? And so on.

The ,c.lan 13 by far the most significant entity for the Bena Bena.
Membership varies in size frcm few, as in remnant clans, up to as many as
300-350 peopie. The average size of the four Korofeigu clans, vhich 1is
probably fairly representa.tive , is 188 persons. Each of these clans 1s
politica.lly a.utonomous , ¢laims its own territory which is s of course, part |
of the larger Korofeigu ground, and acts as one for a.u purposes vis-a-vis
other clans. Although the tribe, as mentioned above, can and sometimes does
function as one for purposes of warfare, ini.tia_.tion and plg festivals, even
these three activities, as we will see, can be more properly interpreted as

clan functlons.
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Clans, in turn, can be subdivided into smaller units which we will
refer to as “sub-clans™ (see genealogy). These sub-clan groups are not
named, they are strictly exogemous, and are said to be patrilineal. Each
of tb.e sub-clans has & common ancestor who is considered to be cne of five
brothers. The five brothers are the sons of the clan founder. The i;n,]ority
of sub-clan members cannot tell you the name of their common ancestor without
consulting an older man first. In some cases no one can tell you wvho their.
cogmon ancester was. But in either case even the o0ld men, who are regarded
by the people as the storehouses of group knowledge, cannot trace precise
genealogical connections for anyone directly back to the ancéstor in
question. Sub-chn groups do not hold land. They might be considered
corporate, hovever, in that they hold common religious paraphernalia but
‘even this, as we~will see, 1s questionable. For certain purposes, howvever,
primarily funerals, the sub-clan acts as a single unit vis-a-vis other like
units. B8Sub-clan groups are referred to by using the name of the oldest
living male member. They are local in that the members live on the common
| territory Of, the clan, but they are not local in the sense that all the
pembers live together in a single village or nelghborhood, as they fre-
gquently do not (see map).

Sub-clans further sub-divide into smaller units. These groups, again,
are not named, are patrilineal, exogamous, and have shallow but precise
genealogies. The members of these groups claim to be agnatically related
and they can trace their precise relationships if called upon to do so.
These groups might be termed "lineages™ but they do not hold land nor can
they be said to be in any \ray; éorpomfeu Lineages of tl_ﬁ.s character are
1ittle more than extended family groups, the members tend to help cne another

and sometimes garden and build houses together but the members do not always
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reside in a common villa.ge or neighborhood. Lineages, too, are referred to
by using the name of the oldest living male member. o,
It seems falrly clear that Korofeigu growps of all types (except for
the tribe) can be characterized as patrilineal descent groups, at least in
terms of ideclogy. As, indeed, can all Highlands Kew Guinea groups
reported to date. The situation for Nupesafa clan, 1f diagramed struc-

turally, would look like this:

- Gooyl (clan founder)

F y T . Y
Okanupeo Korabinsa Yagefahafa Hoté.hai’o Uwarihafo
L 4 Unetoe Kaiesso Segiya ) §

Sifuna Gobei : Ecpave Benaranofi | Kokaresso
e . Utresso
Kikipe . Puponessc Felm Nomapiro Afooya
Sefagupa ’ _ Abdo

Figure 1

" Gooyl 1s considered the first ancestor of Fupasafa group. It is
emphasized that he bad five gons, Okanupao, Korabina, étc'., vho are the
sub-clan founders. The five sub-clans that exist contemporaneously thus
cite their relationships one to the other albeit scmevhat imperfectly.
Kikipe, for example, the oldest living male in his sub-clan, cannot
remémber past his own father and thus the coonection to the ancestor.

Af6oya, on the other hand, although he remembers his father and grandfather,
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cannot remember the link between grandfather and sub-clan founder. The
other three,. Gobei, Eopave and Benaranofl, who are considerably older,
claim that thelr fathers are sons of the sub-clan founders, a very obvious
example of één;alogical telescoping. The genealogical depth of sub-clans,
then, 18 very shallov, usually being four to five generations only.

With the excéption of three adult males a.nd their children, every
male megber of Hupas&fa clan claims to be a member of one of the five sub-
¢lan groups, even though they canmnot all state a precise genea]ogical
copmction. They consider themselves members and are s0 considered by
thbae vho actually can tr;.ée the genealogical connections. The three
exceptions will be discussed later, the point to be made here is simply
| that otheiswho claim to be members of Nupasafa group (as defined above) are
not in fact membfé;-s , Just like the three above, but theré ié a funda.mehfal
difference in that some a.clm)ovledge that they are not related and some do
not. If any of these remain in Nupasafa, that is, either those claiming
membership or those not clajming it, their children will almamt surely be
Imorporated eventua.lly as sub-clan members.

But it must be emphasized that this is the verbal picture of the
o - 1ts-ethnosociology, given by informents. Thus they describe their
relationships if called upon to do 'so. This is the ideclogical, not the
sociological picture. It is the *. . . charter, in mlinswskl's sense, for
a given configuration of contempory social relations” (‘Barnes, 1962:6).
Barnes and others have suggested that ". . « in mést; though not a.ll,‘
Fighlapd societies the dogma of descent 1s absent or is held only veakly . . N
(1962:6). In the terms I have chosen to employ we see that an ideology is
- definitely present, quite definitely, and as such'it camnot be veakly held.

Whether or not a genuine dogma of descent is present remains to be seen.
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But it is clear that ", . . the principle of recrnitment to & man's fatherts
group operates, but only concurrently with other principles. . ." (Barnes,
1962:6). ’ o

It 1s ﬁecessary novw to tmm to the de facto recruitment and member-
syip principles if wve are to understand fully the structure and functioning
of New Gulnea groups. Let us first consider a putative "group” which would
be involved if all of the persons who, on the basis of recognized descent
could call themselves Nupasafans were members. We will refer to this
hypothetical entity for convenience sake as "x." Unlike the clan, as
discussed above, this putative group, shich could be called a sib fol-
loving Murdock (l9h§:k7), has no expression in common residence, joint
action, and is in no way corporate. We have seen thatﬂdescent, 1deologi-
¢ally, 1s & recrultment principle. Now we must exmmine the de facto behavior
to i1llustrate the broad discrepancy involved in this case between ideology
and action.

'0f the 110 male residents ;f Rupasafe c¢lan 33, or 30 per cent are
nun-agna@es% That {s, they can trace no genealogical connections through
mala 1in££ivith other members of the group. Of the 122 female residents,
T8, or 6+ per cent are non-agnates. So of the total hémber of residents
111 of 232, or 48 per cent, are non-agnates. This portion, of course,
naturally Iincludes the women who are married into the clan. These married
women, for all practical purposes are Just as much members of the group as
are the male;. Indeed, collectively they are its backbone, although women
individually are not as important as men. Half of the clan, then, are
non-agnates. To say that Nupasafa is patrilineal in a statiastical sense
would require gqualification, alihough one might, as if often done, say

that the clan is organized around an "agnatic core.”
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The agnatic core in this case would be 35 male adults, 42 male
children, ‘5 adnlt females and 39 female children, 121 out of 232 people --
Just 8lightly over half. There are various ways one might wish to consider
this; one might, for example, say that out of 232 residents, 40 (35 adult
mles/ and 5 adult females) constitute the agnatic core. Or, that the total
of 121 agnatically related persons constitute the agnatic core. In the
latter sense the agnatic core coz_mists of a relatively large number of
children with a‘ smaller nxunber. of ‘adulfs to.look after them. Usually, how-
ever, vhen we speak of patrilinea.l descent groups of this type we are thinking
in tenﬁs of a core of adult mles, 8o let us consider for a moment, only the
a.dult males of Ru.pasafa..

- of the-35 married males 2 are teen-agers still observing the avold-
ance rulea respecting their new brides. They have nothing whatscever to say
about group declsions, they Bt:lll live from their father's gardens, and so
on. They are, in effect, sti11l children. Three others who are slightly
older do visit their wives but, li}ke the former, have nothing to say in
decision making; they do not garden or build houses for their wives as
yet, and in fact are seldom present, preferring instead to wander about
courting, playing 'lucky' or stealing pigs. Of the rem&ining 30, one is
a deviant individual who has never been married and is considered to be
totally irresponsible; 4 are so old or so incapacitated as to be useless
and play little or no part in the normal group activities. Flve of the 25
sti1l remaining, although of Rupasafa dea\dent were actually raised in other
places and returned to Rupassfa as ﬁdults. Thus of the 232 total members
of Rupasafa clan, 20, or less than one-tenth, are mature active males who

have lived their lives in the cian territory and who would constitute, so

to speak, the true agnatic core.
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Oof the 16 non-agnatic adult mlés resident in Nupasafa, 5 are too
Young to particlpate importantly in group activities. They reside in
Nupasafa because their fathers, either real or adopting, do. The
remaining 11, however, are fully mature males who participate directly
a.m_i a.ctiw/rel;_r in all group tasks. This brings up some additional points
vhich should be stressed for, although in most of these 11 cases an investi-
gator can uncover a Knship bond of some sort between these individuals and
the rest of the clan 1t 1s misleading to infer from this that 1t explains
their presence in the clan. That is, the motive for their residence is not
that they have unsﬁen there., mé is a very important factor to bear in
xind because 1t 1s all too easy to explain behavior in terms of kinship
obligations whereas, in fact, as I will argue later, the ]dnsh.i:p bohds are
secondary in iﬁport&ncé and are, in fact, in many cases, the result of
residence. We find in this pax)'ticular situation that six men (all of the
adult members of Kikipe's sub-clan) reside in Nupa as a result of their |
fathers having taken refuge there]é.fter a raid mn&dyea.zfa before. As I
have indicated above these men claim to be & sub-clan of Nupa, descendamis
of one of .Gooyi's sons. This claim is supported by the other members of
Hupasafa and it is only 'because I happened to uncover a former marriage -
that would have been 1nce5tuous that the full truth came otrt‘..2 Two other
moved to Rupasafa because of the fear of sorcery in their natal groups.
One of these men is married to a Nupa woman but this is not significant as
a motive for their change of residence, ;hd, as we vill see, the availa-
bility of land is not a factor either. The second man lives with his wife
and children in Rupa because of b.is fear of sorcery. He does have a sister
in Nupa, married to a Nupa man, but he actually resided in Rupa prior to

her marriage. He was allowed to do this as a "friend." We will return to
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this point laté;. Two other men reside in Kupa with their Hupa wives,
two of the three men mentioned who do not actually claim to be members
of Rupa when asked. Cne of these is a Bena native from a nearby tribe.
He bas land in his own elan territory but prefers to live in his wife's
clanlbecause of her brother who is a powerful and influential man who
patranizés him Ee himself is somewhat of a milque-toast and, although
be sometimes says he will eventually return to his own ground it seems
unlikely that he will and his children will almost surely be considered
Nupasafans.. The otpcr ran in this category is a pbative fram the Sepik

" river who first came to the Highlands as an ambulance driver. While
working in Gorokas he married a Hupa woman and, after being fired for an
infraction of rules, moved with his .wife to Nupa. He will probably
eventually work in Goroka again or perhaps even go back to the Sepik but
in the meanuhile he participateé in most Nupa activitles 1ncéludling even .
rel;gious.ones to a certain extént. If he leaves his wife and children
behihd the children will, of cour;e,.ﬁe considered Nupa. The remaining

- non-agonatic gale reaidéﬁ in Nupa because his father resided there years
bef_bre for a short tim=, a reason they believe sufficient for allowing him
mambgrshiﬁi This man is not even a Bena speaker but 13 a Bena speaking
Khmano.3 He could retufn to his own ground except that he mmrdered & pre-
vlous wife fram that area and is afraid of retalistion from her clan.

There is, then, a core of participating members which is primarily respon-
sible for the major decisions respecting.al; group activities and is the
pool from which l_ea-.dership is drawn. It consists of 20 agnates and 11 non-
agnates, To érgue that Kupasafa clan 1s patrilineal, even in terms of its

"core,® 1s a rather serious oversimplification.
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We have seen up to this point that 48 per cent of the members of
Nupasafa clan.are non-agnates. Forty-eight per cent, I believe, i1s a
substantial figure that mmst be given seriocus consideration in spite of
tﬁe ideology of descent. I have talked only about adplt males in so 'fa.r
as decision making and action goes, but it 1s clear that the daily action
of all lgroup members, not Just their more formalized participation, is also
relevant to our discusaion. ‘This means simply that the local group, the
workaday personnel the ethnographer observes, talks with, follows, and so
forth; the group \fhich is referred to in the literature as the "localized
clan," "clan-oriented pariai:; ," or even "descent group,” might be profitably
considered an agnatic group in terms of its ideology but 1t is not truly an
agoatic group in any statistical or behavioral sense of the term and, like-
wise ,_rcannot be consid/ared to have a genulne "dogma"™ of descent.

. But vhat of the presumtive membership of x, vere there such a thing?
‘Hhere do they reside? What happens if one attempts to trace _dovn all of .
the persons lmovn to be releted aénaticaﬂ.lyt Do the persons who are known
to be related egnatically form im any interactional sense a group? Are
they corporate? What do they do? This 1s another side of the coin, cne

ihich_ Beem;s ra.rely to be con.sider-ed in discussing Rew Gninea groups.

In the case of W one would find that of 61 imown male adult
agoates 26, roughly &3 per cent, do not reside within the confines of the
territory sbaring their name or with the group {clan) that utilizes that
territory. Out of 57 male children known to be agnates, 15, or 26 per cent
(the children of the 43 per cent), reside in other places. This means that
k1 of a total of 118 knowvn male agnates of Nupasafa, or 35 per cent, do not |
reside in their "hereditary® terri;cory. Suggestive‘ras they stand, fhese

figures'do not fully c':onvey.the situation. Non-resident adult males under



k5

consideration here inclndes only those known absolutely to be agpates.
Several others are thought to be agrates but the people are not completely
-certain and I have not included them in this category. The category male
children does not include all who are known to be agnates, but only those
vho are personally knows. All informants were certain that each absent
agrate had- more children than they could cite, but as they had never seen
them all they had 1ittle ides of the true mumber. If the full figures
were avalleble, I am confident that non—residenf male agnates of Nupasafa
would ep.sily excéed’_ 50 per <_:ent of the total. And the fact that they are
continually being forgotten, is in itself, indicative of the de-emphasis
" on a.gna.tibn as a eriterion for recruitment.

Let us iook a.1_: similar statistics for females. As one might expect
from .tine._.residence pa;tern, 22 out of 27 native adult females, or 81 per
cent of the agoatic group, resides in other places. Nineteen out of 57
na—.tive'femle .children, or 33 per cent, reside elsevhere. This 18 a total
of 41 agnatic females out of 84, or 49 per cent who reside elsewhere.
Again, the figures are incomplete, for the same thing is true of females
as of maies: I am sure some adnlt females have been completely forgottenu
m:iwln:de@yrm;eaandfm anmmmmbe
agnates.

. If cme speaks, then, of a putative entity, x, formed strictly by
combining all individuals according to their descent, one f£inds more than
50 pér cent of the members, both male and female, are probably resident
elsevhere. Is it a group? The answer, of course, is no, not by any
standard definition. The ;nembers_ never come together for any purpose.
They do not participate as a group in any activity and, indeed, mny of

them have never seen each other and have no probability of ever seeing each
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other. The number of both men and women forgotten is an index of the
discontinuity of these persons as a group. BEevertheless, according to
the procedure set forth by Radcliffe-Brown (1948), a group with the
composition -61’ Nupasafa clan would probably by classed as a unilineal
descent group in so far as ﬁost of the members profess patrilineal descent,
patrivirilocal residence and so on, and roughly half of the members follow
the professed ideoiogy. If, however, one insists on a clear distinction
between ideology and behai;loml facts one can see that to classify
Wupasafe clan as a unilineal descent group and attempt to treat it in
accordance is a great ovérsimpliﬁcation. Clearly there is a great dis-
crepancy betveen the ideology of patrilineal descent, patri-virilocal
residence and associsted factors and the statistical norms of behavior, with
at least 50 per cent of all known agnates probably residing and participating
elsevhere. Does thls mean that Nupa is not truly patrilineal? That the
dogma of descent is only weakly held? That there is less group solidarity?
Thet Nupa does not £it the African model? "
It mmst, £irst of all, be made clear that in Korofeiga at least, men
1iving apart from their descent group are not thereby second-class citizens.
They my;be , and in rare cases they are, but genera.lly‘ speaking no resl
" aifference in status can be determined on the ground of pativity. One man
.may be mre successful in the group than another but if so it is because
of personal merit, not because one is a member of the majority descent group
resident there a.nd the other not. On very rare occasions I have heard a
man remark, invariably in the heat of a serious argument, "go-and-s0 18
oot & Nupa. Don't listen to his talk.” But this is never taken seriously
by the others and, furthermore, vhen 1t happens thé opponent usually
replies, "Yes, my place is so-and-so ard I can easily take my children
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and pigs and go back there.®™ QOne understands this and its importance, I
\think, in view of -the great.value Placed upon group strength -- and the
need for group strength to be maintained at all costs. The man who replies
in this manner is therefore exercising a powerful threat which is always
beeded. The maintenance of group strength is as much a part of the
ideology as is the notion of patrilineal descent. And, for reasons I

will discuss later, the commitment to maintain the group strength can and
does overrlide descent as a'recruitment principlé. The result 1s that
rights conferred by residence at least equal those established 5y birth.
The fact that the mﬁjority of men in any given group may be living there
because of descent does not in itself disprove this contention. It is
false only if an instance can be cited which demonstrates that a member by
descent ﬁctually has;ﬁ}ecedence over a member by residence. This situation,
however, as we will see, does not arlse in Korofeigu.

Potentially, the members of Nupasafa clan retain rights in Nupasafa
land. They have the unquestioned)right to reside in Rupasafa 1f they wish;
it does not)have to be extended to them. But in this system, although the
.rights held by agnates living elsevhere are real enough, they are seldom
exerciaed;‘tgey are for most persons theoretical righté, not practiced.

In any case, the iand rights of a Kupasafa agnate, even when resident, are
not greater than those 6f a non-agnatic Nupasafa resident.

Ovnerﬁhip.of land i1s based on tillage, in addition to descent and
inheritance.  Any individual who resides in Nupasafa, expresses his

" intention of remaining there and cultivates a plot of ground, owns it.
.If could b;rargued that he owns it forever, but, in fact, he does not
elaim it forever, nor does ﬁs pasﬁqon all land acquired in his lifetime

- %0 his heirs. During his lifetime a man will probably cultivate some
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sean or elght, or possibly more, plots of ground. Each of his sons will
receive one of these'plots vhen he dles. These will be the most recent
ones he has cultivated, which, because of the shifting pattern of cultiva-
~tion, will usually be the closest to where he 1s living when he dies.
Plots of ground cultivated and hence owned earlier, are simply forgotten.
The people keep_moving on over the land as new gardens are planted and may
ﬁéver return to the original ground. If they do return, such a long time
will bave elapsed that land claims vill have been forgotten. Iand is not
a problem; from the point gf view of the Korofeigans at least, there is an
abundance. The Korofelgu sitvation appears very similar t§ that described
by Reay fof the Kuma (1959:9).

- The relativé abundance of land and the fact that land disputes
seldom arise, make 1t.§irtually impossible to verify the contention that
rights based upon residence are equal to those based upon descent. If a
Kupasafa agnate from another place wanted to come back and claim land, for
example, he could do so vith no difficulty. But the same is true of & non-
aénatic person, provided he gets permission to joln the group at all, and
thaﬁ is not difficult as pew members are always welcome. The gquestion of
a‘land dispute between an agrate and a non-agnate could never arise because
of the.ready availabllity of land. The question thus remaing hypothetical.
The rare disputes encountered are settled by establishing who first planted
thé.flot of ground in qnestion,dnotlby reference to agnation.

| Paradoxically, wltimate ownership of Nupasafa land is not truly in
the bands of any group because the totality of individuals who collectively
hold rights £o land do not constitute a group., They do not because, as I
~ have indicated, land is owned by fﬁe individuals wh& have cultivated it

and who reside on it plus those who have rights in it but do not reside
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ocn it. That is to say, Bome-of it 1s owned by residents of Nupasafa clan
and some is owned b} mémbera of the putative “x.” who are not living on
thé ground in question. But the people who reside on it and use it ef-
fectively control the land.
The picture bgccmes even more complicated, hovever, because
individuals hold theoretical rights in various clans which they might
| exercise if they wished. These rights, based on a variety of principles
usually remain “theoretical,” jJust like the rights of non-resldent agnates.
-Thus, for example, & man‘migﬁf hold rights in the group he was born into,
equivalent rights iﬁ a8 group in which hé was raiged, the same rights in a
group his father was raised in, his mother's group (either her natal group
or one she happened to be raised in), and so on. These are rights in the
sense that the individual involved could probably go to any of these groups
and settle AOvnOwith no trouble whatscever. In additlon to these groups
vhere hisrprésencé would be welcome, he conld also probably live with his
vife's group, or one she was raised in, & group in which his or her brother
had been ra:l;sed, one into which his wife's sister 1s ma.z"ried or even one
where he or his father happened'to have friends for one reason or another.
All of these choices are probably not open to aﬁy gilven individoal

but he will be welcome in more than one group. There are theoretically no
limits with respect to which groups these might be, but because of the
nature of the terrain, population density, hov far & man dare walk, and
so on, certain bractical 1imits are imposed. A man must be known per-
sonally by other groups before he‘is admitted, of course, and, although
friendship cannot be ruled out as an important factor, it is easler to
become personally acquainted thro;éh some bond of kinship. People do

take up residence with friends as well as with kinsmen, a fact vhich 1s
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surely not alvays clear in the uterature.s Which group & man elects to
reside in is a pers;anal matter as are the choices he makes with respect
to other kinds of social interaction. Indeed, it is just this considera~
tion that has posed Bon_:e‘ of the most critical problems for students of New
Guinea social structure, this fact of diffuse individualization.

Related to this and, indeed, a very important part of it, is the
fact that kinship terms are easily assigned to all persons who reside in
Kupasafa irrespective of vhy they reside there. Generally speaking such
persons are indistinguishable from those who are of local descent. This
iz much more than B:Lnrply a convenience or a way of classifying people, of
course, for it has important behavioral implications as well. Marriage
rules, fbr.exa.mplé, apply to these.pecple as well as to native born. Thus
pone of the jmj.gﬁﬁt/m or their children could ever marry a Nupa girl.
Such & marriage would be incestuous, even ‘though the pevple, if asked,
wnlfl admit that no biologlical connection existed. Likewise, the only
three clﬁnﬁ with which Hupasafa vill not contract marriages at all are
groups with vhich some of their ancestors are said to bave resided for a
time, people vho therefore are like “brothers and sisters™ and cannot
FArTry. | -

Hhat th.ié means, of course, is that the simple fact of residence

in a Korofeigu group can and does determine kinship. People do not,

necessarily, reside where they do because they are kinsmen, rather,

they become kiﬁmnen because they reside there. Although local connections
and non-biological ties have been stressed by many authors and their
jmportance re-emphasized by Titiev (1943) and Murdock (1549), and though
virtually all investigators have i-eéogniiea that membership in New Guinea

groups is to a 1ai-ge extent open and that it need not be based exciﬁ}s;vely
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on agnatic ties (or even cognatic or affinal ones), the easy ascription of
kinghip has received little attention. It is most often simply ignored and
exceptions to the agnatic principle are expleined solely in terms of cogna-
tion or affinity. For example, Brown, in an article written to deal
specifically with this problem says:

By using *non-agnatic tles,® I intend to refer to & person's
ties with & large fleld of recognized kin and affines outside the
patrilineal exogamous clan. A wan's non-agnates include: his
mother and her agnates, his mother's mother and her agnates, his
father's mother and her agrates, his wife and her agnates, his
sister's husband and his agnates (1962:58).

Note here the emphasis on the biological foundation of kinship.
Exeept, of course, for affines. This interpretation may be quite correct;
I am merely suggesting that 1f we take the notion that residence can determine
iinship, vhich is an eminently feasible one, and if we insist on distin-
guishing between rules and thelr observance, we might arrive at a very
different interpretation of the facts of New Guinea social structure.
Essentially the same picture is given by Reay of the Kuma. She says, very
perceptively: -

r

It 18 expedient for the Kuma to be uninterested in genealo-
.gles, because the lack of strict reckoning facllitates the
assimilation into agnatic descent groups of people who are not
in fact agpatic kin. Genealogical shallowness 18 useful to them.
The Kuma'!s consclousness that the clan 1s by no means permanent
or unchanging 18 accoumpanied by an over-emphasis of clanship and
- an ipsistence on its ccontinuance; the assimilation of outsiders
is glossed over and hidden (1959:35).

This de_acription fits the Korofeigu case beautifully. In Koma,
apparently, the.exceptions to the'unilineal principle seen, agein, alweys
either cognatic or affinal kin. It may be thé cese that in Chimbu and
ﬁpme no one excépt cognates and.a#finea are recruited, but this is most
eertainLy not true in Kbrofeigﬁ. It might be argued, of course, that in

any of these areas non-agoates (of whatever kKind) constitute only a small
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minority and aré therefore not important. But, as van der Leeden has
reminded us, the Bte;.tistical facts need not follow the ideological com-
mitments, “a quantitative analysis fails to give a relisble impressiocn of
the truly important structural elements” (1960:127). Thus the actual
number of non-agnates is not all-important with respect to the principles
involved, nor are the principles simply a reflection of the statistical
mcts.l This becomes even more clear, perhaps, i1f we consider also the
“over-emphasis” of clanship mentioned by Reay.

Even thon@ the description given earlier of Korofeigu social
organization is objectively valid there are certain additiocnal facts which
mst nqt be overlooked. There is » first of rll, as Resy suggesf, an over-
emphasis on cla.nship. This occurs at the expense of tribe, sub-clan, and
lineage, as well. as tl;e_nﬁclear famlly. It takes the form of denying the
 existence of smaller mnits within the clan, emphasizing that individuals
shonld‘ help everyone, not just lineage and sub-clan members, and stressing
that clan loyalties are pa.mmnnt). It also is seen in the use of clan
rather tha.n,f.ribal names when denoti.ﬁg ong's group meumbership and in the
fact that the majority of group rituals are conducted at the clan rather
than af lover levels. This has very lmportant bearing:on any comparisocn
with the African aituation.. The txibe exists, of that there can be do
doubt, but there is reasaon to question its importance as well as the
functions which it ideally could be said to perform.

Ideally the four Korofeigu clans join each other for purposes of
defense and offense, sometimes for initiations and pig festivals. But it
must be made clear that this vas not alvays and invarisbly the case. There
vere occasions when one or two.cla.ns would be fighting against a common

encmy and the other Korofeigu clans for one reason or another would not
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participate. Indeed, I know of one case at least in vhich Nupasafa allied
vith Kapakamaligl clans against Hofaga clans who were being helped by
Kagamitobo and Wai'atagusa. This indicates clsn autonomy of the most
important and fundamental kind. Likewise, it was not alvays the case

that the four clans would hold initiations or plg festivals at the same
time, although they certainly preferred to do so if possible. The fact 1s,
not all four clans would have enough eligible youths or sufficlent i)igs at
the game time , the result belng that only two or three Kor-ofeigu'clans
would initiate aimﬂtaneouelsly with one ‘o-r.more clans from a friendly

tribe nearb;y‘. The point is that although Korofeigu is a tribe, and
although the four cdnstitutenﬁ .cia.ns ideally united as ope for certain
purposes, practical considerations sometimes interfered so that the ideal
was not alvays attainéd. The tribe exists only by agreement of the clans
that unite to form it, the clans do not exist as segments subordimate to
some- higher body. The tribe, in ‘short, is not truly "sovereign" vhereas
clsns can be so considered. ’ | . -

Sub-clans, too, exist, and the lnvestigator can ﬁttributé functions
| to them But the 1d_eology' stresses the clan and tends to deny the existence
of Bnb-grcmps within \it. Howlett, for example, vorking for three months in
Korofeiéu, was unsble to define any group smaller than tl_ze c.‘l.lsv.n6 and both
- she and I were told repeatedly that such sub-groups did not exist. And,
;fven after months of field work, when I discussed sub-clans, for vhich
i:here is & generic term, informants vould say that it was not right for
men to help only their sub-clan members but that they should help all
clansmen equally. The Korofeigu sub-clan, as I have concelived of 1t,

séems to be scmewvhat similar to vhat Sa.]isbnry'tert&s a "lineage™ in Siane,
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in that it is smaller than a clan, has no traceable ancestor, and apparently
mast be discovered by the investigator. But there the similarity ends:

A smaller size of grouping than that of the men's house may
be recognized, although there is no native term for it, and such
groups have no proper names. This group can be isolated by the
observer as soon as he starts to collect material on kinship, land
tenore, and inheritance, and, although it has no traceable common

ancestor, I propose to use the term 'lineage’ to describe it
(salisbury, 1962:17).

One must be cautious in attiibuting functions to such groups. As I
will discuss later, Korofeigu sub-clans seem:to function almost exclusively
vith 'respect to. funeral arrangements. ~ |

Linea.geé ’ t}bo} as they can be said to occur are’ largely in the mind
of the investigator. They do exist, of courss,.in the senée that individuals
vill claim to be of one "line” as opposed to another "line™ of a sub-clan,
but this has little significance for behavior and becomes important mainly
because the question 1s posed. A lineage 1s simply not a corporate group
here, it bas no special functions, and receives little if any emphasis on
the part of the people. By far the most significant units in Korofeigu
social structure are individuals and clans end this fact is most significant
- vhen considering the African model for New Guinea. A social organization
built wpon i.r;dividuals and clans is not the same as one built up around
lineages of various grade.
| The importance of individuals in New Guinea has repeatedly been
~ strt;ssed. And the importance of the clan has been stressed in like manner.
The significance of' both units can be seen in the following quotation:

. The clan is normally the largest effective unit in Siane
society, occupying one village and comprising about two hundred
individuals. It is an exogamous group within vwhich marriage 1is
forbidden, it is a kinship group, where everyone uses either kin-
ship terms or personal names for everyone else; it has a clan

name. There is, however no native term for 'elant as such ¢ o ¢
To express the idea of clanship, the phrase we rako or 'one man'

can be used in certain contexts; thus 'Famti’ and I are 'cne man'
means we are clan-mates (Salisbury, 1962:1k).

-
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An orgenization emphasizing almost exclusively the clan and
individoals is qnité different from one emphasizing the clan, maximal,
major, minor and minimal lineages (Evans-Pritchard, 1940:192). And,
even though as I have indicated one can discuss sub-clans and lineages
as smaller units within the clan, their significance 18 minimal -- certainly
vhen compared to the formalized "lineage systems"” of Africa. This is (in
part at least ) what Barnes has in mind when he refers cryptically to the
"absence or veakness of a dogmae of agnatic descent™ (1962:7), and it is
this fact, along with many factors related to it, vhich constitutes the
heart of the problem. But the important facts of social structure take

on meaning only when s_eexi against certain major features of culture.

/



CHAPTER IV.
XOROFEIGU SOCTAL STRUCTURE, CORTINUED

There are, it appears, scme similarities between th'e socinl organi-
iation of Nevw Guinea and that of Africa. These similarities, howvever, are
largely superficial. One can, in the New Guinea case, isolate and discuss
clans and certain kKinds of clan segments although these latter are largely
in the eye of the beholder. There are kinship ties that bind but these
are very easily ascribed. There is an 1deol§gy of patrilineal descent dbut
po real dogma of descent. There are lineages but no lineage system, and
there is a segmentary pattern but the structure of authority and the
Process of segmentatioﬁ is quite different. There is a proliferation of
ties at the individual level but there is, as we will see, and contrary to
Parnes® assertion (1962), strong clan solidarity. The multitude of questions
posed can be answered ohly after ; fairly detailed account of certain
Korofeigu‘éqstomso

| It bas been stated by Fortes and accepted by Barnmes for discussion
of the New Guinea materials that matrimonial alliances are of two types,
either they are "restricted to a certain group, so that enduring connubial
alliances, either symmetrical or one-vway, are maintained and reneved down
the gen;rationa,“ or they are "deliberately dispersed” (Barnes, 1952:8).
In the latter caﬁe, deliberateiy dispersed, marriages'aié such that “every
ﬁarriagé'betveen two groups is an impediment to further marriages between
£hem” (1962:8) and this "latter alterpative is more common in the Highlands
and accords vell with the emphasis on a multiplicity of freshly established

interperscnal connexions rather than on group and intergroup solidarity”
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(1962:8). The important implication of this view of marriage is that in
Bither case it bas political connotations and is seen as establishing bonds
of kinship (and loyalty, etc.) between the marrying groups. It is related
also to the notion that bride ‘price is not payment for a bride byt 1s,
rather, en equivalent exchange, the manifest function of which is to
establish ties of an essentially “"political™ nature. The critical hypothe-
&8 here set férth by Barnes are that (1) New Guinea marriages are "d_el;Lber-.
ately dispersed® (i.e., the motive for marriage is to establish ties of a
political kind between an individual and the bride's clan) and (2) the
result of deliberately dispersed marriages is a loss of sblidaritjr on the
part of the groom's cla.;z. If one examines closely Korofeigu marriage
customs it is difficult to agree with the views stated above.
foroteigu marriages are instigated, as is fairly caommon elsewhere
in the HE‘E; Guinea. Highlands, by the father of the groom. The decision to
peek a bride for his son has not been arrived af independently, however,
- )

but only after lengthy consultation with other men of the clan. The clan
youths are.married according to their age grade, so when the father of one
of the youths of the eligible age grade decides to acqguire a bride for his
son the other fn‘jthers of boys in that age grade mst'.agree for they will
soon be uilled upon to do the same., Indeed, the first youths of the age
grade married cannot see or have relations of any kind with their wives
entil all members of the grade have wives. There is an avoidance period
for at least one year, usually considerably longer for the first boys of
the age grade to marry. '

| Having mede the decision Pnd being supportgd by the others the
father cries out early one morning that he is assembling the bride wealth

for his son &nd that everyone who can should help him. This announcement
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is rapidly spread over the clan territory and the people who wish to help,
both men and women, will postpone what they are doing and assemble in the
man's village, bringing with them whatever contributions they can make to
the bride wealth. The contribution will, of course, be returned to them
at some later date and the father or the boy being married himself is
obliged to make the return.

~ Bride wealth consists of pigs, long ropes of smll shell sewn on
bark cloth, larger shélls s small decorations highly embrodered with shell,
vhich are used in festivels for dancing, and nowadays, money. A forked
pole, roughly eight feet long is cut and driven into the ground somevhere
in the village. The roI;es of shell and other ornamentﬁ are hung from the
rorlt.;ed end and arranged in a pleasing manner. Around the base are laid
either he_vapacper or ‘lap lap and on them are placed pounds, shillings, and
sometimes other items arranged in a tasteful display. 'm:is takes the
better rart of the day and donations of shell or money are received from
a vide array of clansmen, includjing wives of fello;v clansmen vho some-
times donate. It takes a large number of pigs, both for the bride price
itself and for feasting at the wedding. Arrangements for the pigs are
also completed atl'this ;time , campleted because they &ve been mostly
comnitted beforehand or the man would not have proceeded to the point of
assenbling the shell and money.

: ﬁ'fhe most interesting feature of assembling bride price is the fact
that although the bulk of the pig, shell and money is put up by the man's
sub-clan, he is always helped by a large number of other clansmen vho are
not of his sub-clan. And this ig_ troe eveﬁ though_th‘e sub-clan in most
cases could easily afford all of the bride price itself. A deliberate
attém;ﬁt is made to get help from qutside the stb-clan and people say this

1
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is the way it ought to be done. The members of any given sub-clan would
be most upset if they were not given help by other clansmen and the other
clansmen would be very upset if they were not asked to contribute. Indeed,
such a sitmtiox; vould be simply unthinkable.

Once the bride price has been collected in this manner snd has been
evaluated and discussed by those concerned it is placed in a large net bag
and tied to the forked pole. The next morning men carry it to a Place
vhere they know there is- an eligible girl they would like to acquire as
a bride. The proépective bride and groom have little or nothing to say
about who will become their spouse.l

The men, vhen offéring the bride price, leave their own territory
80 as to arrive at the prcspective bride's place of residence before
sunrise. Vdrd of thelr coming precedes them sc that the man responsible
for accepting her dride wealth will have slept in the house that night or
will be apprised that he should appear there that :r:n_o:mil:zg.2 The forked
stick is driven Into the ground ; few yards from the entrance and the men
who placed i1t there withdraw a few feet and squat or sit, walting to see
if it will be accepted. If the man is completely uninterested he will
emerge from the hoFse , ignoring them completely and gc; about his daily
businest;. No one else will dare to spesk to them as that would signify
their intention or interest and the men offering the bride wealth will
Jeave after a short time. Expressicns of Interest and their intensity
can be indicated by a number of procedures. If, for example, the man
offers the visitors fire and glves them firewood he is interested, if he
Ml@. give them tobacco or food, ‘he is very interested, and so on.

Marriages are difficult to arrange because they entail having

J.é.rge numbers of pigs on the part of the bride's clan as well as for
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the gromm and the bride price will usually have to be carried for long
distances and for seversl months bei‘ore it will be accepted. By the time
it has been accepted, 1t will have been offered for several girls in
several places. Tentative arrangements will probably have been ma.dé at
Jeast once before a.nd fallen through, and the men will at this point be
eager to get the marriage over and done with. The number of pigs to be
Xilled and exchanged between the two clans are tenativeljr arranged, this
st be an equivalent exchange and the men leave the bride price and
retwrm to their own clan excited and satisfied. Within the next few days
the bride’s clan will call to collect the live pigs they have been -prcmised
» as8 bride.wealth and to make the final arrangements for the feasting. They
depart after accomplishing this and the wedding ceremony follows fairly
quickly, within the week being fairly typical.

On the day of the wvedding arrangements are began early. Women-pick
brightly colored 1eaveshand flowers and a long path of them, some three or
foar feet wide and up to thirty yards long is laid in the vma.ge. Pigs
cooked the day before are arranged on platforms to be pi‘esented to the
bridets cla:z and éuckling pigs are placed at one end of the path to be
given to the dbride, her mother and femle relatives. The women of the
groom's cla.nr seat ‘Ehemsélves near the gifts of suckling pig, the men of -
the p@'s clan standing nearby in readiness. The groom himself 18 not
in attendence. He 1s not permitted to see his bride nor will he be able
to see or viiit her until all of his age nﬁ.tes are ma.rried vhich 18 a
period of one year at the very least.

The bride's clan appears en mass, dressed in thelr best and hiding
caﬁpletely the dbride in their midéf. They e.pproa.ch’to the opposite end -

of the path of flowers and stop. A spokesman steps forward and calls out
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to the groom's clan, giving & short speech in which he states that they
are giving a bride who will bear children for the gr@'a clan, work for
them, and so on. He sBays they must not fight from that point onwards
and now they gmst be fri_end,s.B- Then a member of the groom's clan responds,
echolng the sentiments of friendship, and stressing that they are giving
Pigs for the girl and will be glad to have her, will take good care of her,
etc. Bﬁddenly the bride'’s clan splits ranks and she emerges to view,
dressed in a new bark skirt, wearing an elaborate feather headdress loaned
fo her by her father or guardian for the cccasion, and weighted down vith
‘cooked pork which hangs from her shoulders and hips by bark cloth thongs.
Her body has been heavily greased with pig grease and she élistens in the_
afternoon sunlight. A man from the groom's clan starts forward at the same
time accompanied by three or four women of his group who are made up in
paint and feathers. jThe women Jjig along beside him beating hourghias

drums or shaking bamboo tubes full of beans and dance excitedly around
him. The man, who is urually theigrocm's father's brother or a close agnate
picks up thg bride by the legs and carries her erect to the opposite end
of the path where the women of the groom's clan are walting. He sets her
down gently and uttez\-s a loud shriek of exultation. Th:e women of the
groom's clan begin Btrippi.né the pork frcm her and chattering noisily

vhile in the process. Her mother and usually one or two other female
relatives are coming forward at this time, covered with clay and mourning
.for her. 8he and they are seated and given the cholce suckling pigs and
all of the women begin to talk together excitedly, the women of the groom's
clan attemptiﬁg to conmsole the bride's mother and relatives.

" While the women are so occupied the men of the two clans exchange

gifts of cooked pig. The men of the bride's clan come forward and receive
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their pig along with cooked sweet potatoes, yams, sugar cane, and other
foods and ‘then withdraw to the opposite end of the area again to eat. The
two clans do not eat together at this time and after finishing their meal
the bride's clan very quickly departs leaving the bride's mother, relatives,
and usm].ly one or two men who will stay with the bride for a few days to
insure that she will not run away, that she is treated well, and so on.

| The following morning the bride is visited by virtually all of the
people of the groom's clan who bring her gifts. She will be given at
least one sow, usually by her father-in-law and probably two or three
others by his agnates. She is given pig grease in bamboo tubes. Women
glve her pieces of bark cloth, bean seed, paint, wooden dishes, and nowadays
knives, spodns, and perhaps metal cocking pots. Every_one comes and tries
to gpt acguainted. For the first month of her stay im the groom's clan
the bride lives a life of-ease, learning the names of her affines and
. others, sitting around conversing. She is required to do no work, "until
her new skirt gets dirty," they say, but she will, if she has the best of
intentions,.go to the fields sometimes with the other women and care for
the small children, fetch ;ater, ‘and so on. If qhe 1a_not the first new
bride fo-r the age grade she will be a.ccompaniéd by the other brides who
are undergoing exactly the same experlence. These bﬁdes reside in the
houses of the grocm's mothers and are well treated. Scmetimes the younger
. siblings of the groom bring them gifts and everyone tries to make the new
brides feel at home. _ ‘

The groom's father, or paternal uncle, or same other man of the clan

‘at this time begine a "marriage garden.” This is a larger than average
plot with which he is helped from time to time by virtually 211 of the men

- and women of the clan. Thé men work together in large numbers to fence
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the plot and later, after all of the women have broken the ground, to dig
the draimge ditches in it. By the time the marriage garden is completed
almost every adult person will have helped. Then, when the first crop
reaches fruition, plots within the garden are allocated to each man who
has helped. If he has more than one wife he will receive omne plot for
each vife. The Presentation is done in a formally prescribed manner in
which a man wal.ks across the garden calling out in as loud a voice as pos-
" 8ible the name pi.’ each person vholis entitled to a plot. The purpose of
this procedure, as near as I ca_n determine, seems to be that it indicates
tc3 other Korofeigu clans and close neighbors that such and such a clan
has successfully completed a marriage and (therefore) are successful pig
raisers and gardeners, etc., which gives them prestiéen The people who
have been given plots dig thelr sweet pofa.toes and vhatever else may be
.pln.nted in them and the plots are_replanted and belong solely to the man
vho was respansible for purchnsin)g the bride. Sﬁe begins cultivating
this garden and caring for it, it enables him to feed her, repay debts of
food, and sc-on until her husband can begin gardening foi- her which will
be considersbly later. o _

If one examines Nupasafa marriages closely it beccwes obvious that
they are dispersed. There are 60 wives vho represent 24 different tribal
- groups and 35 or more claps. Fourteen out of the 60 are from the other
three clang of Korofeigu, four are from Kapakamaligi, by far the nearest
tribe to Korofeigu. Generally speaking we can say that all others, the
;ther 42, are from some distance vhereas the 18 mentioned can be considered |

~ #rom nearby. This has some significance as we will see. The guestion is,

what of the “deliberately dispexsed marriages?”
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In Bena. Bena brides are scarce and few choices are open. Marriages,
as we have seen, are aryanged for age grades rather than for i;;divid.uala-h
Consequently, brides must be found at about the same time for all boys
in the eligible age grade. The relatively high ineidence of polygyny,’
coupled with the previous custom of female infanticide, results in a
shortage of eligible females. As a result of this Rupasafa must, as I
have indicated, travel long distances over long periods of time and they
are not too particular whére the brides come from. In same cases they buy
girls who have not as yet had their first menstrmation. Out of 73 cases
knovn to me 20 » or 27 per cent, of the females were married prior to their
first menstruation. Also, it is not unknown for females » especlally young
girls, to be purchased as wives even when they do not speak the Bena lan-
guage. The chances that a boy will get & wife who is immature or who does
not speak the language are probably related to his father's status (how
*big” a man he i8) and to his position in the age grade (ideally, the
oldest boy nﬁ.rrieé. first and so on). If the boy's father is a man of low
prestige he will not receive as much hélp as other men, will have fewer
pigs and less vealth to work with and this, in tum, may affect the clan
from wvhom he wishes to purchase the bride.

But in any case, contrary to Fortes, Barnes, and many others,
ties of real importance are not necessarily or invariably established by
parriage. Marriages are not deliberate in this sense. In some cases a
girl will never see her own people again, nor will her husband see them.
Indeed, one can say that as a genergl rule, the farther away a bride
originates, .the younger she was vwhen purchased, or the further removed
her language from Bena, the less likelihood there is that she or her

husband will interact with her natal group or maintain ties with them.
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This can be seen reflected in a Bena custom whereby a bride, after she has
resided in her husband's group for a time, will pick a "dbrother" from among
her busband's group. The Nupas say of this, "She is from & far'away place
‘and she needs a bi-ot_her to look after her. She never sees her own brothers.”
Thus 39 out of 55 wcemen married into Nupa have such brothers and the rem.in-.
ing 26 either have not picked their "brother™ as jet or are from the other
three Korofelga groups or Ka.pahamaligi -- close encugh both geogrephically
and in terms of 'rela.tionship to see their own brothers. The women might
well 1ike to see their kinsmen, and their husband might well like to
interact with his wife's kinsmeq, but in many cases they simply cannot

and do not. Btrong ties are not always established through marriage

either between indiv-iduala or groups and it is difficult in the Bena case

to see the establishment of such ties as elther the motive for thelr behavior
or as the social function of the ma.rriage custcms. In this respect we see

a8 very important difference betwesn Rew Guinea. and African societies.

Here again we are faced 'with a question of individua.l rights. The
situation with respect to women's rights in their patal homestead bhas
traditionally been difficult tc_:] handle. Does a woman give up her rights
vhen she marries? In \t-he Bena she does not, but they a:re very rarely
exercised by a voman after her marriage. A woman upon her marriage in
fact becomes a member of her husband*s group. For as long as she is
married, and usuallyleven if she is divorced or widoved, she continues to
reside in her husband's group and takes part in activities there. Indeed,
her change in group membership is dramatically and symbolically seen in the
merriage ceremony itself and she becomes the property gf her husband's group.
The bride 1s paid for and in the Bena this is not simply an equivalenmt

 exchange with the bride's group returning all of the bride wealth at the
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“marriage ceremony itself or at a later date. Pork is exchanged as I
indicateqd, bﬁt in addition to that which is exchanged in this way additiomal
Pigs and wealth aie given as actual payment for the bride. Bena brides are
bought and sold. fTh;a can be seen clearly in the Bena resistance to
changing the bride price (Langness,(l963)- The old men say, "It is our
busipess,' and they think of it in that iay although one could-ahcw, it
is true, that in the long run no one really comes out ahead. -

The ca:wying of the bride by a man of the groom's clan is, I believe,
Bymbblic of her cﬁange of membership. Also symbolic of this is the fact
that she must be given‘a nevw name, no one in the groom's clan can call her
by the name she was given at birth. The operation of the levirate with
preferenée to age mates failing the brother, along with continuned resi-
dence in the groom's clan, the presence of an adopted "brother" there and
60 on combine to make it rare indeed that a woman returns to her patal clan.
But nevertheless, she retains the right to her natal ground and to claim

 land there if necessary or 1if, for éome reason, she and her husband desire
to do so. Women can and do ovn land but rarely exerclise thé right if they

~have a husband with land rights which he exercises elsewhere. Women, unless

:ve:y old, do not remaip single except for very short pe?iods, there is
little reason for a uumaﬁ to need land. And, even if she wished to claim
l'and in her natal ground it would probably be for her husband rather than
for herself and he, representing strength, would be a welcome addition to
the group. Indeed, a woman is much more welcome in her natal group with a
husband than without and I know of at least one case in which a bride,
runing away and returning to her natal clan alone vasfshot and Kllled.

One further feature of Ben#rmarriage needs to be discussed before

conclusions can be-drawn. This is an apparently distinctive Bena custom
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'men;by a father cammot receive bride wealth for his own daughter and as a
consequence every Bena girl, at birth, acquires a sort of legal guardian,
a man who 'mrka“her as it is stated in pidgin English. Scmetime late in
8 vomants pregnancy or just after the birth of the child in rare cases, a
man will ki1l and cook a pig which is preéented to the pregnant woman and
her husband. If they accept it (and it is usually known beforehand that
they will) it means that the man who presented it becomes the legal guardian
of their femal';le.child (in the cese of a pregnancy turning out to be a boy
the man has given a pig for nothing). This man will then receaiv'e the girl's
bride price and is primarily regponéime for accepting it and making mll of
the arrangemem;'-s. for her mfria.ge. He uswally consults with the real
father, especially nowadays, but his word is law with réspect to the final
decision. While the.girl is grcving up the legal guardian is regponsible
for her to a great extent. He :'nns?: give her shell to wear vwhich is the
only form of real wealth she will ever -bave. Ke glves her presents from
tim= to time, he insures that sghe éets choice j)ieces of pork, and he must
furnish pigs to be killed at her various initiation cerem.onies-. He is
helped in this partly by her rt?a.l father but more importantly by other

men of the clan who must be repald out of her bride wealth. The real
father camot clain anylof the bride wealth but his help is repaid by
giving part of the bride wealth to her brothers. A man is thus respon-
gible to his sons to help their sister through her initiations. The only
explanation given by the Bena for this is that "a man cannot receive pay
for bis own semen,” and it is & rule that is scrupulously followed. A

mAn Evc_;r receives bride price for his oun daughter. Q_ female children

have such & legal guardian. A functional analysis of this custon would
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bring to light some interesting facts, both psychological and sociological,
but I will comment here only on the more cbvious sociological factors of
Bena marriages as they relate to problems of solidarity.

It seems that Bena marriages, even though widely disperaed as Barnes
points out for Rew Guinea marriages in genersl, result in more solidarity
for the clan than might otherwise be the case, In the first instance,
becanse the ties outside are so diffuse they do not impede the strength-
ening of ties within the local group and, also, further internal ties are
established between women married in and their adopted "brothers.” Further—.
more, the fact that every girl has an adopting "legal guardian" who in fact
acts as a_sort of second father (at least until time for her to marry), and
vho cooperates with her real father and others in seeing her through the
firast years of-her life results in even further clan solidarity. And, by
viftue of contri'buti;ns either to her bride price per EE; or to the mrﬁage
garden, every clan member has a matual interest and investment in the bride.
Thi.s involvenment, as I have in.dica.téd, transcends Bub-chn boundaries and
st@m the clan at the- expense of the sub-clan. For example, ocut of
52 girls known, 21 are "mrked“rby men of their own sub-clan, 25 are marked
by clan members 'othez? than gub-clan members, and 6 are marked by people

_outside the c]an.6 People are suspicious if sub-clans attempt to do
things alone or become too powerful. One should also not overlcok a
powerful “selective factor™ here in that those girls who would mot fit
into the network of clan relations, or do not wish to fit, run away, and
thus, if a girl does not run ava-y, it is an indication of her good intent
and makes for more internal solidarity than would be the case otherwise.

Essentially the same functions are performed by adoption in general.

Girls are sometimes adopted in the more usual sense of the term and are
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taken from their biological parents to be raised by others. Boys, too,
are adopted in this latter way, but less frequently, and, although there
is a Xind of "chicken and egg" situation here, the net effect of this is
to promote clan so]idarity a.s.tiea are alwvays maintalned between the
adopting family and the boy's true parents just as they are between the
girl*s true parents and her legal guardian. Out of 42 male children in
Fupasafa, 5 have been adopted in the sense that they have been taken from
theinr 'biologicé.i parents and ﬁre being raised by others. Four of these
cases crogss sub-clan lines and only one is an adoption by one sub-clan
member of the son of é.nother member of that sub-clan.

There 1is, hbuever, a related phenomenon here. This is not quite
adoption in the usual sense of that term but more similar to what happens
in the case of female children. A boy will scmetimes be "loonzed after" by )
a men other than his father. This means that some other clansman will take
on the responsibility of buying a bride for the boy, seeing him through the
:Lniti.eztions, a.nd 80 on. "I'his usua.i.ly happens when a man is active and
fairly s;uccgssful but has no son of his own. He may attempt f.o adopt a
son and, failing this, will "look after” someone else's son, usmally a
pan vho has several m§.le children. Sometimes an olderlmn wvho is still
active, but whose own sons have grown and been married, will "look after"”
gsomeone else's son. He will do this in order to stay actively involved '
in the complex round of social activities wvhich re_snlt from marriage and its
preliminaries. Of 19 youths being "Jooked after" in this way, 12 are being
looked after by non sub-clan members and 7 by members of their own sub-clan.
These figures, both those for females and males, indicate to me that sub-
clans tend to be unimportant and £hat the ties that bind the members of

the clan together consistently cut across the sub-clan lines.
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One sees the same phenomenon with respect to land ownership and
usufruct. Look.i.ng at the land use map 1t appears that sub-clan members
do tend to hold contiguous blocks of land. It must be made clear, hovever,
that although tpere 1is a slight tendency for this to hayppen, az_id it stands
out quite clearly using the different colors, the fences surrocunding the
blocks do not correspond with the colored blocks. This means that if one
separates out plptﬁ of ground on the basis of who fenced them the tendency
| for sub-clan members to ber togethér is much less. What happens, it appears,
is that one sub-clan member um state in advance his intention to plant a

: )
huge block of unclaimed land. By the time he gets around to doing so, for
practical reasons he will have _’to reduce his ambition and sub-clan members
tand sometimes others) will then take what is left over. The actual
fencing and planting is separate so that simpiy locating the land on the
map does ﬁot represexit a true picture of the behavior involved. Consisten_t
with all of the above is the fact that of 40 cases of usufruct known to me
exactly 20 involve priviledge extended across sub-clan lines and 20 within
sub-clan lines. It seems clear that the tendemcy to sub_-cian cooperation
and integrity is slight at best and that the clan as a group does gain
solidarity at the expense of the groups within 1t.

But sub-clans do have important functions which they perform as a
group. These are principally of a religious character and are most easily
discussed in relation to old age, death, cannibalism, and ancestor worship.
The Korofeigans do not grow 0ld gracefully and both men and women attempt
to work, even to perform the most difficult tasks until they become
simply impossible. These too old to work spend their days s.itting around
the otherwise deserted villages, chatting with each other or occasionally

looking after infants. The old are well taken care of and do not lack for
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essentials sus:h as food and firewood. But these essentials, along with other
things are provided for them, not by their own offspring, but by some man
from another sub-clan who is chosen specifically to perform this function.
Usually the person is chosen by the oldster himself but scmetimes by the
old person's soﬁ. It 18 considered an honor to be so chosen and i1t would
be quite unheard of'_for anyone so chosen to refuse. Upon the death of the
0ld person and even before his acttal demise there are rewards for the per-
so.ﬁ who looks t?,fter him. These are in the form of pork, personal satis-
faction, prestige, andia. part of the inheritance. This custom is
intimately associated with the belief in ghosts and a form of ancestor
vorship. -
An old man will usually specify before his death whether or not he
vants to be buried or cremated. If he wishes to be buried he will specify
the location and the actual type of burlal vhich can be either in the ground
or Bin:rply exposed on a rocky ridge to the southeast of the villages. This
is a place tra.@itionally used for this purpose and pecople avoid it as mnch

as possible out of fear. There 1s one further possibility for a corpse,

which cannot be.chosen, and that is to be consumed by clansmen. The Bena

| - practiced a form of cq.nnibaiism in which the eating of a corpse was a

token of great zles;:-ect and esteem for the deceased. It is with respect
40 this custom that Bena sub-clans have an important function. A body
cannof be consumed by anyone of the same sub-clan ‘as the deceased. Thus
an old person has someone from another sub-clan who looks after him and
vhen he dies the guardian's sub-clan may elect to eat him. HKis corpse is
o ‘bt'xtchered in a special manner, coc_v_ked in an earth oven, and consumed by
thd members of the honoring sub-clan. Bverything is eaten, certain

portions being given children and women, but the bones are always carefully
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Preserved. Later the bones are presented to the deceased’s sub-clan,
along with & certain amount of pork which is essentially an exchange for
~ the flesh of the deceased. His sub-clan will, then, after perhaps vearing
his Bhﬁ_l or finger pones for a time, place them all high up in the rocks
of the ridge mentioned above. Not everyocne was eaten in this mamner by
any means, and only people who were populsr and influential would be so
bonored. Women could be eaten as well as mn:'@d if a woman comitted
sulcide upon the :dea.th of her husband, as some did, and if his body vas
cansued hers usually was also. There were other instances of camnibalism
but they wvere appa.rentiy rare a.nd involved f.he eating of the corpse of an
ally killed in battle. Under no circumstances would the corpse of an enemy
be eaten and there are definite beliefs about benefits being derived from
eating the flesh of p;werful warriors or persons of nort.é. Although canni-
tniim has been given up in Korofeigu under pressure from the Australian
administration it is still not conslidered by the people to have been an
andesirable custom and it probably still occurs further back in the bush,
if only occagi‘onally. |
‘The c@tm of appointing & man from another sub—cia.n to look after

the aged and of restrif:ting cannibalism to non sub-clan1mmbem makes
sense more easily if seen in the context of the belief in ghosts. The

" Bena believe in two souls, one of vhich after the death of the body travels
: _. to frenonus, "& place out there® (to the goﬁt-heast). The other stays
arcand close to the living and l'a;accmes & ghost. Ghosts, called fere, are
greatly feared a.lthough their character 1s mot completely malevolent but
depends- upon their treatment while st1ll alive. The belief is that a
perscn's ghost may vreak vengea.nce- upon the living for an affront .which

occtrred before the person died, Thus Bunabopiso refused Utresso a drink
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when the latter was an old man and Utresso's ghost later caused Bunabo's
Plgs to sicken and die. Uwarekn did not have his mother's body buried in
her natal clan ground where she wished and her ghost later caused him much
trouble by affecting his pigs and’ gardens. He then exhumed her bones and
buried them where she had requested. Malevolent ghosts function reost
im;.aortantly with respect to gardens and pigs, but in rare ca.ees they can
caﬁse children to be 111 and they also are believed to cause, by attacking
people, a form of temporary inaa.niﬁy.T But unlike ghosts from other aress,
for example those reported by Spiro from Micronesia (1952), the character
of Bena ghosts is not determined by their character while iiving. A

ghoet becomes malevolent and causes evil to someone primarily if the per-
son is beiieved to have offended the person prior to his death. The
Eorofeigans belleve that old persons should be locked after well, but

~they are also aware of human foibles in this respect and they say that a

'I person’s own children may neglect their duties. It is for this reason

that another person is a.ppoizited. '.J['his , of course, tends to reduce i1l
feeling between the elderly and the members of their own sub-clan and in
so far as a ghest can only affeet those within his own sub-clan the dangers
are thus mintmized, friction both between the living and the living and the
dead is lessened. It miéht be pointed out here that further evidence for
the change of membership of vomen at marriage can be found in the fact that
women married into a sub-clan are believed able to bharm the members in
exactly the same way as.males. Thus the ghost of Mumugefa's wife caused
Ablo, a man of Mumugefa's sub-clan, to go temporarily insane beca.fge he

had slighted her prior to her m:ticide.8

‘In any case one can perceive in all this that the sub-clan functions

vis~a-v¥is other sub-clans for the purpose of caring for the aged,
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rituoalistic cannibalism, and as & unit vis-a-vis the ghosts of its deceased
members. The net result of this, however, is to bind the clan together and
to maintain clan solidarity rather than sub-clan solida.r_:i.ty. To eat a person
is a great honor and _if a sub-clan eats another's deceased members this 1is
a great mark of respect. Furthermore, the daily rurnishi.ﬁg of firewvood and
food to the elderly by one sub-clan member (who is, of course, helped from
time to time by others of his sub-clan) results in mutual satisfactions and
strong personal, famlily, and sub-clan ties between individuals and sub-clans
as well, | |
7 Interestingly enough the ghosts of the recently dead do not function
:lndependent.l;y and as individnals with respect to benevclent activities in
the same way as they do for malevolent activities. The situation is very.
similar to that mentioned by K. B. Read for Gahukn: |
I take this opportunity to correct certain statements which
I mede in an earlier paper. In 'Name Cult of the Central Highlands. . .
Y stated that: !The spirits of the recently dead are felt to concern
themselves in certain situations which confront their living descend-
. ants. They are thought to punish those who transgress accepted norms
'~ of conduct with illnesses and other misfortunes. Their favour must
then be sought by means of prayer and sacrifice.'! Subsequent field
vork made it clear that the spirits of the recently dead are not
generally concerned with the conduct of the living. They neither
bestov favours on nor punish their descendants and they cannot be
regarded as arbiters of moral conduct (1955:269).
. \ .
In Xorofeigu, then, specific recently deceased personts ghosts can
and do affect the living, but usuvally only if they have Jast cause. BPBut
the “prayers and sacrifices® to wvhich Read alluded, which are in fact
ofrei-ed, are offered to ancestors generally, to the “generalized belief in
an ancestral quality within a more inclusive supernainral pover concept
rather tha.n the mallocation of specific functions to the spirits of the
dead” (Read, 1952:9), to a diffuse kind of ancestral power, unlocalized

andill defined. This povwer, a8 Read also pointed c_)ut , 18 seen manifested
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in the sacred ﬂutes, called nama in Bens as they are in Gahukn, flutes
vhich are the property and responsibility of the sub-clan and which are
intimately linked to the ancestors and represent their benevolent power.9
The pama are also regarded as the spiritual manifestation
of a benevolent pover to which the fortunes of the dzuha are
} linked. The pature of the power is difficult to discover, but
its reality is attested both by the ritual treatment which the
people award the flutes and by the general concern for their

Preservation, a concern which goes far beyond that required to

maintain an elaborate deception (Read, 1952:8).

'. The nama flutes, vhich are always played in pairs, are of bamboo,
approximately 2¢ to 30 inches long and 2 to 3 inches in diameter. A hole
is burned near one end and the flute is played by bloving into the hole
while holding the flute with the left hand and regulating the flow of air
with the right hand at the far end. Most flutes are decorated with
geometrical designs which are etched on during the manufacturing process

_but some-are perfectly plaiin. Men go to concealed places to make new
flutes and will get other men to try them out for them at prea.rranged
timee. They go to the village and when-they hear their fiutes try to
ascertain how others react to them. That is, are they considered plea-
sant? Do people comment faw;erab_ly about them, and so on. The flutes are
pla.ye.d on aifferent religious occasions and are, as had .been indicated
above, intimately linked with the ancestors. When a clan is preparing

c
for a pig exchange the flutes are played, at various stages in the pre-
parations they are played signalling the completion of that part of the

-ritual, they are played 'during male initiations ,'end 80 On.

ke Although nsra 18 the generic term for bird, and the Gahuku-Gama,

vho have a s:l.milar religion, consider nama to be a bird of some kind (Read,

1952), the Bena deny that nama 18 a bird and claim that it is something

11ke & devil, or 1ike some kind of “monster,” but it is difficult to tell
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how_mch this has been influenced by European contact. A part of the nama
ceremony involves three men who walk around at night, two of them playling
& pair of flutes and the third ranging shead of them with a sharp splinter
of bamboo. Rach woman Iin the clan is supposed to give a gift to nama who
at this time is believed to be staying with the men. The women huld gifts
of food out through the doorway of their house and the man grabs it roughly
vhile at t.ﬂe same time cutting or sticking their hands with the sharp
bamboo. The cult, which we cannot go into detail about here, in most of
its details is very similar to those described for Gahuku-Gama (Read, 1952)
 and Gururumba (Newman, 1961). |

When & man invokes the supermatural to protect his garden and to make
it bear in abundance he does not call out to a specific ancestor as ghost
| but to the ancestral power in general. When the flutes are sounded prior
‘to the pig festivals and the ancestral pover is called upon to help the
people in the years to come if. _is not specific ancestors which are invoked
but the clan ancestors in general. hl benevolent interv;ention appears to |
be on .'the M of rather nebulous "ancestors," vhéreas mlevoleﬁt acts are
usually attributed to the gh‘oats, of specific deceased persons who have
some remson for their malevolent acts. It is somevhat misleading to
attribute great significance to the corporateness of the sub-clan with
respecf to the ownership of flutes oi- even to participation in religious
ceremonies in general becanse sub-clans do not oppose one another at these
times. That is, thére’is no competition between them and sub-clans do not
play the flutes unless the other like segments of the clan do likewise.
Bven though the flutes are sub-clan property they are used only at times
and on occasions when the entire ci@ is engaged in an activity. Sub-clans

are not the units which perform independently any of the functions calling
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for the use of the sacred flutes., Sub-clans do not, then, hold land, they
do not initiate by themselves, they do not hold pig festivalé of apy kind,
fertility rites, or perform any other task independently of the others
which involves the _use of the flutes. Nor are the flutes lkept hidden

from other sub-clans by the members of any given sub-clan although they

are all concealed together from the women and children in the men's house
or honses. One could also question thelr assertion that the flutes really
belong to sub-clans per se, because the actual ownership 1s scmewhat cloudy,
they tend to be claimed by individuals, and there is more than one pair for
some of the sub-clans. This is an Interesting polnt to pursue. The Nupa

flutes, for example, are distributed according to the following:

Name of Flute Name of Owner
Sub-clan 1. Oosurofa | s Nomapiro
Qogoro __| 7
Sub-clan 2. Fekn ] sNehea
. Foekagupa] _ 3y Naglya
Legupe J K4
H
Sub-clan 3. Uifrella > Mumugefa
‘ Sickefa 5 Klehopave
Fatrepe
Gurukurupa ‘;Bepik
Sub-clan hc Eaga.gumero"l } Bonanihi
Nononupa J
gub-clan 5. Hifae >Kikipe
Bubisso yKanarcbo

Figure 2.
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An examination of the genealogles of the sub-clans (see Page 33) in
this context reveals some interesting facts and speculations and glves cer-
tain forther clues to the true nature of the social structure. For example,
there 18 a positive correlation between the amount of genealogi.cal knowledge
(or the number of specific connections that can be traced) and the number
of flutes associated with the sub-clan. Thus in sub-clan number one where
all connections are known there is only one pair owned, mterestingly
enough by the oldest active male (Komapiro). Benaranofi , 1t should be
pointed out, 1s both quite old and feeble and is also blind. 8imilarly, _
in sub-clan number four, where gll connéctions can be traced rwith the |
exception of one (I..'ietonabe) there 1s also one pair only and again, owned
by the eldest active male (Bonanihi)- who 1s the eldest som of the eldest
brother (Gobei )». Both Gobei and Blefu are too old to take an active part
in clan affairs. Letonabe's position 18 somevhat enigmatic becaunse although
he is considered Rupa and has a wife there he prefers to live in another
plé.ce and seldom vif;its Kupa.. His ;rife, vho is fairly old, is well looked
after by others and for all intents and purposes Letonabe might as vell

-/

not exist.

1

In sub-clan num\ber two 1t 18 exactly where the rl;ajor connection
cannot be cited (between the lineages of Lukebefa and Eopave) that the
two pairs of flutes are claimed, one pair by Nehea and one pair by Ragiya.
The interesting point here 1s that Lukabefa, who is the eldest living male
in his linea.ge ié a Seventh Day Adventist convert and the flutes are claimed
by Nehea, the next eldest. In Eopave.'s lineage, Eopave himself is very old
end no longer resides in N‘upa. 'Nagiya is a ™ig man" and the eldest of the
'lineage and thus claims thei. In sﬁb—¢la.n number three, even though the

division is not perfect it 1s near enough to be snggestive and we find
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three diife;ent sets of flnées represented,lo one owned by Mumigefa who
can trace no genealogical connection to the others of the sub-clan but
claims membership nevertheless, one pair belonging to Klehopave (the
eldest male in the largest lineage of the sub-clan), and one flute
belonging to Sepik (the only adult representative of & lineage) who also
cannot trace a precise éonnection to the other sub-clan members,

Although nothing can be prover conclusively by this examiration the
facts of flute ownership are guite suggestive. It appears that formerly
theré we;e‘mOI:sub-clans represented which have not maintained themselves,
the remnant members of which have attached themselves to lineages or sub-
clans of'larger size and have been accepted by them. This is ancther clear
example of the "openness™ of New Guinea society, it seems to me, and again 7
it points up the individualistic nature of life in the Highlands. It appears
.that in spite of the claim of sub-clan ownership the Tiutes arecomtrolled
by doeminant individuals and_in some cases there are more flutes than sub-
clans. When discussing the flutesland religious activity it seems we
are again brought up against the facts of individuality and cianship as
the dominant featgres of sbcia} structure, sgain it seems, manifesting
themselves at the'eiqense of the lesser groups within the clan.

The emphasis on individual rather than group ties is one considera-
.ti;n vith regards to.Highland group solidarity, one that has often been
made, and ome, while relevant, has sometimes led to conclusions which can
' be quite misleading. Group ties are often involved, I submit, even though
;hgy are best seen in some instances only by reference to individualso The
often cited example of pig exchange networks is a goq? case in point. These
anneal or recurring events with £heir important religious overtones are

festive occasions at which large quantities of cooked pork and other
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valuables are given by one or more groups to one or more others. The pork
and other items must be "backed™ at same later time by those who recelve it.
Exchange in the Bena is scmevhat different than that reported for other
prarts of the Highlands, considerably smaller in scale but more frequently
held. Indeed, the Korofeigans make fun of the Chimbus to the West and
others b_y saylng, "They mmst save all their pigs and then kill them all

at once while we here kill pigs all the time." There is a certain amount
of truth in this statement for at least the Bema in the grasslands do have
more pigs than natives who live in the "bush." Korofeigu is known as the
"ples blong pig" and patives trgve_l dovn from the surrounding mountains to
purchase them, exchanging valuable plumes and shells which were traded up
originally from the coastal areas.

Bach clan participates in at least one exchange per year. These
take place uswmlly between Qctober and February, durlng the wet season
vhen food 1s abundant. Plans are made well in advance as preparations
are extensive and time consuming. First it 1s agreed that clan A vill
glve pigs to rclan B. This 18 for help rendered in the past in one capacity
or anothér, either clan B helped' elan A in fighting, or they gave them food
vhen they were erperie:;cjng a8 drought or for similar rea;sons. Al]l clans,
at any given time, are i)robahly indebted to several others in this way
and i1t i1s never difficult to find a raticnale for an exchange.

The members of clan B travel to clan A and agree to accept so many
pigs. The actual number 1s kept track of by a serles of finger length
sticks and individual men will accept a stick or sticks. The members of
clan B will accept only as many sticks as they know they will be prepared
to retum pigs for at & later date, two or more years hence. Once the

arrangements have been agreed upon, \rhich takes a few days as men will
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change their minds, other men will tardily volunteer pigs and so on, the
other preparations begin. People in clan B » the clan which will be
traveling to clan A to receive the gifts of pork, begin to assemble
feathers, long plumeq preferably, and to make new bark cloth skirts and
decorations of various Xinds.- Men will not refrain from borrowing plumes
evén if it involves considerable traveling and risk. -And men will begin to
design their kafi, large dancing frames they will wear on their backs to
the festival. At first the designing is all imaginary and there is much
consultation with peers about ideas. Occasionally a man will dream of a
design and will give it to a friqnd, who will either accept it or reject
it. BNot every man in the clan will be glving pizs and some will also not
pParticipate’ in the dancing although the former is by no means prerequisite
for the latter. |

Once a man has a firm idea :For his kafl he will begin gathering the
‘mterials he needs to construct it, supple lengths .of thin bamboo and cane,
bark cloth, native paints, vine for fastening, and so on. He selects a
hidden location which the women and children are not likely to £ind and
dbegins to construct his dancing ’frame » belped by other men experienced in
such matters and uatche\d by initiated youths who are par:hicipating for the
first time. The actual construction of the ¥afl, including the time spent
discussing 1it, think:i.ng about it, gathering the materdials and putting it
together and palnting the designs is considerable, lasting for probably a
month or six weeks. At certain stages the flutes are taken out and played,
"Rama 18 defecating nov,” they say explaining to the uninitiated and the
women that his feces is the paint used for the crude but colorful geometric
designs. The paint iz of a varietyl”said not to be known to the women.

When the mep of the clan have all completed their kafi, usually a day or
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two before the festival is scheduled, they put them on and dance into the
villages with them jigging and whooping, where the women and children see
them for the first time, gasp in astonisiment, and exclaim loudly and
obseqiously ;heir great delight.

Three or four days before the festival is to take place the members
of clan A visit clan B. They come in singing and dancing although not
higply decorated. They receive relatively small quantities of pork cooked
for them by clan B. First arrangements are made, matually flattering
speeches are exchanged by representatives of each of the groups, and then
clan A departs, singing and dancing as they came. The excitment and tension
‘motunt from this time on until the festivities are over and people talk of
nothing else, making last minute ﬁreparations and hurrylng to finish every-
thing that vill be needed.

Two days prior to the festival day several of the men and women of
- ¢lan B travel to clan A for the purpose of butchering the pigs they will
receive. The men who are receivinglpig go themselves or send someone who
knows hoﬁ tq,bﬁtcher to represent them if they either cannot go or do not
know hdv to butcher. The vumaiamcommanxing the men clean and prepare the
intestines for cooking, gather grass and greens of difrérent kinds for the
 butcher1ng and cooking and so on. Before each pig is killed its measure-
wnents.aré taken around the chest with a piece of thin vine. The man who
is to receive it meaéﬁres.it in this way, supervised by the man who is
glving it. The receiver will keep the vine and use it to measure the
growth of the pig he picks to return and when the pig reaches the proper
gize he will knowv it is time to cagplete the exchange.}l This task

finished to the satisfaction of everyone the people return home once again.

e
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If the festival 1s being held in.a-f;irly distant place thé peaple
sleep véry Jittle the night before and arise at 2:00 or 3:00 a.m. to
depart. There 15 a great deal of confusion, milling around, comsands
shouted back and forth, but soon the party gets underway. Men either
carry their kafi or are heipe'd by others to carry them. Wcmen carry the
men's headdresses, paint, plumes, plus cooked sweet potatoes to tide. every-
one over until the feast. Everyone attends, everyone wears their everyday
clothing and carries their best to wear at the festival whether they be
participants or spectators. A brisk pace is followed over rough, steep
paths until the group arrives at . a strategic location usvally on a ridge
top overlooking the site of the day's event. The goal is to arrive at this
spot by sunrise in order to have sufficlent time to assemble and dress. The
people rest momentarily in the wet morning grass, everyone is quiet now and

intent on organizing their finery. Women build small fires to warm sweet
_ potatoes, the children romp in the tall grass, men begin helping their
‘wives, sons, or daughters into their costume 1f they are fortunate enough
to be partiéipating. The father dresses himself last if he has agreed to
furnish decorations for a wife, son or daughter. Orna.mgnts damaged in
transit are quickly repaired, men help each other with their hair . . .
sometimes it 1s tied tightly in small tufts to aid in the placing of
;reathers' or bright bits of grass. Many people have new wmrén arms bands,
bark cloth skirts and everyone has on their shell ornaments. Smaller boys
stand impatiently, supporting the men's kafi vhich tower over them and sway
in the morning winds so that they are aifficult to balance. Men curse
missing items and delays, the older men implore everyone to hurry. "You

don't dress quickly,” they say, "the sun is hot. When are you going to

singt”
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After two or three hours they are almost ready. The men are being
belped into the vine shoulder straps of their kafi which are tied in such
8 way as to leave the arms free for drumming on the hourglass shaped
vooden drums. The as yet unprepared begin totremble -- hurrying to get
ready on time. A spokesman yells out to other Korofeigu clans on adjacent
ridge tops, "Nupa 18 ready, you go first." And the reply drifts back, "no,
ve are one;,‘j'ou go first.” KHupa assembles and beglins to sing, feebly at
£irst, almost timidly, trylng to £ind the proper pitch. The singing beccmes
stfmnger and stronéer as they.parade back and forth on the ridge top. The
other cla.ns move in and take up positions in line. Spectatoﬁ watch elosely
and any flaws in the decorations, such &s & loose plume or an umpleasant
angle are qpici:ly corrected under their critical supervision. The entire
mass moves forward a few feet, chanting and singing, then backward, the
intensity mounts, the spectators move back, and finally the move down the
bill towards the host group begins.

As they reach the crest of é ridge lower down the mountain they pause
and a mn.dramatioally calis out to the ancestors, "You hear us now! Hear
us singing ro<r you! We are singing for you nowl™ Then again the colorful,
noisy undulating wass moves slowly down the mounfainside, trampling the
tall sharp kunal grass mmderfoot as they proceed.

In a short time, a half an hour perhaps, they have reached the bottcm
of the hil1l vhere they are met by a group of people from clan B and led
jnto the village where they dance back and forth ringed by spectators.
pust from the bare earth of the village floor rises in & thin powder
eovering the legs of the dancers ,ﬁﬁ.lters upward, making it difficult to
breath. There are shrieks and cries and the singing 1s intensified. A

"big man® of clan B says to the hosts, "you have not killed pigs for us!

/
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We were asleep and you woke us! Why did you wake us! ' You have killed
and eaten the pigs yourselves! Why did you wake us up!”™ The dancing
continues. Individuals who tire drop ;Jut for a rest but are soon
activated again by the excitment. Members of the host clan, armed with
bows and arrows, run around and around the massed dancers in ever widening
circles chanting rythmically, "Whoa-yo, whoa-yo," and moving the spectators
further and further back. After roughly two hours of dancing the members
of the host clan lead the body of dancers toward a garden fence near the
village. The garden is still productive and a member of clan A calls out,
"Look, we give you a garden to dance in so your feet will not pain! It is
a good garden! The sveét potato vines are not yet dead, it 1is still '
bearing!™ The fence is broken down and trampled underfoot in a symbolic
show of strength and the dancing continues in the garden, up and down,
back and forth, until the sweet potato vines are a mass of twisted,
crumpled refuse, and the garden di')bches have been filled by soft earth

by the myriad pounding feet. _'

The dancing stops abruptly in the early afternocon. Many of the
pai‘ticipa.nts simply drop where, they were standing to x:est after the hours
of exertion in the hot sun. The hosts arrange a feast of pork, sweet
mtms and other vegetables in huge piles, one for each of the reciplent
clans. Later, when the people are sitting around after eé.ting, the large
pigs which are being forn;al]y presented are brought out. As each pig 1s
carried forward and put on a pile the name of the donor 1s called out for
ali. to hear, and 1!;he name of the recipient as well, for the pigs are

* glven, it is true, by individuals 3;0 other individuals. In addition to
thege pigs there are still others, usuelly slightly smaller which hajre.

been kKlled and are presented even though no one formally agreed to accept
/ ,
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them. These pigs, however, as they are small and presented almost as an
afterthought, are invariably accepted by samecone, usually men who were
unable to take part in the formal arranzements because thei‘lacked a.

Pig of suitable size., The men who accept these smaller pigs must repay
them but this is not considered to be af major significance becaunse
smaller pigs have no rgal prestige value. The idea behind this procedure
seems to be to kill and present as many pigs &s possible. The glving group
strives to present "so many pigs that.the receivers will not be able to
carry them home.” It is a great achievemant to give so much pork that it
éannot_be carried. There is, at, the end, speech making, which emphasizes
the ffiendliness of the exchanging groups; their co-operation in the past,
as well as their great success in warfare, and pledges of lasting unity.
The'reCeiving clan, as they must carry the pork long distances; leave
vhile it is still afternoon, men carrying the larger'pigs on platforms of
bamboo, wamen often carrying smaller ones on their heads. People are tired
and eager now to get hame before dark 1f possible.

The ppint that must be emphasized here is that in spite of the fact
that the majority of the pork is exchanged by individuals the festival is
by no means- an indivignal pursuit. Of course pigs are éctually exchanged |
by individuals but this 1s primarily en artifact of the situation and the
event is most importantly a group aétivity. The festivais will not, of
course, be held at all unless enough individuals (gembers of the group)
agree to exchange at the same time, to members of the same group, and all
in the same direction, thus making it, it seems to me, quite clearly a
group function. And again, the group involved is almost exclusively the
¢lan, Sub-clans and lineages have\no perticular significance during these

occasions, the emphasis is purely on individuals and clans. Individuals
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distinguish themselves by giving pigs, by having superior personal
adormments, by dancing in an exciting and dramtic manner and so on.

This does, indirectly, reflect on lineage s sub-clan, a.nﬂ clan to be sure,
but except for individuals and clans there is no campetition, no exchange.
It is not unusual for a spectator to be so overvhelmed at the spectacle of
& pleasingly decorated and particularly active dancer that he will approach
the person with highly flattering praise at the conclnsioﬁ of the dancing.
This must be recognized by a gift on ti1e part of the individual so flattered
and this, in turn, will be "backed" at a later date. It is likewise true
that by being an ourf.sta.ndiné; perpoﬁality and in this vay distinguishing one-
self, one brings fame to those associated with him. Individoal glory seems
to bring fame to the clan, however, more than to amy other group.

Another exasmple of the individoalistic emphasis of New Guinea inter-
actions often cited is the fact that at times, when two groups are fighting,
certain individuals may elect not to participate, ostensibly because they
have relatives or friends in the en;my group. It could well be argued, in
the first iﬁptance , that groups which can toleré.te members \rho-refuse to
cooperate at such times are, in} fact, displaying very strong group solidarity
although it 18 exactly the opposite conclusion which 13: usually drawn. But
in any case, it is not at all clear as to how important or widespread such
expeptions might have been. Reay, for exsmple, states of the Xuma:

In varfare with a traditional enemy, every man in the parish
could be conscripted to fight, whereas a group that was only tem-
porarily hostile invariably included some men who were related to
parish members through inter-marriage, and then kinship links with
obligations neither to kill nor to injure certain persons made the
parish fighting force in some measure less effective (1959:54).
Furthermore, as has been noted by more than ooe author, individuals do

not hesitate to comit other very aggressive acts against the same categories

of perscns they presumably will not fight physically with:




It 18 entirely legitimate to perform sorcery against members
of another district, and this range cbviously includes a man's own
wife and the wives of his lineage kin, unless they belong to the
same district (Berndt, 1962:211). '

« « « for women are believed to be the principal agent
through \rhich_ sorcerers work. The most virulent form of sorcery
requires some of a maAn's semen, which is mixed with various leaves
and grasses and burned over & fire, and it is believed that a man's
wife would not scruple to obtain his semen if someone of her own
group requested her to do so (Read, 195%, 870).

If individuals are believed to be so prone to‘agg;ressive acts through
sorcery (and, one might add, in their daily lives as we are led to believe
:l'ra!: descriptions of Highlands persopality), it does not seem clear that
they would hesitate to act aggressively in other ways as well. And,
although the pecple of Korofeigu state that in a battle they would not
kill their bmphers-in-laﬁ or their fatherg-in-law, etc., this seems to
have depénded toha. greé.t extent upon how intimate a relationship was in fact
mintqined between them, vhether or not they were recognized in the heat of
battle, the relative strength of the two warring groups, and like cconsidera-
tions. This general view is suppo;;;ed by thé only anthropologist who was in

this particular area early enough to witness the indigenous pattern of

warfare: .
i

A man wvas certainly expected to serve his village in action
against his siter's husband or against his wife's brother. I
obgerved one cage of a newly wed lad of our acquaintance taking
the field against his bride's folk a few days after his wedding.

I also overheard two or three instances of men shouting that
they had just made their sisters war-widows, or their wives
brotherless. I never met a man abstaining from action with his

- village because his village was opposed to the village of his
brothers-in-law. On the other hand I frequently met a man
abstaining from action with his co-villagers in battle because
they were fighting against the clan of which his mother was bomrn,
or against the clan into which his paternal aunt was marrjed. In
respect to brothers-in-law, we may say that they -are not permitted
peutral rights when their respective villages are in conflict

(Fortupe, 1947:109). -
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My owvn informants indicated to me that men did not always refrain
from helping the local group even when their kKinsmen, including those of
the mother's clan and the clan of the paternal aunt were involved as its
antagonists. This fact 1s also consistent vith the aims and means of Bena
varfare as we will see later. But it should 5e made clear at this point
that the implicit assumption underlying assertions that individuals refrain
. from taking part in battles involving their kinsmen reflects a bias towards
tﬁe overriding importance of consanguineal and affinal kinship bonds. A
‘man's first loyalty may very well be to his Xin, but in Korofeigu his kin
. may be determinea by his residence. Thus one can see that although there
are individual choices involved and a person may refrain from killing a
kinsman in battle this individual act does not necessarily affect clan
Bolidarity and a man's first loyalty remains to his clan. There are only
secondarf tles outside, ties which he can elther elect to maintain or not, |
his choiée being determined by a hosF of factors most fundamentally described
as economic and self-protective.

The same important element of individual choice 1s characteristic of
:ﬁena kinship relations generally, and, although I do not ?ish to deal in
" detall with kinship bhere, it 1s worthvhile to consider the mother's brother,
gister's son relationship that has figured so prominently in anfhropblogy in
the past, and especially in the African case. The comparison points up very
well the individual emphasis of New Guinea society as well as another of the
mechaniéms wvhich I belleve creates and perpetuates clan solldarity. There
is in the Bena case, and at the ideological level of analysis, an almost
'classic“ relationsﬁip vwhich is supposed to exist between a sister's son
and his mother's brother. There are important mmtual obligations that

individnals in this relationship should ideally observe, the most important
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being a ceremony called yepifana. When a male child reaches the age of six
or seven his father will kil] pigs and present them, usuvally along with
some shell or bark cloth or other wealth, to the boy's mother's brother.12
later, when the boy is larger, his mother's brother returns the pork with
equivalent gifts and at th;s time decorates the boy in feathers, paint and
Pig grease. The two have throughout their lifetime a relationship of mxtusl
respect and must help cne another. The mother's brother will often help
buy a bride for the boy and fhe'boy vill help the mother's brother at vari-
ous tasks if called upon to do so. When the mother's brother dies the boy
has the right to go to his clgn and demand a payment due him in the form

of pork and material goods, provided the yapifans was performed in the

first place. When a man for same reason, usually in mourning, finds it
necessary to cut his. hair he presents it,‘along with gifts of pork and
other things, to his mother's brother. This is an act of great trust and
intimaéy because halr 1s a powerful ingredient for sorcery and to give your
bair to someone is symbolic of an almost sacred trust. The mother's brother
carefally Euries the hair in a secret place and later he "baéks“ the pork
and vaiuables given to him at this time. All of this behﬁvior,‘as I sug-
gested above, is the ideal for the relationship. The'people of the mother's
eclan are angry if it is not performed and if the relationship is not Joined.
Nevertheless 1t quite often is not éulfilled because of the lack of pigs

at the proper time, or other reasons, and a careful examination of the

facts involved in.qnite reugrdingu

| _VJust as a Bena father cannot receive bride wealth for his own daugh-
ter, sé'a mother's brother cannot receilve pork or goods for his real
sister's son:. The relationship ﬁétween the boy and his mother's brother,

if joined at all, is actually and invariably joined between the boy and &

Ty e
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- eclassificatory mother'; brother. And this is a rule which, like the one
respectipg father-daughter, allows of no exception as near as I could
determine. The mother's claﬁsificatory brother who becames the mother's
brother for the boy is picked by the boy's father and the reasons for the
choice vary widely. They usvally have to do with proximity, accessibility,
and ability to fulfill the exchange obligations. The géneralization made
earlier which states that the distance involved can be a measure of the
intensity of affinal relationships maintained holds true here also although
it manifests itself in a scmewhat different way. Because kinship is so
easlly ascribed, and also beéausg it can be ascribed simply on tﬁe“basis
of common residence, it becomes possible in many cases for a man to pick a
mother's brother for bis son in a group actually nearer than the mother's
natal clan. If, for éxxmple, a clansman of the mother's happens to be
living in his wife's territory nearby, or with friends nearby, and so on.
This can also be extended to a man who 18 considered a classificatory
brother of the mother's because he vas raised in her clan although he him~
self is not of her clan by descent and is not living there any ionger,
Conversely, if'the mother lived in a clan other than her own for a time
Aprior to her marriage, & man from there might be chosen: And, it is not
completely wnknown for a man to just arbitrarily choose scmeone for the
relationship becaﬁ;e there is no one nea;renough vho really qualifies in
any other vﬁy. Furthermore, because of the practice Bena brides have,
pmentioned earlier, of picking a "brother” in their husband's clan, it is
possible under cerfain circumstances for the mother's brother to reside in
the same clan as the boy. There can be other factors ipvolved also-

For example, Tupa (See Tablé\II) 1s motherfs brother to Bunabo's son,

PFimaso. This is so, they reason, because Bunabo's wvife, Ietopesso, came
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from Mohebeto. One of Tupa's sisters is married to a man from Mohebeto.
Therefore, Ietopesso can expect to get food and help from Tupa just as if
he were her brother and, as he is the same as her brother, but not a blood
relative, he can be mother's brother to her son, Fimaso. In this case
Ramaryahopa, Bunabo's first born child, a daughter, has as mother's brother
& classificatory mother's brother who actually resides in Mohebeto. His
second born, also a son, has a mother's brother also in Mohebeto, also a
classificatory personage but not the same as Namaryahopa's. The reason
Fimago will have Tupa is simply that his father decided to choose him for
the relationship. Bumabo's only explanation for this is simply that "It 1is
a long way to Mohebeto and Tupe 'looks after! Ietopesso."” This is alig‘!ltly
more complicated than it sounds as in this particular case Ietopesso also
picked Tupa as a "brother” when she was married to Bunabo in the first place.
This appears to have been before Tupa's sister was married to the man from
Mohebeto but of this I am not absolutely certain.

A similar case can be seen in that Lefeys is mother®s brother to
Abio. This is so because Ablo's mother was a bride by capture and most
of her clamsmen were either killed or widely scattered. So, when Abio's
father, Afdoya, killed pigs for yapifana he gave them to Lefeya who had
"Jooked after” (been a brother to) Abio's mother. Lefeya, of course,
agreed to the-rélationship by accépting the pig and wvaluables which
obligated him to reciprocate. Abio is entitled to payment upon the death
of lefeya.

Another case, vith a somevhat different rationale is that Kikipe is
mother's brother to Konilopa. Kikipe and his sub-clan are not true Nupa,
but even so they could not now marry a Nupa femnle as that would be con-

gidered incestuous. But it was not alvays so and many years before
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Koparbo's elder sister, who was Konilopa's mother, was married to a man of
Eopave's sub-clan. She died, Konilopa was adopted by Kanarobo who then
lived in Rupa, and Koni's real father moved to Keté.rabo , some distance
avay. As Kikipg is of the same clan original.ly'as Kanarobo, and Kanarcbo's
elder sister of course, but is not her real brother, he is eligible to be
mother's brother to Konilopa. In this case it is inferest.’mg to note that
the relationship was not actually joined while I was in the field and Kikipe
was having some difficulty in making wp bis mind whether or not to accept
the responsibility. It was further complicated by the fact that Sefagupa,
Kixipe's son, had mcéntly stolen one of Konllopa's wives. Even so,
Konilopa was attempting to capitalize on the relationship, which had been
discussed for years and I think actually validated at one point with a

gift of pork. This latter, however, was a bone of contention and I am not
sure of the true situation.

Ope final example will suffice to ‘make the point. Wareka is mother's
brother to Sefagupa's child, Lims.'. He is also mother's brother to Feka's
child, Korsbina. Wareka is said to be "like a brother” to both of the
mothers and he ﬁoes , in fact, look after them as & brother would. Wareka,
who is considerably older than either of the mothers, was picked by
Fopolekaso and Legegume because they are both from Soiyagu. Seglya, who
vas Wareka's grandfather (and quite a famous man) once took refuge at
Soiyagu after a battle and ‘resided there for a time. He planted trees
there, had gardens, and his name was known there. He left and returmed
once. Wareka's father lived in Soiyagu also for a short time. When
Legegure arrived in Nupa as a bride she chose Wareka as “brother.® When
later Fopolekaso arrived and was ef\fusively greeted by her clan sister,

she alsé picked Wareka as "brother.” Wareka, who agreed to all of this,
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and vho 1s regarded as & fairly "big man,” thus has ties with Eopave's
sub-c¢clan, Kiki-pe's sub-clan, as \}ell as with the people of Soiysgu,
although he seldom sees anmy of the latter. He would, hawever, be very
velcome in Solyagu and could easily take up residence there if necessary,
that is, in the event of Nupasafa being defeated in warfare or if he were
baving tfou‘ble in Kupa for one reason or another.

One sees here again an important discrepancy between ideology and
practice. It is desirable, on the one hand, to have and maintain relation-
ships with affines, particularly with the mother's brother, but facts of
time and distance, economics and danger c&n and often interfere. The
result of this 1s an extremely wide latitude of individoal choice. And,
again, a latent function of the tendency to choose individuals vho are near,
often in\the gsame clan as I have indicated, adds still further bonds which
contribute importantly to clan solidarity. It is true that an individual
bas many and widespread social ties, but from the point of view of any
glven individual the great masjority of them, and by far the mogt signifi-
cant ones, are those he has with fellow clansmen, vhether they be ties
based on agnation, affinity, or ascribed simply on the basis of proximity
@d residence. Some idea of the importance of the mother's brother, sister's
son Sond in the welding together of the clan as a8 single unit can be seen
in that in Nupasafa clan, out of 87 cases known to me 23, or 26 per cent of
the mother's brothers are within the clan, 53, or 61 per cent are outside ,
11, or 13 per cent have not established any such relationship. These ties,
along with those resulting from the adoption of both male and female chil-
dren, the practice of "looking after” children with reapect to their marriage,

those resulting from contributions to bride wealth , and others not yet
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mentioned, constitute an important part of the totality of ties binding
the clan into a permanently enduring, autonomous unit.

Two other aspects of Bena kinship need mentioning here, 8 relation-
ship fozﬁed by two pecple having the same name, and relationships resulting
Ifram the systein of age grading mentioned earlier in a different context.
¥hen & child is born a man (or woman) may decide to give the child a name.
Infants are given names usuall,y a few days after their birth, most often
by some adult other than a parent (parents can and sanetimes do pame thelr
Wﬁ children, however). If a person gives a child a name that he (or she)
has, a special kind of relationship is formed, ore that endures for life.
For example, if a man vho has the name 'Yafa' names the child of a clansman
*Yafa,® the two enter into this relationship. There is a special reciprocal
kinship tex;z, 'aEtnigggri,' and there are certain kinds of b.el_;avio_ral
e.rpectations between them. The elder is supposed to be highly nurturant
towvards the younger, he should be ‘penevolent and give the child choice
portions of food, presents of other kinds from time to time. He will take
every opportunity to talk and visit with the child, holding and fondling
-'it whenever possible, and always encouraging the chi;Ld.to use the appropriate
kinship term. In short, the elder person in the apatnigasi relationship is
1ike a second parent. The child will call his apatnigasi's wife by tize same
tern his apatnigasi does, a term vhich is not used by others and she will
treat the child in roughly the same manner as her husband.. Needless to
sgy this a.ls; establishes x;ela.tionships betﬁeen the chilﬂ'rs true parents
and the child's apatnigasi and his family. Indeed, my subjective inter-
pretation i1s that the relationsh:l_p._\is actually established for the purpose
of cementing an alliance or friehdship vith the parents rather than with

- the child, but evidence for such an interpretation is not readily available.
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In any event it is the case that the adults do share a relationship as well
as the two individmals, and the net effect of a clan wide network of such
special kinship ties, again, is to bind the people together by still an
additional means and, again, crossing over and weakening sub-clan and
lineage ties. |

The relationship can be entered into by persons in different clans
also if circumstances permit. For example, a man temporaiily living in one

clan may so name a child and then move, etc. I do not have extensive
fignres available but in the dozen or slightly more cases I kuow.of it is
interesting that not a single one involves two members of the same sub-
clan with one exception. The exception is between Mumugefa and Abio (See
Table II) where we might well guestion one or both claims to actwal sub-
clan méﬁbershiﬁ.

The moat‘important“kinshib ties established, and those which most
effectively cross-ont ties of all other kinds and bind people together, are
those of age grades. In this reapéct the Bena situation is, again, very
similar to Gehukm: ' |

' A
Few social relationships outside the family are as important

ag the bonds established by age. A boy and his.age mates share a

wider range of common interests and activities than close kinsmen.

They have mutual interests, share the same experlences, submit to

the same moral teachings and are therefore supposed to be friends

for life, The typical features of the relationship can be seen in
children of five years of age, in the groups of small boys who

walk about with their armms round each other's shoulders, talking

and whispering confidentially, and in the little girls who run )
screaming through the kunai, their long hair tresses clutched in
the bhand of some boy while his friends menace them with toy bows
and arrows. Later, this same group of boys pass through the rites
of initiation together, and through all stages of their novitiate
in the zagusave their common interests and dependence on those who
are senlor to them are emphasized (Read, 1952:12).

AN

/
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The true importance of the relationship is difficult to assess in
that it so permeates the deily life of the people that its isolation for
analytical purposes does great violence to the trath. Men and boys are
constantly in the campany of their age mates, decisions are reached, plansg
are made, even dally tasks performed only with the help of one’s age mate.
There usually is one age mate above all others who is the closest and the
most trusted. A man has loyalties to all of those individnals who were
ipitiated with him but naturally enough he forms greater attachments for
some than for all and for one or two than for others. If, for example, two
clans initiate simltaneously & man will use the same term for all of his
age mates in both clans, but he will have much stronger loyalties to those
of his own clan who he grew up with and ran with as a small child. And
from.ambmg those he Invariably will have picked one or two who are closer
than the rest. The enduring relationships of the most overt kind that
emerge for the observer are alvays those of age mates and even after a few
short weeks it becames apparent tbaé certaln men are virtmally always
together, vhether they be travelling to a distant place for some reason,
répairing a fence, cutting timber, making an earth ovenr or performing a
host of other tasks. This 18 truly a relationship of peers, unlike the
relationship between close agnates in which the principle of seniority is
. involved. A man should defer fo his elder brother, his father, grandfather
and all men his senior within the clan, but vis-a-vis his age mates the
. principle of senior;ty for all practical purposes is inoperative. Thus a
man can confide in and discuss personsl matters more easily with an age
mate. He can state opinions and e;change ideas without having to defer
to.age. What is more important per%aps, is that only in conjunction with

" his age mates would he really dare to challenge an older man's decision.
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For example, when I{aiesao'a wvife, Hohoe, was divorced by Kalesso he wanted
her to leave. 8he, too, wished to leave and none of Kalesso's brothers
vished to exercise their leviritic priviledge. But Blefu, Kalesso's father
still would not pergit her to depart. Blefu insisted she should stay and
lixelp him in his garden as he was getting old and needed her. This was an
unpopular decision even with Blefu's own sons, but it was even more
unpopular with Kalesso's age mates who were next in line to take her as a
second or th:llrd vife. They‘ resented 1t both because they felt the old man
vas not taking cognizanc’:e of Kalesso's wishes (their age mate) and they
felt that if Blefu was not going to send Hohoe avay he sghould allow 6ne

of them to marry her. But the important -conﬂideration is that in spite of
the fact that the decision was generally unpopular, that it was without
precedent, that it ran counter to the wishes of all involved except those
of Blefu himgelf, no one individual would challenge the decision. It was _
only mich later, and only after much consultation with all of his age nnte's s
that Feka, who wanted Hohoe very moch as a second wife, backed by his age
mates in.clud}ng Kalesso, criticized Blefu publically and demanded that he
change his decision and either permit Hohoe to leave or to became his wife.
Blefu, a man of great prestige did not back down even u:nder Pressure, but
4his does not detract from the point that seniority tends to be challenged
i:y age grades and not by individuals.

One of the outstanding features of Bena ethos, or one of the Bena
'tm ," or ideas about personality development if you will, can be summed
up -by saying that 'children are not adults.' Bena children are virtually
never punished and, -genera.lly speaking, they are nurtmr-ed and always well
cared for. i‘here- are, however; océhsions when they are always punished,

and quite severly at times. These have to do with any interference by the
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young in adult act;vities. Thus, for example, if a group of boys are too
near the butchering they must be switched painﬁz].iy avay. If a little girl
stumbles onto some men counting a bride price she may be frightened out of
her tri‘bs by being chased away by a threatening axe-wielding adunlt. If a
young man speaks out at a public meeting he is apt to be told to be quiet,
and it is usuvally Aadded that as he does not work and does not help the:
adult males and so on he therefore has no right to speak in the decision
ma.ki_nlg. A pe/rson is not truly an adult even after having completed the
ini‘tiation, after marriage, or even after initial success in battle for
that matter. Full adulthood can be attained only by age, experience, know-
dedge, a.ndlby spending roughly the first thirty years of life under the
| daominance of adults. ‘I do not say guldance for little real gulidance is
involved, youths are pretty much left alone to do as they please, provided
they do not interfere with adult activities and cooperate on those occasions
vhen it 1s deemed necessary. Young people, up until roughly age thirty,
bave little to say even ‘if they a.re asked, and they are not asked.

The Bena recognlze eight stages in the life cycle of males and 1t
is only when a man reaches the sixth of these, approximately between the
ages of thirty and forty-five, that he 18 an adunlt. By the age of about
thirty he has been married for a considerable time, ma.y have two or more
wives and two or more children, and he is jnst becoming an adnlt. For the
£4rst time the elder males will ask his opinion, he will be sought to
atténd the meetings held irregularly by the clan males, and his aid will
actively be solic¢ited in exchanges, marriage preparations, and so on. The
previous years, especially those l_betweé_n about twenty to thirty, bave been
years during vhich the young man has been under almost constant _pressnre

to conforn‘:. Even as late as the twenty-fifth year most Bena males, even
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thou.gix married and with children, do not have their own gardens. Their
vife or wives do not live in their own houses and still reside with their
husband's mother or mothers. The husband's father begins to force the
young man out. He tells him often that he must nov begin gardens for
hié wives and make houses for them, he must now, in effect, become a man.
Pressures are put on the young man by other clansmen as well and people
begin to demand that he pay the_n_l back for the contributions they made to
his bride wealth. This is paid back in the form of contributions by him
to the bride price of yOt;ths in the age grades below, and the young man
can do this only if he has pigs ‘and gardens of his own. If he does not
have these things he is considered to be simply *rubbish,' a man without
a name, and, of course, to be é. 'man with a name' is the highest position
to which a man can aspire. It is only after the young man has felt and
submitted to these pressures , on]y_ after he has begun active gardening and
pig vmising, only after he has proven himself ca.pabl.e of contributing a
share towards the purchase of wives {or participating in the pig exchanges
that he is tl:aly an a.é.ult.

The same pressures are 'be:ing applied to all of the members of the
age grade. Kot only do the fathers of the young men individually nag them
and remind _th to grow up and produce, but the elders collectively nag
them as a group. It i:s not uncommon for the elders to publically reprimand
the age grade for thei:é refusal to cooperate, to begin working with the
older men in the gardens and so on. Looking at my daily record for the
period of one year indicates that on eight occasions, fairly evenly spaced,
the men of the subject age grade were publically chastised in this vay.
The youths suffer this in silence a.nd may go awvay for a time as a group to

“hunt pigs or court and steal women from another clan. The age grade
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wanders essentially as a group at this time and, &8s the adults are aligned
against them, so they are aligned against the world, and the unity of the
age grade expresses itself in this collective action whether it be by
distinguishing themselves in battle, successfuils' stealing wvaren or plgs
from danother place, passive regsistance to the adult males by their failure
to ‘coopemte, or vhatever. But because the age mates in any age grade gre
dravn from all sub-clans the ties between them reinforce clan solidarity
and vhen they fina.ily do mature and take their place as adults the tiéé
between them are so firmly establighed and s¢ strong that no outside ties
can replace them. It 1s in the clan that security lies and the clan is
cnly as strong as the ties that bind its adult members together. In
Korofelgu the ties that bind age mates are easily as strong as those of
a.gnat,ion and, in fact, can and do override th In Importance at times.
One of the chief functions of age grades was in iarfaxe and the
deployment of troops was on the basis of age grades so that, for exmmple,
vhen raiding an enenr.} village one age grade would be on the left flank,
one on the right flank, stlll another attempting to set fire to the stock-
ade, and 50 on. ILikevise, prior to administrative control, when fighting
vas rampant and there was the constant threat of a.nnihiia.tion, men vould
be sent out of the heavily stockaded villages by age grades in ordgr to
protect women working in the gardens. Each age grade, as it passed through
the initiation rites, was instructed in the skills of warfare, in its
techniques and aims. Theé youths were told vho the enemies were, how strong
| they were, vho the leaders were, as well as how to go about destroying them,
Provess in battle was a value virt*t}ally above all others and the greatest
achievement for a y‘oung man was to \distinguish himself in battle. But

. 4ndividmals do not fight wars alone and a man would have an opportunity
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to distinguish himself only if his age grade was brave and active, if the
age grade vas weak everyﬁne suffered and thus age grade after age grade
extended themselves to the utmost to prove thelx worth through brave
deeds and success in battle.

" The pattern of warfare practiced by the Bena and their immediste
neighbors mmst be numbered, I think, among thé most continuous and violent
ever recorded. Warfare and raiding were endemic. The threat of destruction
vas constantly present and t.j.v'en the most succeséful groups were often forced
_to disperse and flee: _

. . . in the contimmally fluctusting fortues of var each
group has suffered an astonishing number of vicissitudes. The
¢ vanquished and the dispossessed were compelled to seek refuge with
"their friends and allies, and from time to time during its more

recent history each tribe has been scattered and dispersed over a
vide area. But conguered groups never ceased hoping for revenge,

) and they aimed to achieve it by forming alliances with their
- stronger neighbors. Kot infrequently, these alliances resulted in
ope group suddenly attacking the people who had given it refuge,
for, except in the relationships between linked tribes, political
expediency outweighed all other considerations (Read, 1955:254).
In viev of the inportzince that such & pattern of warfare mmst have
in its relation to social structure it seems incredible that no one has
seen it to examine Highlands warfare in detail. The descriptions that
are given suffer gseriously from a peculiar sociologica.i bias vhich I will
return to later. But it should be noted that warfare, in the Bena area
at least, wvas quite definitely not a Xrd of sociological game in which
virtually no one was ever killed, or a relatively unimportant pursuit
1nvolving some kind of fictional '¢quilibrium' as has sometimes been implied
for other Highlands groups:

If space permitted, it could also be shown that the necessity
to display 'strength' and to achleve 'equivalence! was cne of the
principle considerations in warfare; ultimately no one won. Further,
the alignment of tribes and tribal segments tends to ensure that
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structural groups 'face' each other with an equal "strength-
potential’: Ideally, it is virtually impossible for any group or
cambination of groups to maintain superiority over any other, or
to maintain it only at the expense of jeopardizing some more
inclusive range of common interests (Read, 1959:429).

Again:

However, wholesale destruction is the exception rather than
the rule, and there are relatively few deaths in any one skirmish.
Every now and then, members of a district may be forced to leave
their home territory and seek refuge elsewhere; but most inter-
district fighting is on the level of *hit and run' raiding. There
is a repetitive quality about this, interspersed with peace cere-

monies and other inter-district gatherings, so that there is a
constant fluctuation of friendly and hostile relations (Berndt,

1962:233).

In Bena the stated aims of warfare were the complete and total
annihilation of the enemy 1f possible. This included every man, Woman and
child, wvhether they be old, crippled, pregnant or feeble minded and, except
in very rare cases, nc one would have been spared for any rgason.lh Although
it-‘ is true that most raids probably resulted in only cne (or few) deaths,
ca?aes are Imowﬁ‘in which entire groups were destroyed. Many groups are
represented today, in fact, by veryj few (and in some cases only one)
living members, as the outcome of a series of grievous defeats. Further-
more, in view of the relatively small populations involved one might argue
that even the loss of one or few members at a time, wheln raids are frequent,
as they were, would be a serious depletion of manpower resources whether
the deaths be male or female.

Warfare, called luva, is distinguished from feuding which is called

nonogatna. Luva is fighting against true enemies rather than against

fellow tribesmen or other allies. Real enemles, however, seem to have
been féi' Korofeigu, everyone, with the exception of Kapakamaligi, their

nearest neighboring tribe. I believe even the Korofeigu alliance with

Kapakamaligi may be only a-tén:,pom'y one for Korofeigu claims to have been
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similerly aligned with other groups in the past for a time and in every
case the alliance was eventuaslly broken by luva. Thus Korofelgu and
Gitenu seem to have lived together for several years and considered them-
selves virtually one, or so they say. But then there was a fight in which
Gitenu was virtually destroyed. A similar situation occurred between
Korofeign and Katagu, with the result that Katagu remains even to this
day a very small group. The Korofeigans are very provd of their warlike
reputation and of their grgat success in battle. And, objectively viewed,
they were successful. Korofeigu, at the time of the first European comtact
wag a large group, larger than any of its neighbors, and completely domi-
nated the Bena Bena valley all the way to Asaloka (Holmes, 1957). There
vas no idea of an 'underdog' and even though groups vhich had once been
defeated were sometimes invited back they were apparently tolerated only
until they“began to get too large, at which time the dominant group would
a.ga.h; attempt to attack and defeat them. Just as it is lmportant to maintain
the strength of your own group 80 1£ is important to decrease the strength
of your enemles. This is the raticnale for the killing of women, children,
and o0ld people, for the Korofeigans say, 'If you do not kill everyone they
will have children and will be strong.' |
There seem to have been no consistently observed rules for warfare
as there were for feuding in the Bena. KXo means was considered unfair and
there were constant betrayals, gecret agreements and aJliances. Anmbush
and gneak attacks were ¢ommon procedure. Deceit was a common practice and
ane learned to trust no one except fellow clansmen and to a lesser degree,
fellow tribesmen. The 'double cross' was typical and groups bribed to
attack!bne group would just as ofteﬁ turn on those who had given them

the bribe. There vas constant suspicion of sorcery and that, coupled
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_ with death from previous wars-and revenge killings kept the cycle of
violence and killing go}ng. In order to galn revenge it was not uncommon
to bribe a group supposedly fi'iendly with the suspected sorcerer's group
to treacherously kill the suspected person. Payment for this was in the
form of pork and other wvaluables. Likewise, if there was a successﬁl
leader and warrior who was continually successful against one, a group
friendly to him could sometimes be bribed to kill him. People, it is said,
ate with one hand holding their bow and arrows. A man would not consider
traveling even a short distance without his weapons, a habit which coﬁtiz;ues
over even to the present in scme areas of the Bena: "Most men will not
leave their clan grounds without carrying their .bous and Arrovs although
such a sight 1s rare west of Goroka” (Howlett, 1963:10). There were times
shen pigs had to be kept tethered during the day and alloved to graze only
at n{ght a.nd sti1ll other occ@iom vhen the people would be forced to flee
guickly, carrying children and pigs in vhatever numbers they could manage.
| Much of the raiding was carried out on a 'hit and run' basis, in
vhich case argroup of raiders would sneak up quietly on an unsuspecting
victim, quite often an wnarmed woman or child in a garden, fill the |
tmsuspecting victim full of arrows, and depart as quickly as possible.
But there were recurrent full scale reids in which large numbers of warriors
would attsck stockaded settlements, burning and pillaging. | Sometimes one
pan would sneak over the palisade early in the morning to let the others
in, sometimes the barrier would be directly attacked, set fire to, and
b.reachedo The men's houses were the first target almost invariably and
4t would be surrounded, the door fastened tightly, and.fire then put to it.
Anyone attempting to escape was shot as they came out. Similar procedures

wvere used on women's houses as well. These ralds left meny dead, either
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burned, shot and sometimes hacked to pleces as well. Once & person was
‘down he or she would be surrounded and arrow after arrow fired, well
beyond those z\zecessary to bring about death. Scmetimes, when the men
vere storming a village their wives (scme of them, at least) would go
along to watch. They would prepare food and water and stay scme distance
avay on & ridge from which they could see the proceedings. The men would
come to eat and drink, replenish thelr supply of arrows and then return to
the battle. Young boys, tooc young to participate, weré encouraged to
accampany the war party to watch and to learn what they could. Later

they would be given bows and arrows, spears and war shields by their
fathers and others and would take theilr place alongside the older men. At
other times the old people, women and children would be hidden during the
f1ghting and, if they happened to be discovered, the men would fight
desperately to save them. Caves were often used for this purpose and some-
+times the entrances were artifically concealed by planting bamboo or
casuarinas for conceslment. Killin;; and the violence associated with war
vere common experience for all. There were no rituals or specilal observances
for a youth vhen he killed his first man in battle, nor were killing or the
killer regarded as unclean. |

| There were, however, rituals agsociated with golng into battle.
These vwere directed exclusively towards success in battle and involved the
killing of pigs and feasting. At these times the spirits of ancestors would
be invoked to aid them, sometimes the ghost of a particularly good fighter
vould be asked to come and enter their bows and arrows so that they could
shoot straight and ki1l their enemies quickly. They would call out his

pame and instruct him to come and help them take revenge on those who had
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killed him. ‘I shoot you now,! they uttered, 'with the bow of So-and-so,!
nﬁd hoped for a clean hit.

After battles won there would be singing on the way home. The older
men vould explain that the ancestors sang after winning battles. The prin-
cipal weapons in the Eastern Highlands were the bow and arrow, thin hardwood
spears about as long as a man is tall which were thrown by hand, and some-
times hardwood clubs. The bows, as well as the spears and most arrcvheads
were of black palm which could only be acquired by the Korofeigaas by
trading salt of their own manufacture for it in the surrounding mountains.
Arrows were unnotched, unfeathered, with long, heavy, hand carved, wickedly
barbed heads which could be removed only by extremely painful surgery per-
formed with sharp bamboo splinters. Large war shields, almost as high as a
man, and topped with cassowary plumes were alsc acquired by barter. Each
man had such a shield and there were well developed techniques for using
them which were taught to all the young men along with other knowledge of
war. The shields were used for pro%ection from arrows and men becsme adept
at shooting from behind them. They were also effective for storming a
" stockade and were sometimes hel? above a man who was attempting to ﬁet fire
to hhe'barrier or cut through the vine fastenings. 1

Camouflage was known and used. Mén would cover themselves sklllfully
with érass or leaves in order to sneak up on someone unobserved. They cduld
move silently through the waist-high kunai grass which afforded exception-
ally good cover. Techniques for defending the men's house were developed.
One method vwas to dig a tunnel which started in the center of the men's
house and led outside to open some yards away. One map would sleep over
the entrance to the tunnel by cov;fihg it with his war shield and thus they

could get out quickly if need be. Sometimes the men's house wag constructed
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with false posts at one point which could be easily kicked out and they

" conld then burst through the grass walls. Or a smaller house, similar in
appearance 1o a menstrual hut would be constructed near the men's house.
Three or four men vould be appointed to sleep in 1t each nigi:t, the theory
being that in the event of a raid these men conld cause enough annoyance
to the attackers so that thelr impriabned com;adeg would have a better
chance to get out. On occasions whén attacks were actually being expected
sentinels vere posted at strategic locations to watch and give warning.

In the event of attack women and children would run to prearranged hj.@g
Places, taking advantage of the confusion to escape. They would be Jjoined
there later by the others.

Eefore concluding this section it 18 necessary to discuss one more

“element of Bena culture which is inextricably linked with warfare, leader-
ship. Although as Read (1959} has pointed out there were other criteria
fo; leaders, by far t.he most importa.nt was success in battle. This seems
to 'be an even more important cqnaidejration among the Bena than among Gahuku.
Fo man could hope to become a leader if he were not & successful and
knowledgeable vanior. _VThia uasl not, hovever, simply a matter of num-
bers of enemy killed, Ialthough that vas important, ‘but also involved such
things as knowledge of strategy, of the weapons of war, and the abi._lity to
impart this knowledge to others. The closest thing to a formal education a-
Bena youth received was that he received in warfare from the gipina, or "
other leader he followed. To become a glpina was a goal to strive for but
in order to qualify a man had to pursue and master knowledge of the skills
of war. Giginas'were also sometimes curers or rain-makers as well, and
many of them had magical knowledge of other kinds, but mot alvays, and

these acecmplishments were not' egsential for becoming a gipina. Most of
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the M had several wives but this, too, was not a prerequisite for
office. Gipinas, generally speaking, however, were men of wealth and
would have many wives, pigs and gardens (these things, of course, do
tend to go together). This was related to their success in battle as
wvell as to their pnﬁminence in all civic matters incloding the planning
and executing of the larger pig festivals and initiations.

The most important feature of leadership is the fact that the influ-
~ence of the gipina was not limited to their own lineage or sub-clan or even
their own clan, but extended outward to anyone who wished to follow a
.particular leader or could be recruited by the leader. There were invari-
ably more than one. glpina per clan and they would vie for the allegiance of
clan members and others cutside the clan as well. A leader could lead and
influence all of those who would follow him and there are stories told of
how such-and-such a gipina wanted to battle so-and-so only to be deserted
by the people who chose instead to follow a different leader against a
different enemy. The citizens. were .fic.lﬂ.e and would tend to follow the
leaders who were the most sﬁccessml, or at least the most convinecing. And,
vhen they became unsuccessful they would be replaced by others who could
capture and hold the attention and loyalty of the people.

There seems to be a clearly established pattern of deference in which
the average man defers to his lineage and sub-clan elders, they defer to
the gipinas, and a gipina, in turn, defers to a more famous or important
gipina, if placed in a situation where deference becomes necessary. The

principle of seniority, it should be pointed out, vorks in only a limited

vay, so that a man musf be of sufficient age so as to be a fully adult

. member of the commmity before he can function as a lineage or sub-clan
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leader. But age sbove adulthood is redmndant for this purpose and is
reﬁlaced by the ability to perform and to dcminate others by force of
Personality. S3trict adherence to the principle of seniority is, of course,
inconsistent with the sfrong emphasis on individualism. Thus in Nupasafa
clan Bonanihi, who is the oldest active male in Gobei's lineage, dominates
it. But it is Tubutaboe, the next eldest, rather than Puponesso the
eldest who dominﬁtea tﬁe inactive Blefu's lineage even though Puponesso

is 8ti11 in the prime of life, and the two together, Bonanihi and Tubutaboe,
lead the 3ub-claﬁ with little defe;enee on the part of elther for the other
even though jpbutaboe is considerably younger. In Benaranofi's sub-clan it
is Wareka and Bunabépiso vho dominate although Nomapiro is older and, in
fact, more successful in terms of wives, children, and pigs. In this case
it appears to be clearly a matter of personality aé'Nomapiro, even though
vexy competent in most aspecté of his culture, is not a striking personality.
He has a rather coarse, feminine voice, 18 exceptionally dark skinned and
wattractive by native standards, he)does not know how to butcher which,
although not too important, is definitely a strike against him. He does
not like to speak up at meetings and tends to remain quiet and withdrawn
although he will readily give ad;ice and opinions in prifate conversations
with others. In Kikipe's sub-clan, Kikipe and Kanarcbo vie for leadership
with little deference one to the other for any reason. They are approxi-
mately-ihe same age. Yafa and Giniglavo always defer to either Kanarobo
or Kikipe. In Eopave's sub-clan Nehea dominates hils lineage but defers to
Negiya in sub-clan matters as do the others. And, finally, in the sub-clan
of Afooya it 1s Klehopave who has ;eplaced Afooya as the dominant person

due to the increasing age of the latter. Yatama, who is older, is unable

to lead.

]
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Due to the intervention of the administration in the rast few years,
the replacement of traditional leaders by administratively sponsored laluai's
and tultuls, and, more recently, by native counselors, the gipinas have |
mostly died or are tpo 0ld and feeble to function contemporaneously. For
that reason one cannot BRY with certainty what the situation was prior to
contact. But it seems clear enough that although each sub-clan ideally had
or vanted a glpina, it did not work out that way in practice. Ninisahafo,
Bubisso, and Gebei were gipinas at the same time, for example, and there were
at that time five sub-clans as there are now. And, in fact, although the
men claini that in the past each \sub-cla.n had a gipina, they cannot cite a
single time, even in the memory of the oldest males, when there were more
than thret;: gipinag at any given time.

- That a gipina could exercise authority and influence in a clan other
than his oun is born out primarily by the case of Korotoya, the youngest
of the surviving gipinas. Korotoya, although a member of Ragmmitobo clan,
effectively led Wai'atagusa clan as well as his own, and, for a time, at
deast, Just g.fter the deaths of both Ninisahafo and Bubisso, and at the
time when Gobei was decreasing in influence because of advancing age, led
Kupasafa clan into battle as well. This was also just La.t the time of the
first European intervention soc that the pattern was broken up. Korotoya is
now the counselor for Kagamitobo clan, the only counselor in Korofeigm who
vas 8ls0 a traditional leader and his authority is greatly enhanced because
of this, .mkmg him much more successful as a leader than the other coun-
selors who were not traditional letev.élem.l5 The immediate regponse it
appears, when a group was leaderless, was to seek a new leader known to be
strong and successful, not to autématical.‘ly promote some 1ndividual who vas

somehow 'next in line.? This is not to say that people could not suddenly
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become glpinas upon the demise of one » but they could only if they were
tmiy Prepared and qualified and could convince the recple to trust and
follow them rather than scme other gpina in ancther clan or sub-clan.

There were times it seems when effective leadership was simply not avail-
able in the clan and they would then ally with others under the direction of
a famcous and powerful man.

The competition for followers can be seen in the process of settling
nevw villages. An eminent man who decides for same reason to move will
start building a new house and marking out ground for a garden. He will
actively recruit people to move with him and if he is successful eventumlly
a néw 71].’13.88 will result. If he cannot convince anyone to follow him, or
if only a very few follow, he will eventually give up the attempt and move
back to the parent village.” I believe it is quite likely that this ig, in
fact, one pattern of segmentation, although I have no data that fully cor-
roborates this. In any case, the pecple follow leaders who are successful,

i 1&10 know what to do, how and when tc; do it, and can convince pecple that
they ought to) do it. A short time before my arrivel in Nupasafa, Afooya
had attempted to convince scme o‘f the pebple to move and had, himself, built
a new house some distance away from the others when promised by same to Join
him. But they changed their minds and decided to remain where they were at
vhich point Afooya had to return. If he bad attempted to remain by himsgelf
he would not have been able to protect his pigs or his family from marauders.
Cipiras had great if not absolute authority in battle and this diffused
%o other situations as well. f‘or most of the everyday tasks of living, how-
ever, little direction 1s needed. Everyone knows how to build a house,
gather firewood, repair a garden fénce and plant crops and they do not

require supervisicn. But in battle, wvhen direction 18 qritica.l and
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- obedience 1is important, the EPi_n& had virtually unlimited authority. It
1s said that they could, if necessary, order a parent to'put tc death.a
¢hild that vas noisy and glving away their hiding place. 0ld persons, too,
if feeble and unable to keep up could be and apparently were ordered killed
i1f the circumstances vere such that 1t was deemed necessary by the glpira.
Thesg leaders had no special authority with respect to the pig festivals
as near as I could determine, but their awthority as war leaders dif;fused
ou‘£ to pig i’estivals and other activities as well so that their opinions
carried greater weight than might otherwise hafe been the case. People
vould ask the glpina when to build a garden or a house and defer to his
advice min.]y because it was convenient and it allowed fﬁr less competition
for help frum others on any given day. The gipina would recruit others to
help himself and others and in general took over the coordination of group
tasks. But he did not really command these things except as they might
relate to warfare. People asked him for help outside of warfare because
bhe was wise and influential, not because he was é.ll-powerful. It seems
equally clear that not all gipinas were as skillful at armnging or

- directing the complex arrangements for the plg festivals as they vere at
the 'skills'of war and the one was not dependent upon the. other. But , &s
indicated above, generally they went together. Likewise, a gipina was not
alvays acknowledgeable vith respect to clan lore. Gipinas did not always
knov more myths or stories than other men, nor do they appear to have been
more informed with respect to genealogical knowledge. Ability in warfare
and knowledge attendant upon it was the truly necessary prerequisite for
leadership. A gipina, for example, unlike the average man, can cite the
names of all types of arrows, whér;e they .ca.me from and why one 1s more

effective than another for killing. EHe handles them vith almost loving
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care and 18 gsensitive to the slightest imperfection in their construction.
He 18 a master in the use of the heavy var shield, the hand spear, as well
as in all the tricks and strategies of battle. He knows all of the con-
venient hiding places, terrain, distances between places and so on. This
knowledge was transmii;ted from father to son and there was a strong tendency
for gipinas to be the sons of gipinas but, again, this was by no means a |
Prerequisite for the position and lacking a son, or a satisfactory son, a
glpina would sé:metimes train someone eJ_.se in this lore.

When the tribe acted as a whole it was after public consultation by
the gipinas of the various clans. These leaders would discuss the situvation
at hand, outlining their vievs; and opinions and e.vegtua.lly a plan vould
emerge. The plan, whatever it might be, even though arrived at by consensus,
was asgociated with the name of one or more gipinas and if it proved later
to be successful they would gain in prestige. If it failed they would tend
to lose prestige, although it appears to have been mach more difficult to
lose prestige, once had it than to gain more. Lineage and sub-clan-leaders
would speak also at the meetings, usually in support of a particular gipina

»

and in this way they would establish a reputation for either good or bad
judgement. The men, gipinas inc]iuded, would listen respectfully to the old
men but would follow their advice only if they felt it was sound or if it
coincided with their own. Once & plan emerged it vas up to the gipina
responsible for 1t to see that it was carrled out and he had complete
authority to see to its implementation.

Aside from the gipinas and the lineage and sub-clan leaders there
vere no leadership positions. There were medical specia}ists but they did
not hold any kind of political or administrative authority. There were

als0 men vho reputedly could control the weather, either causing it %o
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rain or to stop raining but, again, they did not have political functions.
Somé men were noted for their knowledge of garden magic or for knowing magic
that \roruld':gake Pigs grow but this knowledge did not necessarily give them
pover or authority over others in any political or administrative sense. A
Eipina might also be a rain-maker, or have garden magic, or even be able
to heal, but these talents were la;rgely independent of his leadership
position. Poaqession of such knowledge and skill might, however, influ-
ence people's 6pinion and thereby add to one's chances of becoming a &ipina.
Cne fi_nal topic mmst be mentioned before going on, that dealing with
disputes and the arbitration of disputes. What happens » for exsample, when
tvo sub-clans kor two clans have a serious disagreement? Luva,of course,
does not occur between sub-clans of the sa.me‘ ¢lan or be-tween clans of the
same tribe. Fighting between these groups is a.lﬁaya nonogatna. It is
believed that nonogatna should be settled by arbitration if it threatens
to get out of hand or continues for an overly long period of time. Or,
if it threatens to resul_t_in excessi:re intra-group strife whether it be
Wclan or c}ah. It is important to emphasize the notion of ‘excessive’
for, even though it cannot be precisely defined, argumentation or fighting
mst reach a certain stage of seriousness before public épinion becones
aroused enough to intervene. Thus, for example, if Gobei's sub-clan should
have & dispute with that of Benaranofi's over something of mutual concern,
with the result that an altercation ensues, it is quite likely that a death
wonld result before the remainder of the clan took it upon themselves to
intervene. The intervention, when it did come, would be more in the nature
of a peace-making ceremony than arbitration or settlement and would be
hrought about by a third, ostensibl:} 'objective," sub-clan. This latter
group would k111 pigs, invite the disputants together and present each unit
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with gifts or pork, urging them to eat together. After considerable speech
making, Prédding, and assorted expressions of self-rightecusness and moral
indignation on the part of both parties to the dispute they invariably do
sit down togetherfin this way. The speeches and discussicns at these
times seem invariabljr to stress the fact that the two disputing groups
were 'like children,' and, having misbehaved their !fathers® or 'brotherst
are nov helping them back to the proper way of hehaving. At one such speech, '
for example, invnlwring a clan ratner t,_han a sub-clan spokesman it was said,
| 'We were 1like children. We did not know what we were doing and nov you,
our father (referring to the third clan), have come and shown us the right
vay.* -

The most interesting feature of this intervention by a third party
is that it can and does take place at all levels of organization. If two
'brothers fight a third person intervenes and brings them together. If two
sub—clans, 8 third intervens, if two clans , 8ti11 another becames involved
and this procedure can even imvolve two tribes because a clan or clans from
. cne tribe will.,‘nnder certain circumstances, intervene in the internal
affairs of an:Jther. Thus an one occasion when two Kapakamaligl clans wvere
feuding the Korofeigu clans of B‘Iu;gasafa. and Nagamitobo killed pigs for them
and brought about a peaceful settlement. This pa.rticula.r problem involved
the death of one man, caused it vas believed by his clansmen by sorcery from
the othen clan, who then murdered the suspected sorcerer. His clan, claiming
a felse accusation and wrongful murder wanted revenge and for days talked of
righting. At this point the Korofeigu clans stepped in and settled the
issue by giving pork and getting the two Kapakamaligl clans to demonstrate
their good faith and intentions by eating together. The act of eating
together is probably the most _1.mportant and powerful way of acknowledging
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. friendship because of the ubiquitcous fear of both sorcery and betrayal
known to occur on these occasions. This particular event, of course,

vas post-contact, but I am certain that essentially the same procedure

-~

were followed formerly.

The spokesman on these occasions are, &s one might expect, the
glpinas, 1f there happens to be gipinas available who are involved.
Otherwise the clan, sub-clan, or lineage leaders involved in the alter-
cation do the speaking. They are alded by the leaders of the intervening
groups. There are no special 'extra-lineage agencies' (Smith, 1956:53)
other than these but hefe one finds some simllarity with the African groups
as these intervening agencies can be seen as similar in function to those
described by Smith for Africa:

. It is, furthermore, easy to show on the data from these types
of society that beyond the internal admiristrative systems of the
lineage units there are agencies of a predcminantly administrative
character, which operate to reduce the latent dangers of conflict
betveen maximal lineages for the stablility of the soclety as a
whole, and that, from an analytic point of view, -these agencies
resemble rudimentary offices. Thus the Tallensi statuses of
tendana and chief; the omuseni, omulasi, ovwali, dream-prophet,
raln- mker, and war-leader of the Bantu Kavirondo; and the
leopard-skin chief and prophet among the Nuer, are all agencles
of this type . . . . By means of these institutlonalized positions,
administrative action limiting the range and type of politicel

- conflict among the major political units of the societies con-
cerned was effected. Notably alsc, rules and conventlons governed
the action of these extra-lineage agencies, and limited the
expression of opposition between lineages, as well as within

them (1956:53).
* The fnnctionai equivalence of the q_ub,ject agencies, if they be

truly equivalent, do not make up for the many dissimdlarities already
pentioned between African and Rew Guinea groups. But before attempting to
clé.ssifjr ‘Korofeigu as a type different from the clhsaiqal_ African type, and

attempting also to explain vwhy a different type is found in New Guinea, it
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vill be very helpful to compare the Bena case with other Highlands groups
as they have been recorded in the literature.

Problems of interpretation and explamation, it must be born in mind,
are inextricably lin_ked to description and, in the case at hand, it is not
at all easy to separate p:obleus inherent in the de facto situation
(empirical problems) from those which result simply frcm deséription and
interpretation (problems of the literature). A careful examination of the
literature shoﬁld clar?.fy the two different aspects of the situation, as
vell as shed some light on the séveral "biases! mentioned in the intro-
dnctory section. There 1is a.:'Lso involved in this particular case the fact
mentioned earlier, if oﬁly in passing, that the Korofeigu example 1is
Probably not representative of all Highlands New Guinea groups. BExactly
how representative it is I am unable to say and the reader mnst to a cer-
tain extent Ijg.dge for himself as we compare statements and descriptions
from the\ literature with those contained sbove and in the next section. I
will say, bovever, that at least some of the generalizations that vill
emerge from 'Ehis discussion can be extended to at least some of the other
Highlanders. though Korofelgn may be quantitatively atypical (that 1is,
even though I doubt, for example, that non-resident agr;a.tes reach the 50
per cent level in most cases) the underlying principle, in this case,
open recruitment and the maintenance of group strength, probably remains
the same. Korofeigu will be found to be ;_:_mch more typiéa.l of Bastern
Highlands groups than those of the Western Highlands. It will also, I
think, be more typical of groups peripheral to it than those further away.
Korofeigu appears to be near one end of a continum, vith groups such &as

Enga (Meggltt, 1958), and Mbwomb (Vicedom and Tischner, 1943) at the
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opposite end. The Enga and Mbwomb seem to typify the African model very
closely, both with respect to ideology dogma, and behavior, whereas, as

we have seén, the Bema do not. X believe many others also do not.




CHAPTER V.
OTHER NEW GUINEA SOCIETTES AND THE AFRICAN MODEL

It 418 virtually impossible to ddequately compare Bena Bena with the
other Highlanda groups reported to date _in the literature. This unfortunate
situation is due pr;.mﬁly to the fallure of ethnologists to distinguish
between the ideals and the facts.of behavior as mentioned in an earlier
section, but also because of the operation of certaln biases -associated
with structural anthropology. Although many ethnologists have commented
upon what would seem to be outstanding differences between New Guinea and
African groups almost no one until recently has seen fit to seriously
challenge the use of the so-called "African model.’

: The people of the New Guinea Highlands, first become acces-

sible for study at a time when anthropological discussion was

dcoainated by the analyses of political anéd kinship systems that
bad recently been made in Africa. Ethnographers working in New

Guinea were able to present interim acccunts of the poly-segmentary

stateless systems of the Highlands with less effort mnd greater

speed by making use of the advances in understanding already
achieved by their colleagues who had studied similar social systems
4n Africa. Yet it has become clear that Highland socleties fit
awvkwardly into African moulds. When first tackling the New Guinea
societies it was a decided sdvantsge to be able to refer to the
analytical vork available on Ruer, Tallensi, Tiv and other peo-

ples, but it may be disadvantageous if this African orientation
now prevents us from seeing the distinctively non-African charac-

teristics of the Highlands (Barmes, 1962:5).

#hile it seems obvious now that the "African orientation" is indeed
ﬁunding us to distinctive features of Bew Guinea society there are » X
suhmit; still deeper reasons for our limited success. These are clea.i'ly
related to the "African orientation” and have to do with the fact that the

Highlands has been the almost excliiéive demain of structurally inclined
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anthropologists. Thus, beginning with K. E. Read, the first ethnologist

1
to work in the Highlands,  important differences have clearly been per-

ceived between African societies and New Guinea cnes, such as the Gahukn-

Gama amongst whom Read worked, but he and those following him did not find

"1t pecessary to use a new "model"™ and they seem to have engaged in the

"anthropological butterfly collecting” mentioned by Leach (1961b:3).

Read, however, at the same time, indicated that a second lock would cer-

tainly be in order.

Gahukn-Gama culture is characteristically Melanesian in
respect of certain salient features. I mention here only the
absence of chieftainship and of any sul generis political machinery
or offices. The political system is essentially similar to that
vhich I bhave described for the Ngarawapum of the Markham valley,
but with a marked difference in scale. The group, indeed, is
nmuimerically much larger than we are accustomed to f£ind in New
Guinea, though by no means as large as other Central Highlands
groups. With the exception of the Koman and the Mbwomb, seg-
mentation and the interrelationships between segrents are also
nore complicated than anything to be found in the published 1it-
erature. I give, therefore, only the barest cutline of the social
structure (1952:3).

Even so, further perusal dlscloses that Read tends to minimize the

3

differences he himself pointed out and ccnsiders the Gahuku to be essen-

tially a “patrilineal,” "segmentary,” "descent-based" society, more or

less s#miiar to the African opes. Thus he describes; for example, the

dzuha, which is:

Bach clan is further divided into a number of unnamed sub-
clans or dzuhs. Members regard themselves as directly descended
through males from a common male ancestor and thus as related.
This man's name is seldom remembered, but the group believes
implicitly in his existence in the past . . . .

The dzuha 318 a strictly exogamous, land-hoclding, and -
predominantly local group. The members characteristically reside
together, either in a specific portion of the village or in a
separate settlement. In a nuymber of cases, however, the vicis-
situdes of warfare or exile consequent on repeated enemy attacks
have resulted in a dispersal of segments amongst different tribal
and sub-tribal groups. This naturally affects intermal solidarity,
but the scattered segments retain-their common identity for a
considerable time.
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The dzube, finally, is made up of a number of related
ratrilineages, genealogical units whose members trace a known
descent through males from a known male ancestor. Genealogical
knovledge is not extensive and the people cannot as a rule remember
farther back than the generation of their great grandparentg. The
Patrilineage thus normally has a depth of between four to five
generations. The genealogical inter-connections of ratrilineages
within the dzuha cannot be stated exactly; but the common descent
of members of the inclusive unit is maintained by the assertion
that the founding ancestors of each component lineage were
brothers, themselves descended ratrilineally from an unnamed
male ancestor common to the dzuha as a whole (1952:4).

Before commenting further let me quote one more passage from Read's
vork which, in addition to its relevance here, will become more important
a8 we 1odk at the work of others:

. The smallest permanent group is the four generation patri-

. Aineage. This is not named, but its members tend to form the

. nucleus of a residential group and possess certain critical rights
to land which seems to distinguish them from other similarly con-
stituted groups. For most purposes, however, the identity of the
petrilineage merges into that of a larger patrilineal group which I
shall call the sub-clan. This group also 18 not named, but it is
readily distinguished by 8 descriptive phrase (ba'makoko dzuha none)
which may be translated as "the people of one root.” MHembers of
the sub-clan consider themselves to be true blood relatives, all
descended from a common nemed male ancestor. The sub-clan, how-
ever, i8 not a true lineage for although its members conceive of
it as a genealogically structured unit they are normally umable to
trace true genealogical connections with all those who belong to it.
There are & number of reasons for this. Firstly, while it is
necessary -- because of land rights and property inheritance ==~
for members of the true patrilineage to remember exact genealogles,
exact relationship is less important for members of the sub-clan
than the tradition of common descent and the remembering of the
common ancestor. At the fourth generation or higher, therefore,
there is a tendency to recall the nsmes of only sufficient
-1ndividuals to explain a connection between the component true
patrilineages. In other words, there is a continual telescoping
of the genealogical framework so that at any point in time the
sub-clan appears to have a depth of, at the most, five generations

(1955:252) .
Ko real cémp@risoﬁ of Gahukn and Bena can be made because Read does

not distinguish clearly between the facts of behavior and the stated ideals
of behavior. There are many indications in the above rassages that Bena

and Gehuku may be similar with respect to residence, recruitment and so on.
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This is particularly true of the sub-clan which is, as we can see, "not
& true lineage."™ Read even offers an explanafion for this and implicit
here, it seems to me, is the fact that recruitment to the gub-clan is
open rather than restricted to true agnates. When you couple this with
Read's statement that internal solidarity is "naturally affected” by the
_repeated dispersal of segments due to varfare it is even more difficult to
understand it as a true Jine;ge system, based as i1t muost be on fairly pre-
 cise genealogical knowledge, common and recﬁrring activities, a "dogma"™ of
‘descent, perpetuity, and so on.
’ A glance at Read;a published work, however, indicates that he was
not interested in social stru;ture per se and, following his own interests,
he natu:a;ly enough did nof deal with social structure except in "barest-
outline." It is to his credit, then, that he both perceived and stated
importent differences even though he did not follow them up in their
specifics. It is not so easy, however, ten years later, to read and under-
~ stand the fbllowing in a chapter on "environment and social organization":
This (the use of the term "lineage") is contrary to the usage
prescribed by Notes and Queries (RAI, 1951) which restricts the
~ term 'lineage! to groups possessing a traceable common ancestor.
Hovever, since the Siane 'lineage! bears as many resemblances to
African lineages described in the literature, and is cognate with

the Gahukn dzuba, which is a true lineage, I prefer to retain the
term (Salisbury, 1962:17 /footnote/). _

HEre, I think, one sees the blinding influence of the "African

orientation" (i.e., nnilinesl bias) in its most blatant form. In addition

to the conscilous deviation from the more traditional definition of lirneage,
as well as the erroneous assertion that the dzuha is a true lineage, we find
8alisbury asserting that the grouping he has described, which is the smallest
of econamically significant Siane units, is similar to Arrican lineages.

This, it seems to me, is an sbsolutely incredible assertion when one considers
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that the Slane groups at issue are parts of wvards rather than segments in
a lingage system, that is, parts of minor, major, dr maximal lineages, and
that the vard, in spite of Salisbury's attempt to see it ms primarily a
kinship (descent) group (p. 15) is importantly a residential (and
"domestic" g}dup). "The fact that it is primarily a residence group,
ﬁovefer, is brought 6ut by the native usage of calling the members of the
group by the name of the plot of ground on which the house is built™
(Salisbury, 1962:15).2 Contrast this with the following: .
Apart'frém Nuer usage, we consider it important to define.
lineages as groups with a depth of at least three geperations,
since they are then distinct structural segments in a system of
such segments and not-easily confused with domestic groups {Evans-
Pritchard, 1940:197).
‘Agnin, in Salisbury; one finds the failure to distinguish between
Fhe ideals of behavior and the facts of behavior, and one cannot truly com-
pare the Siaﬁe situation with Bena Bena. Salisbury does state, however,
that "exceptions to the rule of déscent and locality are few, and for one.
-clan.écmmrised only 2 per cent of all residents.” Bué,‘;There is a8 tendency
for such people to be absorbed into membership of the clan with which they
_'live, but th;s does not vitiate the general statement that clan membership
18 defined by birth" (1962:1&).I' One cannot help but wonder if (1) the clan
éantaining only 2 pér cent noh—agnates is representative of all Siane clans,
(2) whether or not the non-agnates are actively recruited (which would, I
fhink, vitiate the general statement that they are descent groups), and '
(3) on vhat basis the 2 per cent was uncovered (that is, do 2 per cent of
the pecple admit to being non-aguates as some Bena admit to it, or does
the 2 per cent represent & genulne behavioral exception to an ideologicall

prineiple).
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The unilineal bias can be seen also in a recent publication by
Ronald Berndt. Follow carefully his discussion of the "patrilineage":

. The besic structure of the lineage may be diagrammed as on
P+ 26. The diagrem shows an ideal patrilizeage, a paradigm, as
Fortes puts it. The shortness of genealogical memory is encouraged
by a relatively high death rate, so that & man's paternal grand-
fapper's brothers might have died before he was born apd their male
descendants be genealogically lost to him. Most middle-aged men
remember the names of both grandfathers and at least one great
grandfather, but few can give any informaticn about the brothers

of these and their offspring, who automstically formed "new"

lineages (1962:27).
The segments here (autametically formed "new™ lineasges), of shallow
genealogical depth, lacking a true "dogma®™ of a.gn&tic descent , and which

are segoents of villages .and districts rather than, again, minor, major

or maximal lineages, cannot very well be equated with African lineages.
Bspecially when we are also told:

8oclal relations within the patrilineage are based upon
comnon agnatic descent. Cognatic ties, however, spread beyond the
patrilineage, embracing not only the district but also members of
adjacent districts in the same or other lingnistic units. A1l the
mewbers of a patrilineage have more or less identical lineage ties,
defining their common status as against the members of other such
units; but only siblings of the same parents have exactly the same
cognatic kin. The kinship terminology reflects these two spheres,
vhich are seen as being to some extent in comtrast, if not in
opposition. The first is basically the co-operative sphere, at
8 more than individoal level. It is extended by the adoption of
males who may help to perpetuate the units of which they become
members, and by the perception of certain comzon interests and
aims within the linked lineages, the clan. The second sphere
involves smtual ties of sentiment, reciprocal duties, and help in
particular circumstances, but not on a group basis (Berndt, 1962:35).

The quastions that need to be posed here are: If social relations
are basgsed upoxi common agnatic descent, what about the adoption of males
(which, -rea.c.ling between the lines seems to be fairly common procedure )1

mmt about the shallow genealogical depth? Again we womld like to Xnov
hov many are truly aénaws and hov many a.r.e "adopted.™ But again no

distinction is offergd_betVeen the ideals foi" behavioi' and the _d_e= facto

/
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behavior and no numbers are glven. The question of recruitment is ignored
and the groups in question are considered "patrilineal descent groups"
without‘furthe; question. Again, it seems to me, we are blinded by the
"unilineal bias," the "African orientation” or whatever you wish to call it.
Indeed, the lengths to which we have gone to see New Guinea groups as
ésseﬁtially "African" are almost unbelievable. For exmmple:

" To cite all the ways in which these descent groups conform
with the characteristics of unilineal descent groups, as outlined
by Fortes, would be a mere repetition of points brought out iz the
clagssic African studies. Suffice it to say that they are groups in
which membership is by virtue of descent, and all members stand in
real or fietitious kin relationships with all other members. They
are corporate groups, as has been shown already in their corporate

obligations in the blood feud. They are groups vhich, as far as
an outsider 1s concerned are internally undifferentiated (salisbury,

1956:3).

Having asserted their essential "oneness" with African lineage groups
Salisbury then goes on very'convincinglj, it seems to me, to demonstrate
that they are not at all like African descent groups. They are, as I
mentioned before, segments in a "ward" rather than trule lineage segments,
the ward leaders are not iineage'ochian elders and, in Salisbury's own
words: "Despite my detailed qneétibning, no informant could trace a
Igpnealog}-going further back than to his grandfather, or in a few cases,
to hié great-grandfathe?" (1956;h). To continue, "there Were no genealogies
shoving how the varioﬁs élﬁns, men's houses, and lineages vere related' to
each other, and so providing a 'conceptualization of the existing structure
viewed as continuing through time and therefore projectea back on pseudo-
histéry ® (1956:4), and, "Despite all my inquiries to find cases, I counld
£1nd almost no evidence that the groups were 'in the process of contimmous
further segmentation at any given time as is chhracter;stic‘of‘African

groups® (1956:5). But vhat 18 even more important, perhaps, " . . . the
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seceding member of enother village does not become the founder of a new
descent group; instead he ana his children become incorporated in exist-
ing lineages" (1956:5). Salisbury then gives the final blow, 1t seems to
me, to any nétion of true similarity with African groups:

All descent groups are also residence groups, which means
that lineages live next to one another in a comnon men's house area;
men's houses cluster in a village; the constituent clans of an
exogamous group are neighbors, and 1n this way set themselves off
from the other clans of the same tribe with whom they intermarry;
yet the tribe as a whole 18 alsoc & residence group. The few casges
of migrant clans.stress the general rule of relationships belng in
accord with residence -- they are fitted into the kinship structure
of the tribe on vhose land they have been given permission to

" settle, and call all tribal members 'brother! (1956:5).

How 1t would seem that.a group which is of only three or four genera~
tions depth, which 1s one segment of several between which no true genealogical
connectlons can be treced, in which the connections are, by implication,
considered unimportant, that are not segmentary according to the "African"
principles, which recruit members on the basis of residence, and vhich aré,
in fact, residential groupings, are not tfuly "African" in type. And, indeed,
the similarities that are mentioned are either'questioﬁable or do not dis-
tinguish an "African type" from any other type. For example, it is said
that membership is by virtue of descent. I have just indicated, using
Balisbury's own words that this is not completely so and even if the
majority are members by descent 1t stlll does not make them "descent groups™
because the underlying principles need not be based exclusivély on thb‘gg .
facto behavior any more than exclusively on the stated ideology. That is,
even if 80 per cent are truly agoates it would not change the underlying
principle of open recruitment for the sake of clan strength which appar-
ently is not typical of African groups. The other characteristics

"mentioned by Salisbury in this context do not distinguish between an
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FAfrican type® and any other. For example, corporateness with respect to
feud, internally undifferentiated vis-a-vis cutsiders, and with members
standing in real or fictitious kin relationships (1956:3).

Others besides Salisbury have drawn attention to the shallowness of
genealogical depth found among the so-called "Highlands descent groups.™
Ard they have even offered explanations for the shallowness which are
fairly adequate so far as they go. For.example:‘

The sub-clan, however, is not a true lineage, for although
itas members conceive of it as a genealogically structured unit
they are normally unable to trace true genealogical connections
~with all those who belong to it. There are a number of reasons for
this. Firstly, while it 1is necessary -- because of land rights and
property lnheritance -- for members of the true patrilineage to
remember exact genealogies, exact relationship is less important
for members of the sub-clan than the tradition of common descent
and the remembering of the common ancestor {Read, 1955:252).

Read, before Salisbury, links the shallowness and relative unimpor-
tance of genealogical depth to land and inheritance. Salisbury's linking
of geneélogical depth to land, howéver, althoogh of a samewhat similar
ﬁharacter emphasizes static groups rather than Jand availability and

inheritance per se:
_ The continuity of the larger groups is also conceptuslized
in ties with the land. Religlously this is expressed in the
relationship between the ancestral spirits and the land -- a theme
which is stressed in the first-frults ceremonies for each garden

(1956:5).
Reay diéagrees‘vith Salisbury's hypothesis but remains concerned

with genealogical shallovneés, She makes what I consider to be a critical
ﬁoint bat unfortunately does not follow out all of the ramifications:

' The Kama system 18 a continmmous shedding and re-forming of

- groups that are coptinually changing their structure. In view of
this structural instability and the observable changes in the
composition of the smaller groups Salisbury's hypothesis associat-
ing genealogical shallowness with structural stability and static
groups 18 untenable. It 18 expedient for the Kuma to be uninter-
ested in genealogies, because the lack of striect reckoning facilitates



the assimilation into agnatic descent groups of people who are not

in fact agnatic kin. Genealogical shallowness is useful to them.

The Kuma's consciousness that the clan is by no means permanent

and unchanging is accomplished by an overemphasis of clanship and

an insistence on its continuance; the assimilation of outsiders is

glossed over and hidden (1959:36).

The critical point is the direct statement that non-agnates can be
and are assimilated and that this 1s related to genealogical shallowness.
This is true, I am certain, of many Highlands groups other than the Xima
and Bepa. The number of cutsiders so assimilated may vary, as from the 2
Per cent mentioned by Salisbury (1962:1k) to the 20 per cent mentioned by
Brown (1962:61), to the 50 or more per cent for the Bena Bena, but the
Principle involved seems clear and it means, as Brown (1962) and Barnes

(1962) bave now both recently stated, that recruitment is open in New

(:;'aineé in a way that it 1s not open 1n Africa. It may be true that in an
African group one finds non-agnates but when this occurs they are either
clearly defined as non-agnates and remain non-agnates, or else they arew_-ry
special cases, usually affines. Iﬁ any case, unlike the Nev Guinea examples,
African groups do not actively recruit non-agnates nor do they easily allow
them full membership. It is in thls respect, I believe, that the New Guinea
ideclogy and dogma, as well as the de facto behavior is » In fact, quite
different from the African. Non-.a.gna.tes are actively rec;mited and eagerly
accepted. The Important question to be answered is why should this be, and
it is fmcisely here that we come up againsf the opera.tion of still further
biases, the net effect of which is to prevent us from séeing the facts which
would lead us away from the "African model.”

‘In the first instance, as I have already indicated sbove, we have
beeh so blinded by the ™African orientation” that we have not really ques-
tioned the pétr:llinealify of New Guinea gro&ps. This has been ﬁade ea.Sier

than it might otherwise have been because of cur failure to distingulsh
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between ideals and de facto behavior. Thus, in any case where a discrep-

ancy has been noted between what the pecple say they do and what they do
\

do, it has been an easy matter to say to ourselves, that is the way it

must be in African also, for, after all, we are interested in the "model"

3 There has been very little disposition to look

and not in the reality.
beyond the unilinea.l principles first stressed by Radcliffe-Brown, a
vonderful example, as I have 1nd_icated,' of .the "unilineal bias™ mentioned
by Leach (1961a:6), reinforced by certain ideological similarities between
Bev Guinea and African 36c._1et1ea. |

We have seen that, in the Korofeigu case at least, men become citi-
gens and claim land for reasons other than those of patrilineal descent
and are accepted as equals. The maintenance of the group strength is one
of the ideals that must be met. An abundance of land is a necessary but
not sufficient condition for the "open recruitment® policy. This condition
is uidel& met in the Eastern Highiand.s as most ethnographers working in the
ares have mentioned. For example: - -

The population of each district varies considerably (ranging
from about 50 to 480) and so does the area each district covers.
At least half is usually unoccupled or uncultivated, with shifting
cultivation the rule. Iand is fairly plentiful in this part of
the Highlands, although not all is equally fertile (Berndt, 1962:20).

Although.the parish is a local group, it can hardly bve said
to be politically responsible for its territory. As there was no
land shortage, wars were never fought to annex ground (Reay, 1959:53).

As long as land is plentiful this could well lead to
increasing cultivation of individual gardens, & decreasing depend-
ence on the village as a source of labour ‘help,' and a relegation
of the village to the status of a ceremonial centre (Salisbury,

1962:137). | .

It is im:)ortant to note, however, for reasons that will emerge later,
that in other areas , particularly as one moves towards the West in the

Highlands, land becomes scarce:
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The population is not evenly distributed. The over-all
density, for example, is less in the easternmost valleys (Kainantu
and Goroka sub-districts) and greatest in the central subdivision
(Chimbu sub-district), where there are approximately 250,000

- . inhabitants. A recent report claims that there is only a little
over five acres of land per head in the Chimbu reglon, and, if this
proves to be true, problems of considerable magnitude could arise
there in the foreseeable future. Same pressure does apparently
exlst and has resulted in a considerable migration of Chimbu pecple
over the ranges eastwards into the less heavily populated Mirumes
and Eofena groups. Similar conditions may also be found in Wabaga
(further West) vhere there are 70,000 pecple living in a relatively
small velley (Read, 1954b:3).
There is a corresponding embhasis upon specific genealogical knowledge
and greater genealogical depth in the Western Highlands and, in general,
the peopie'there seem to approximate much more closely the African type.
Indeed, Meggitt has claimed that the scarcity of land is related to gene-
élogical depth and the stress placed upon agnation in that where land is
scarce it becomes important to be able to state a precise claim through
genealogy.h Although the Chimbu material presented by Brown and Brookfield
(1959) seems to constitute a serious exception I believe the evidence supports
: Heggift'a thesis. But even if ve admit that an abundance of land is a neces=-
sary condition for open recruitment and the functioning of a system similar
- to the Bena one this 13 not a sufficient condition; we are still faced with
- the problem of why it 1s neceasdry for a system to "facilitate the assimila-
tion into agnatic descent groups of people who are not in fact agmatic kin"
(Reﬁy, 1959:36)}. And here, I believe, we run into another bias which has
preveﬁted us from seeing the situation as it is. This is the tendency,
- well attested in the literature as I will illustrate, to Interpret warfare
as a Btrictly sociological phenamenbn.
The most highly plausible exﬁlanation for the ™looseness™ or "flexi-

bility" of Highlands societies, it seems to me, is the pattern of warfare
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and raiding which existed prior to administrative comtrol. D'Arcy Ryan
seems to be the only anthropologist to have stated & similar view:

While this is not the place for = detailed discussion of
warfare, some mention of it is relevant in the present context.
Untll the establishment of control by the Australian Government in
1950, inter-clan fighting would seem to have been almost chronic;
and clans that were not actually engaged in fights of their own
helped other clans in theirs. Apart from formal open battles,
vwhich were probably not very frequent, there was a constant series
of sporadic guerrille raids. The result of all this activity was
that many clans were almost exterminated and the survivors driven
off their land. It was the habit of the victors to lay waste the

. territory of the defeated, uprooting gardens, burning houses,

" . felling trees, so that even bad the survivors been able to remain,
thelr devastated land would no longer have suppcrted them. It is
apparent, then, that the maintenance of places of potential refuge
vas 8 matter of vltal importance, for even the strongest and most

_secure clan could be defeated by = sudden rearrangement of alliances
~-*against it. It is perhaps too mmch to say that the flexibility of
residence-patterns was a direct consequence of Mendits style of
varfare; but certainly, it did offer a solution to problems of
refuge raised by warfare. It was warfare that made it necessary;
and it was warfare, too, that, as & major factor in limiting the
population, made such flexibility possible (Ryan, 1959:268).

Here one sees, as I have attempted to indicate fdr the Bena, that
warfare was endemic, with constant railding, & recurrent threat of annihila-
tion, repeated betrayals, and so on. Perhaps one of the reasons Ryan did
not place even more emphasis than he did on the relationship between
residence pattern (and-sociai structure) and warfare is the fact that very
little has been written about New Guinea warfare per se. This is a fact
vhich I think is most unfortunate as it is probably the single most crucial
yariable if ve are to ultimately understand Highlands social structures.
What has been written about warfare gives a very ambivalent and incomplete
piéture. Jdeally, we would wish to know just how serious warfare was prior
. to contact, how many people were actually killed, how often there was
-fighting, vhat the attituded of the people were towards it, how it was

-viewed by the warriors themselves, what happened to the defeated, and so on.
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' But such information is no longer available, at least in those areas vhich
“have been under administrative control for some time. In searching through
the literature we find, on the one hand, the notion that warfare was simply
scme kind of game, one which no one took sericusly and in which almost no

one wvas hurt or killed.. At the opposite extreme it appears that warfare

was an extremely violent and destructive activity, frequently engaged in,
more or less disliked by the people, unehding in its duration, and indiscrimi-
nate with respect to its victims. The different impressions arise, I believe,

for several reasons. .
1

Ope reason which seems to be associated with the de-emphasizing of
the importance of warfare 1s ihe fact that battles were, in some areas at
least. not fought over land. As near as I can determine warring over land
is associated with its scarcity Jjust as is genealogical depth. Thus, in
the Bastern Highlaﬁds, as in the Bena Bena, warfare was not conducted for
the purpose of land annexation: |

_ As there was no land shortage, wars were never fought to anrex
ground (Reay, 1959:53).

" ,It 18 rare for a war to kill more than one or two men and
after a champion has been killed the defeated clan may flee, leaving
its village to be razed by the victor while it seeks protection in
temporary exile, Wars are not ususlly fought for territorial gain,
however (Salisbury, 1962:26).

Land is fairly plentiful in this part of the Highlands,
‘although not all is equally fertile (Berndt, 1962:20).

The pattern seems to be somewhat different to the West where wars

-are fought over land which 1s scarce:

8ince many of the ridge tops and upper slopes are horti-
eulturally useless, cultivation of the valley floors and lower
slopes is intensive. In the central valleys clans have occupled
all the usable land, and land disputes are common. In the past
thege were & direct cause of much of the constant interclan var-
fare, nowadays they are the subject of bitter litigation (Meggitt,

1962:158).
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Actually, the Wabaga bave very little land which they can
afford to sell or lose, and therefore, on economic grounds, can
hardly be expected to welcome white intrustion, let alone white
interference with their customs and beliefs (Elikdn, 1953:163).

Assoclated with this is the fact that defeated groups were often

'

invited back after they had been successfully dispersed. This can be inter-
Preted to mean that groups actually need someone to fight with or the overall
system will somehow fail:

e s o o A1l diﬂtricts other then one's own are potential
enemies as vell as friends; it is only strangers with whom one does
not fight. The active desire for this kind of relationship, in
‘which hostility is & necessary component, is illustrated in the plea
sometimes sent by victoriocus districts to the neighbors they had
driven away: ‘Came back to your own ground: We have no one here
to fight!™ (Berndt, 1955:106).

It should be made clear for the Bena at least that defeated groups
wvere not invited back 80 long as they constituted a sericus threat, nor was
the same rationale given.

The fact that few pecople were killed is even more often cited in
order to minimize the importance of warfare:

It i8 rare for a war to kK1l more than one or two men, and

after a champion hags been killed the defeated clan may flee, leaving
its village to be razed by the victors while it seeks protection in

temporary exile (Salisbury, 1962:26).

But because fighting usually takes place among districts
within a certain range and involving persons more or less closely
connected through affinal and other kinship ties, it is often
suggested that there are, ideally, limits beyond which destruc-
tion should not go. Women and children, like the aged or the
unarmed, are not ordinarily exempted, but if more than three or
four pecple are killed in a single fight there may be an outcry
that the enemy 'is shooting ms 1like wild pigs' (Berndt, 1962:240).

It is exceedingly difficult if not impossible, however, to decide

Just vhat constitutes "few" in this context, in some cases even when

reading the same author:
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Buch a case shows vhat can result from the killing of a pig
belonging to someone in another district. In this particular
serles of raids, there were about eighteen deaths. Examples of
this kKind are not uousual. They tell us something mbout the gen-
eral state of affairs before exteroal influences were felt to any
great extent (Berndt, 1962:265).

i

Occasionally there are cases of 'mass killing' involving
perhaps a dozen persons, rarely more. When this takes place the
district affected is likely to split up and scatter (Berndt, 1962:

253).

Btill another reason that ‘a‘ppearg;l to be involved in minimizing the
importance of warfare is the fact that warfare was a highly valued pursult
and a part of everyday lj:fe. This is taken by some to mean, sgain, that
varfare was a soclal necessity. "A sign that two groups intermarry,”
Elkin writes, "is that they fignt* (1953:170). This reflects a rather
DAYTOW socioloéical approach to the phéhomnbn of warfare, developed to an
extreme by structural anthropologlsts and given its clearest articulation
by Gluckman (1959). It can be seen very clearly in the following:

If space permitted, it could also be shown that the necessity
to display "strength™ and to achieve "eguivalence™ was one of the
principle considerations in warfare; nltimately no one won. Further,

. the aligmnment of tribes and tribal segments tends to ensure that
structural groups "face" each other with an equal "strength-
potenbial®: Ideally, it is virtually impossible for any group or
combination of groups.-to maintain superiority over any other, or
to maintain it only at the expense of Jeopardizing some more
inclusive range of common interests (Read, 1959:429).

The same "sociological equilibrium model™ with its attendant mini-

mization of psychological and other considerations is similarly expressed
™

as follows:

However, wholesale destruction is the exception rather than
the rule, and there are relatively few deaths in any one skirmish.

: Every now ard then, members of a district may be forced to leave
their home territory and seek refuge elsevhere, but most inter-

" ddstrict fighting is on the level of 'hit and run' raiding. There

is ; repetitive quality about this, interspersed -with peace cere-

wnies and other inter-district gatherings, so that there is a

congtant . fluétuation of friendly and hostile relations (Bexrnmdt,

1962:233).
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This type of argument 1s detalled and carried to its best, I think,
in a very perceptive article by Robert Glasse. He sums up his argument thus:

My central thesis is a simple one. It is that in order to

exact vengeance the small local groups of the Huli form temporary
"alliances: but these alliances are unstable because once the act
of vengeance 1s completed, hostility develops between the allied

. groups due to the working of the system of redress. Revenge defines
enemies and allies, but when the fight is over, the principles of
redress divide the allies who fought as one. The result is that
poverful factions are never able to fully develop. Revenge and
redress ally and oppose different-combinations of groups over a
period of time end thereby promote an uneesy integration and a kind
of balance within the wider social order (1959:274).

Glasse, however, unlike others writing in this vein, does not state
or 1mply that because varfare, over time, results in balance or equilibrium,-
it is unimportant ox inconsequential. But, again, it is scmewhat diffiéult
to determine precisely how important it was. The following would indicate
to me that it mmst have been of rather grave importance:

Warfare mobilizes the men of many parishes, usually culminates
in a sustained engagement which may stretch over several weeks or
even months, and is finally terminated, when the losses on elther
side have balanced out for & formal, negotlated peace. Feud, on
the other hand, is interminable and progressive; it may lapse for
periods of several weeks, months, or even years, only to recrudesce

. when opportunity presents itself. The tactics of warfare are
frontal and flank attacks by parties of wildly screaming bowmen;
the tactics of feud are raid and ambush: the swift, stealthy foray

<« followed by hasty retreat after the damage has been done. The aim

" of warfare is general destruction: houses are burnt, gardens are
destroyed and men, women and children are slaughtered without mercy.
The aim of feud is limited destruction: retribution for a specific
injury. The original cause -~ Ilndeed, even the precipitating cause --
of warfare is often unknown or obscure to many allies who come to
Join the issue; a dispute flares into a fight between two men; their
friends and kinsmen come to their assistance; then allles from out-
side the two locael descent groups originally involved are drawn in

..and the conflict spreads and gains impulse.

Feuds may sputter and occasionally flare for over a period
of many years; alternatively they may grov into more general actions
and become war: there is no guarantee that feud will remain feud..
The losses in feud are usually small: one or two deaths, a few
pigs, & rdavaged woman, a burned out house. The losses of war vary
with the scale of the engagement which 1s in turn subject to its
own internal and external dynamics. The largest war that I have
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accounts of probably involved T00-800 warriors on each side at its
. pgak; it lasted for a period of nearly six months and resulted in
10 deaths on either side as well as many arrow wounds. It vas
terminated at the reguest of the initiators and, more generally,
because food was getting scarce on both sides (Glasse, 1959:285).

“And even those writers who do portray varfare as a kind of socio-
logical “taking-a-stance,™ in other statements tend to contradict themselves:

In wvarfare the aim is the complete destruction of an enemy
and his means of livelihood, and each single tribe is opposed to
other tribes which are regarded as traditional enemies and, con-
sequently, as being permanently °at war® with one another (Read,
1955:253).

N .

If this death is attributed to sorcery, the explicit aim may
be merely to kill the person, or scme member of the unit, held to be
responsible, so that a croton may be planted over the grave of the
first victim. The actual result counld be several deaths or the

~wounding of participants on either side, the devastation of garden-
ing lands, the destruction and burning of a village and its stockade,
the abduction of women, and the looting of pigs, corpses, garden
produce, and other commodities (Berndt, 1962:233).

Other_ vriters, vho do not share the same sociological orientation,
although saying all too little about warfare , seem to take a more serious
viev of vhat occurred and emphasize more consistently how many deaths
resulted: | ) | |

. rWarfare is valued for its own sake, and it expresses the
aggressive attitude men admire but cannot indulge to any extent
without the community. They value it, too, as a.means of intimi-
dating and exterminating enemies who threaten to diminish and
destroy the clan. The recognition that varfare has depleted many
clans does not prevent. them from vieving it as a most powerful

" means of achieving strength in mmbers (Reay, 1959:159).

" A serious offence may become the occasion of a fight lasting
for weeks and months, involving many deaths and ending only when
exhaustion and starvation force them to stop (Nilles, 1950:40).

. In fact, there are separate terms for the inter-tribal and
intra-tribal warfare. The former is called roBo hiJune, 'fight
shoving' and the latter is called nande hiJune, 'stick shoving.®
Intertribal fighting was characterized by its violence, its basic
insolubility, and its long duration. These were wars betveen
traditional enemies. Fights between clans of a single tribe,
described above, were shorter in duration, less violent, and vere
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capable of a solution short of annihilation of one of the parties.
The term that refers to them is 'stick fight.? These stick fights
are another substitute for war, but they are not symbolic. The
only weapons used are sticks. Deaths may occur, but it is less
likely to occur than in a fight involving bows, arrows, and spears.
Fights with bow and arrow did occur within the tribe, but is is
significant that they too are called by the same term. In nande
hiJune it was considered sufficient to avenge 8 death with a death,

to in some way even the score between the two conflicting groups.
In roBo hljune the attempt was to destroy the other group (Newman,

1961:2k ).

Thus, although it is true that most raids resulted in only one (or

‘-few) deaths, it is obvious, in the first place, that raiding is not easily
disiinguished from wvarfare, and in the second place, that there were cases
in ¥hich entire groups were Qgstroyed.s If you ask the Bena why they
aftempted to Xill all enemies without exception you are told simply, "If
we do not xill them ?ll they will have children and be strong and X111 us.”
If it is impossible to establish in any conclusive way how importanf
varfare'vas in the pre:contact Highlands, it is not impossible to show that
varfare is not the same in all parts of New Guinea and that in the Highlands
it may tﬁrn out to differ from varfare in other parts of New Guinea in
what appear Ep be significant and suggestive features. It is quite likely
_that within the Highlands itself there are significant differences from
area to area although this latter is not so easy to egtdblish. Broadly
speaking; varfare can be divided into two general types, what we will refer
to, solely for convenience sake, as "restricted” or "anrestricted” warfare.
By restricted warfare I mean vﬁrfare.that occurs onl& for very spécific
cause. This type of warfare may be found most frequently in the non-
Highlands areas of New Guinea and can De fhirlj easlily associated with the
"sociological equilibrium model.” Restricted warfare can be seasonal.
That 1s, it can be limited either to certain natural seasons of the year,

such as the wet or dry season, or to culturally defined "seasons™ or
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"periods™ such as 'headhuﬁting season,” initiation time, harvesting season,
and so on. Restricted warfare can be éeasonal and for specific cause both
at the same time. Hh;fare can also be restricted in the sense that its
~ goals are limited. That is, 1f the goal s specifically one 1ife for ome
}1fe rather than unlimited killing. Likewise, warfare can be restricted in
the sense that only very specific groups constitute the enemy. By unre-
stricted varfare I mean warfare that can occur for a broad number of reasons
‘and is not restricted to a special season, natural or cultural. Unrestricted
ﬁarfaré generally speaking, mﬁy prove.to be typical of the Highlands but,
there are exceptions.

Probably the best exaﬁple of restricted warfare is that of the Arapesh:

The especial type of provocation for Arspesh warfare made
such warfare subject to women's consent, and to their sexmal consent.
Insofar it 1s mnique in the New Guinea area that is lnown. The war-
fare was confined to a narrow issue. The men of different localities
were frequently on an explicit offensive and defensive in regard to
their exclusive rights in women. If a broader issue of exclusive
rights in land exploitation was perhaps implicit beneath the overt
struggle, it remained implicit, and did not become a prime objective
in the warfare. lLand was little disputed, but, instead, a more
readily transferable goods. This broad characteristic of Arapesh
warfare is not uncommon in the area. Neighboring tribes of head-
hunters do not directly dispute the exclusive exploitation rights
to land which they maintain. Their offensive takes heads, which

. are also more readlly transferable than land. They remain content
with their accessions of .enemy heads, and, for lack of an expan-
sionist land policy, even become disgruntled if neighboring areas
become depopulated of heads (Fortume, 1939:24k).

-

Without hypothesis, it is clear that Arapesh culture did not
promote warfare to any very viclous extreme. Warfare was made
dependent upon women's sexval consent in extramarital liasons out-
-~ " gide locality borders, and it was regarded with considerable distaste.
- The chances for domestlc peace, and for consequent peace abroad, were
yery high, and comparé more than favorably with the chances for peace
in other socleties (Fortune, 1939:37).

The Arapesh case 15 probably an extreme example of restricted war-
-Eéie. The only cause, overtly at least, is adultery, and adultery of a

special and complex kind involving individual initiative, social approval,
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cihn support, a go-between, elopement, extensive planning and traditional
battlefields. Significantly, there was often peace and little emphasis on
violence and killing. What I take to be a similar Xind of restricted warfare
i1s reported for the Marindese of Southern New Guinea slthough the information
is not complete. Here 1t seems that warfare is undertaken only during the
dry monsoon (and, as I interpret it, not always every year), involves very
extensive preparationﬁ before each expedition and extremely lerngthy rituals
subsequent to each expedition. The specific reason given for the he;d-
hunting that is involved is the necessity to acquire names which have a
magico-religions significance. For example:

The basic cause of head-hunting is the need for names in'a
community, something that holds true uniformly for many of the New
Cuipea tribes that engage in it (van der Kroef, 1952:222).

When an expedition goes into the interior to hunt heads,
sples are usually sent in advance. These hide themselves in the
bush clogse to the village to observe its life, and also to learn
the pames which the villagers call each other. Elaborate pre-
parations are made, sometimes weeks in advance. On occasion,
when it has not been possible to learn the names of the victims,
survivors of the village, especially young children, are forced

. to tell the names of those who have fallen (van der Kroef, 13952:
225).

The dry monscon is generally regarded as the most suitable
time, but the hunt must not take place before the gardens have been
properly cared for (van der Kroef, 1952:226). N

: Traditionally the hunt culminates in an elaborate feast,
celebrating the capture of the heads, which among the majority
of the head-hunting communities of Southern New Guinea is also a
focal point of religlous observance and mythological commemoration.
Jt is during this feast that rituals and traditions acquire mean-
ing, and the social motives underlying the head-hunt are fitted into
an over-all pattern of approved behavior. Preparations for the
feast are elsborate, and may sometimes take as much as a year

(van der Kroef, 1952:231).
.Although it 1is more difficult to Judge from the literature, Kwoma

warfare appears to be of the restricted type also:
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Open warfare between New Gulnea tribes is infrequent, and
the Kwoma are no exception. A war was weged in the time of the
grandfathers of living informants. It began with a territorial
dispute with the people who inhabited part of the area that the
Kwoma now occupy (Whiting, 1941:163).

The head-bunting rald provides the most frequently employed
means of expressing. aggression toward a foreigner. Such a raid
is planned in advance, and allies are often recruited from friendly
neighborning tribes. A careful itinerary is drawn up, and an
unsuspecting and weak hamlet is chosen for attack (Whiting, 1941:

-Thezl'e is, onfortunately, no way of telling how frequently' such
ralds were carried out.

The Abelam case (kabeary, 19%la, 1941b) seems to be somewbat similar
to Kwoma but there 1s only very limited reference to warfare per se. I am
ccl;Ipletely unable to decide what the situation might have been for the
Kutubu peoples (Williams, 1940, 19%1) except that they seem to have had
peaceful relations with their neighbors (_1940:131). The Kiwal Papuans
would seem to constitute an im;)ort&nt .ezsjcc;ex;tion to the gehera.l rule of
comparative non-violenceA in non-Highlands ‘cultm-es:

The purpose of the real wars, on the other hand, is to
kill as many of the enemy a3 possible, destroy thelr property,
and capture the heads of the slain. A minor fight between two
villages, originally of little consequence, may develop into a
deadly enmity if scmebody happens to be killed. In this way a

'~ long war began between the Mawata and Turituri tribes, who
shortly before had formed one and the same community of 0ld
Mawvata. Once a blood-feud has begun, it seems hardly ever to
end definitely. The treditions of the people enable us to trace
their history some generations back, and reveal to us how, in
spite of peace being concluded and maintained for quite a long
time, an old craving for revenge would be taken up over and over
agadn by some group or other, who thought that the slaying of

. some near relative of theirs in previous fights had not been
. . sufficiently expiated. Several tribes have been completely
exterminated in these wars, and it was only the arrival of the
vhite people which put a stop to the endless conflicts {Landtman,

1927:148).
It is not possible to do & thorough comparative study of New (uinea

wverfare here. I have no doubt that there are other exceptions to the
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general category but, stlll speaking in general terms, the differences

between the over-all Highlands pattern of warfare and the ones cited

AY

above are very striking indeed. The Bena Bena pattern, as I have indi-
catéd, vas almost totally unrestricted. 'That is, it was not seasopal,
either culturally or otherwise, it was not restricted in its goals in that
one life was not considered the normal revenge for the loss of cne life,
and everyone constitutes the enemy except for the changing and impermanent

alliances. The causes for war were many: to revenge a death, theft of a

v

woman or & pilg (and other things for that matter), failure to fulfill an
exchange obligation, rape, and, much more important perhaps, almost any
death other than those from o.id age or aéciuent. In the case of deaths,
other than from the latter causes, the deaths are attributed to sorcery
which the Bena believe, always comes from outside the clan. Such deaths
‘almost invariably resulted in-fighting. The following excerpts from the
article by Fortune gquoted earlier indica.tes a very similar situation for
the Kamano: | g- o ' - -

o o« » o When & man died naturally, however, an entirely dif-
ferentrsequence took place. The women of the village where the death
took place remained mute, while the men of the same place carried
the corpse and hid it in the long grass outslde the village « o « «
At the same time they sent out reconnaissance parties with the
mission of detecting a payment due at this time from those who
desired this natural death to those who had been ready to procure
it by evil magic, or soul-stealing, undertaken for a promise to

. pay; and sometimes the parties out on reconnaissance were success-
ful in detecting such payments . - « «

After the ambushes which opened a war had taken place the
aggressors potified thelr own women that they might now keen over
their own 1an who had died a natural death a few days earliexy in
this manner mobilization occurred somewhat dramatically, with

. women in one village wailing over a man dead in the course of
pature, and in another village (or more often two others) in the
neighbdurhood over men killed with arrows . . . « ,

: War parties of men from surrounding villages within a radius
of & few sguare miles soon began to come into the villages of both
‘principals in the issue that had been raised o o o .
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If the weather was fine and the grass dry, the attack opened
iit.h one party firing the grass downwind upon its opponents, fol-
lowing through the smoke and deploying opposite the enemy fire at
thirty to fifty yards range. The village huts of both principals
vere usually reached and burned on the first or second day. If it

" was vet 1t was naturally more difficult to mount an offensive than
. in the dry season when the grass might be burned. The war continuoed

- in the

ntll one party decisively was routed. The victors returned f£rom

the pursuit calling the mumber of their kills acd the number of

pigs and bags of shell-money secured in plunder. Their women and
children received them back with a lyrical song, and soon after-
wvards men, women and children of the victors systematically plundered
t.he)ga.rdens of their routed and conguzred enemies (Fortune, 1947:108-
109).

That Huli warfare occurred for a wide variety of causes is indicated
following:

I am not golng to say very much about the specific Xlnds of
breaches which give rise to vengeance; but amcrg them the following
are most common: 1nsult, adultery, seduction of young girls, theft,
damage to gardens or other property, failure to meet obligations,
such as the payment of compensation and finally attempted or actual
homicide (Glasse, 1959:283).

That it was not restﬂcted. with Tespect to 1ts sims-
R I'4

e« « « » The Hull concept of revenge, however, is not one of
only equivalent return: they seek to inflict a more grievous injury
than they have received, even though this uwswally results in a
counter-action in return. If a pig is stalen, a dozen of the
thief's pigs will be taken in return if his identity is discov-
ered; 1f g kinaman is killed, the dead man's relatives will seek
to X111 four or five enemies in return (Glasse, 1959:283).

Although Berndt's various accounts are unclear and contradictory

was not restricted with respect to its enemies:

. - Any one district may be on either frierndly or inimical terms
with any number of others: but the position is likely to change
almost overnight. There is no permanency in such matters, except
only in the expectation of interaction itself. All districts
other than one's own are potential enemies as well as friends; it

is only strangers with whom one does not fight (Berndt, 1955:106).

—




Essentially the same relatively unrestricted pattern seems to be
true for Mendi (Ryan, 1959) and Gahulu-Gama (Read, 1952). It 1is probably
the same for Chimbu (Brown and Brookfield, 1959) but it is not campletely
clear. The Siane case (Salisbury, 1962) is unclear as 18 the case with the
Emnman (Nilles, 1943). Warfare among the Orokaiva (Williams, 1930) and the
MaFulu (Williamson, 1912) is clearly unrestricted in type and, although
these latter pecples are not true Highianders, they are very similar. The
Eapauku Papuans (Pospisil, 1958, 1963} seem a clear exception, as do the
Bibil Valley people (Brongersma and Venema, 1963) and some of the Ballem
Va]:ley people (Matthiessen, 1962). All of these statements, however, shoumld
be regerded as very tenta.tiv:e as the paucity of good materisl makes any
generalizations at this time rather guestiornable.

' There is more or less general .agreement » however, that.the pattern
of warfare ip at least majJor portions of the Hig;sla.nds was one of the most
' chntinﬁous and violent on record. In view of this one 1s scmewhat surprised
vhen, even though recogniziné the izﬁporta.nce of wviolence and ki]..ling for its
own sake, vhat seems an. obvious further conclusion is never drawn. Ramely,
that the psychoiogical concomitants of such & pattern of warfare must in
‘some way importantly infiuence ‘or be related to the character of the
ext_:é.nt social groups. Warfare gs an important variable with respect to
'l;he' formation of social groups has continually been dismissed by writers
:-OI-I the Highlands as of little consequence. Notice in Barnes® specmlations
on viclence that there is no direct indication tha.t the pattern of warfare
might be importantly linked to the kind of social groups that are found f
:Lt;'the area:

‘A characteristic of Highland cultures, and perbaps of
Melanesia as & whole, 18 the high value on viclence. The primi-
tive states of Africa, and even the African stateless societles
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‘Which we have been considering, are readily likened to the kingdoms
and princedoms of mediaeval Europe, valulng peace but ready to go
to wvar to defend their interests or to achieve likely econocmic
rewards. Prowess in battle is highly rewarded but warfare is

- usually not undertaken lightly and most of the people most of the
time want peace. In New Guinea a greater emphasis appears to be
Placed on killing for its own sake rather than as a continuation of
group policy aimed at material ends. In these circumstances we
might expect to find a less developed system of alliances and
countervailing forces, and less developed arrangements for main-
taining peace, than we would have in a poldty directed to peace
and prosperity. Secondly, we would expect that leaders, whatever
their other qualities, were moved to violence at least as mmch as
their fellows and possibly more., The Highlands of New Guinea cannot
bave been the scene of & war of all against all, for the pre-contact
population was large and often densely settled; indigencus social
institutions preventing excess violence and destruction must neces-
sarily have been effective, for otherwise the population would not
have survived. Likewlse, other qualities than prowess in violence
vere required for leadership, in particular the ability to engage
and co-ordinate the efforts of others in ceremoniasl exchange. Yet
despite these gualifications I think it may still be hypothetized
that the disorder and irregularity of social 1life in the Highlands,
as compared with, say, Tiv, is due in part to the high value placed

on killing (1962:9).

Instead, then, of being like African societies (of like earlier
Exropean oneh) ve find, by implication at least, that the New Guinea
peoples take var lightly, value vioience.and killing for its own sake, and
do not want geace.‘ Indeed, the reason the Kew Guinea peoples have survived
at al;, ve see, is that ungpecified indigenous social institutions "must
havé‘Bgen effective™ and the leaders were not "all 'bz;\.d,;‘I 80 to speak. And,
again, in spi£e.ot the institutions and “good"'qualitieé of leaders, life
in the Highlands is "disorder and irregularity.” This implies a very
'péculiar view of both social structure and persénality it seems to me.

Ard one conclusion which could easily have been drawn from all of this is
'that—in order for a group to survive this pattern of warfare and violence
iit ﬁnst maint&in.a strong, large membership. And, because of the vicis-
situdes of war, and repeated sca-xttering'of peéple, groups based exclusively

dr é%en importantly on stricet unilineal principles would be exceedlngly
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difficult to maintain. Thus for eipediency one need not be too particular
respecting sameone's genealogy, so long as he ca.ﬁ fight. Groups which
constantly £ind it necessary to scatter and re-group, which are decimated
by casualties, vwhich must take refuge from time to time with others,
inc]ndilng friends (who are willing to accept them for the same reason
they vant to be accepted) cannot, I submit, maintain lineage purity and
ca.nnot insist on descent as the sole (or perhaps even most important)
cri‘berion ':l’qr membership. As implici{:_ suggestion of this appears very
early in the writings on the Highlands but seems to have never been
folloved out:

~In a number of cases, however, the vicissitudes of warfare
or exile consequent upon repeated enemy attacks have resulted in &
dispersal of segments amongst different tribal and sub-tribal
groups. This naturally affects internal solidarity, but the
scattered segunents retaln thelr common identity for a consider-
able time (Read, 1952:4).

The "internal solidarity® here is that of a so-called patrilineal

descent groﬁp, it should be made clear. And the difference between this

pattern of fighting and the African one , which is mainly defensive, forma-
lized, and rare, is also worth emphasizing.
In any event the relevance of warfare in the formation of social

groups seems to me to be one of the "crude nursery facts" that Leach (1961a:9)

mentions. Even if it should be found that the pattern of varfare has noth-
| :ing at all to do with the structure of New Guinea societies (vhich is hard,
ipdeed, to believe), it is remarksble that no one to date has seen fit to
seriously consider-the possibility. The reasons for this, as 1 heve
ﬁmd.icated, have to do with the purely sociological analysis of war, making

:‘éh.is kind of warfare relatively unimportant and socially necessarye
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But even more interesting, perhaps, 1s the implicit view of New
Guinea personality contained in some accounts which mmst be seen as one
which presumably has no fear of death, indeed, would presumably welcome
death of even the most ignoble kind, does not wish to survive either as
an individual or part of a group, does not wish to propagate or be able to
raise his or her children, and so on. This implicit view of personality
emerges fairly clearly, in fact, in the following passages:

Fighting was, and remains, the *breath of 1ife’ to these

People, one of their main preoccupations . « . . Respect for

strength involves a readiness to give way to it as well as to

practice 1t. Coupled with this 1s the emphasis on self-agsertion,
vith individual leaders basing their authority largely on force
and likely to be supplanted at any time by rivals -- leaders

- usually unable, or unwilling, to co-operate in any sustained
defense in a time of crisis (Berndt, 1962:266).
. There 18 no need for him to be specially prepared because

- bedng prepared is part of ordinary living. It is partly for this
reason that men sleep together in their communal houses away from
vomen, 80 that they can be ready in case of attack. Nevertheless,
they seem often to have been caught unawares., Perhaps Jiving
under constant threat of raids blunts both expectation and

excitement and leads to carelessness; but this is not the case
vhen it cames to planning a raid or a fight (Berndt, 1962:235).

: But this underlies what has been said before: fighting,

_ revenge and counter-revenge are so commonplace that people became
accustomed to this state of affailrs and are often careless about

their own safety (Berndt, 1962:129).

Not all scholars are as prepared as Berndt, it seems, to explicitly
state that the people are so indifferent to life, even their own life, as
this. Even so, the Korofeigans, at least, do not view warfare as 'the
breath of life,! nor do they wish to die either in battle or otherwise.
Iikevise, they do not wish to return to the ralding and warfare that exdsted
prior to European contact. In 16 months I was unable to find a single person
vho expressed any genulne desire to g0 back to the traditional pattemn.

Furthermore, the guickness ard ease with which the traditional pattern was
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&lven up indicates very clearly that fighting was not regarded as lightly
as Berndt and others would lead us to believe. Consider the following
remarks, for example: -

8ince the evacuation of the Bena Bena ares by European miners
and their parties, tribal fighting has once more broken out and
further patrols will have to be made to the area to prevent the
trouble spreading. As long as one European was in the area no
serious Inter-village hostilities occurred (1.e., in the vicinity -
of the Bena Bepa drome and the old Goverrment Post). The evacu-
ation of this area 1s to be regretted, as these natives had made
considerable progress whilst the statlon was in the area. It is
felt, however, that a perlod of extensive patrolling here would
rectify matters in a comparatively short space of time . . . ..
The cutbreak of tribal fighting in the Bena Bena area has only
~occurred since E. M. Peacock, a miner, left the area. If a base
camp had been established at Bena Bena at the time of his depar-
ture, it can confidently be asserted that the outbreak of hostilities
would not have occurred even if such & base camp had only been vis-
ited once a fortnight or at even longer intervals (Black, 1934,

9310).

It Beems to me that if the 2fndigenous pattern of warfare was so
absolutely essential to equilibrium, and taken so lightly, as Berndt
and others would have us believe, the predence of one miner in such a
large area would not have prevented it. This, of course, is specwlation
and I do not mean to suggest that there are no natives who would like to

r

see the administration and the white pecple leave as there are many who
would. '

The Korofeigans themselves explain much of their social organiza-
tioﬁ apd some of their customs to a great extent in terms of fighting. If
you ask, for example, why they practiced female infanticide, they will
reply, “Sons will stay with us and look after us, they will fight to pro-
tect us. But daughters just marry and go away. It'is hard when you have
too many children to look after; sometimes you must take your children and
run avay and you can't carry them all.* If you ask why one of & pair of -

twins was always killed you get the same énsver. If you ask why the men
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sleep together in the men's house, you are told it was for defensive pur-
poses. Villages veré %ormerly stockrded for defensive purposes, located
on high, sharp, inacessible ridge tops for the same purpcse, and one old
man, when I asked why he was building a house with an unusuelly high doorway
replied, "I am building this house for mymcther (a classificatory mother)
¥ho 1s 0ld and cannot crawl in the door of her house anmymore. Always
before we were fighting and running auaf.to hide in the kunai. We slept
in the kunai. My mother never had a nice house like this o sleep in
because we were always fighting and rﬁnning avay. Now I want her to bave
this nice house." On another occasion I asked a different old man why he
vas always making earth oven; to cook in (he had made one daily for about
twvo weeks vhich was unusual as cooking is usually done simply over an aopen
fire except on special occasions) and he gave me a similar answer: Before
they bad run away &nd Tought-a great deal and he didn't eat well so now he
vanted to eat well befofe he died: The explanation given for why a chronic
and very troublesome thief is tolerated in the commnity 1s in part ard
importantly because he 18 a é;éd varrior. More examples could be given.
The point is: that, in Korofeigu, aﬁ least, the people are open in thelr
recruitment policies and toleraﬁt of individual idiosyncraciles largely as
a result of a felt necessity . . . they want to survive and multiply.
Strict genealogical reckoning militates against thelr survival and thus

48 not as important a principle as i1t might be in other envirommental or
ecological circumstances. Althéugh the materials are not extensive, the
accounts mentioned by the earliest Buropeans, including the all too brief
description by Fortune (1947), tend to give a picture of warfare in the
Eastern.Highlandsréonsiétent‘with those given by the Bena rather than with

the more'sociological verslon:
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e « ¢« + The people live in villages which were in most
cases surrounded by a barricade of split slsbs up to 12 feet high
if timber were availableé; and in the country away from the timber-
clad ranges, wild cane stalks woven togetner formed a very effective
wvall; at intervals along the barricades the wall extended outwards
to allov the besieged villagers to protect the barricades against
invaders. Getting in close to it and protected by their wooden
shields the invaders would cut the vine binding it together and let
in’ thelr comrades to burn the rounded grass-thatched houses and kll
81l to whom they could get near enough (Leany, 1936:229).

e « « « She walled to some purpose but death, or at least
murder is an everyday occurrence with these people and they forget
it gquick. Still Isagori is definitely not going home again pre-
ferring the quiet civilized life to the incessant struggle for life
which is the lot of all the people in here. Neshaw's mary will
bring a young Neshaw into the world soon and they calmly told me
they would cut its throat soon as it came along as the father was
not here to look after it (Leahy, 1934, emtry of 21 February).

In the event of a plain murder the whole village belonging
to the murderer is then placéd on the black list and parties of
natives are always on the lookout to avenge the killing, hiding
alongside the pathways in the long grass and springing out on any
. party much smaller than themselves -- a couple of defenseless old
women or young children so much the better and £illing them with
arrows. One of our Purarl boys gave us a demonstration without
the killing of an unfortunate nmative, surprised and killed in this
manner, even to the screaming and writhing of the victim as after
the first attacker put an arrow into hin the rest of the hidden
natives rushed up and shot arrow after arrow into him until he
died (Leahy, 1934, entry of 19 March).

» ¢« » o after about one hour came to recently burnt villages
of Gafia situated on the sides of Hayuka creek. About 150 natives,
men, women and children were hurriedly taking foods from the Gafia
gardens. Sigoiabu natives had attacked Gafia and were now, raiding
thelr gardens. Then went in northerly direction came to a large
village of 4l houses with double stockade. Were led there by the
remnants of Gafia men (about 30, armed) (Bates, 1932).

: e« « o o Leaving Karanuntoka came out in grasslands of Sofa
Sofe valléey. Traveled 3/4 hour south of east came to deserted
village of Ufeto, on the banks of the Ufeto creek. Met 400
patives in 'war dress' and armed, some women carrylng extra
arrows and. supplies. They were expecting a fight from Mshomito
West (Bates, 1932).

. The Geimiparbi community on the Bema Bena slopes near the (1)
Mission Station, although friendly, have been responsible, with .
others, for repeated attacks on Mohoweto villages. They have
reached warnings on several occasions to desist. These they have
repeatedly ignored. On November 20 the patrol came on an attack
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on Mohoweto village, unobserved, dune to smoke screen 1lit by the
combatants. The following villages had combined in this attack:
Safanuka, Sigeiya, Kwaholsipa, Geiminarbi, Garfogohi, Oryafayufa,
Rayufa. When the attackers were approached they made no attempt
to ron away. They were told that they had been warned before
about fighting and that they were to disperse at once and return
to their villages. This they prunised to do and commenced to go

- in small, reluctant parties. The patrol then continued on to
Mohoweto, vhere the villagers were found to be hard-pressed. No
sooner had the party got out of sight than the attackers were back
at it again (Black, 1934).

It m;y' interpretation of varfare.in the Eastern Highlands is correct,
and if it is intimately related to social structure, 6ne would expect to
A

find c_orresponding differences 1in soclal structure in mreas where warfare

is of a different type. And, although the evidence 1is by no means con-

clusive, it seems to bear this out. ¥Xor example, warfare in the Western

Highlands, around the Mt. Hagen area, seems to have been in general less

- serious and less violent than in the Eastern Highlands. One of the first

impressions recorded is consistent with this thesis:

- e « « « Their (the Wahgi valley peoples) weapon is the spear

*.. and though war takes a prominent part in their lives it would appear
not to be so general as with Bena Bena. This is only a surmise and
18 of course open to correction {Taylor, 1933). (Note: At this
point Taylor was seying that there were two 'tribes' in the High-
lands, the Wahgi and the Bena Bena).

John Nilles (1943, 1950) reports a pattern of varfare for Kumen

. which appears to contrast- with the Eastern Highlands type, one in which

there was a season for warring, and in wbich war appears as & kind of

®leisure activity?:

Before the Administration gained control over the Kaman

e peopie , the men were engaged In tribal fights almost without

interruption. The fights began after big dances had been held,
when there was much leisure and no special task to be done. After
eating pig the men felt strong and vigorous; their potency had to
be proven in a fight. The seascn was as & rale in November,
December or January, when the spring planting had been finished
and the first greens harvested and eaten. The causes of fights
were innumerable, but the chief were wives, pigs, ownership of
1and, thefts, or old tribal disputes (1943:117). ‘

=<'
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Here one sees an indication of a more restricted type of warfare,
a more fitnalized, institutionalized, formalized variety of warfare, per-
-haps similar to the “sociological game™ type discussed previously. The
same type occurs fuffher to the West aé*the following accounts, somewhat
pépu]ar;zed, indicate:

During our stay in the Sibil Valley a war was waged between
the villages of Sagasagza and Lewengbon {to the west of Betabib).

When compared with the great wars which we know, a Sibil war 1s more-

like a sporting event, although people do die in the process. The .
cause of this particular fight was the death of a man in the village
of Bagsaga. Nobody believed very firmly that he had died of natural
causes, but much rather than his death was due to witchcraft. There
must therefore have been black magic in the affair, and Lewengbon
maust be sheltering the culprit. Something paturally had to be done,
and Sagsago called upon men from & friendly village to help them
destroy the keladi gardens belonging to Lewengbon. The keladi
gardens were chosen precisely because keladi 1s eaten at all kinds
.of religious ceremonies. The people of Lewengbon considered them-
selves to be innocent and were deeply offended, so that the only
solntion was to fight. There is no question of falling upcon the
villagers by surprise, and the women and children are in no danger
at all. In accordance with Sibil custom both sides agree when the
war 18 to begin. The two parties together clear the battleground

1 and the fight can then begin. Participation is not limited to the

~ two warring kempongs, but men from villages friendly to one or the

other of the combatants may take part (Brongersma and Venema,

- 1963:97). -
A similar kind of warfare is reported by Matthiesen for the Baliem

1. —

. i'valley, perhsps a more extreme variant:

. The .sun had climbed over the valley, and its light flashed
on breastplates of white shells, on white headdresses, on lvory
boars! tusks inserted through nostrils, on wands of white egret
feathers twirled like batons. The alarums and excursions flut-
tered and died while warriors came in across the fields. The
shouted war was increasing in ferocity, and several men from each
gide would dance out and felgn attacks, whirling and prancing to
display their splendor. They were jJeered and admired by both
sides and were not shot at, for display and panoply were part of
war, vhich was less war than ceremonial sport, a wild, flerce
festival. Territorial conguest was unknown to the akuni; there
was land enough for all, and at the end of the day the warriors
would go home across the flelds to supper. Should rain come to
chill them, spoil their feathers, both sides would retire. A day
of wvar was dangerous and splendid, regardless of its outcome;
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it was a war of individuals and gallantry, quite innocent of
tactics and cold slaughter. A single death on elther side would
mean victory or defeat. And yet that death -- or two or three --
was the end purpose of the war, and.the Kurelu, in April, were
enraged (1962:11). '

Unfortunately, it is impossible to say, on the basls of the available
information, Just what kind of structural features are involved in these
particular Héstérn groups. The Kuman, however, are probably falrly similar
to the Enga and the latter represent a fery interesting situation. Fram -
the various accounts rendered by Meggitt (1957, 1958, 1962) it would seem
that Enga could have had both restrictéd and unrestricted types of warfare:

In the past, once or twice each generation, large-scale
sporting fights occurred in which two or three phratries would fight
more or less as units. The usual pattern was that one clan, irked
by the behavior of another, insulted and challerged its members to
demonstrate their skill and courage in battle. Each clan called on
itas phratry for aid; and the tesms assembled on conveniently situated
grassy downs to fight. In the last of these fights which occurred
in the Sarl area some years ago, three phratries fought a triangular
tattle for about a week. About 2,500 men were involved; but actlons
were mainly among individual clans. Combatants broke off each
evening for food and rest; and night attacks were deplored. The
group skirmishes were punctuated by formalized and generally
bloodless duels between important men of opposing teams. These
were concluded by the duelists' exchanging their shell and feather
decorations. The main battle was concluded by agreement among the
big men of each clan when casualties on each team had reached ten
or so; and a large scale exchange of pork and valuables followed.

. Then all went home. It was bad form to use such fights as a
pretext for burning houses, selzing pigs or land, or killing
women or children (Meggitt, 1957;135)- :

This appears to be a clear example of restricted warfare. The
paradoxical situations of having unrestricted wvarfare at the same time

1s more understandable when we realize that the Enga area is one of the

few in vhich battles were fought over land:

“he more common sort of fight was that wherein one clan,
using the theft of a pig or of pandanus nuts as an excuse, attacked
without warning a neighbouring clan in &n attempt to seize land.
Then, any technigue which ensured victory was adopted. Night
attacks and ambushes were most favored. Enemy houses were fired
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with their occupants inside; women and children were cut dowvn;
pigs were seized; pandanus palms were felled; and gardens were
torn up. In short, everything possible was done to disorganize
the enemy clan so that it was forced to flee plecemeal to kinsmen
for shelter (Meggitt, 1957:135). '

*» « » « Clans of one phratry should not fight each other,
but in fact they sometimes did. The victors seized the losers®
land and dispersed their parish. This was considered reprehen-
sible behavior, and.other clans of the phratry felt cbliged to

+ offer hospitality to the vanquished. The main causes of interclan
fighting, whether within or without the phratry were: selzure of
& neighbouring clan's land or regaining of one's own land; aveng-
ing the deaths of clansmen, their wives and children; recovering
abducted women or stolen pigs or pandanus nuts; avenging the rape
of clan wives or daughters. '

One wonld expect such causes of interclan friction to arise
most often between contiguous clans, and my inquiries confimrm this.
Kars clan was involved in disputes with at least 41 different clans
(scme of them several times) between about 1925 and 1945, and at
least 36 deaths occurred (Meggitt, 1958:270).

In the violent interclan struggles for land that have
occurred through the years, many Maze Enga have been destroyed by
invaders and their fleeing members killed or attached to related
groups. Unless the investigator actmally encounters the survivors
themselves, however, he is not likely to learn the details of such
events (Meggitt, 1962:160)."

It is obvious from Meggittt's work that the major cause of serious
uar‘for-Enga was shortage of land. I do not know whether one could con-
sider this a’'form of restricted warfare or not. It is clear, however, that
the pattern was different in this way from the Bena Bepa rattern. And, it
is also clear that in Enga we find great emphasis on genealogical knowledge,
deécent, and so on. _

The Chimbu, also one of the relatively clear cases found in vhich
."varfare was fought over land, do not emphasize genealogical depth (Brown
and Brookfield, 1959; Brown, 1961, 1962). But Chimbu and Enga share a
further common feature that they do not share with the peoples of the

Eastern Highlands, scattered homesteads and the lack of villages. This
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could explain the fact that kinship per 8e 1s stressed by the'Chimbu
vwhereas it 18 not stressed so much by the Bena. For example;

War and fights were part of the usual relationships between
groups In all Highlands societies. But only in a few areas,
notably Enga and -Chimbu, is population density high enough for land
shortage to be counted as an underlying cause, and for the occupa-
tion of conguered territory to be a common outcome.

War and alliance were linked to other features of Chimbm
society. Matrilateral: kinsmen and affines were often the originators
of alliances and peace settlements, and hosts to temporary exiles.
After an intertribal killing, compensation was paid to the relatives
of those killed by the enemy, but compensation was not normally
made O'utside the tribe (Brown and Brookfield, 1959:42).

\

One might conclude that in areas vhere there are land shortages and
a scattered homestead pattern of settlement 1t is necessary to facilitate
ownership and inheritance, and perhaps even defense, by the careful
reckoning of unilinear descent. . Or, as in the Chimbu case, by replacing
strict unilineal descent with a more bilateral emphasis. Conversely, in
an area like Bena Bena, where there is an abundance of land, village
organization, and a much more serlous threat of annihilation, neither
strict unilineal reckoning or an insistence on pure kinship bonds can be
maintained. We will return to this later but it seems clear that descrip-
tions and interpretations of New Guinea warfare have consistently viewed

. . l" ‘ -

wvarfare as a constant, and have further been subjJect to the “soclological
bias® mentioned previously. This has seen, &8s an assoclated factor, a
fallure to challenge the so-called "African model™ thus perpetuating the
"unilineal bias.™

An associated notion mentioned earlier in relaticn to marriage is
the "lack of solidarity' attributed to New Guinea groups. This has been

mentioned by many, given its most recent articulation by Rarnes, and 1s

seen expressed as follows:
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This lack of predictability or regularity in change in the
segmentary pattern is, of course, another aspect of the basic
contrast between group solidarity and individual enterprise, The
sanctions that maintain the segmentary status guo, whether derived
from economic or physical pressures, or fram cult or dogma, are
weaker in the Highlands than in Africa and the incentives for
change are stronger (Barmes, 1962:9).

The concept .of solidarity, perhaps given its greatest popularity in
anthropology by Rﬁdcliffe-Brovn, remains an extremely rebulous and 111~
defined one. Nonetheless I think this theme of "lack of solidarity' in
the Highlands which is so predominant in the literature deserves some ..

Tarther discussion.

The solidarity of a group can mean either its endurance over time

and resistance to change, or it can mean essentially its esprit de corps at
any glven moment and for any given task. Statements about lack of solidarity
in the Highlands refer to both kinds of solidarity as near as I can deter-
mine. But it is lmportant to note that they uniformly, it seeﬁs‘to me, are

" based upon the assumption that the groups in question are patrilineal descent
groups to begin with, and this can be very misleading. In so far as the
basic qnesti?n at issue 1is vﬁ;ther or not New Guinea groﬁps are truly
patrilineal descent groups,-1ittle credence can be placed in statements
about solidarity based upon their assumed patrilineality. Such generali-
zations would have to be skewed to the extent that they prove not to be
patrilineal descent groups.

it i1s obvious that if a patrilineal descent group 1s being continually

scattered over time, its solidarity over fime, must be affected. Thus, if
Few Guinea groups are patrilineal descent groups which are scattered fre-
quently, they also lac# solidarity over time. But the same thing applies,
of course, to any kind of group that is‘constantly sca%tered; so the

solidarity we mist be concerned with is the esprit de corps, or "task
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oriented solidarity.” This latter is presumably the solidarity that writers
have in mind ihen they stress the emphasis on individual rather than group
fies in the Hi.ghlandg. \jhile there are a preponderance of individual ties,
“conclusions based ﬁpén this fact can de niﬁleading in several respects as
I have aftempﬁéd to indicate earlier. A Bena Bena group 1s held together
by a complex web of individual ties rather than by a dogma of descent and
aghati.c solidarity. The various tles of adoption I mentioned, mge grading,
commnal gardening and house 'bu:l.ldingl, the necessity for defense, as weil
as customs relating to old age , death, cannibalism, initiation, and kinship
all tend to cement the memﬁers of the clan together and can be seen in sum,
I think, as functional eq‘_u.iv—a.len_ts of the dogma of descent and agpatic
solidarity believed to bind deécent groups together. This 1s so much so
that one is termted to think the system was deliberately concelved to over-
come the failure of aguatic principleé. Bat here, 1t seems, we may be
overly 1r-1fluenced by a still further bims which needs to be exsmined,

that having to do with our attitudes towards kinship and the part it plays
in the formatiom of social groups.

- - The ':Zmportant point to be emphasized is that the sheer fact of resi-
dence in a Bena Bena group can la.nd does determine k:lnsh'ip. People do not
necessarily reside where they do because they are kinsmen, rather, they
become kinsmen because they reside there. Although virtually all investi-
gators have recognized that membership in New Guinea groups 1s to some
extent open and that it need not be based exclusively on agoatic ties, or
efen_ on cognatic or affiral ones, the easy ascription of kinship and
associated behavior has received little attention. It is most often simply

ignored and exceptions to the agnatic principle are éxplained solely in
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terms of cognation or affinity. This may be hindering our comprehension of
Fev Guinea social structure in the same way as the unilineal bias has.
Almost exaétiy twenty years ago Titilev pointed out clearly the dangers of
concentrating too exclusively on consanguinity or physiology as factors in
the reckoning of kin. His observations seem to me very pertinent for the

- New Guinea case today. For exmsmple:

Although a great many writers have commented on the signifi-
cance of locale in conjunction with unilateral classifications of
relatives, there is still so strong & bias in favor of the physio-
logical connotation of kinship that anthropologists have often made
unsatisfactory analyses of-their material by slighting or disregard-
ing residential factors (Titiev, 1943:519).

Thus, 1t seems to me, that when ethnographers have observed important
deviations from the unilineal type, their bilas in favor of physioclogy or
consanguinity has sometimes preven;ced them from seeing the full importance
‘of residence and locale. Hence oné finds Pouwer and Van der Leeden » for
example, agreeing to critical deviations from unilineal systems but arguing
over whether or not they are "biiatera.l' or ‘ambilineal' systemg. The _fax:t
that Pouwer, at least, récognizes implicitly that they are groups based
primaril;r tq:;on territory is significant, but he apparently is not satis-
fied with such a simple a.nd straig!rtforwa.rd explanation: |

. 1.7: However, bilaterality can very well be Iinterpreted as an
*integrative idea. A consistently bilateral kinship reckoning may
well be combined with a restrictive territorial criterion: only
those descendants are considered as members of the corporate kin
group who, via father, mother, or both, are domiciled in the
group's territory. Descendants vwho settle elsewhere, men as well
as women, are stil]l individually connected with their ordiginal group,

. but their descendants belong to the group where they live (unless
they retwrn to the original territory). This system has the same
effect as unilineality, viz. to limit the number of members of the
Kin group; but the descent lines do not comprise men only or wamen
only, but both. Tike unilineal groups, such groups can have cor-
porate functions. For example,:tihey have thelir own territorial
rights, and they are units which partlicipate in marriage relation-
ships. In contrast with the unilineal groups, however, they are --
by definition -- localized. A kin group of this type coincides with
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8 local group, if we leave out of consideration the individuals who
married into 1t. The sibling relationship is.the structural nucleus
of such a group, which Goodenough calls a 'restricted non-unilineal
descent group,' and Firth an ambilipeal or ambilateral ramage. Not
/infrequently one can trace the members of the group back to a number

- of brothers and sisters. The bilateral ties between individunal

members of a kin group and members of other kin groups may acquire

corporate significance by fusion of the groups (Pouwer, 1960:115).

While I find myself in agreement with much of Pouwer's thinking I
also think it 1s unfortunate that he, like virtmally all other ethno-
grapherﬁ who have worked in the area, finds it necessary to emphasize con-
sanguinity as tﬁe important organizing feature and to neglect the more
‘obvious features.of residence and territory.7 The emphasis on biological
kinship as in the case of Brown (1962) may twrn out to be rerfectly jJusti-
fied but there is a great danger that these claims may be assertions rather
than facts in which case further pertinent guestions are stifled at the
outset. '

As I have indicated, the Korofeigans deviate markedly from the
patrilineal systems described for Africa. I do not think much is to be
gained by attempting to classify them as biiateral, embilineal, or 'quasi-
unilineal! descent groups. All of these classifications imply physiological
or biological bases for group formation and overlook the other factors which
- .may well be more important. But even more critical here, irrespective of
vhat factors eventually are found.neceésary to explain New Guinea social
systemé, is the fact that descriptiohs given of Kew Guinea groups in terms
of kinship organizations tend to stop further inquiry. We run into a
peculiar fallacy of explaining human behavior purely in terms of kinship.
That is; to say or imply, for example, that a person resides where he does
because of kinship bond is no more an explanatipn for his residence behavior

than saying birds build nests because of ‘instinct.' And the tendency to be
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satisfied with descriptions of residence rules and kinship, what I have
termed the "bias in favor of blological kinship,” without looking further
and dealjng'with ecological, environmental, and psychological factors has
Prevented us/from seeing the diatinctive‘ features of Highlands culture and
enﬂbled\ﬁs, again, to perpetuate the unilineal bias-

There is one further problem involved, intimately related to "expla-
nation b& kinship™ that needs to be discussed. Namely, the confusion of
motive with function which is a common fault of structural. anthropology.
This 18 related to explanation by kinship in the sense that structuralists
do nqt, a8 a matter of course at least, concern themselves with motives fbr'
behavior in the first place. Thus when kinship has been described, as I
have already indicated, explanation stops and the student is left to beiieve
" either that people automtica].]y align with consanguineal or affinal kinsmen
or, if not satisfied with that, to infer that being with consanguineal or
affinal kinsmen is a sufficlent motive for their resldence and other behav-
ior. Thus the function of kinshlp may be seen to bind people together, to
ﬁaintain continuity over timé, or vhat have you, but vhatevef motives might
Be involved, whether they be economic, psychological, or even social, are
omi'tted from consideration. The particular confuslon of motive with
function I have in mind for the New Guinea case is only indirectly related
to this, however, and can be seen in regards to marriage as vas briefly
touched upon earlier.
| In the African éase, ¥, « o matrimonial alliances are established
n@t at random but in accordance to social interest” (Barnmes, 1962:8).

This means, as I read it at least, that Tallensi marriages are motivated
by social interest. And, whereas Tallensi marrisges may have this motive,

" their function is to cement political alliances, extend kinship ties,
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(i.e., maintain connubial alliances or disperse ties), and so on (Barnes;
1962:8). Were it not for tﬁe well known soclological bias of atrucrtural_
anthropologists, one might aasﬁne that the motive and functlon of Tallensi
marriasges are one and the same which they could, of course, be. It is far
more likely that the motive here (social interest) has been confused with
the function (political alliances, etc.). But in any case the adjective
deliberately" surely in#:»]ies this confusion. Because FNew Guines marriages
are dispersed (empirically) does not mean they must be deliberately dispersed
(i._e., consciously motivated by social interest) as I have tried to show in
my previous discussion of Bena Bens marriage. The fallure to distinguish
between motive and function with respect to marriage enables us, again, to
assert that Highlands New Gulnea groups are similar to African ones. In the
Bena Bena the motive for marriage is not really social interest nor, as I
have indicated, is this the function of marriage. This beccmes an :meorta.nt
point because it indicates that marriage, although a "corporsate" activity is
not a "political” activity and hence one of the palitical functions usually
attributed to segments in African systems is missing in the Korofeigu case.

| _Let'u.s now ;uma.rize what has been said and attempt some conclusions.




CHAPTER VI.
CORCLUSION

Let us now return to the original criteria specified as necesaary
for the "African model.” First, there must be unilineal descent. I have
attempted to show that it is not completely clear whether the Korofeigans
have unilineal descent or not. That is, although they profess an ideology
of unilineal descent exclusively through males there is no 'dogma' of descent
and there are, furthermore ,~-very important behavioral deviations from the
stated ideals. It is exceedingly difficult to know just how great a dif-
ference this implies between New Guinea and African groups because, as has
been often pointed out, there are exceptions to the ideological beliefs in
Africa also and there am‘behavioml deviations from the rules as well.
Nevertheless, I think it is clear that in the case of the Bena Bena we can
safely conclude that, as there is no real dogma of descent, they are not the
same as the African type. That is, although the Bena say they are patri-
lineal they do not cling to this belief dogmatically and they do not insist
on agnatic purity as African groups do. This seems to be true of some other
Highlanders as well. It can be seen in the fact that the Bena Bena will say,
vhen asked ab@ the presence of large numbers of non-agnates, "We are a
small group. All of our adult males have been killed by enemy sorcery or
in wvarfare. We need men to fight our enemies."” This is, it seems to me,
explicit recognition of & second ideological comlittment, namely, to maintain
the group strength. The same kind of overt, conscious attempt to maintain

group strength and deviation from the dogma of agnation can be seen in an
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attempt on the part of Wai'atagusa clan to purchase a Nupesafa girl known
to be pregnant by a Kapakemnligi man. They argued, "We are a small clan.
Let us have so-and-so as a bride for our son. The cﬁild will be ours, too,
and Vi;l help us to be strong. We will look after it well." Clearly agnatic
parity, although stressed in some contexts, 1s not a dogflatically held
;principle of recrultment and members are recruited for other reasons. The
fact of genealogical shallowness, so often discussed in the New Guinea case
is another good indication that there is no true °dogma’' of descent. How
else does one explain the lack of interest in genealogy? The importance of
the facts of residence? When you have groups with an ideology of pafri-
lineal descent but no dogma of descent, and in which there 18 50 per cent
behavioral deyiation from the ideology, it seems to me you have groups of
& very different kind than those classic types £eported from Africa.
Furthermore, as we have seen, the groups in a "segmentary lineage
system,” at all levels of segmentation (i.e., mejor, minor, maximal, etc.),
must be corporate in function. Thét is, the segments at each level mnst have
certain dut{ga they perform as a corporation. Here, again, the situation
is by no means simple to illustrate, but I cannot see where Bena Bena
lineages, as I have defined them, and as fhey are conceived by the Bena
themselves, are ccrporate”in any way. They do not own land, they do not
oppose 1like groups for marriage, they do not feud, they are never the units
> 4nvolved in legal disputes of any kind, and so on. The members of the line-
aée, although admittedly close kinsmen, do not garden together to the
exclusion-of others. They do fend to bulld houses together but there are
many exceptiond.. and it hardly seems worthwhile or meaningful to say they
are corporate with respect to house-building. The peaple, a8 they do also

with sub-clans, deny that lineages exigt as sub-groups within the clan in
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spite of t]:;e fa.ct that there is a generic term for them., That 15; the
ideology a.nd./oz_:' dogma is quite different from the lineage systems of
_ Africa where all the different levels of segmentation end corporate func-
tions are consciously stressed. .
Sub-clans, althoug; they do not own land and are not the warring
units, can be seen as corporate for certain purposes, mainly funersls, per-
haps with respect to ownership of the sacred flutes, and they are the "core”
in arranging marriages, although as I have indicated they prefer marriage
to be a clan wide activity. But there is little insistence on agngtic
purity as can be seen from the genealogy and no one is concerned to trace
his connection to otﬁer members of the sub-clan. They are members of the
seme sub-clan mainly because they want it that way. Also, as is the case
with lineages, the people deny the existence of sub-clans as sub-groups of
~the clan. They insis-t-'tha't"phe ‘clan is one and that there are no smaller

1 This indicates clearly, again, that they have no ideology ‘

units within it.
“of “segmentary lineage systems" as there is in Africa.

A further consideration arises at this pbint vhich is of importance.
As M. G. Smi’th_.(l956) has indicated, the truly distinctive feature of line-
age syﬂtenfé lies in the fact tl:;at the segments perform political functions.
By poliﬁcal 18_ meant esse;rbia.lly competition for power. In the Korofeigu
| case neither lineages nor sub-clans can be seen as units cbm'peting for
pover and hence they are not political. The lineage never acts &s a cor-
porate group at all and thé tﬁskn carried on by the sub-c'la.n, even if we
grant that %Ley are marriage a.nd ownership of the sacred flutes as well as
funeral; do not involve competition. Quite the contrary, they involve co-

operation and the net effect of the reg'"ala.r performance of these tasks 1is
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to dind the clan more solidiy together at the expengse of all lesser units
within it. '

In Bena Bena it is the clan exclusively that performs the political
functions attributed to various segments in African lineage systems. The
clan is the important go‘_'rpomte group, it owns land, it goes to war, defends
itself, it is the important unit for marriage, for initiation, for pig
exchanges and :_lts members are Jurally equal vis-a-vis the outside. In
short, it has virtually all functions in and of itself and it is a group of
sufficiently small size and flexibility to be able to successfully manage the
various tasks without allocating them to various sub-gro;lps. The significant
u-nits of analysis in the Bena Bena, both with respect to politics and social
structure in general, are individuals and clans. Both the emphasis on ind:!.-
viduals and on clenship have veen repeatedly stressed and there ig no need
to dwell on it further. Sub-groups within the clan, although they can be |
defined and isolated analytically if necessary, exist to an important part
in the minds of the investigator s’.nd care should be taken in assigning to
them mnc:tirons wvhich they may not ha.\.re.

It is clear, it seems t'o me, that Bena Bena sdcieties do not meet the
foar critéria necessary for the African model. They a.re not truly unilineal
descent groups, they have no gemuine dogma of descent, the groups formed
are not corporate in function at all levels, and the groups at some levels
at least do not discharge political and/or administrative functions. It is
not surprising then, that other features usually associated with the '

African model are also not found. The "chronic" segmentation mentioned by

Barnes (1962:9), long genealogies, and ascribed leadership might be mentioned




a8 cases 1in point. We have already mentioned the shallowness of genealogies,

let us look briefly at "chronic" segmentation and leadership.

N

As Barnes bas indicated, "comparatively little attention has been
pa?d in New Guinea studies to the process whereby groups such as clan and
sub-clan segment and divide®™ (1962:8). But it is perfectly clear that the
process of séémentation in Few Guinea 18 not identical to that in Africa,
leading Barnes to conclude sowewhat rhetorically that in New Guinea we
have segmentation which is not “chrogic" but is "catastrophic":

e « » «» This kind of segmentation we may call chronic, for
in a sense the division of the lineage into two branches is already
present when the brothers are still lying in the cradle. Tke details
of the process may be unpredictable but the line of cleavage is
already determined. B8egmentation or fission in New Gulnea appears
not to take this inexorable form; one cannot predict two generations
in advance how a group will split. Instead it seems that within the
group of agnates and others there is a multiplicity of cleavages or
potential cleavages. In a crisis these are polarized, two men emerge
as obvious rivals and each with his followers forms either a new unit
or a distinct segment of the existing unit. Segmentation, as it were,
18 not chronic but catastrophic (1962:9).

Campetition for power in African societies , however, is between
segments 1n a system of:

* . « « poly-segmentation (is) seen as an enduring condition
whereby there are in existence, and perhaps have veen for a long
time, a fixed hierarchy of segments, each segment of higher order
contalning several segments of lower order. Evans-Pritchard and
Fortes's earlier work discusses how in different contexts segments
variously oppose and support one another without changing their
status in the segmentary hierarchy. ' The terms 'fission' and 'fusion'
were applied to these shifts of opposition and alllance in different
contexts (1962:8).

The segments in question are lineages of various grades led by leaders
who are agnates, their positions being ascribed on the basis of agnation and
seniority. Thua it 1is plain thgt vhen a struggle for pover ensues and there
i1s rivaltry for leadership positions it occurs between brothers or close
agnates. This can result in the splitting of a segment and the_f?rmation

of & new one. This i8 the on-going process reported for Africa. But the
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recurring process of fission and fusion takes place in an envirvoment very
different from that found in New Guinea. The segments in question have a
chance to grow and divide more or less without interruption of serious kind
from the outside. Warfare is mainly for defensive purposes and is not
nearly as common as it ;s in ng Guinea. Thus in the FNew éuinea case fis-
sion does not follow this inexorable process because groups are constantly
séatterigg, disappearing, or re-fofming and recruiting. They probably
seldom reach sufficient size so that fission as a natural process of growth
bgccmea necessary in the-firsi place. In this sense segmentatlion is unpre-
dictable. _But it 1s'predictable in the sense that one can be certain that
when gegmentation does occur as a result of competition for power it occurs
between those who stand to gain power. In Africa, between brothers, in New
Guinea, between those men in the clan aspiring to be "big men." As big men
do not acquire power by vir@ue of their position in a'lineage éegment, seg-
ments of this kind are not created. The segments that are created are aimpI&
new groups which, 1f they manage to Bﬁrvive, in time may become new clans.

| In still another sense, however, "fission" and "fusion" in New Guinea
— is “chroni;“ just as in Africa. This is simply because warfare is chronic
and-gronps éonstantly scatt?r and regroup. Thus groups constantly fuse by
‘accepting new members and eééntually split when members are attracted away
either to regroup or to follow a new leader. Fission and fusion as on=-going
processes are as much, or perhaps even more a part of 1life in New Guinea as
in Africa. Fission is equally as predictable in New Guinea &s in Africa
becanse in both instances it occurs between those struggling for power. It
is8 less predictable onlyrif yc1 wish to specify who the particular individuals
“will be"vho are involved Iin the strugéle for power. rThe idea that if those

‘struggling in this way are not agnates the situation 1is unpredictable seems
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to me still just one more instance -of the wnilineal bias. Segmentation per
se, as Bmith (1956) pointed out, is not unique to African societies. But
segmentation following the lines dictated by agunation and ascribed 1eadership
is distinctive of Africa and, again, the New Guinea case does not fit. It |
should be pointed oﬁt once more, perhaps, that falling to lock for the motives
behind segmentation helps to perpetuate the fallacy that New Guinea societies
it the African model, being only a scmevhat aberrant type. The motives
a.nd./or antecedent conditions behind segmentation in Bena Bena, when it does
not occur outside of warfare, probably have to do with the cptimum size of
groups exploiting relatively unproductive land with crude horticultural
techniques, the mmber of people who can effectively work communally at
ceftain tasks, or the optimum number of individuals vhé can organize their
activities following relatively informal patterns of leadership, to say
nothing of more personal motives such as the desire of mn influerntial per-
son to galn prestige or td further his own ends in some other way. When a
Bena group becomes 80 large that it cannot 6r@nize itself effectively for
the tasks necessary f9r life as it is lived in New Guinea, it must split,
with some members following one "big man" and some another. I cannot help
but believe fhat prior to Europeén contact ;nd largely because of the pattern
of warfare, this seldcm occur:fed.

A Btill further important difference between New Guinea groups and
Airican ones is the relative impermanence of membership in the former as
contrasted with the latter. That is, groups are constantly scattering and
re-grouping and individuals sometimes switch their allegiance to other
groups or other leaders. It is this fact which seems to have led to
assertions about lack of solidarity. But as I have in&icated I do not

believe the groups in question lack solidaritj, unless simply solidarity
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over time is meant, and Y have tried io show the kinds of ties that make
for group solidarity of a task-oriented kKind in the absence of a strong
dogma of ﬁgnatic golidarity and de facto agnatic ties. Indeed, it is as if
Bena institutions have evolved to compensate for the lack of agnatic solid-
arity and to overcome the relative impermanence of membership. This can be
seen in the marriage customs which, as I have indicated, do not cement
political alliances outside the clap. It can be seen in the fact that
vomen upon marriage become, for all intents and purposes, members of their
pusbands' group. Adoption, the funeral customs, certain features of kin-
ship, age grading, and commonal activities all contribute to the solidarity
of the clan. The fact that there is an individual emphasis in New Guinea
and that individuals have individual ties cutside their own group does not
necessarily imply a lack of group solidarity unless one believes also that
there is a corresponding lack of strong individual ties within the group.
The assumption that this is the case in New Cuinea seems to me to be based
upon the implicit belief that if the group does not have agnatic ties it
has no important or binding ties at all, again, the ubiquitous unilineal bias.
If, then, the group;-I have described for the Bena Bena as "clans®
are not in fact descent grouﬁg similar in type to the African modei, the
question is: How are we bgst to conéider them? I think 1little is to be
-gained by Attempting to describe them as ”bilafenal,” "ambilineal,” “quasi-
anilineal,” or what have you, although anj one of these labels might-vell
describe them more accurately, or at least not less accurately, than patri-
lineal descent groups. But all of these labels again, it seems to me, tend
to imply physiological or biolbgical bages for group formation and to stul-
tify rather than encourage any deeper understanding. This tendency seems

clearly present in the work reported to date for what was Netherlands Kew

Guinea:
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One of the dangers which are contimually present among small
units in this area so arduons for its inhabitants, is extInetion.
We have . . . seen how often it happens that a lineage dies out or
becames too small to maintain its position. It is evident that they
bave armed themselves agajinst this by deviating from the unilineal
Principle. It is surely not accidental that of all lineages the
smallest ones are more bilateral, whereas the larger lineages . . -
_?g;g fipg Eo their patrilineal structure (Burean for Native Affairs,

9

1 think.mnch oight be gained,'at 1east'temporaril&, by viewing these
groups as fundamentally "unilocal patrilocal groups” (Titiev, 1943:523) or
clans, following Murdock (1949), which have not become "unilocal patrilineal
lineages,” or sibs, dme to ecological factors primarily'associated wvith land
and warfare. Viewing the groups in question in this way, rathef than as
descent groups, has the advantage of recognizing them as segmentary, land-
ovning, exogamous, corporate groups with political functions, but alsc
recognizing that they are groups in which membership is not determined most
importantly by biological descent from a common ancestor. That they are
groups composed of only two important levels, the clan and the individual,
and that although sub-groups within the clan can be distinguished they may
be largely imaginary in function and im important. This allows us further
to 1ook beyond the "fallacy of explanation by kinship" to an examination of
the societies in their proper ecological setting. As Leach points out:

But the Pul Eliya community does not only operate within an

established framework of legal rules, it also exists within a

particular man-made ecological enviromment. It is the Inflexi-

bility of topography -- of water and land and climate -- which most
of a1l determines what pecple shall do. The interpretation of ideal
legal rules is at all times limited by such crude nursery facts as

that water evaporates and flows downhill. It is in this sense that

I want to insist that the student of social structure must never for-

get that the constraints of economics are prior to the constraints of
morality and law (1961a:9).

At the same time, vhen fpinking of the groups as unilocal and patri-

local we must be sensitive to the fact that paternity does not mean exclusively
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biological paternity. That is, men tend to live vith the man who is
‘responsible for buying their bride whether this be true father, adopting

- father, some other man who is "looking after™ them or even a friend. And
even then men change their residence and loyﬁlties for still other reasons,
econamic, persconal, or what have you. We must also recognize that kinship
718 not ‘necessarily the determing factor with respect to human behavior but
that kinship can be and is adjusted to fit behavior. And we must be more
than careful in imposing a preconceived structure on each new soclety that

becomes grist for the ethnographer's mill:

- Yet if our approach is to be genuinely unbiased we must be
prepared to consider the possibility that these type categories
have no soclological significance whatsoever. It may be that to
create a class labelled matrilineal societies is as irrelevant for
our understanding of social structure as the creation of a class
blue butterflies is irrelevant for the understanding of the ana-
tomical structure of lepidoptera. I don't say it is so, but it

- may be; it is time that we considered the possibility (Leach,
2961b:4). -

- It is_virtually'impossible at this time to attempt a meaningful

e

cmpariéoncf all New Guinea groups reported either with each other or with

African socleties. The Bena Bena seem clearly to deviate markedly from the
African fype. But even though one cannot argue with anything approaching
ce:tainfy about other Highlands groups there are reasons for believing that
the biases listed have interfered in the descriptions and interpretations
available. There are hints in thé literature indicating that the social

' stricture in question are not always what one would be inclined to think at
first glance. And, indeed, why else have investigators found 1t necessary
to speak of "carpels, parishes, parish-settlements," etec. (Hogbin and
Wedgwood, 1953); "lingnistic units, districts, villéges, and patrilinéﬁgea“
(Bexndt, 1962); or "tribe, close people, clan, subclan, patrilineage” '

(Salisbury, 1962); or "phyle, sub phyle, phratry, clan; main segment,
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sub-clan, sub-subclan, and sub-lineage" (Reay, 195-9): rather than simply of
clan, maximal, major, minor and minimal lineagest But, while changing the
terminology, \fe have done little to change the ur;der]yi.ng interpretations,
continning instead to see Africa in New Guinea.

More specifically, one cannot help bﬁt wonder when he reads passa.geé
such as the following:

District membership itself carries with it this assumption of
common kinship, as against the assumption of pon-kinghip outside it
except in interpersonal terms. Only agnatic kin within a certain
range consistently and ideally live together, so that local and kin-
ship bonds mmtually reinforce and define esch other. But other
categories of Xin ordimarily occupy different villages if not dif-
ferent districts, and, therefore, except smong the Fore, are not
necessarily bound by common interests in war. Kin living outside
the district are in potentially hostile territory and conventionally
should be viewed with caution, although certain relationships,
especially those between nepafu cross-cousins, or between close
brother and sister, remain, ideally, free from antagonism or sus-
picion (Berndt, 1962:35).

The Siane, as well as Kémno, seem to £it the pattern I have described

for Bena also:

In a sense the tribe is a kinship unit, since kinship terms
 ¢an be used to describe all the members of one's own tribe. But
Buch terms are rarely so used, unless an individual wishes to
emphasize his nearness to & tribal 'brother® as contrasted to his
distance from a member of another tribe. This extended form of
Kinship is often validated by claiming common descent from the
mythical tribal ancestor, who emerged frca a hole in the tribal
land and created the original clans of the tribe, but genealogies
are not kept in support of this claim. On the other hand, many
clans who call themselves by the tribal name and who call thelr
fellov tribesman 'brothers'! have traditions of migration to the
territory on which they now live. They may be recognized as 'kin'
by members of & distant tribe, from which they migrated. Never-
theless, since they were once granted permission to settle on tribal
" 1and and now live on it, they call themselves by the tribal name.
In short, tribal membership is indicated by the use of a tribal
pame, members of the tribe think about its internal organization in
terms of 2 kinship idiom, but the efrfective determinant of who shall
enll himself by the tribal name is residence on the tribal land and
the possession of certain rights over that land (selisbury, 1962:13).
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Perhaps the clearest recognition of all of the underlying importance
of the kKinds of deviations I have mentioned is found in Marie Reay's account
of Kuma: -

The generations between the founders of the smallest groubs
and the original ancestor of the clan or phratry are obscure; no one
can even guess how many generations have elapsed, and none of the
intervening names (besides those of the ancestor's sons) is ever
knowvn. Exnct genealogical links can be traced between all estabe

. vlished members of only one-third of the sub-subclan, and nearly all
} groups of this kind include other members who have been incorporated
- either from other clans or at least from other sub-subclans of the

same clan. To an outside observer, the extent to which the Kiuma
clan and its seguents depart from the Kuma ideal of unbroken aguatic
descent from a common ancestor is obscured by the people's insis-

tence that the groups are formed by agnatic kin (Reay, 1959:34).

Many more quotations could be cited all indicating that locality
~ bears an important role in the ascription of kinship ties, genealogical
record,vintensity and frequency of interaction, land ownership and so on.
There are, it seems to me, enough doubts raised by any of the published
accounts on the Eastern Highlands to warrant a very careful second look.

But in taking a second look it is of the utmost importance that we do not
bhandicap our effort by clinging blindly to preconceived notions which tend

to bias both our descriptions and our interpretations. It is only in this
vay that we can be free to take full cognizance of all ‘the many and complex
variables encountered . . . economic, personality, and cultural . . . which
act so as to produce and maintain the subject social structures as they are.
Factors such as inaccessible terrain, poor soil and ercsion, a high death
rate among children; endemic diseases, the importance of women in the economy,
head-hunting and var have been suggested as important in this context (Bureau
of Hative Affairs, 1958:148-149). Goodenough has pointed out additional
factors vhich might be involved such as envirommental instability,

recurring disaster, and, at the cultural level itself, the problems
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of achleving wealth and leadership without a system of inheritance {1962:11).
Certainly all of these ideas deserve much more attention than they have
received in the past. -

I bhave attempted to show that the current controversy over Kew Guinea
social structures can be traced in large part to the history of ideas brought
to ‘bear on the problem. Highlands New Guinea has been the almost exclusive
domain of structurally inclined anthropologists, and at just that time during
¥hich the structural tre’ition was enjoying its greatest 'florescence. Riases
within the theoretical fmﬁork itself, along with serious problems of
definition, heve combined to prevent us from seeing the New GCuinea societies
in terms of their own distinctive features. These biases have influenced
the descriptions given in the literature making it difficult even now.to
compare and understand the social structure in question. In those instances
in wvhich scholars have had reason to question the use of their preconceived
model they have tended to overlook certain important ecological considera-
tions because of additional or related biases. Kot the least of these
ecological factors seem to be warfare and land avallabllity which, although

necessary conditions, are not sufficlent to fully explalin the facts of social

13

structure.

Finally, I have attempted to demonstrate ,‘ using the Bena Bena peoples
as an example, that Few Guinea societies, at this point in time at least,
are more properly conceived of as local rather than as descent groups of
the African type. There are indications that other Highlands peoples share
some of the Bena characteristics. It has also been ﬁuggested that there are
differences in Highlands sociletiles with respect to tpe type of warfare they
engaged in, and these differences may be associated with how widely the

subject pocleties diverge from the African model. The extreme deviants
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can be located in the Eastern Highlands in terms not only of severity and
frequency of warfare, but also in terms of adherence to principles of
descent and residence, land availability, and probably many other impor-
tant factors of personality and culture as well.

The most important single reason for cur fallure to make greater
Progress in analyses of New Guinea societies has to do with the faillure to
distinguish clearly between ideology and statistics of behavicor. Until we
rid ourselves of the tendency to describe societies or cultures in terms
of subjectively arrived at combinations of what they say they do, what we
perceive them to do, and what they do do, We can hardly expect to draw

significant conclusions.
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POOTROTES TO CEAPTER I

This, of course, is not umniqgume to the ethnology of New Guinea but is,
rather, a criticism easily leveled at ethnological work almost anywhere.

It should be made clear that Dr. Barnes is not more at fanlt here than
others. The notion of the African model is implicit if not explicit in
the work of many others who have worked in the Highlands. It is to
Barnes credit that he has attempted to make explicit that which is most
often implicit.

It is not the terms per se that matter here but the nature of the con-
cepts so delineated. That is, one might use the term 'model' in such a
vay as to mean what I mean here by 'ideal type.' But in order to avoid
the arbitrary and sloppy use of terms I will use these terms as defined
by Martindale (1959), and Brodbeck (1959) and attempt to show that what
is wsually meant by the "African model™ is an 'ideal type,! by these
definitions at least, and only has significance as such.

This gets further complicated by the fact that it is possible to con-
sider a 'statistical norm' an ideal type. Thus Leach's distinction
here has .a rather spuriocus character in that at first glance one might
think that he is contrasting an ideal type with a different order of
conceptualization which he is not.

I have in mind here the distinction alluded to by Barnes between fillia-
tion simply as a mechanism of descent and the dogma of descent which
may or may not be associated. The Tailensi, he points out, have both
of these whereas in the Highlands, he states, the dogma of descent 1s
absent (1962:6). This, of course, implies only that it is possible to
recognize unilineal descent but consider it unimportant. Needless to
say the notion of unilineal descent is not considered to be unimportant
in the 'African model.'! From the point of view of the anthropologist
it would be possible to recognize unilineal descent groups, even func-
tional ones, but if the people denied their existence or their descent
features the dogma would have to be considered absent.

v
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FOOTNOTES TO CHAPTER IX

The “rules" here being either "ideology" cr esta®lished by the
anthropologist as scme combination of ideology and actual behavior
as seen by himself.

This still avoids, of course, the fundsmental philosocphical problem
of how many people mnst agree before a rule 1s truly a rule, but it at
least clarifies the practical problem of the ethnographer in this.
respect° '

Genealogical depth per se; in eny given case 1is relatively unimportant.
It is important primarily it seems to me, as an indication of how
important the dogma of descent 18 held by the people being investigated.

To argue otherwise would involve accepting a purely pragmatic criterion
for the establishment of rules in which the rules would be defined
simply by what people did rather than by what they sald they did. In

~this case one could ignore ldeology completely, whether it be what

people said they did or what they said they ought to do as well.
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FOOTROTES TO CEAPTER IIT

It 18 virtually impossible now to determine how many "tribes™ there
were at the time of European contact. This is complicated by the fact
that administrative control and the new forms of government imposed

-bave in some cases merged former independent groups into smaller units.

See Langness, 1963, for an example of this.

It 18 interesting that very few adult men in Nupasafa were aware of

this although the old men were very matter-of-fact and cpen about it
once it was brought out Intoc the open. None of the women or children
knew that these men were not true Nupasafans and, in fact, no one cared
very much one way or the other except, perhaps, the investigator himself.-

.
The significance of this is subject to a wide range of interpretation.
The man comes from an area roughly twenty miles away where Bena is
understood and is quite similar to his own language. And, of course,
Bena gpeakers were not traditionally any kind of group nor did Bena
speakers have any particular loyalties to one another. 1 emphasize
his acceptance in Nupa to illustrate & point which will come later.
Namely, that membership in Bena Bena groups is very open indeed.

The expression of intent to remain 13 important here ag it forms the
basis for an important distinction between non-agnates who consider
themselves Nupa and non-agnates who reside in Nupa but do not consider
themselves members. A man residing in Nupa who does not consider him- .
self Nupa and vho has no intention of remaining permanently may cultivate
a plot of ground but i1f so, it will be ground given to him in usufruct

or else new ground which will eventwally revert to some member of Nupa
vho does reside there permanently.

The fact that friendship can be very important and that people reside
not only with kinsmen can be seen in the ease with which post-contact
natives establish new social ties (Langness, 1963).

Diana Howelett, a geographer from the Australian National University,
worked in Korofeigu for three months prior to my field work there.
Although a geographer she was importantly interested in social organi-
zation as well, and did considerably investigating along these lines
only to be met with repeated denials that clans were composed of
smaller units within them (Howlett, 1960).
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FOTROTES TO CHAPTER IV

A boy will scmetimes request his father to attempt to purchase a
specific girl -- someone he has met courting or in some other way --
and the father may try at first to buy her. But this seldom works oct
and usually the boy must take whoever his father is able to get.

Normelly, of course, men sleep in the men®s house and would not think of
spending the night anywhere else. !

Objectively viewed this has little real meaning because certainly clans
fight with at least some of those from which they receive brides. But
nevertheless they believe for the moment that they will bes and should
be friendly.

It must be pointed out that marrying by age grades is not the practice
of all Highlarders. It does occur smong Gahuku, Kamano and Yagaria
groups peripheral to Bena Bena.

In Nupasafa clan 11 of L%, or 25 per cent of mirried males had more
than one spouse simmltaneously. This was the lowest figure during my

- fieldwork period and it went up at one point to 13 out of 44, or 30

per cent. I do not think this i1s typiecal for all the Bena but it is
Probably consistently bigher for all Bena groups who inhabit the
grasslands rather than the 'bush’ as they have more plgs and hence
can acquire more wives.

The s8ix outside are "marked™ either by mother's brothers or by men who
were reslding in Nupa at one time or another or with whom the girl's
parents were reslding at her birth.

This is domewhat similar to that discussed by Newman (1963), and some-
vhat less similar to that discussed by Reay (1960) and Rodrigue (1963)

. It 1s a.lso discussed by Sinclair (1957).

Tt was not proven that she committed sulcide by drowning but the con-
sensus of opinion was that it was sulcide.

A very similar religious system described in great deal and at some - -
length can be seen in Rewman {1961).

Flutes do not always occur in palrs for various reasons. Sometimes one
of a palr is buried with a male child and later replaced, the flutes
being somewhat fraglile sometimes break, or become too old, and so on.

"Also a man can only play one at a time and thus two men may own flutes

independently but play them jointly.

This particular procedure whereby men butcher the pigs they will receive
and measurements are kept 1s said by the Korofelgmns to be borrowed from
Gahukn. They claim to have not followed this procedure formerly and
simply took what they were given and vice versa.



12. This ceremony can also be performed for a female child although it
seldom is. It stands a greater chance of being performed for a female

child if she happens to be a first born for reasons we need not discuss
here.

13. It is only fair to the argument to point out that these figures are
serlously skewed in favor of their not being within the clan. The 23
cases I can cite with certainty as being within the clan. The number
53 includes scme cases in which I did not specify clearly what I
wvanted to know and as a consequence the individusl cited as mother's
brother may be who it is believed the mother's brother should be
rather than an actual statement either of who it is or that the indi-
vidnal did not have such a relationship. Likewise, within the 53 cases
are those in which the relationship has been established but the mother's
brother died before the boy was decorated and the return made. I do
not know what might happen in these cases but it would be reascnable
to think that a substitute may eventumlly have been found within the
clan, particularly in any case involving the destruction of a group
~through warfare. This 1s only to say..ttat there 18 good reason for
' supposing that the figure for mother's brothers within the clan might
easily exceed the 26 per cent given.

1%. Men do state that when fighting, if they saw their brother-in-law or
father-in-law, or some relative or friend they would not kill them but
would take them cgptive and later release them. But no one, with the
exception of men who kept captive women as wives, could clite an example
of this actually happening and it must have been fairly rare. Also,
even though it may have been possible at times to spare a given indi-
vidual, it would not have been very possible in situations where
houses were surrounded and burned or when volleys of arrows were
loosed, and these were standard techniques of warfare.

15. Korotoya (the Nagamitobo councilor) abuses his position as counselor
and tends to use it for his ends rather than for those of the admini-
stration as I have indicated elsewhere (Langness, 1963). But this
does not mean that he is not an effective leader.
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FOOTNOTES TO CHAPTER V

Vv

Prior to 1950 there had been some research in the area. Reo Fortune

.worked in the Kamano area in the 1930's but has published only one very

brief article (1947). Vicedom and Tischner worked in the Highlands
prior to this time also but were ethnologists only secondarlily. There

is also mentlon of & Dr. Bernatzik, an Austrian ethnologist (Bates, 1932)
but, again, apparently nothing was published. .

I do not wish to take up space with whether or not the ward is primarily
a damestic group or an agnatic group. It seems clear, however, from the
discussion on page 16 that the ward i1s best described as a domestic
group. In any case & ward, as 1t 1s described by Salisbury, most
certainly cannot be a genuine segment in a lineage system.

Ay

This has not been done without some anxiety, however, and it 1s this
fact I think which leads Barnes to remerk, 'This procedure gives an
exnggerated picture of the differences between the Highlands and Africa,
and although most ethnographers have avolded this error in print, it
persists in many oral discussions (1962:5).

Personal communication. I fully concur with Meggitt on this point in

spite of the Chimbu material (Brown and Brookfield, 1959; Brown, 1961,
1962) vhich seems to contradict it. I belleve there are other factors
operating in the Chimbu case and that it will need speclal explanation.

Tt 1s exceedingly difficult, of course, to define what constitutes a
"wvar®” and how many individnals must be killed before a "war™ occurs or

"i8 "serious.”" Certainly in view of the small populations involved a

dozen deaths would be a serious loss. Even the loss of one or few
xembers at a time when raids are frequent (as they were), could be a
serious depletion of manpower resources.

Imagine, for example, one of the modern natlons allowing certain citizens
not to participate in a battle or war wvhile at the same time not pundshing
them in some way. This notion, again, however, seems to me 1o be linked
to the notion discussed earlier that war is really scme form of sport

in New Gulnean.

. It dlso appears in the "arguments not in print" mentioned by Barnes

(1962) 1in the form of claims of bilaterality. .Indeed, it would seem at
times as though without biological kin ties there could be no organi-
zation at ali.



POOTNOTES TO CEHAPTEFR VI

L

l. I em aware that this may be a result of not framing the proper

- questions. ]t seems clear that 1f there is a generic term for line-
ages and sub-clans, and if sub-clans, at least, do perform certain
function, the pecple must be aware of thelr existence. And of course
they are. This, however, makes their denial of the sub-clan really
a8 denial of its importance and thus, it seems to me, is of equal
significance for the point.

2. This passage is a translation from A. C. Van der Leeden, Hoofdtrekken
- der Sociale Struktur in het Westelijke Binnenland van Saymi {Main
Feature of the Social Structure in the Western Hinterland of Sarm'),
Thesis, 1350, p. 158. —
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